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NOTE.

WHEN in London-in-the winter of 1893 I was almost &
daily visitor to the British' Museum Reading Room. There
I specially interested myself in the Story of Barlaam and
Joasaph, and, besides laking notes bearing upon it, copied
out in MS. ‘the History of the Five Wise Philosophers or
the Wonderful relation of the Life of Jehosaphat’, of dates
1711 and 1732, being apparently the latest form in which
the Story was published in the English language. I had
also intended having a translation from the original Greek.
Time did not however permit.  Soon after my return to Cal:
cutta, I and my colleagues in the ‘ Board of Studies in English’
of the Calcutta University, being called upon to define thé
English subjects for the Premchand Roychand Studentship
Examination in 1895, agreed that one of the subjects be
“the development of the English language from the earliest
times to the end of the 14th century as illustrated in the
Anglo-Saxon and English literature of this period,” and that
among the books specially recommended for study be Bar-
laam and Josaphatas in the Bodleian (779), Vernon (£100)
and Harleian (4196, 1996) MSS. I promised that these
texts would be accessible to the students in time. As we were
leaving the meeting Mr. Morrison very kindly volunteered
to annotate these texts. On this understanding the work
has been accomplished. Each of us was too much burdened
with other labours to be able to render any help to the other
in- our self-imposed tasks. - Hence each is wholly and solely

12.%07¢



(i)
responsible for his own share in the work. The limit of time
and the poverty of the public and private libraries of Calcutta

must be held as to some extent accountable for short-com-
ings in the work.

The introduction is mainly devoted to the rectifying of
what I believe is a total misrepresentation of the facts of
History with reference to the supposed influence of Buddhism
on the literature of the West. As helpful towards this
rectification it ought to have been noted at page xiii.' that of
the so-called Therapeuts of Egypt we know nothing save
what is recorded in the De Vita Contemplativa attributed to
Philo the Jew, who lived B. C. 20 to A. D. 40. Dean Mansell
and after him Mr. R. C. Dutt greatly depended on the evi-
denoe of this work ; though at the best it amounted to very
little. That little is made worthless by the fact that Lucius
of Strasburg in his Die Therapeuten, &c., 1879, has proved
that not only was the work never written by Philo, but that
it-is a forgery of the fourth century A. D. Such eminent
critics as Hilgenfeld, Kiinen and E. Schiirer are satisfied
with the proof.

ON reading The Church in the Roman Empire before
A. D. 170, by W. M. Ramsay, M. A, Professor of Latin in the
University of Aberdeen, formerly Professor of Classical Ar-
oheeology, Oxford, it occurred to me that of all living men,
he was the man to know, yea or nay, whether Buddhism had
been in Asia Minor in the first century of the Christian era.
He is an expert in Latin and Greek and in the Archaeology
of the time and place under consideration, as his “ Historical
Geography of Asia Minor,” his “ Church in the Roman Em-
pire before A. D. 170” and his various learned articles contri-
buted to the Eapositor have declared him to be. He is facile
princeps in the paleography .of the early centuries of the
Christian era. In these circumstances, I applied to him for



( iii )
any information he might possess on the subject. He lost no
time in sending me the following reply :—

“ THE ATHENEUM, PAaLL MaArL, S. W.,

17th May 1895.
“ Dear Sir,

Your letter of 24th April to Aberdeen has reached me.
The book you mention will doubtless come in due course.
Pray accept my thanks for it, especially as it happens that
many points of interest are connected with it. '

“ As to your question, I think there can be no hesitation.
There is not a trace of evidence that Buddhism or Buddhistic
ideas were known in Asia Minor in the first century after
Christ. Even as to Mithraic rites and ceremonies, there is
marvellously little trace of themin Asia Minor throughout
the Roman period, as results from the very complete col-
lection of evidence and monuments now being made (and
already in part published) by M. Franz Cumont. Mithraism
spread in Rome, but not in Asia Minor. I am not intending
to imply that Mithraism is Buddhism, but it is held by
many that Mithraism was much affected by Buddhism.

“ Almost the only proof that Mithraic ritual had spread
into Asia Minor is an inscription of Amorion, discovered by
myself, in which the feast called Mithrdkana is mentioned.

“I am yours very truly,
W. M. Ramsav.”

While it is hoped that all its readers will be interested
in the work as a whole, it is ouly, it must be borne in mind,
the Appendix which is especially intended for the student of
“ the development of the Euglish language.”



(v )

- With reference to the philological notes I should say that
these texts are here annotated for the first time in English,
that the text is for the first time published by an English
publisher, that they were not read for the New English
Dictionary, as Dr. Murray acknowledged in a communication
to Mr. Morrison, and that I feel grateful to Mr. Morrison for
the learning, time and thought he has given to them. The
Notes must prove greatly useful to the students.

K. S. M.
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INTRODUCTION.

mm— avonam—

HE “charming half-Greek and half-Oriental story” of
Barlaam and Joasaph, as it is described by Professor
Rendal Harris, is of no small importance and interest from
many points of view, Its origin leading us back to the
Legend of Buddha and his ‘Birth Stories,” the presence in
it of the only extant copy in its original garb of the Apology
of Aristides presented to the Emperor Hadrian in the first
half of the second ceuntury, its authorship in Greek in the
fifth or eighth century, its most extensive circulation and
wide popularity in almost all the- languages of Europe,
the canonization of its two heroes by both the Greek
and Latin church, its embodiment in the Golden Legend or
Lives of the Saints, which, as regards sanctity, was consider-
ed as only second to the Bible, its being the supposed source
of Shakespeare’s story of the caskets in the Merchant of
Venice, and then, its disappearance from circulation in the
sixteenth and seventeenth centuries, and lastly its resur-
rection in the latter half of the nineteenth century are
surely enough to waken interest in its history and in its
contents in all students of religion, general literature and
especially English literature.

To the Indian Missionary it is of special interést, dealing,
as it does, with the conversion of India from idolatry to
Christianity, with its scenes laid in India, its leading
characters Indian, and much of its matter taken from
Indian or Buddhistic sources.

This latter fact raises the whole question of the supposed
influence of Buddha and Buddhism on Christ and Chris-
tianity, as described in the canonical writings of the New
Testament. And as the Indian missionary meets assertions
on this subject; which I consider to be unmistakably false,
and as such, are contirually used with the evident intention
of thwarting and nullifyicg the missionary’s labours, I shall
devote the greater part of this introduction to the considera-
tion- of the facts of the case, with the view of arriving
aé correct conclusions on the subject.
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A Mr, Arthur Lillie has put together in two volumes a
large mass of facts, fancies, and fictions, in a most indigest-
ed manner, with the view of proving that Essenism was
Buddhism, apd that Christ wag an Essene monk ; the first
of these volumes was published a few years ago under the
name of Buddhism in Christianity, and the second last
year entitled—The Influence of Buddhism on Primitive
Christianity. A Mr. Ernest De Bunsén has in like :t(;iyle
attempted practically the same thing in a volume called—
‘The Angel Messiah of Buddhists, Essenes and Christions,
and a Prof. Seydel has written a German work on The
Legend of Buddha and the Life of Jesus, who, however,
18 not guilty of publishing such utter absurdities and fictions
83 Messrs, Lillie and De Bunsen have; yet even he has
taken up the same position and worked towards the same
conclugion. Edwin Arnold in both his Light of Asia and
Light of the World also presumes the same conclu«
sions, Mr. R. C.Dutt, 5 c. 8, C. I E, loses no opportu-
nity of making like statements. A large number of
writers who have never taken the trouble to examine for
themselves the evidence on which the conclusions are
said to be founded, have accepted the conclusions with
delight to use as. weapons, as they think, against Chris-
tianity.,

Without formally taking up any one of these books, I
shall endeavour to show that the foundations on which these
arguments, conclusions and assertions are based are utterly
unreliable. In other words, I shall endeavour to show that
we have no reason to believe that either the Life of Buddha
or the teaching or doctrine of Buddhism bad any influence
on the Gospels or other Scriptures of the New Testament
-—nay, more, that we have no reason to believe that the
apostles of Christ, the writers of the New Testament, had
ever heard of Buddha or of Buddhism,

- This I shall attempt to do by first showing that the evie
dence on which the opposite contention is based is of no
value ; -and secondly, that there is no reason to believe that
Buddha or Buddhism had evea been heard of in Syria, in
Egypt or'in Europe before the third century of the Christian
era; and thirdly, that the little that is common between
the Buddhist canonical writings and the Christian canonical
writings' is not such as to justify our believing in contact or
touch between the pre-Christian Buddhistic writings and
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the various books of the New Testament at or before their
respective formative periods.

Taking the question up chronologically—our first know-
ledge of India, as far as we are aware, in which history for-
mally tells us any thing very definite, is connected. with
the invasion of that country by Alexander the Great about
326 B.C., that is, in the time of Chundra Gupta, the
grandfather of Asoka, the Constantine of Buddhism.
Buddha is supposed to have died about 150 years before
Alexander the Great visited India. Oo the death of Alex-
ander in 323 B. C. one of his Greek generals took charge
of the Indian province of his great empire, and he, for some
years, had a representative in the court of Chundra Gupts,
at Patna in Magadha, the head quarters and birth place of
Buddhism. This representative was Megasthenes by name,
and this Megasthenes left an account of India, including
among other things, which has come down to us, an
account of the religious sects. In this account he never
mentions Buddha or Buddhism, nor does he include in his
‘history a sect that can be identified with any definiteness
a8 that of the Buddhists. My opponents do not make
much of Megasthenes; his silence tells altogether in favour
of my contention. Daimachus, who followed him at Patna,

though less trustworthy, was equally silent about Buddha
and' Buddhism.

But my opponents make up for their silence about Megas-
thenes by the loudness of their utterances in regard to
Asoka and his edicts. Asoka commenced his reigo as a
Hindu, became a Buddhist, but unlike many who change
their religion, he did not cherish any feeling of hostility
against his old faith. Hence he demanded high regard for
Brahmans, and liked himself to be spoken of as the “ beloved
of the gods”, never the “ beloved of Buddha.” L

He caused a number of inscriptions to be engraved on
rocks, pillars and stones. Some forty-five are reproduced
in General' Sir Alexander: Canningham’s great work oa
the “ Insériptions of Asoka.” Fourteen of theee in the form
of edicts, published at different pericds in his reign,
are found engraved continuously on rocks in various parts
of Northern India from Orissa to Cabul. In none of these
fourteen is there any reference to Buddha or Buddhism
as such. Though all of them are religious, in not one of
the forty-five is there any trait of religion that can be
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regarded as peculiar to Buddhism. In one of these edicts, the
second, "Asoka says that in all his own dominions and in the
bordering countries including those of Antiochus, the Yona
or Yavana rajah, or as Hindus would now say the Mlecha
rajah, care was taken for the preservation of man and beast,
The dominionsof Antiochus touched those of Asoka in the
Punjab. So there is nothing to be astonished at in finding
his name in the edict, The Bactrian kingdom, of which
Antiochus was king, greatly befriended that of Magadha,
of which Asoka was sovereign. Those who find Buddhism
in Christianity put their eonfidence chiefly in the 13th
edict. They make a great deal of it. Mr. R, C. Dutt regards
it as the citadel of his position. In answer to my enquiries
as to his authorities, it is the only definite authority to
which he refers, It is the one to which he refers in
his “Lays of Ancient India” and in his  History of
Ancient India.” The edict is supposed to prove that Bud-
dhism had conquered Egypt and Syria, and of course all
intervening countries, by means of missionaries sent out by
Asoka; and that all this is definitely stated in words engrav-
ed on the roek some two hundred and fifty years before
Christ ; and this being so, it is easy to explain any state-
ments of facts in the life of Christ, or any doctrine in his
teaching or that of his apostles, wkich bear any resemblance
to facts and doctrines in Buddhism, by saying that they
all came from Buddhism,

My position is that the 13th of Asoka’s edicts cannot
carry such a weight of superstructure. In the nature of
things it is utterly impossible to pile with safety a pyramid
of such dimensions on such a small point. For, observe first,
with regard to this edict, it is difficult to know what is
its meaning, In Sir Alexander Cunningham’s work the
only translation he gives of the 138th is that of Mr.
Prinsep’s, while of the others he gives Mr. Wilson’s and
M. Bournouf’s, and sometimes helpful notes and remarks
of his own. In regard to edict xiii, he gives nothing
but Mr. Prinsep’s, the reason being no doubt that he
could throw no light on its darkness ; and Mr. Prinsep’s is
unintelligible. We give it below.*

* The blanks are in Mr. Prinsep’s original text :—

“......Whose equality, and exerfion towards that object, exceeding activ
ity, judicious conduct......afterwards in the Kalinga provinces not to be
obtained by wealth ... the decline of religion, murder, and death, and
unrestrained license of mankind ; when flourished the (precious maxims) of

(]
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Further, observe that in the edict itself, in none of its
various forms on the different rocks on which it is found, is
there meution of Syria, Egypt, or of any European, African
or Asiatic country outside India. It is quite true that
the word Yona is used and that some like Mr. Prinsep have
tranelated it Greek, others Egyptian, &c., but it is now, I
think, geoerally felt that it should be translated foreign
Mlecha, that i3 people outside the castes, and also outside
India, and especially to the west.

Further, bear in mind that the names of Ptolemy, An-
tiochus, Magas and Alexander were common names among
the Asiatic successors of Alexander the Great; and that
Asoka was not the man to forego any influence the names
might give him. Asoka’s praises are sung loudly in all
these edicts. We need not consequently be astonished to
find him (a “man of vast ambitions and vast designs,” great
and good as he undoubtedly was, as we learn from his
own edicts and from tradition) claim power and in-
fluence with such great names. Observe also that there
is nothing very definite said of these kings or of their king-
doms, Then tc this add the fact that the kingdom of
Kashmir was not converted to Buddhism till the first cen-
tury of the Christian era, in the days of Kanishka, who
was to Kashmir what Asoka was to Magadha, and Con-
stantine to Christianity,

Devénampiyo [the beloved of gods, . e. Asoka], comprising the essence of
learning and of science :—dutiful service to mother and father ; dutiful
service to spiritual teachers : the love of friend and child; (charity) to
kinsfolk, to servants (to Brahmans and Sramans, &c.) which cleanse away
the calamities of generations : further also in these things unceasing
perseverance is fame. There is not in either class of the heretics.of men, not
80 to say, a procedure marked by such grace, ...... nor so glorious, nor
friendly, nor even so extremely liberal as Devinampiyo’s injunctions for the
non-injury and content of living creatures... And the Greek King besides,
by whom the kings of Egypt, Ptolemaios and Antigonos (?) and Megas, ...
both here and in foreign (countries), everywhere the religious ordi-
nances of Devanampiyo effect conversion, wherever they go; ... conquest
is of every description : but further the conquest which bringeth joy
springing from pleasant emotions, becometh joy itself; the victory of
virtue is  happiness : the victory of happiness is not to be overcome,
that which essentially possesses a J)ledge of happiness,—such victory is
desired in things of this world and things of the next world !

“And this place is named the white Elephant, conferring pleasure on all
the world.”

The white Elephant is supposed to mean Buddha. But the context as
translated by either M. Senart or by Mr. Prinsep does not favour that
meaning. In any case it is a question of more or less probability.
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I give below a translation of M. Senart’s French ren-
dering of the 138th edict.* Observe how very different
it is from Mr. Prinsep’s.

While it is said that the king had pleasure in the.
success of religion all over his frontiers, and indeed all

# ¢Vast is Kalinga, eon(*uer-ed by king Pﬂadui, dear to the gods.
Hundreds of thousands of creatures there have been earried away, a
hundred thousand there have been smitten. Many times the same number
have died [in this conquest]. Then the king, dear to the gods, on learning
this, is, immediately after the acquisition of Kalinga, turned towards
religion. He is pre-occupied by religion; he has econceived zeal for
religion, he has applied himself to the diffusion of religion, so great
is the regret which has been felt by the king dear to the gods,
{on account of what has taken place) in the conquest of Kalinga. In truth,
in conquering the territory which did not submit, the murders, the deaths,
the carrying away of men, which have taken place there, this has been
keenly and sadly felt by me, the king, dear to the gods. But behold what
has been felt more sad by the king, dear to the gods. Everywhere live
Brahmans or Sramanas or other sects (ascetics) or householders ; and among
these men, when we watch their needs, obedience to authority reigns,
obedience to fathers and mothers, kindness towards friends and companions
and relations, regard for slaves and servants, fidelity in the affections.
These men there [viz. in the conquest] are exposed to violence, to death,
to separation from the beings who are dear to them. As to themselves,.
thanks to a special protection, they did not experience an{ personal
hurt, their friends, acquaintances, companions or relations found ruin.
It is in this that they (in this conquest) have borne a like blow.
All violences of this kind are sadly ftﬂt by me, the king dear to the
gods. There is no country where there are not known corporations
such as the Brahmans and Sramanas, and there is no place in any
eountry where men do not confess the faith of such sects. Therefore, so
many peoplehave not long ago, been smitten, are dead, have been carried away
in lgalm ga, the king, dear to the gods, feels today & hundred and a thousand
times more sad.......cceceiviennene In truth the king, dear to the gods, wishes
to see security reigning for all creatures, respect for lifo, peace and
gentleness. Now, it is those things that the king, dear to the gods, considers
a8 the conquests of religion. It is in these conquests of religion, that the
king, dear to the gods, finds his pleasure, and in his empire and upon all
his frontiers, over an extent of many hundreds of Yojanas. Among these
neighbours are Antiochus, the king of the Yonas; and to the north
of this Antiochus four kings, Ptolemy, Antigone, Magas, Alexander; to the
south the Codas, the Pandyas, even to Ceylon, and even also Vismavasi (?)
the king of the Huns (?) as far as among the Greeksand the Cambojas and
the Nabhakas and the Nabhapantis, the Bojas, and the Petenikas, the
Andhras, and the Pulindas, everywhere, they conform to the religious
instructions of the king, dear to the gods. There where messengers
of the king, dear to the gods, have been sent, there also, after having
heard from the king, dear to the gods, the duties of religion, they
conform now with zeal, and they will conform to the religious instruc-
tions, to religion, this bank (or dyke) against................ It is thus that the
conquest is extended in all places. I have found an inward joy; such
is the contentment which the conquests of religion procure. But truly the
contentment is asecondary thing, and the king, dear tothe gods, does
not attach great value to any fruits but those that are assured to him for
the life to come. It is for this that this religious inseription has been writ-
ten, to the end that our sons and grandsons may not believe that they ought
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over the world, there is not a word to show clearly
what success, if any, it had actually met with anywhere.
Even supposing these names to refer to a king of Egypt,
another of Syria, &c., it would mean nothing in the
mouth of one who causes to be engraved on these same
rocks : “ My realm is vast, and I have cut many inscriptions,
and shall have many more cut.” He would like to give the
impression that he was great by the side of these Greek
kings, of whom he and his subjects had been hearing a
great deal. The words prove nothing as to the existence
or spread of Buddhism as distinguished from Hinduism or
any other religion.
* When all this is borne in mind, I do not think one can
feel justified in concluding that the edict is proof or evi«
dence that Buddhist missionaries in the days of Asoka went
to Syria and Egypt, and conquered these countries to
Buddhism, It does not prove that Asoka proslytized.
Though not of any primary importance to our argument,
it may be'worth wentioning that the progress of Buddhism
was not at all so rapid as some would have us believe.
It is questionable whether Asoka was even himself a Bud-
dhist, as the word is now understood. The system of religion
found in his inscriptions, the objects of worship, the
officials of religion, and the institutions referred to are
foreign to Buddhist books as now known. The only
direct reference to Buddha and Buddhism in the hitherto
discovered inscriptions of Asoka is not in any one of the 14
edicts, but in a later inscription discovered on the rock of
Bairat, 41 miles due north of Jeypur: In this inserip-
tion, ‘““the divine Buddha, the Law (or Faith) and the
Assembly,” the Triad of Buddhism, are named, and so also
are seven books of the Buddhists, ’
“This important inscription,” writes General Sir Alexander
Cunningham concerning that on the second Bairat rock, “ is
the only one of all Asoka’s edicts which mentions the name of
Buddha, once alone as Bhagavata Buddha, or ¢ the divine
Buddha,’ and inanother place inconjunction with Dharma and
Sangha.” It differs in another respect from most of the other

tomake any other new conquests ; or that they may not think that the con”
quests by the sword merit the name of donquest; that they may see in
it only fear and violence ; that they consider the conquests of religion also
as & true conquest They are of value for this world and for the next,
so that our sons and grandsons may make all their happiness and pleasure
in religion, for these have their prize in this world and in the next.’’
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1nscriptions, in that it was not a public edict, but a private
epistle, addressed not to the king’s subjects in -general, but
to some assembly at Magadha. Copies of it, it would
appear, were sent to all the greater Buddhist fraternities,
one of which was at Bairat, to record the firmness of the
king’s faith in the law or dharma of Buddha as it was then
understood®. We give Prof. Kern’s translation below.

Of the seven works mentioned in this inscription, one of
them, the ¢ Admonition to Rahula concerning falsebood’,
seems to find its echo in the discourse addressed by Buddha
to Rahula entitled Rahulovala in the Mahdvanso, a work
composed in Ceylon about 450 A. D, It is not in the cano-
nical books. Of the other six it cannot be said with certataty
that even an echo of them has reached us.

From all these facts it has been concluded that the Bud-
dhism of Asoka differed very materially from that now
known as existing in any Buddhistic country, or as
described in any of the canonical books of Buddhism,

- In support of our position we may be allowed to quote
the words of Prof. H. H. Wilson, the translator of most of
these Edicts and of the Rig Veda. As to the meaning of
““conquest of religion”, we may take for granted that it
does not mean proselytism or conversion to Buddhiem,
Prof. Wilson writes—*“ With respect to proselytism to the
Buddhist religion—it may not unreasonably be doubted
if they [the edicts or inscriptions] were made public with
any such- design, and whether they have any connection
with Buddhism at all,” “Pyadasi intended to enjoin equal
reverence to Brahmans and Buddbist teachers.” No. 12
edict “exhibits this inbention most unequivocally. The

*The inscri%tion is thus translated by Prof. Kern :— King Priyadarsin
(that is, the Humane), of Magadha, greets the Assembly (of clerics), [or,
areets the assembly of Magadha}, and wishes them welfare and happiness,
Ye know, Sirs, how great is our reverence and affection for the Triad which
is called Buddha (the Master), Faith and Assembly. All that our Lord
Buddha has spoken, my Lords, is well spoken : wherefore, Sirs, it must
indeed be regarded as having indisputable authority; so the true faith
shall last long. Thus, my Lords, I honour (?) in the first place these re-
ligious works : Summary of the Discipline, The Supernatural Powers of the
Master (or of the Masters), The Terrors of the Future, The Song of the
Hermit, The Sttra on Asceticism, The Question of Upatishya, and The
Admonition to Rahula concerning Falsehood, uttered by the Lord Buddha.
These religious works, Sirs, I will that the monks and nuns for the ad-
- vancement of their good name, shall uninterruptedly study and remember,
as also the laics of the male and female sex. For this end, my Lords, 1
cause this to be written, and have made my wish evident.” (Corpus
Inscriptionum Indicarum, Vol. L, p. 132.)
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prince enjoins in it no attempt ab conversion, but universal
respect for all formy of religious belief, his own as well ag
(that of) any other Pashanda” (3. e, heretic) In fact
Asoka took up very much the same position towards reli-
gion as does the Goyernment of India at the present
day:—it tells all people to be religious, especially to be moral
and kind. “Obedience to parents, affection for children,
friends and dependaats, reverence for elders, Sramans and
Brahmans, universal benevolence and unreserved toleration”
was what was insisted on by Asoka. Prof. Wilson coucludes
—“ The edicts may be taken as historical evidence that Bud-
dhism was not yet fully established,” even at its head-quar-
ters in Magadha, .

In any case we contend that the edicts of Asoka do not
help much thoge who assert that Buddhism, as we under-
stand the word, was known and believed in Egypt and
Syria, two or three hundred years before Christ. Of the
so-called three great coungils of Buddhism the first two are
now regarded as myths, the third may be that of the edict.

So we pass on to the next point, which is—that it is stated,
ou good authority, that 30,000 Buddhist monks went in
167 B. C. from Alexandria in Egypt to the .Buddhist Tope
at Ruanwelli in Ceylon ; and that, therefore, Buddhism
must have been in a very flourishing condition in Egypt
in our Saviour’s day, and if in Egypt then also in
Palestine, and all the other steps of the argument as we
had it said in regard to Asoka’s edicts. Here, again, we go
to the fountain head. On what authority we ask, is the
statement made that 30,000 Buddhist priests went from
Alexandria in Egypt to Ceylon in 167 B. G.? 'On the autho-
rity of the Mahavanso, written, as we have seen, in Ceylon
about the year 450 A, D, ; not a very high authority, consi-
dering that it was written some 600 years after the occur-
rence of the event recorded and that much of it is undoubt-
edly fictitious. But ignoring that difficulty, we ask what
does the Mahavanso actually say ? Here are its words :—

“ The high priest of Yona with thirty thousand priests
from Alasadda, the capital of the Yona ¢ountry, attended”
the dedication of the Buddhist Tope at Ruenwelli, Ceylon,
in 167 B. C. : '

It will be observed that there is not.a word concerning
Egypt or the Egyptians, the Nile, or any country between
‘the Indus and.the Nile. Mention is made of Yona or
Yavanua, and of Alexandria the capital of the Yona ¢ountry,

9 .
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but we bave already seen that Yona or Yavanna does
not mean Egypt, but simply the country of the Mleckas or
casteless tribes (including of course the Bactrian Greeks)
to the west of the Indus. That was the Yona country.
What was Alexandria the capital of it ? Must we go all the
way to Egypt in search of it ?

Written about the same time that this dediédtion is said to
have taken place, we have another Buddhistic book known as
the Questions of King Milinda, the Greek Menander. In
this book Menander is made to speak and act as a Buddhist,
though there are reasons o telieve that he never became a
Buddhist. The book must have been written some time after
his death, Itis valuable because of the light it throws upon
the customs, babits and beliefs of the Buddhists of the Punjab
‘at the time, It has come down to us as a Ceylon book, it
being unknown in the Punjaub, its native country, for
many centuries. I refer to it because of the light it throws
upon the Geography of the time, Here are two extracts
from it:—
: “ In what district, O king, were you born ?”

“There is an island called Alasadda. It was there I was
born ? '

‘u How far is Alasadda from here P”
“ About two hundred leagues.”

The other passage is like to this. It runs:—

“In what town, O king, were you born #”

“There is a village called Kalasi. It was there I was born.”
“How far is Kalasi from here ?’ ‘

¢ About two hundred leaguea.”

“ How far is Kashmir from here 7*

“Twelve leagues,” '

Here then we find an Alexandria or Alasadda, the name by
which Alexandria is always known in the Inscriptions as in
these Buddhist books. And we find it not on the Nile but
on the Indus, It was besides a Greek capital; that is
capital of the Yona country. We are not, however, tied
down to it, or to that on the Nile, but if we were, we
would have no hesitation in saying that the capital of
Menander on the Indus was much the more likely of the
two to send 80,000 Buddhist monks to Ceylon in 167 B, C.
than Alexandria on the Nile,



INTRODUCTION, , xi

The great Geographer of the early centuries of the Chris-
tian era was Ptolemy, We look to him for light on this
matter and also to Sir Alexander Cunningham’s Geography
of Ancient India, the Buddhist period ; and we do not look in
vain, These standard authors are the most authoritative
existing on the Gengraphy of the Buddhist world at the
time under notice. In these books we find what we are
looking for, an Alexandria, which to the Punjabi and Singh-
alese would be “ Alasadda, the capital of the Yona coun-
try.” It is the Alexandria Opiane on the Chorband river,
not far from the. foot of the old Caucasus and 27 miles from
the present Cabul, Masson says that even now the site is
“ distinguished by its buge artificial mounds, from which
at various times copious antique treasures have been ex-
tracted.” In another place he notes that it possesses
many vestiges of antiquity; yet as they are exclusively of
a sepulchral or religious character, the site of the city to
.which they refer may rather be leoked for on the plain
below and nearer Charikar.” Sir Alexander Cunninghanm,
from whose ancient Geography of India I quote the above,
calls it a “famaus city,” “the Greek capital,’—in other
words, tor the Indian writer, “the capital of the Yona
country.” He adds that at the time of the visit of the
Chinese Buddhist traveller in the seventh century A.D. the
districts of Kabul, Jalalabad, Peshawar, Ghazni and Banu
were all subject to the ruler whose capital was Charikar or
“ Alexandria ad Caucasum.”

This then, and not Alexandria in Egypt, was the capital
of the Yona country from which the &h Priest with the
30,000 priests went to Ceylon, Thisis the furthest west
in all conscience we can place it: If this be too far away
then we are satisfied with the Alexandria of Menander in
the Indug, whose gold coin of 180 B, 0. is still extant.

e would now proceed to consider the next pillar on
which this house of cards is supposed to be buils. Panl
in one of his epistles to the Corinthians speaks of a work of
supposed merit;in the words— giving his body to be burn-
-ed,” This is believed to have reference to a Buddhist who
cremated himself in Athens in the days of Caesar Augustus.
We are told that he was an ‘ Indian Philosopher’ and was
called Sarmana. Now the word Sramana - 18 used largely
in Buddbist books for ‘a Buddhist monk,’ and rightly so,
a8 distinguishing hjm from a Brahmana. The latter is a
man belonging to the highest caste of the Hindus who lives
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‘a religious life in dgccordance with the Brahmanic rules.
"But inside Hinduism (as well as outside it) there have always
been large numbers of men in all times, who lead religious
lives outside the Brahmanic rules just as Buddbist mooks
“used to live, but still Hindus. They are now-a-days spoken
of as ¢ Ascetics,” ¢ Sadhus,” * Suniasis,’ * Swamis,’ and ¢ Param-
hansas,’ All such who lived in this style were called
Sarmanas. That this man who committed suicide in-
Athens was a Buddhist I do not believe, for three reasons,
first, the word Sramana decides' nothing; secondly, he
was an Indian Philosopher, A Hindu ascetic would be
much more likely to be called a Philosopher than a
Buddhist monk—whether that Hindu be a Naiyayika, a
Sankhya, a Vedantin, or any other philosopher. And in
the third place, while a Hindu philosopher might regard
suicide as a work of merit, it is not likely a Buddhist
monk would. Buddha utterly condemned suicide. All Hittdu
philosophers did not. Many a Hindu ascetic might be a wor-
shipper of Agni, and might consider it a work of great merit
‘to offer himself a sacrifice to his god. Suttee was a Hindu
institution, not a Buddhistic institution, For these reasons I
conclude that the Indian Philosopher who burned himself to
death at Athens was a Hindu, not a Buddhist.
. Here ends our consideration of the evidence, if such it
may be called, in support of the idea that Buddhist mission-
aries went from India to Western Asia, Europe and Egypt, to
propagate Buddhism before the third century of the Christian
era. The negative evidence, per contra, I consider of very
great value. Look for example at this: From the days of
Megasthenes to the opening-years of the third century of the
Christian era—there have come down to us an immense
amount of literature, Greek and Roman, Classic and Christian,
no end of inscriptions in stone, as well as MSS. almost without
Nmit, very many of them written during these six hundred
years, discussing all manner of subjects, and especially religi-
ous subjects and sects and parties, by men who, as we'are
told on good authority, “spent their time in nothing else,
‘but either to tell or to hear some new thing,” and not one
among them ever uses the word Buddha or Buddhism, or
gives any definite description of either, _

But what, it may be asked, of the Essenes of Syria and
the Therapéuts of Egypt ? Were not these largely influenced
by Buddhism ? Does not Dean Mansell admit that they were 2
Dean Mansell does adinit this to a certain extent, but that
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was because of his unfounded belief in Buddhist missionaries
having been in Egypt. In his Sources of Gnosticism he
writes:—*The Indian influence in a modified form may chiefly
be traced in those forms of Guosticism which sprang up in
Egypt, and which appears to have been visited by Buddhist
missionaries from India within two generations from the
time of Alexander the Great, and where we may find per-
manent traces of Buddhist influence established, at all
events, before the Christian era.” In a foot note he adds—
" “The king to whom the mission is attributed is Asoka, the
grandson of Chundra Gupta (Sandracothes) the contem-
porary of Alexander”” Dean Mansell proceeds in the text
—* The Therapeuts, or contemplative monks of Egype,
described by Philo, appear to have sprung from an union of
the Alexandrian Judaism with the precepts and modes of
life of the Buddhist devotees, and though their asceticism
fell short of the rigour of the Indian practice, as their reli-
gious belief mitigated the extravagance of the Indian spe-
culation, yet in their ascetic life, in their mortification of
the body and their devotion to pure contemplation, we may
trace at least a sufficient affinity to the Indian mystics to
indicate a common origin......To the Buddhism of India,
modified again probably by Platonism, Gnosticism was in-
debted for the doctrines of the antagonism between spirit
and matter and the unreality of derived existence (the germ
of the Gnostic Docetism), and in part at least for the theory
which' regards the universe as a series of successive emana-
tions from the Absolute Being.” pp. 31, 82.

Eliminating from the above thereference to the visit to
Egypt by the Buddhist missionaries, for which, as we have
seen, there is not 'a shred of real historic evidence, what
remains is fonnded on ignorance of: the nature and teaching
of Buddhism. The practices and teachings referred to were
possibly Indian, though not probably, and certainly by no
means exclusively so ; but they were not Buddhistic. Bud-
dha taught absolutely mnothing of emanations from the
Supreme Being or the antagonism between spirit and matter.
He was not a contemplative mystic and his asceticism was
not characterised by its rigour, as compared either with
that of certain Hindu: seots, or even with that of so-called
Christians; On ‘the otlier hand, it was characterised by it&
moderation.. Dean Mansell's knowledge of Buddhism must
haye been very limited, and as regards the history of the
period, he could not hold a candle to Bishop Lightfoot ; and
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Bishop Lightfoot was thoroughly convinged that not a trace
of the influenee of Buddhism, or indeed of anything
Indian, was to. be found in Essenism, or in any form or heresy
of Christianity before the third century of the Christian
era. In his learned Essay on the Essenes he writes :—

. “Nor is the. presence of any Buddhist establishment
even on 8 much smaller scale in this important centre of .
western civilization (Alexandria in Egypt) at all reconcilable
with the ignorance. of this religion, which the Greeks and
Romans betray at a much later date. For some ceunturies
after the Christian era we find that the information possessed
by western writers was most shadowy and coofused ; and
in almost every instance we are able to trace it to some
other-cange than the actual presence of Buddhists in the Ro-
man Empire. Thus, Strabo, who wrote under Augustus and
Tiberius, apparently mentions the Buddhist priests,* the
Sramanas, under the designation Sarmanae ; but he avowed-
ly obtains his information from Megasthenes who travelled
in India somewhere in the year 300 B. C. and wrote a book
on Indian affairs, Thuys too Bardesanes at a much later date
(fl. 172 A, D.) gives an account of these Buddhist ascetics,
without, however, naming the founder of the religion ; but he
was indebted for hig)knowledge-of them tocoaversations with
certain ambassadors who visited Syria on their way westward
in the reign of one of the Antonines. Clement of Alexandria,
writing in the latest years of the second ceptury (A. D) or
the earliesh of the third, for the first time mentions Buddha
by name; and even he betrays -stratllag.e igporance of this
Eastern religipn. Still Igter than this, Hippelytus, (230 A. D.)
while he gives a fairly intelligent, thopgh brief, acepunt of
the Brahmans, says not a word about the Buddhists, though
i he had been acquaipted with their teaching, he would
assuredly bave seen in them a fresh support to his theory of
the affipity between Christian heresies and pre-existing
heathen pﬁilosophiea...'l‘here is apparently no noticet in
either heathen or Christian writers, which points to the pre-
sence of a Buddhist within the limits of the Roman Empire,
till long after the Kssenes had ceased to exist.” It is not

* On the authonity of Colebraoke we shgll pee below that the Sar-
manap referred to by Strabo were not Buddhists, but Hindu ascetics,
distinct from the .Bu!_dhists,aé Olement of Alexandria held.

t Bishop Lightfoot makes one exception, that of the Indian phile-
sopher who crematect himself at Athens ; but we have seen that he was
no exgeption.. o .



INTRODUCTIORN. xv

till some centuries later, when Manichsism starts into being,
-that we find for the first time any traces of the influence
of Buddhism on the religions of the west.”

Before finishing this part of our subject, I must look
back again on Megasthenes, in connection with Clement’s
use of him. '

The first mention of Buddha in Western literature is
found in a work named Stromata ot “ Miscellanies ” by the
Greek philosopher Titus Flavius Clemens, who, after a
thorougg study of all the existing systems of Western phi-
losophy and of all branches of Helenic literature, and find-
ing nothing to satisfy his thirst after truth in them, in mid-
life became a Christian, and some time thereafter a Presby-
ter of the Church of Alexandria in Egypt, and about 189
AD. became president of the Catechetical School of that
city. As the passage in which he refers to Buddha is fre-
quently misquoted or misunderstood, and among others by
Mr. Arthur Lillie, I shall give it here in full from his works

“as translated by Dr. W, Wilson and edited by Dr. Alexander
Roberts and James Donaldson LL.D. in Clark’s Ante-
Nicene Library.

“Thus philosophy, a thing of the highest utility, flourished
in antiquity among the barbarians, shedding its light over
the nations. And afterwards it came to Greece. First in its
ranks were the prophets of the Egyptians ; and the Chal-
deans among the Assyrians;and the Druids among the
Gauls (Kelts) ; and the Samanwans among the Bactrians ;
and the philosophers- among the Kelts ; and the Magi of
the Persians who foretold she Saviour’s birth, and came
into the land of Judea guided by a star. The Indian
gymnosophists (i. ¢., naked philosophers, or Digambaris) are
also in the number, and the other barbarian philosophers.
Of these there are two classes, some of them catled Sarmana
and others Brahmans. -«And of those of the Sarmanz who are
called Hylobioi (inhabitants of the woods) neither inhabit
cities, nor have roofs over them, but are clothed in the bark
of trees, feed' oh nuts, and drink water in their hands.
Like those called Encratites in the present day, they know
not marriage, nor be%:;tting of children.

“Some, too, of the Indians obey the precepts of Boutta
(Buddha) ; whom, on account of his extraordinary sanctity,
they have raised to divine homours. :

“ Anacharsis was a Scythian, and is recorded to have

-excelled many philosophers among the Greeks,” &ec. '
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_ Some read the passage from the words Of these there are
dwo classes down to divine komowrs which I have: italicized,
as if the whole ‘were a quotation from Megasthenes, We
have no reason to regard the sentence about Buddha as
such ; forin the first place, Strabo quotes the passage in full
with its context, and the sentence about Buddha is not in
it; and secondly Megasthenes knew of only two classes, but
here is a third class. Colebrooke, on the passage before us,
remarks in his Qbservations on the Sect of the Jains—“Here to
my apprehension, the followers of Buddha are clearly distin-
.guished from the Brachmanes and Sarmanes, the ascetics
.of & different religion, and may have belonged to a sect of
Jains or to another. It may, therefore, be confidently in-
ferred that the followers of the Vedas flourished in India
when it was visited by the Greeks under Alexander and
.continued to flourish from the time of Megasthenes who
described them in the fourth century before Christ, to that
of Porphyrius who speaks of them on later authority in the
.third century after Christ.” That is, in other words, the
.Brahmans flourished all the time in which we are looking
for Buddhistic influence, and the Buddhists are only at its
close being heard of for the first time.

To the fwo classes, of which Megasthenes and Strabo
speak, Clement now at the close of the second century adds
a third, of which he speaks very haltingly, and Porphyrius
more confidently in the third century. The latter died
305 A.D. Both these writers had their information not from
Megasthenes but from other sources.

Clement’s knowledge was meagre in the extreme.

Look at this great and learned Philosopher’s words, with
the view of discovering what was the extent of his know-
ledge or ignorance of Buddha aud Buddhism. First of all
‘he does not know even the name correctly. He calls him
Boutta not Buddha. Then, again, he is ignorant of the
very basis of Buddha's character, that which secured to him
whatever honours he received from his followers—it was not
¢sanctity’ but ‘enlightenment,” that on account of which
he was called tde Buddha or ske Enlightened ; thirdly, he
was ignorant of the very fundamental principle of Buddhism.
The possession of any ‘sanctity’ would prevent the attain-
ment of Buddha’s summum bonum—nirvana. If Buddha had
any sanctity as Clement understood °¢sanctity,’ it would
have necessitated his re-incarnation in order that he might
enjoy its xrewards. According to Buddhiswn, Buddha, when



INTRODUCTION. xvii

bhe died, bad neither sanctity nor guilt=nothing to deserve
reward, nothing to call for punishment, Of this basal
principle of Buddbism, Olement was clearly ignorant. The
fact is that Clement was in dense fog as to both the name
and character of Buddba, and as to the aim and nature of
Buddhism ; and yet he was one of the most distinguished of
the men of light and learning of his age.

But from his day onwards light as to the Buddba and
his so-called religion ¢rept in into Europe. There has never
been much, or at least not until very recent times. There
could not have been much during the long history of the
popularity of ‘Barlaam and Jehosaphat’ Otherwise its
character as founded on Buddha and Buddhism would have .
been discovered at its first publication, instead of towards
the close of the nineteenth century.

I have now disf:osed of the whole evidence, professing to be
historical, which has been adduced in support of the conten-
tion that Buddhism influenced Christ and his apostles.
~ Up to this we have looked at the question altogether
from outside both the Buddhist and the Christian canon.
It is now time that we looked inside these, and first of all
into the Buddhist canon. On our doing so, the first thing
that strikes us is the want of resemblance it bears to what we
found in the edicts of Asoka. As we have already seen, the
Buddhism of Asoka is not the Buddhism of the present
canon, nor of present Buddhistic countries. The works
named on the Asoka inscriptions are not named in the pre-
sent canon.

From this it would appear that these seven books consti-
tuted the Buddhistic canon in Asoka’s day, some 250 years
after the death of Buddha, Further, let it be observed, among
the seven there is not one life or biography of Buddba.
There are at present in circulation quite a library of lives of
Buddha, but there is no reason to %elie've that any one of
them was in existence before the death of Christ, that is
some 500 years after Buddha died. In comparing the life of
Buddha with that of Christ, it is well to bear this in mind,
that if missionaries of Buddhism found their way into Syria
or Egypt before Christ, they could not have carried with
them into the West any life of Buddha,

Buddhists classify their Canon into Three Baskets (Tripi-
taka) of books—the first and most important being the

Vinaya Pitaka, a collection of discourses addressed to the
Ordgef of ascetics ; the second, the Sutta Pitaka, discourses
’ ' 3
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intended specially for such as had not joined the Order ; and
lnstly the Abhidhamma Pitaka, which contains the meta-
physics of Buddhism, Not a life of Buddha is to be found in
.any one of the baskets or in all put together. Incidents are
_indeed related of Buddha in the canonical books, but experts
tell us that “these iocidents have altogether the appearance
of being mere joventions,” that “actual remembrance of the
. Buddha and of his time could have sufficed only in the rarest
instances to give a correct historical basis for the rules or
ceremonies which had to be explained.” Indeed, not one of
the older bpoks gives any account of any part of Bud-
dha’s life, save the Maha-parinibbana Sutta which profes-
se; to describe events connected with his death and none
other.
. Unlike Hindus, Jews, and Christians, the Buddhists have
never fenced their scriptures against interpolations und
other corruptions of the text. Hence these scriptures can-
not, uofortunately, be depended upon as entirely authentic ;
auq it will always be difficult, even when the whole of the
Suttes have been -published, to attempt to discriminate
between the original doctrine of Gautama and the later
aecretions to or modificatious of it. Buddha himself wrote
pothing ; and we know absolutely nothing of the writers,
who they were, or when or where they live(f not even their
names. They were written at a time and place where the
scienee of history was ynknown, and they make no allusion
to any event of the outer world by which their age might
.be approximately fixed. _

That which one finds most frequently quoted as baving
nedrest approach to Christian doctrine is Dhammapada ; it
forms a part of the Three Baskets. Its authorship is un-
known, and there is no certainty as to its date. Professor
Beal dates it at about 70 B.C. Professor Max Miiller thinks
the first century B, C. was the time when it was first form-

* ally settled in writing, It, however, tells us nothing of
the life of Buddha. I repeat, in the words of Professor
_ Oldenberg, the original Pali Texts of the Buddhist - Scrip-
tures “contain nerther a biogtaphy of the Buddha nor even
the slightest trace of the former existence of such a work.”
All the lives of Buddha are post-Christian, many of them
very much so. There is an old work from which stories
Aare frequently quoted as if they formed incidents in- the
lifg. f.- addha.. This .work contains some 550 old fables
and fairy tales or stories believed to have been collected
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long beforo the Christian era.. They. have come down..to
us with a commentary applying each’story to Bu'dgba', ahd
giving the events as if in one or other of Buddha's lives
and also the event in his last life which led to. his firt - tell-
ing the story. This commentary, which connects the storfes’
with Buddha, forms the larger part of the work, but it was
not written earlier than the beginning of the fifth century
of the Christian era. The Lalita Vislara is frequently
quoted or referred to as an authoritative life 6f Buddhs,
yet it is not in the canon; though, as one of the Nine
Dhammas, it has authority with the Northern Buddhists,
It was not in existence when the founders of the Soyuthern
Buddhists separated from the Northern and carried all the
sacred books with them to Ceylon. As to ite date authori-
ties differ somewhat. The late Dr, Rajendra Lala Mitrs,
who translated a good patt of it into English, says: * We
have nothing more positive than inference founded om
insufficient conjecture”; though he and soms cthers are in-
clined to believe that it was in China in 69 or 70 A.D.
A Tibetan version is believed by Foucanx to have beea
made not earlier than the sixth century of the Christian
era, and Rhys Davids adds that it is “ quite uncertain” how
much older than the Tibetan version “ the present form of
the Sanscrit work may be”; in a later work he dates it
“ any time from the first to the sizth century after Christ.”

The Life of Buddba, known as The ILotus of the
True Law, another of the Nine Dhammas, has no value
as to primitive Buddhism. 1t reached China 265 to
316 A. D. We shall speak further below of it.

Beal's Romantic Legend goes. back, it is believed, to 70
A. D. But Dr. Eitel asserts that the legends in this work
“ which claim to refer to events centuries before Christ tan
not be proved to have been in circulation earlier than the
fifth or sixth century after Christ.”

Bishop Bigandet’s Legend of Gautama is an English
translation of a Burmese work, originally written-in the
eighteenth century of the Christian era, that is last century.
It has no authority whatever. Alabaster’s Wheel of the
Law is a translation of a Siamese work of equal, that is
no authority. The same may be said of Asva-Ghosha’s
Buddha-Charita and other Mahayana or Broad way Texts.

We have said enough of the so-called Lives of Buddha to
show that they could have noinfluence on the writers of our
gospels or on the rest of the New Testament canoun.
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_ T& 198 the words of Dr. Eitél,—* No réliabls information
exists as to the extent and character of the Buddhist Scrip-
tures, said to have been finally révised by the Council of
Kanishka in the first century of the Christian era. The ear-
liest compilation of the modern Buddhist conon that " history
can point to is that of Ceylon. But the canon of Ceylon
was handed down orally from generation to generation, Part
of it was reduced to writing about 93 B.C....The whole
canon however was first compiled and fizxed in writing
between the years 412 and 432" of the Christian era.
'{.‘:fo(lt‘hirt;ese Buddhist canon was not completed until

In these circumstances, if there has been obligation, I
think it is more probable that the Buddhist scriptures are
indebted to the Christian than the reverse, And so we
find Prof. Beal contending. In his Buddkist Literature in
China, he says :—* Altogether, having translated the Bud-
dha-charita throughout, and also the greater portion of
Asva Ghosha’s sermons, I am impressed with the conviction
that Christian teaching reached his ears at the time when
Asva Ghosha was in Parthia, or at any rate in Bactria (viz:
about A. D. 70), and that he was influenced by it so far as
to introduce into Buddhism the changes we find beginning
to take shape at this period. The doctrine of a universal sal-
vation and of Buddha's incarnation by the descent of the
Spirit, and by a power of Buddhi, or Wisdom, by which we are
made sons or disciples —these and other non-Baddhist ideas
found in Asva Ghosha’s writings, convioce me that there
was such an intercommunication at this time between east
and west as shaped the later school of Buddhism into
a pseudo-Christian form : and this accounts very much
for some other inexplicable similarities” (Introduction,
p. Xiv).

In comparing texts from Buddhistic writings with those
from the Christian, it is of the very highest importance to
pay attention to the chronology : the more so as a great deal
of the Buddhistie Scriptures were written, as we have seen,
in Christian times. Unless this is done, it is impossible to
say where the obligation lies, if there be any. '

Another thing which must not be forgotten in making
such comparisons is that the fundamental terms used in
the passages compared, while seemingly identical, may
be as wide apart in meaning as the poles. Take as
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sn {llostration that beautifal passage from the Dhamma-
pdda : o : '
' ** Rise up and loiternot!
Follow after a holy life! .
Who follows virtue resta in bliss,
Both in this world and the next !
Follow after a holy life.
Follow not after sin.”

That looks very Christian, Really there is little or' no-
thing Christian in it. As a Christian text it would mean
Live near to-God, in communion with Him, thinking His
thought, doing His work, obeying His commandments ; and
thinking nothing that would be contrary to His will; Liove
Him with all thy nature, and thy neighbour as thyself in all
things, desiring, earnestly desiring after growth in holiness,
inoreased usefulness in (od’s service, and so on;—where
God, love, service and desire after the good and the true,
form the leading thoughts.

To the mind of a Buddhist, none of these ideas would be
present. He would never think of God, or His law, His
gservice or His glory. To love any oue, or any thing, he
would regard as sinful. To desire any thing, even life it-
gelf or existence, wife or child, progress or growth, useful-
ness in God’s or man’s service, is what he regards as the
source of all evil. Perfection in holiness to the Buddhist
is the total extinctivn of desire and action just as his salva-
tion, perfect salvation, is utter extinction of consciousness.

Unless ‘such things are remembered while attempting
your comparison, the whole process may be totally vitiated.

After taking these points into counsideration and giving
the proper-place and value to the historical matters on which
I have dwelt, and after comparing together those passages of
the New Testament and of Buddhist scriptures which are
sapposed to be 8o like one another, but which time will ot
allow us to consider fully here, and after valuing aright the
‘essential antipodal characters of the two religions, the weakest
conclusion to which we can come is that of Prof. Kuenan,
who cannot be suspected of any bias in favour of Christi-
anity: His words are—*“I think that we may safely affirm
that we must abstain from assigning to Buddhism the
smallest - direct influence on the origin of Christianity.”
Hibbert Lecties, 1882, p. 360.
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Let us now consider some of those;passages,in-the New.
Testament which are supposed to have been influenced by
Buddhism., We select those which seem to have any point.

But before doing so it would be well to remind ourselves
that the truth or value of Christianity is not at all affected
by the conclusion to which we may come. For, the dis-
covery of any passage or passages in the Bible in regard to
which it might be said that the thought expressed in them
had originally appeared in Buddhistic writings does not
affect their value or truthfulness, or the value of the Bible.
All that we could say is that now they bad given to $hem
greater and more extended usefuluess,and also the authority
which the Spirit of God has given to the Bible: = ..

“] am the truth”, said Jesus; and bis beloved disciple
said concerning Him—‘ He was the true light,. even' the
light which lighteth every man coming into ths world.”
“ From Him comes down every good and perfect gift.”” He
i3 the Word which ¢ wasin the beginning with God,” which
“was God.,” He was the light which shineth in the dark-
ness even when the darkness comprehended it not. ~Chris-
tians have not, therefore, hesitated to receive as Christ’s
whatever truth they have found in any part of the world or
among any people whoever they might be. All light, if it
be real true natural light, must be from the sun. And all
real spiritual truth is from its one source. Christians also
believe that all truth must harmonise. Thus, supposing it
was shown that Christ or His Apostles had appropriated
truth from any other system’ of religion, it would not be
considered either strange or in any way derogatory to Chris-
tianity ; on the other hand we would consider it a higher
honour, a further proof of its universal character and of its
universal destiny. But history is history and truth is truth,
Aand if it be true history, and therefore truth, that our
Saviour and His Aposties took nothing from Buddba or
Buddhism, let it be known, and the instruction which that
fact is fitted and intended to convey be thankfully received.
While we believe that neither Christianity.nor Judaism
ever came in contact with Buddhism during the formative
period of either, and while we believe that in all essential
points they differ in a most remarkable manner, yet we
have no difficulty in admitting that there are minute points
in which they agree. And, as might be expected, they
agree more in such matters as affect worldly wisdom or
human character, This will be seen by reference to the
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books of Proverbs and Ecclesiastes, where is seen an agree-
ment which does not go any length in the way of proving
contact. The book of Proverbs was written not only before
any Buddhistic writing was composed, but- before Buddha
himself was born.

To understand the force of what follows, it is necessary
to bear in mind that there is satisfactory evidence, histori-
cal in its nature, to prove that the whole New Testament
was in writing and circulating among the Christian Churches
as early as the middle of the second century, that is by the
year 150 A.D., and the four Epistles of Paul, viz,, Romans,
1st and 2ad Corinthians, and Galatians before the year 70
A.D. This places us on solid ground of authentic history
in the centre of the Roman Empire in the middle of the
first céntury of the Christian era: within thirty-seven years
after the death of Christ. :

It.is of importance that we also remember that Chris-
tians, like.Jews, were scrupulously particular in- preserving
the purity of their sacrei writings; that these were regular-
ly read at their weekly gatherings from the time when they
were first written down to the present day, and that all
Christians whether Protestants or Roman Catholics, Unitari-
ans, infidels, and even Muhammadans* allow the writings
of the New Testament to be genuine writings-of the first
two centuries of the Christian era ; and that all Christians
accept dll these as their sacred authoritative Scriptures.
While it is quite true that Roman Catholics and Protestants
differ very materially on maoy points they are absolutely
agreed in accepting these books as their sacred books.

In contrast with all this we have to remember that there
are two classes of Buddhists so very distinct that they have
very little in common. They have no common Seriptures,
they have no common God or common object of worship,
nor a common founder of their religion, though he passes
by a common name, The one class we shall refer to under
the name of the Northern Buddhists of the Broad Way
and the other as the Southern Buddhists of the Narrow

Way. The Northern are those of Thibet, China, and
Japao, the Southern are those of Ceylon, Burmah, and
Siam, .

* We hx:ve extant now MSS. of the New Testament, which may be
seen handled, which had been writtei before long Muhammad was
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The sacred books of the Northern Buddhists are the
rine Dhammas, among which are the Lalita-Vistara and
Saddharma-Pundarike or “the Lotus of the True Law.”
Both these are accessible to the English-speaking public.
The others are not as yet. There is no evidence that any
one of the nine was in existence as we now have it till long
after the canon of the New Testament was closed. It is
hard to say whether a single legend or dogma found in
these books could be fairly proved to have gad an origin
anterior to the fourth century A.D. It is certain that they
were current in India in the seventh century A.D. and that
is about all that can be said with certainty of them.

The “ Lotus,” Vol. 21 of the Sacred Books of the East,
is the very cream of the orthodoxy of Northern Buddhism,
the supreme, the most sublime, the crown jewel of all its
sacred books. Let our readers by all means obtain a read-
ing of the volume, and tell their friends what they think
of it. It is the onme out of the nine books which the
Northern Buddhists worship, and which as yet has found a
place in the Sacred Books of the East. Its translator,
Kern, says that the Buddha or Sakya-muni of the “ Lotuns”
is an ideal, a personification, and pot a person. * Traits
borrowed, or rather surviving, from ao older cosmological
mythology, and traces of ancient nature worship abound
in the Lotus...... It is just possible that the ancient doctors
of the Mahayana (the Broad way of the Northern Buddh-
ism) have believed that such an ideal once walked in the
flesh here on earth, but the impression left by the spirit
and the letter of the whole work does not favour that sup-
position,” p. xxviii.

According to the older and more authentic works of the
Southern Buddhists, Buddha professed to speak of himself
as merely a human being who worked out for himself a
scheme of salvation from desire, suffering, and reincarnation.
He professed not to believe in God or soul or in any
Supreme Being. In the Lotus, on the other hand, he himself
is represented as the Supreme Being, as the god of the gods,
almighty and all-wise, invested in all the glory and majesty
of a sovereign, as illuminator, the vivifier of the world, just as
the sun is in nature-worships, and the Narayana is in Hindu-
ism. The sacred books of the Southern Buddhists represent
him as becoming the Buddba at Gaya, and to have entered
Nirvana at Kusioagars, after eating a meal of pork. In the
“ Lotus ” he presents himself as becoming the Buddha long
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before he was in Gaya. And as to entering Nirvana, he oaly
makes a show of Nirvana out of regard for the weakness of
men. He, the Father of the world, the self-born one, the’
chief and Saviour of creatures, produces a semblance of Nir-
vana, whenever he sees men given to error and folly. In
realitg his being is not subject to complete Nirvaua ; it is
only by a ekilful device that he makes a show of it ; apd re-
peatedly be appears in the world of the living. I need not
point out how very different all this is from what we find in
the Southern or older ¢anon. . -

The other most popular work in the Northern canon ie
Lalita Vistara, which is extant in various forms and rendi-
tions and in various languages. The Sanskrit, translated by
the late Dr. Rojeundra Lalla Mitrs, and one of the Chinese ver-
sions translated by Mr. Beal under the name of “ The Ro-.
mantic Legend,” which Chinese version is itself a translation
of an enlarged rendition of an older form of the Lalita
Vistara—all these differ very largely from one auotber.
Buddhists do not seem to have ever hesitated to add to or
subtract from their sacred books whenever it oocurred to
any of them to do so. As none of the many versions we
possess can be traced up to a time anterior to the form-
ation of the Christian canon, they are of no use for our pur-
pose. Dr. Eitel, who is regarded as a high authority in.
these matters, says of nearly all the legends or stories in the
Lalita Vistara, which claim “to refer to events centuries
before.Christ, that they cannot be proved to have been in
circulation earlier than the fifth or sixth century aftes
€Christ.” Eitel. p, 43. As an example of the treatment the
sacred booke have met with take Asva Ghosha's Buddho
Charita (Life of Buddha), a standard classic of the Nor-
thern Buddhists. A modern Nepalese Buddhist author
writes that four cantos being missing in the MSS. four
cantos were composed by him and added to it. (See Sacred
Books of the East, vol. 49, p. xi.) The sacred texts are said
even by the Buddhiste themselves to have been greatly
cortupted by the Members of the Great Council. The.
author of the Dipavansa says (Buddhist Birth Stories,
vol. i., p. Ivii. ) : :

“The monks of the Great Council turned the religion upside down,
They distorted the sense and the teaching of the five Nikayas ;
In part they cast aside the Sutta and the Vinaya, so deep, ,
And made an imitation Suéta and Vinaya, changing this to that.”

. 4
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And the Makavansa (Chap. xxxii, p. 207) says—" The
profoundly wise priests had hitherto orally perpetuated
the Pali Pitakatraya and its Ausra Katha (Commentary.)
At this period the priests, foreseeing the -perdition of the
people (from the perversions of the true doctrine, in order
that religion might endure for ages)recorded the same in
books,” (See also p. ix.) The Buddhists never claimed in-
spiration for their books, nor have they taken good eare
of them from corruption.

Dr. Eitel brings together so very briefly the points of
which men like Messrs. Lillie, De Bunsen and Dutta make
so much in their ignorance of historical Buddhism that we
are tempted to reproduce them here :—* Shikiyamuai ¥—
we are told—*‘eame from heaven, was born of a virgin wel-
comed by angels, received by the old saint, was endowed
with prophetic vision, presented in a temple, baptised with
water, and afterwards baptised with fire, he astonished the
most learned doctors ‘by his understanding and aunswers’
he was led by the spirit into the wilderness, and baving been
tempted by the devil, he went about preaching and doing
wonders. The friend of publicans and sinners, he is trans-
figured on & mount, descends to hell, ascends up to heaven
—in short, with the single exception of Christ’s erucifixion,
almost every characterstic incident in Christ’s life is te be
found narrated in the Buddhistie traditions of the life of
Shakya-muni Gautama Buddha,” in oune or ether of the
wvarious so—called lives in circulation, from the Lalita Vistara
to the “ Light of Asia.”

One naturally concludes after reading the above that
there must have been borrowing, and, considering that Bud-
dha lived some 500 years before Christ, that the borrowing
must be all on the part of the writers of the New Testament ;
and so Messrs. Lillie, De Bunsen and Dutta in their ignerance
conclude. Let us see what the learned Dr. Eitel says.
Here are his words :—

“It can be proved,” says Dr. Eitel “that almost every
single tint of this Christian colouring, which Buddhist
tradition gives to the life of Buddha, is of comparatively
modern origin, There is not a single Buddhist MS, in exis-.
tence which could vie, in antiquity and undoubted authen-
ticity, with the oldest codices of the gospels. Besides, the
most ancient Buddhistic classics contain scarcely any details
of Buddba’s life, and none whatever of those above-mention-
ed peculiarly Christian characteristics.” Of nearly all the
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wbove given legends, which claim to refer to events that
bappened many centuries before Christ, it is said by Dr. Eitel
that scarcely one of them can “be proved to have been
in circulation earlier than the fifth or sixth centuries afier
‘Christ.” p. 15. “The Codex Vaticanus was written in the
course of the fourth century, one hundred years before the
first edition of the Buddhist scriptures was undertaken,
‘of which not a single ancient M S. has withstood the ravages
of time, and which has never yet been examined by either
friend or foe,” p. 25.

We bave already seen that neither Bishop Bigandet’s
‘Liegend of Gaudama,’ nor Mr. Alabaster’s  Wheel of the
Law’ has any anthority. We have now disposed of much
literature of sorts which should have never been mentioned
in connection with the question before us, viz.—the supposed
influence of Buddhism on primitive Christianity, or rather
on the Christian canon.

Having rejected all these so-called lives of Buddha, it
will very naturally be asked-—What is then the authoritative
life of Buddha? We have to answer that there is none. In
the three Pitakas, constituting as they do the Canon of the
Southern Buddhists and which include all Buddhist Scrip-
tures known to have come down to us from before Chriss,
among all the writings bulking into more matter than twice
the size of the Christain Bible, Old Testament and New,
there is no life or memoir of Buddha, not even a sketch of
his life or character. Buddhists were taught to put their
trust, not in the life, or person, or character of Buddha, but
in his teaching, his rules and regulations as to manuer of life.
Heaoce of these there is abundance, but of his own life and
history, or of the history of his times we have next to no-
thing, and nothing at all that bears any resemblance to
the life and character of Jesus of Nazareth. We have how-
ever some incidents mixed up with the rules which go some
length when pieced together to give us some idea of him
when commencing his public life, and again when closing it,
with an incident or two somewhere intermediate between
the tvo. In none of these do we find a word about the
temptation under the influence of lust or fear. We read
nothing in all this literature of a deed of mercy, self-sacrifice,
or kindness which he performed, sole and except that he
poured out on Roga, the Mallian, such an effluence of love
that he could not but follow him as a calf follows its mother
the cow, and his kind treatment of his sick follower of whom
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see Magavagga, viii. 26, 8. This act and the utterance
which accompanied it would be worthy of a Christian, and as
far as the deed is concerned we would fain believe that all
real Christians would be found equal to the occasion.

There is yet a third literature to which we might refer
befare takiog up formally that of the Southern Buddhists,
which is really the literature with which the question before
us has to do, I refer to that which is known as Esoterie
Buddhism, or that of the Theosophical Society whose head
quarters was first at New York, then at Bombay, then at
Madras, and now at London; but which if there be any
¢ruth iv it should be in Tibet, or more particularly in the
Tibetan Himalaya.

We shall satisfly ourselves by producing the authority of
two well known experts on the subject. The first is Professor
Max Muller, who in one of his very latest works, his Gifford
Lectures called ¢ Physical Religion,’ p. 349, says :— ,

“ Why should so many people write about Buddhism
without reading the Sacred Canon of the Buddhists, or, as
least those portions of it which have been translated into
Eoglish and published in my series of the Secred Books of
the East # Why should they instead read fanciful nevels or
worse than imaginary accounts of Mahatmas and Theoso-
phists, which if they contain a few grains of Buddhism, con-
tain tons of rubbisb aud trash? It is a shame ta see so
beautiful a religion as Buddhism is, in many of its parts,
misrepresented, caricatured, nay, degraded by many of
those who call themselves Neo-Buddhist, or Theosophist,
and who by their ignorance try to impose on the ignorance
and credulity of the public.”

Elsewhere Professor Max Miiller records an equally strong
opinion in the words :—

“There is nothing that cannot be traced back to generally
accessible Brahmanic or Buddhistic sources, only everything
is muddled or misunderstood. If I were asked what Madame
Blavatsky's Esoteric Buddhism really is, I should say it was
Buddhism misunderstood, distorted, caricntured, There is
nothing in it beyond what was known already, chiefly from
books that are now aotiquated. The most ordinary terma
are misspelt and misioterpreted.” The Nineteenth Century
May, 1893, p. 7765, '

In The Questions of Milinda iv. 4, 8,, Mr. Rhys Davids
writes in a foot note. “It will be noticed that there is no
meution here of auy HEsoteric Buddhism.” So ahove at iv, 1.8,
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it is stated that a good Buddhist teacher shounld keep
nothing secret from his pupil. Aod even in 8o old a text
as the ‘Book of the Great Decease’ Chap. ii sec. 82, p.
36, of my translation of it in the Buddhist Suttas, it is said
of the Buddha himself, that he ¢ had no such thing as the
closed first of the teacher who kept some things back.’ This
passage is itself quored above at iv, 2, 4, as the basis of one
of Milinda’s questions, and is entirely accepted by Naga-
sena, that is by our author. 'The fact is that there has
never heen any such thing as esoteric teaching in Buddhism,
and that the modern so-called esoteric Buddhism is neither
esoteric nor Buddhism, 1ts tenets, so far as they are Indian
at all, are perfectly accessible, are well known to thore who
choose to study the books of Indian mysticism, and are Hindu,
not Buddhist. They are indeed quite coutradictory to Bud-
dhism, of which the authors of what they ignorantly call
Esoteric Buddhism know but very little, that little being only
a portion of those beliefs which have been common ground to
sll religious teachers in India. If one doctriue—more than any
other is distinctive of Buddhism, it is the iguoring in ethics
of the time-honoured belief in a soul, that is, in the old
sense, in a separate creature ivside the body, which flies out
of it, like a bird out of a cage, when the body dies. Yet the
theosophists who believe, I am told, in seven souls inside
each human body, which would be worse according to true
Buddhism than seven devils, still venture to call themselves
Buddhists, and do not see the absurdity of their position.”

268.
l"’.l‘here is a jfourth literature to which as an Indian Mis-
sionary labouring among Hindus I may be allowed to refer
as going to prove that Buddhism had never secured the full
conquest, of even that province of India where it was
strongest, not to speak of all India.

The Hindu idea of the origin of Buddhism is given in
the 16th Chapter of the Agni Purana by no less an autho-
rity than Agni, the Vedic god of fire, to the highly venerat-
ed Muni or Rishi, Vasishtha, under the heading of the Bud-
dka and Kalke incarnations. The one is given as a history,
and the other as a prophecy. With regard to the former
Agoi says :—*“I shall now describe to you the Buddka in«
qarnatiun, the hearing or reading of which is caleulated to
ensure good fortune. At a battle fought in ancient times
between the Devas (gods) and the Asuras (demons) the for.
wer were overcome by the latter. Thereupon the Devas
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sought the shelter of Iswara (the Supreme God) saying-
€0, save us, save us.’ He, Iswara, took birth as the son of
Suddhodana, and as an embodiment of illusion and decep-
tion. He deluded the Daityas (Titans, demons or giants)
and made them abjure the religion of the Vedas, They
were born as Buddhas, and in their turn they made others
reject the religion of the Vedas, He (Iswara) afterwards
become an Arhata or Jaina and converted others into the
religion of Arhat, Thus were produced heretics, devoid of
the religion of the Vedas, addicted to vice, and committing
acts which rendered them fit to be consigned to hell.”
“ Here,” remarks Dr. Mitra, the “ Buddha incarnation is
avowed to be the same with the son of Suddhodana, the
father of Gautama, and the religion of Arhat or Jaina
(Jainism) is described to be of a later date than Buddhism.’*

In this short authoritative account of the origin of Bud-
dhism by Hinduism, we have a most extraordinary and to
say the least not a very creditable account given of the great
Hindu god, Iswara, Siva or Vishnu., He is described
as an “embodiment of illusion and deception,” become so
with the declared intention and determination of leading
accountable intelligences into error and thus to destruction.

The account of Buddhism given in the Gaga Mahatmya
section of the Vaya Purana affords, according to Dr, Rajen-
dra Lala Mitra, a striking illustration of the manner in which
Buddbism passed into Hinduism,

The story runs thua :—The great father of the universe,
Brahma, born in the lotus-navel of Vishnu, created all living
beings by order of Vishnu. From his fierce nature that
Lord brought forth the Asuras, and from his humane dis-
position he produced the noble-minded Devas, Among the
Asuras, Gaya ¢e. Buddhism, was endowed with great
strength and vigour. In height he measured 125 yojanas
(upwards of 4% miles each), and in girth 60 yojanas. He
was distinguished as a devout Vaishnava, With his breath
held back, he practised the most rigorous austerities for
many thousand years on the noble hill of Kolahala or Brah-
mayoni at Gaya. The Devas were oppressed by his auster-
ities, and dreaded serious misfortune. They repaired to the
region of Brahma, and there prayed to the first Father of
Creation ;—¢ Pray protect us from the demon Gaya.” Brahma
said—*Let us proceed to Sankara, Siva, for help.” Preceded by

* Dr. B. L. Mitra’s Introduction to the Agni Purana, Vol. iii, p. x.
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Brahma, they all went to Siva, on the Kailasa Mountain,and
saluting him, said :—*O Lord, protect us from the great
demon.” Sambhu (Brahma) said :—¢ Let us seek the help of
Hari, the great god, sleeping on the milky ocean ; he will
devise some means of relief for us.” Brahma, Mahesvara, and
the Devas, satisfied Visbou by the following hymn :—‘Our
salutation to Vishnu, to the lord of all, the creator of all, and
the sustainer of all ; salutation to the destroyer of all and the
extinguisher of all, to the sustainer and the supporter,
to the destroyer of Rakshasas nund other evil spirits; to
him who promotes the prosperity of the creation and
is the redeemer of Yogis’ Thus praised, Vishou became
manifest to the Devas, and inquired—‘ Why have you
all come here’? They prayed—‘Save us, O Lord, from
the demon Gaya.’ Hari said :—¢ Do you, Brahma and others,
proceed to the Asura, and I shall follow you’ Kesava
(Bengali Keshob) mounted on his Garuda, the sacred goose,
and the others, each on his exquisite vehicle, repaired
to bless the demon. They addressed the demon, saying :—
. *Why are you continuing your austerities ? Well satisfied with
your devotion, we are come to grant you any favour that
you may desire. Say, Gay-asura, what do you wish’ Gay-
asura said :—* If you are really satisfied with me, render my
body purer even than that of Brahma, Vishnu.or Mahesvara—
purer than all sacrifices and sacred pools and high moun-
tains—purer even than the purest of gods,’ ‘Even so be it.’
responded the gods, and repaired to heaven, [The result
of this blessing was that] mortals who beheld or touched
the demon at once ascended to the region of Brabhma, The
thirty-three regions [of the universe] became empty, and
the domains of Yama {i. e, hell] were deprived of their
inhabitants. Thus deprived of their subjects by Gay-asura,
Yama along with Indra and the other gods repaired to
Brahma and addressed him, saying :—*O Father of Creation,
take back the offices that you have bestowed on us [for
we can no longer hold them].’ Brahma replied :—‘Let us
repair to Vishnu, the undecaying.” To Vishnu they thus
addressed :—

‘Lord, by the sight of the demon whom you have blessed
all mortals are being translated to heaven, and the three
regions have become empty’ Vishnu, thus implored by
the gods, said to them :— Do you go and ask the demon
to give you his body, so that you may perform a sacrifice
(yagna) thereon; and you will be able to overcome your
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difficulties, The gods accordingly went to Gays, the
demon, wbo beholding before bim Brahma with his com-
panions (lit. ‘three-times-ten,’ meaning all the other gods),
rose from his seat, saluted them with reverence, aud, having
welcomed them in due form, said :— ‘Blessed is my life this
day ; blessed is my penauce: verily I have attained all my
objects, since Brahma has become my guest. Say where-
fore are you come, and I shall at once execute the task
for you.” Brahma said:—‘Of all the sacred pools that have
been seen by me in my rambles, there is none, for sacrificial
purposes, purer than thy body, which has attained its purity
through the blessing of Vishnu. Do you, therefore, O Asura,
present me thy holy body for the performance of a sacrifice.”
Gaya, the demon, said :—Blessed am I, O god of gods, since
thou askest me for my body : my paternal ancestors will be
sanctified shouldst thou perform a sacrifice on my body.
By thee was this body created, and well it is that it should
be of use to thee : it will then be truly of use to all” Having
said this, Gaya, the demon, leaning towards the south-west,
fell prostrate on the ground on the Kolabala hill
(Bramhayoni Hill); his head lay on the north side, and his
feet extended towards the south, Brahma then collected
the necessary articles for the saerifice, and, having created
from his mind the officiating (Ritvijas),* duly performed a
sacrifice on the body of the demon. Having bathed and
offered the concluding avabhritha oblation to the fire, he gave
adequate fees to the prissts, On the cowmpletion of the sa-
crifice, he with his divine companions were, however, sur-
prised to find that the demon was still moving on the
sacrificial ground. He thereupon said to Yama :—¢Do
'you go and quickly fetch from your house the stoue of religion
[Dharmasila] that is lying there, and place it on the head
of the demon by my order’ Yams, hearing this. imme-
diately placed the stone on the demon’s head to keep it
immovable; but even after the stone was so placed the
demon moved along with the stone. Then Brahma order-
ed Rudra and the other gods to sit upon the stone to keep
it fixed ; and they did as they were directed. But even
after being pressed down with the feet of the gods, the
demon still moved. Greatly distressed, Brahma then ran
to Vishnu asleep on the ocean of milk, and, salutioe that
Lord of the three regions, thus addressed him :—*Q Lord,

¢ The ancestors of all the present Brahman priests or Gayawals of Gaya,
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great master of the universe, and ruler of creation,
thou master of virtuous beings and giver of blessings and
salvation, I salute thee’ Vishvaksena said to Vishou:—
‘Lord, the lotus-born (Brahma) is saluting ‘you,’ Vishnu
said :— ‘Go and bring him here! Vishvaksena did as he
was ordered: Vishnu said to Brahma ‘Say, wherefore are
you come? Brahma replied:—‘Lord of lords, on the com-
pletion of the sacrifice Gay-asura began to move, and there-
upon we placed the sacred stone, Dharmasila, on his head,
and Rudra and the other gods sat upon it, but still the demoa
moves, Now help us, O destroyer of Madhu, to make
him immovable,, On hearing the words of Brahma the
Lord Hari drew forth from his person a fierce form, and
gave it to Brahma in order to help him to make the demon
motionless. Bringing that form, Brahma placed it on the
stone, but it nevertheless moved; so he again sought the
aid of Vishou. Vishnu thereupon came from the milky
ocean, and under the form of the wielder of the Gadadhara
(i.e. Vishou) sat upon the stone to prevent its moving,
Moreover he, in the five forms of the great-grand father
or the first, the grand-father, the Lord of Phalgu, Kedara,
" and Kanakesvara, rested thereon, Brahma too sat there ;
so did the elephantine Vinayaka (Ganesa). The sun, in
his threefold form of the sun of Gaya, the northern sun,
and the southern sun ; Lakshmi under the name of Sita,
Gouri under the name of Mangala, Gayatri, Savitri, Tri-
sandhya, and Sarasvati, likewise sat there. And since before
sitting down, by plying his mace, Hari rendered the demon
motionless, he is, therefore, called the first or sovereign
wielder of the mace (Adigadadhara). Gay-asura said to
the gods :—*Why should you, after I have given my sinless
body to Brahma, treat me thus? Would I not have become
motionless at the request of Hari? Why then should he
thus torture me with his mace, and the gods should join him 2
And now since you will have so cruelly treated me, do
you show your mercy to me?’ The gods were delighted
aud said :—‘We are fully satisfied with you. Do you ask
a blessing from us” Gaya prayed :—*As long as the earth
and the mountains, as long as the moon and the stars
shall last, eo long may you, Brahma, Visanu, and Mahesvara,
rest on this stone. May you, the Devas, rest on it too, and
call this place after me the sacred Kshetra of Gaya, extend-
ing over five krosa, of which one krosa would be covered
by my head. Therein should abide, for the good of man-

5
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kind, all the sacred pools on earth, where persons, by bath-
' of oblations of water and funeral cakes,
merit for themselves, and translate their

with all tbat is desirable and salvation, to

hma. Aslong as Vishnu ia his triple form

by the learned, so long should this b3 re-

as the sacred place of Gayasura, and resort

’ men of even the sin of killing Brahmaos.’
‘Hearing this prayer of Gaya, the Devas, headed by Vishnu,
replied :—*‘Whatever thou prayest, that shall for certain be
agcomplished. By offering the pinda and performing srad-
dka here, persons will translate their ancestors for a hun-
dred generations, as also their ownselves, to the heaven of
‘Brahma, where exists no disease. By worshipping our feet,

they will attain the highest reward in after life.””
Such is the story as given in Vayu Purdna.

_ Dr. Rajendra Lal Mitra, its Hindu translator, remarks :—
“The Hindus believe this story to be literally true, but Dr.
Buchanan Hamilton calls it ‘a monstrous legend,’ and well
he may. At first sight nothing can appear more absurd
and stupid [and wicked] than this story. It offends every
sense of ‘propriety, and has not even the merit of ingenuity
n its narration. The Brahmayoni Hill, which is the same
with  the Kolahala mountain, is scarcely three miles in
length, and the idea of locating on it a being 125 yojanas
or 576 miles in height, and 268 miles in girth, would nevey
Strike the poorest %abler. A head a mile in circumference
on a body 576 miles high would bear to each other about
the same relation which a pin’s head does to the ordinary.
human body. The helplessness of the gods to keep down
a prostrate monster, and their futile attempts to prevent his
moving are as childish as possible. And such being the
case, the question suggests itself,—How is it that the author
of the Vayu Purdna, of which the Gaya Mdhdtmya pro-
fesses to be a part, invented so puerile a story for ensuring
the respect and devotion of the people at large to this
place ? He was not wanting in intelligence, for he discus-
ses many abstruse questions of philosophy with consider-
able tact and ingenuity ; he possessed, too, sufficient insight
into human character to know what would command ready
credence and what would be rejected at first sightas worth-
less, It 'would be illogical and untrue to say that he could
not distinguish the story as reasonable from the puerile aud
absurd. To reject, the story, therefore, as absurd would. in
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my mind appear hasty, and indicative of idls impatience.
It would much more become the philosophic historian to
assume that something esoteric is hidden under the garb of
an extravagant fable, and that esoteric meaning, I believe,
is easily found, if the legend be taken as an allegory of the
success of Brahmanism over Buddhism. Gaya is called an
Asura which ordinarily means a Titan, a demon, a vicious
mouster, a reviler of gods and religion; but he has not
been here portrayed as such. He revels not in crime,
be injures none, and offends neither the gods nor religion
by word or deed (sic/) The most serious eharge brought
against him was that he made salvation too simple and
summary, The epithet (Asura) in his case ocan, therefore,
only mean that he did not profess the faith of the Brahmaus,
nor follow their ways: In short, hé was a heretic. This
character has always been assigned to the chiefs among
the Buddhists. They did away with sacrifices and ceremo-
nies of the Brahmans; and Gaya therefore may safely
be taken to be a personification of Buddhism. His body
measured 576 by 268 miles; and the country from Kalinga
to the Himalaya, and from Central India to Bengal—the
area over which Buddhism had spread at the time when
the legend was written, —covered fully that space, and a -
great deal more. The head-quarters of Buddhism werée
then at Gaya;and the town of Gaya is even now barely
a mile in extent. The attempt of the gods to put down
the head of the monster typifies the attempts of the Hindus
to assail Buddhism at its inspiring centre, the head quarters;’
and the thwack of Vishnu’s mace indicates the resort which
bad been made to force, when religious preaching had failed,
to attain the end. The rock of religion was p a‘ce‘d on ﬂié
bead of the infidel, and the force of the gods kept it
fixed and immovable. It was the blessing of the gods’,'tobt,
which sanctified the seat of Buddhism into & pridcipal’
sanctuary of the Hindu faith, and arrested its ptogress.” = -
The followiag lines, part of & speech by the H‘in'd’ti:
g‘)’d Rama, in praise of truth, will be found in Canto é1¥ of
ok ii in some of the editions of the Ramayand. It
helps us to understand the view taken of Buddhisi by
popular Hinduism :— N
% We rank the Buddhist with the thief,
And all the impious crew
‘Who share}his sinful disbelief,
And hate the right and true.
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Hence never should wise kings who seek
To rule their people well,

Admit, before their face to speak,
The cursed infidel, * * * #* #

To this and much more Javali answers :(—

% The atheist’s lore I use no more,

Not mine his impious creed.

His words and doctrines I abhor,
Assumed at time of need.

Kven as I rose to speak to thee,
The £if occasion came

That bade me use the atheist's plea
To turn thee from thine aim,

The atheist creed I disavow,
Unsay the words of sin,

And use the faithful’s language now
Thy favour, Prince, to win.”—Grifith.

I have devoted so much space to the relation of ancient
Hindu literature to Buddhism, because not only of its own
intrinsic interest, but also as explanatory of the per-
manent and undoubted influence of Buddhism on Hinduism
and of the manner in which Buddhism as a distinct religion
so thoroughly disappeared from India by persecution and
compromises as seen at Puri, Gaya and Benares; much better
than in the Inscriptions of Asoka. But there is no explana-
tion of any kind to be given of the disappearance of
Buddhism from Western Asia and Egypt, and the non-exist-
ence of Buddhist monuments and insecriptions there, except
the very simple one that Buddhism never was there. In
Ceylon, Burma, China, Japan and Thibet, it remained. Its
arrival in each of these places is a fact of history and of its
stay in each of them colossal monuments testify. Of ite
arrival in Syria and Egypt, history is silent. It knows
nothing of its ever having been there. It has left no trace
on rock, pillar or stone, or in any of its literary remains, as
we shall now proceed to show. We therefore unhesitatingly
conclude that it never was there,

Let us therefore open the literature of Syria during
the period under consideration as embodied in the four
contemporary lives of Matthew, Mark, Luke and John, the
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Epistles of Paul, James, John, Jude and Peter,and the volu-
menous history of Josephus, and see if we can find any
trace of Buddhistic influence in any of these. Most of
them, including Josephus, we can dispose of by the remark
that no one has ever discovered a trace in them, But it is
said that in some, certain traces have been discovered. Let
us look at these.

In Matthew vii. 15, Jesus tells his disciples to beware of
false prophets who come in sheep’s clothing, but are inwardly
ravening wolves, This has a distant resemblance to the
words of Buddha in Dhammapada 307, “ Many men whose
shoulders are covered with the yellow gown are ill-condition-
ed and unrestrained ; such evil doers by their evil deeds go
to bell.”

To the teachin‘g of Jesus in Matthew vi. 31,—“ Be not
therefore anxious saying What shall we eat &c.,” we find some
likeness, though not very close, to Buddha’s words in the
Sari tta-Satta (Sacred Books of the East, Vol. x. p. 182)
in which he counsels his follower © not to raise doubts in his
mind asking himself—What shall I eat, or where shall I eat ?
Where shall I lie this night? Let the monk who wanders
about houseless subdue these lamentable doubts.”

Here is a story from the Mahavagga viii. 26, which is very
creditable to Buddha’s heart and which bears a resemblance
to that of Jesus washing the disciples’ feet and to the sen-
tence in Mat. xxv. 36, 40.—“I was sick and ye visited
me... Inasmuch as ye did it to one of these my brethern,
even these least, ye did it unto me,” Before telling the story
it must be premised that it refers to'a monastery in which
were living a large number of men, no women, all intent,
each for himself, on doing deeds which would be of service
to themselves severally in securing Nirvanna.

Now at that time a certain monk had an attack of
choleraic diarrhcea and be lay fallen in his own evacuations,
Buddha on going round the sleeping places accompanied
by his personal assistant, the belovecf Ananda, came to
that monk’s place and saw him so fallen lying. He went
up to him and asked him—* What is the matter w1th
you, O monk ?”

‘I have a disturbance, Lord, in my bowels.”
‘Then have you any one to wait upon you ? ” ** No, Lord.”
““ Why do not the other monks wait upon you P

‘‘Because I am of no service, Lord, to the mo;
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Then Buddha said to the venerable Ananda—<Qo,
Anands, and fetoh some water. Lot us bathe this monk.”

“Even so, Lord,” said Ananda, and fetched the water. And
Buddba poured the water over that monk, and Ananda
wiped him down. And the Buddhba taking hold of him at
the head and Ananda at the feet, they lifted him up, and
laid him down upon his bed.

Then Buddha on that occasion and in that connection,
convened a meeting of the Order and asked the monkse
“ s there in such and such an apartment a monk who is
sick ?” They answered “ There is Lord.”

“And is there any one to wait upon him P’ They said—*‘ No,
Lord.”
“Why then do not the monks wait upon him P”
“That monk, Lord, is of no service to the other morks,
Therefore do they not wait upon him.”

“Ye, O monks, have no mothers and no fathers who
might wait upon you. If ye, O monks, wait not oue upon
the other, who is there indeed who will wait upon you ?
Whosoever, O monks, would wait upon me, he should wait
upon the sick.”

We ‘would fain believe that any ordinary Christian would
be found equal to such a crisis; but we can easily see
that in India with its castes and its ideas of defilement, Bud-
dha would be regarded as having done something very extra-
ordinary in doing what he is said to bave done. The
resemblance to the Christian incident in the Gospel is very
far-fetched. '

Ido not quote from the Saddharma-Pundarika, The
Questions of Milinda, Abhinish-kramana Sutra, the Lalita
Vistara, or Wisudhi-Margga-sanne, as there is every reascn
to believe that they were written in whole on in part long
after the advent of Christ, and not one of them is included
in the Buddhist canon. They are consequently of no use
for our purpose, being of no authority as to the primitive
teaching of Buddhism, and its supposed influence on early
Christianity.

Mr. R. C. Dutb gives the following parallels with the
Bible :—1. “ Like a beautiful flower, full of colour, but with-
out scent, are the fine and fruitless words of him who does
not act accordingly.” Dhammapada 51., which he com-

ares with Matthew xxiii. 3. I consider the comparison
&r-fet'ched.
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2, Our Saviour was charged with working on the Sabbath
day. He answered his accusers :—“My Father worketh
-even until now and I work,” John v. 17.

Buddha went about begging from house to house doing nothing,
At the busy season of harvest he begged at meal time, from a far-
mer who charged him with idleness. Buddha answered him.—
“1 also both plough and sow, and having ploughed and sown I eat.
Faith is the seed, penance the rain, understandiog my yoke and
plough, modesty the pole of the plough, mind the tie, thought-
fuloess my ploughshare and good.” The farmer was so pleased with
Buddha's words, which were recited as a hymn, that he offered
the singer a lordly dish for his hire. On which Buddha auswered—
“ What is secured by reciting stanzas is not to be eaten by me,
Buddha rejects what is acquired by reciting stanzas. One (mean-
ing himself) who is an accomplished great Isi, whose passions (desires)
are destroyed and whose misbehaviour has ceased, thou shouldst
serve with other food and drink, for this is the field for one who
looks for good works.” “ Towhom”, enquired the farmer, “O Gotama,
shall I then give this rice milk { ” Buddha answered ;— “1 do not
see in the world of men and gods, and devils, and Brahmans,
amongst beings comprising gods and men, and monks, and Brahmans,
any by whom this rice wilk when eaten can be properly digested
with the exception of Buddha (i. e. himself) or a disciple of Buddha.
Therefore thou shalt throw this milk in a place where is little
grass, or cast it into water in which there are no living creatures.”
This being done the water hissed, smoked as if hot iron had been
plunged into it.

This was intended as a miracle from the effects of
which living grass and live creatures were preserved.
The farmer was so struck by what he had seen and heard
that he became a Buddhist. We fail bowever to see here
any likeness whatever to the incident in the Gospel or
to the words of Jesus—“ I work until now, even as the
Father worked.”

3. Another of Mr. Dutt’s parallels is this : —

¢ After a mau has once understood the law as taught by Buddha
let him worship it carefully as the Brahman worships the sacrificial
fire. A man does not become a Brahman by his platted hair, by
his family, or by birth; in whom there is truth and righteousness,
he is blessed, he is a Brahmin, What is the use of platted hair
O fool, what of the raiment of goat skins? Within thee there is
ravening, but the outside thou makest clean,” Dkammapada, 392—3..

Mr. Dutt asks us to compare this with Matthew
xciii, 27, and Luke xi. 39. where we read that Jesus
addressed the Scribes and Pharisees in the scathing
words :—“ Woe uato you, scribes and Pharisees, for ye
are like unto whited sepulchres, which outwardly-appear
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beautiful, but inwardly are full of dead men’s bones,
and of all uncleanness.” “Now do ye, Pharisees, cleanse
the outside of the cup and of the platter; but your in-
ward part is full of extortion and wickedness.” We are
not much impressed here with the parellelism. We see
nothing very remarkable in it, nothing to suggest bor-
rowing, The thought is natural, as also the expression.

4. We take up yet another of Mr. Dutt’s comparisons,
This time it is from what is called the Dhaniya-Sutta, a
dialogue between a well-to-do herdsman, Dhaniya by
name, and Buddha, both of them rejoicing in their security
against the rain. Each of them in turn dwells with com-
plaisance on what he himself possesses as security against
misery. Thissecurityis thus expressed. “ Therefore, if you
like, rain on, O sky.” The herdsman dwelt with satisfac-
tion on the facts that he had a good wife, cows, sons, calves,
a grand bull, and that his house was strongly built and
safe, Buddha rejoiced still more that he had no wife, no
sons, no house, or substance. ¢ Therefore, if you like,
rain on, O sky.” The rain did come filling both sea and
land, with the result that the herdsman lost his all, and
he and his wife became Buddhists, conquering birth and
death, and thus putting an end to all pain. The story
ends with the words of Buddha—*“ He who has sons has
care with his sons, he who has cows has likewise care
with his cows, for substance is the cause of people’s cares,
but he who has no substance has no care,”

We are asked to compare this interesting dialogue
between Baddha and the herdsman with the parable of
the rich man who addressed his soul—‘Soul, thou hast
much goode laid up for many years; take thine ease, eat,
drink, be marry,” But God said to him—*“Thou foolish
one, this night is thy soul required of thee; and the
things which thou hast prepared, whose shall they be ?
So is he that layeth up treasure for himself, and is not
rich towards God.” That is just what Baddha professed
todo and to be. He professed all his life to lay up
treasure for himself and for himself alone, and to ignore
God altogether. We fail to see much of a similarity
between the Buddhistic dialogue and the Christian parable ;
but we do see some likeness between Buddha’s boasting and
that of Burns' Jolly Beggars, or to King James' Gaber-
lunzie man.
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5 In chapter 5, of the Dhamma. sec. 62, the fool is
represented as saying—¢ These sons belong to me and
this wealth belongs to me”: and Buddha remarks—* He
himelf does not belong to himself, how much less sons
and wealth ¥’ a mere parallelism with our Lord’s words to
the rich man with the full gravaries. Luke xii, 12, 20.

6. It is a comfort to find among Mr. Dutt's parallels
one that has some real resemblance to a saying of Jesus.
This we have in Buddha’s teaching about pusishment.
He tells us that inasmuch as all men tremble -at punish-
ment, fear death, and love life; therefore we are not to kill
or cause slaughter. This may be regarded as a concrete
illustration or example of the geueral priunciple latd down
by Jesus when He said Luke vi. 31. ¢ As ye would that men
should do to you, do ye also to them likewise.”” Still we
eould vot spea{ of it a8 “a remarkable coincidence with
that preached five hundred years after in Palestine by Jesus
Christ”, us Mr, Dutt calls it. The prohibition to kill is
awong the oldest we have in the Bible, and Jesus’ generali-
sation had no special reference to killing.

7. In the same way we see vo remarkable coincidence in
the words of Buddha, Dhammapada 252.— The fault of
others is easily perceived, but that of oneself is difficult to
perceive: a man winnows his neighbour’s faults like chaff,
but his own fault he hides, as a cheat hides the bad die
from the gambler”; and the words of Jesus about the mote
and the beam. Matthew vii, 3. These are Mr, Dutt’s coin-
cidences,

8. But others are given than those given by Mr. Dutt.
We try to refer to all. In Matthew xxvi, 41, Jesus asks
us to “ watch and pray that we enter not into tempsation
for tho’ the spirit is indeed willing the flesh is weak.’
Buddba speaks—“ If a man has ceased to think of good or
evil, then there is8 no fear for him while he is watchful.
Kuoowing that this body is fragile like a jar, and making
this thought firm like a fortress, one should attack the
tempter with the weapon of knowledge, one should watch
him when conquered, and should never rest.” Dhamma, 40.

9. In Dhamma. 84-86, Buddba speaks—If ‘whether
for his own sake, or for the sake of others, a man wishes
peither for a son, nor for wealth, nor for lordship, and if he
does not wish for his own success by unfair means, then he
is good, wise, and virtuous. Few there are among men
who arrive at Nirvauna ; the other people here rua up and

]
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down the shore (and never arrive). But those who when
the law has been well preached to them, follow the law,
will pass across the dominion of death, however difficult to
overcome.” Compare the narrow way of Jesus and the few
that find it. Mat, vii, 14. As also Dhamma. 164.—
“ Bad deeds, and deeds hurtful to ourselves, are easy to do ;
what is beneficial and good, that is very difficult to do.”
Dhamma. 159 is supposed to be like Mat. vi, 89-40. We
caanot see it, ’

10. Our Saviour taught in Luke vi, 27,— Love your
enemies.” This is supposed to parallel with Baddha’s—
“ Let us live bappily then, not hating those who hate us ;
among men who hate us let us dwell free from hatred”, and,
Buddha would add, free from love also; for he adds a few
verses below—*From love comes grief, from love comes
fear; he who is free from love knows neither grief nor

fear”. 215.

11, The same words of our Saviour are supposed to
parallel with those of Buddha in the Metta-Sutta of the
Sutta-Nipata :— Let the Buddhist cultivate goodwill
towards all the world, a bouundless (friendly) mind, above
and below, and across, unobstructed, without hatred,
without enmity.” Here also Buddha would add ¢ Without
love, free from all passion or desire.” Buddha commands
that “no one attack an Arhat; but no Arhat if attacked
should let himself fly at his aggressor.” This is compared
with our Saviour’s words “ Resist not him that is evil ; but
whosoever smiteth thee on thy right cheek turn to him the
other also,” Mat. v, 39.

12. Mr R. C. Dutt writes :—“The birth of Gautama is
naturally the subject of many legends which have a most
remarkable resemblance with the legends about the birth of
Jesus Christ. One of them may be quoted here—*The Rishi
Asita,” &c. Dr, John Muir in regard to the same legeud says :
“ The similarity of some of the incidents to portions of the
narrative in the second chapter of Luke’s Gospel verses 25 ff,,
will strike the reader.” As this is admittedly the nearest
purallel discovered iu the new Testament to any thing found
in the old Buddhistic books, I shall quote both in full. Luke
writes :—

Behold, there wes a man in Jerusalem, whose name was Simeon ;
and this man was righteous and devout, looking for the consolation of

Israel : and the Holy Spirit was upon him. And it had been reveal-
ed unto him by the Holy Spirit that he should not see death, before he
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had seen the Lord’s Christ. Aund hecame in the Spirit into the tem-
ple : and when the parents brought in the child Jesus, that they might
do concerning him after the custom of the law, then he received him
unto his srms, and blessed God, and said :—

‘¢ Now lettest thou thy servant depart, O Lord,
According to thy word, in peace ;
For mine eyes have seen thy salvation,
Which thou hast prepared before the face of all peoples ;
Light for revelation to the Gentiles,
And the glory of thy people Israel.”

And his father and his motber were marvelling at the things
which were spoken concerning him'; and Simeon blessed them, and
said unto Mary his mother, Behold, this ckild is set for the falling and -
rising up of many in Israel ; aud for a sign which is spoken against ;
yea and a sword shall pierce through thine own soul; that thoughts out
of many hearts may be revealed,

That is all we know of this incident in the life of Jesus.
With it compare and contrast this following from the
Nalaka Sutta in the Mahavagga (Sacred Books of the
East. Vol. x,) to which Mr. Dutta expressly refers his
readers. The scene opens in heaven.—

The Isi Asita saw in their resting places during the day the joyful
delighted flocks of the Tidasa gods, and the gods in bright clothes
always highly praising Indra, after taking their clothes and waving
them. Seeing the gods with pleased minds, delighted and showing his
res he said this on that occavion: ‘Why is the assembly of the

so exceedingly pleased, why do they take tbeir clothes and wave
them ? When there was an encounter with the Asuras, a victory for
the gods, and the Asuras were defeated, then there was not such a
rejoicing, What wonderful thing have the gods seen that they are so
delighted ? They shout and sing and make music, they throw about
their arms and dance. I ask you, the inhabitants of the tops of
mount Meru, remove my doubt quickly, O venerable ones’ The
Bodhisatta (i. e, he who was to become Buddha) the excellent pearl,
the incomparable, is born for the good and for a blessing in the world
of men, in the town of the Sakyas, in the country of Lumbini,
¢ Therefore we are glad and exceedingly pleased. He, the most excellent
of all beings, the pre-eminent man, the bull of men, the most excellent
of all creatures will turn the wheel of the Dhumma (i. e. the Religion)
jn the forest called after the Isis, he who is like tke roaring lion, the
strong lord of beasts’, Having heard that noise he descended from the
heaven of Tusita. Then he went to Suddhcdana’s palace, and
baving sat down there he said this to the Sakyas : ¢ Where is the
prince ? I wish to see him. Then the Sakyas showed to the Isi
called Asita, the child, the prince who was like shining gold, manu.
factured like a very skilful smith in the mouth of a forge, and
beaming in glory and having a beautiful appearance, Seeing the
prince shining liie fire, bright like the bull of stars wandering in the
sky, like the burning sun in autumn, free from clouds, he joyfully
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obtained great delight. The gods held in the sky a parasol with a
thousand circlgs apd numerous branches, yaks' tails with golden
sticks weré fanned, but those who held the yaks’ tails acd the parasol
were not seen, The Isi with the matted hair, by name Kanhasiri,
on seeing the yellow blanket shining like a golden coin and the
white parasol l{eld over his head, received him delighted and happy.
And haviag received the bull. of the Sakyas, he who was wishin,
to receive him and knew the signs and the hymus, with ple
thoughts raised his voice saying, ‘Without superior is this, the most
excellent of men’' Then remembering his own migration, he was
displeased and shed fears ; seeing this the Sakyas asked the weep-
ing Isi, whether there would any obstacle in the Prince’s path.
Seeing the Sakyas displeased the Isi said ¢ I do not remember any thin
that will be unlucky for the prince, there will be no obstacles at al
for him, for this is no inferior person. Be without anxiety. This
prince will reach the summit of perfect enlightenment, he will turn
the wheel of the Dhumma, he who sees what is exceedingly pure i. e.
Nirvana, this prince feels for the welfare of the multitude, and re-
ligion will be widely spread. My life there will shortly be at an end
in the middle of his life there will be death for me; I shall not
hear the Dhkumma of the incomparable oue ; therefore I am afflicted,
unfortunate, and suffering’ Having afforded the Sakyas great joy
he went out from the interior of the town to lead a religious life;
but taking pity on his sister’s son, he induced him to embrace the
Dhumma of the incomparable oane. ¢ When thou hearest from others the
sound of Buddha, or he who has acquired perfect enlightenment
walks the way of Dhumma, then going there and enquiring about
the particulars, lead a religious life with that Bhagavat.’ Instructed
by him, the friendly-minded, by one who saw in the future what
is exceedingly pure (i. e. Nirvana), he Nalaka, with & heap of gathered:
up good works, and with guarded senses dwelt with him., looking:
forwsrd to Gina (i.e. Buddha). Hearing the noise, while the excel-
lent Gina turned the wheel of the Dhumma, and going and seeing the
bull of the Isis, he, after being converted, asked the eminent Muni
abeut the best wisdom, when the time of Asita’s order had come,

Such is the story as said to have been told by Buddha
himself. We fail to see such a resemblance in it to Luke’s
as would lead us to conclude that the one was . indebted to
the other; but if there be any obligation, then on the faith

of a well recognised canon of criticism, it must be the ex-
panded that is the debtor.

13. The whole of the Amagandha-Sutta is interesting as
drawing distinctions between Buddhism and Brahmanism
an questions of morality and the nature of sin or defilement.
The name .of the Sutta is the Sanskrit word for defilment: or
sin. Buddha defines sin subjectively, as desire in all its forms;
especially: desire for individual existence, and, objectively, in
embodiment or matter; and the human body is looked upon:
a8 @, disgusting contemptible thing. I is also interesting;
from onr point of view, because it is veryfrequently referres
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to- as: being a:striking parallel with the teaching of Jesus ia
Mat. xv, concerning defilement. The parallelism is, however,
only on the surface. It ought also to be remembered that
while Buddhists and Brahmans were agreed that to take:
away life was a great sin, they differed in regard to fish!
which the Brahmans scarcely treated as living creatures, and
the bloody sacrifices to the gods, the killing of which they
regarded asa duty. Then as to the eating of flesh, the for-
mer ate anything and held that there was no sin in eating;
flesh, even pork; the Brahman, being a vegetarian, held.
that, while fish and goat flesh sacrificed might be eaten,.
there was great sin in eating any other flesh. He was a
great stickler as to flesh and other meats, while the Buddhist
was not, The great point with the Buddhist, on the other
hand, was the conquest of all desire, all ties to father, mother,
wife or child, or even existence, and to eat and drink without.
any desire for it or pleasure in it. He was opposed to’
tonsure, fasting, peonance, dirt, nakedness, for all of which
these Brahmans went in as conducive to salvation. Buddha
did not believe in any of these. He believed in a calm quiet,
in receiving alms and eating what he got, and in meditating:
on the sufferings of the world and the way to get rid of all
suffering. He loved not, he hated not; he sought no.
pleasure, he sought no pain as the Brahman did. All this
contrast comes out in the Amagandha Sutta or Sermon on.
Defilement, which as being short we give in full, substitut.
ing the word "Buddha for its synonyms, and ¢ defilement’
for- Amagandha :—

A Brahman speaks,—Those who eat different sorts of grass,
leaves, roots, &c., (naming them severally), justly obtained of
the just, do not speak falsehood, nor are they desirous of
sensual pleasures. He who eats what has been well preserv-
ed; well dressed, what is pure and excellent, given by others;
he who'enjoys food made of rice, eats defilement. *The
charge of defilement does not apply to me,’ so thou sayest, ‘O
Brahman, although enjoying food made of rice together with
the well prepared flesh of birds’ I ask thee, O Buddha,
the meaning of this, of what description is then thy defile-
ment 2

Buddha speaks :—Destroying living beings, killing, cutting,
binding, stealing, speaking falsehood, fraud and deception,
worthless reading, intercourse with another’s: wife; this
is defilement, but: not the eating of flesh. Those persons
who in this world are unrestrained'in exjoying sensual: plea~ -



xlvi - INTRODUCTION.

sures, greedy of sweet things, associated with what isimpure,
sceptics, unjust, difficult to follow ; this is defilement, but
not the eating of flesh. Those who are rough, harsh, back-
biting, treacherous, merciless, arrogant, and who being il-
liberal do not give anything to any one ; this is defilement,
but not the eating of flesh. Anger, intoxication, obstinacy,
bigotry, envy, grandiloquence, pride, and couceit, intimacy
with the unjust, this is defilement, but not the eating of
flesh. Those who in this world are wicked, and such as do
not pay their debts, are slanderers, false in their dealings,
counterfeiters, those who in this world being the lowest of
men commit sin ; this is defilement, but not the eating of
flesh. Those persons who in this world are unrestrained in
their behaviour towards liviog creatures, who are bent upon
injuring after taking others’ goods, wicked, cruel, harsh, dis-
respectful ; this is defilement, but not the eating of flesh,
Those creatures who are greedy of liviog beings, who are hos-
tile, offending, always bent upon evil, and therefore, when
dead, go to darkness and fall with their heads downwards into
hell; this is defilement, but not the eating of flesh. Nei-
ther the flesh of fish, nor fasting, nor nakedness, nor tonsure,
nor matted hair, nor dirt, nor rough skins, nor the worship-
piong of the fire, nor the many immortal penances in the
world, nor (Vedic) hymns, nor oblations, nor sacrifice, nor
observance of the seasons, purify a mortal who has not con-
quered his doubt (i. e, his desires). The wise man wanders
about with his organs of sense guarded, and His senses con-
quered, standing firm in the Dhamma, delighting in what
is right and mild ; having overcome all ties and left behind
all pain, he does not cling to what is seen and heard.
Thus Buddha preached this subject again and again and
the Brahman who was accomplished in the hymns of the
-Vedas understood it ; the Buddha who is free from defile-
ment, independent, and difficult to follow made it clear in
various stanzas. Having heard Buddha’s well spoken words
which are free from defilement, and send away all pain, he
worshipped Buddha's feetin humility, and took orders at
once, [i. e. became a Buddhist). Thus ends the Amagandha-
Sutta.
. 14, Mr, Dutt notices that M. Renan, who was notorious
for his efforts to bring orthodox Christianity into disrepute,
is compelled to admit that he can find no Buddhist
influence in the New Testament. Mr. Dutt thinks, how-
gver, that by M, Renan’s help he can make something
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of the supposed similarity of the parables of Christ to
those of Buddha. He lays his foundation in the stateme

“ that there was nothing in Judaism which could have
furnished Jesus with a model for the parable style ”,
while on the other hand “ we find in the Buddhist books
parables of exactly the same tone and the same character
as the gospel parables”. Mr. Dutt was no doubt oblivious,
and possibly also M. Renan, of the existence of such Jewish
parables io the Old Testament as those of the trees anoint-
ing a King (Judges ix. 8-20), the ewe lamb of 2 Samuel xii.
1-14, the widow, one of whose two sous slew the other (2 Sam,
xiv. 4-20), the soldier who let his captive escape (1 Kings
xx, 35-42), the thistle which asked the cedar’s daughter
for a wife (2 Kings xiv. 9-11), the vineyard of Isaiah v.1-7,
the two eagles and the Vine, the Lion’s whelps and the boil-
ing pot, all of Ezekiel (xvii. 1-10, xix. 1-9, xxiv. 1-14), all of
which go to show that the Jews were quite accustomed to
the parabolic form of teaching long before Buddha was born.

15. Mr. R. C. Dutt begins his chapter on Buddhism and
Christianity iu his Ancient India with the words—* The
moral precepts and teachings of Buddhism have so much in
common with those of Christianity, that some connection
between the two systems of religion has long been suspected.”

Mr. Rhys Davids, we suppose the highest living autho-
rity ecn Buddhism, on the other hand, unhesitatingly states
in his Hibbert Lectures of 1881, that the views set forth in
the Pali Pitakas”, that is the Buddhist authoritative Secrip-
tares, are *‘ fundamentally opposed to those set forth in the
New Testament”. We are much tempted to leave the
matter there. Prof. Rhys Davids has given evidence to the
world sufficient to satisfy all that he knows both Buddhism
and Christianity. We have as yet to learn that Mr. Dutta
knows either. Instead of, however, leaving the matter here,
we would rather say—les us to the Law and the Prophets,

The moral precepts of Christianity are those of the ten
words of Moses, published many hundreds of years before
Buddha was born. So that if there has been any borrowing
it must have been by Buddha. But we fail to see any. it is
true that both are spoken of as ten. The Christian ten are :—

1 Thou shalt worship only one God.

2 Thon shalt worship no graven image.

3 Thou shalt not use God’s name in vain.
4 Thou shalt keep the seventh day holy.

5 Honour thy father and thy mother.
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6 Then shalt do no murder.
7 Thou shalt not commit adultery.
8 Thou shalt not steal.
9 Thou shalt not swear falsely
10 Thou shalt not covet.

These are practically the prohibition of ten sins. Buddha’s
ten sins are :—(1) Taking any lower animal’s life as well
or indeed much more than man’s; (2) Theft—taking any
thing not given; (3) All sexual intercourse; (4) Telling
lies; (5) Slander, includiog, saying here what one hears
there ; (6) Abuse, including swearing ; (7) Vain conversa-
tion ; (8) Covetousness ; (9) Malice ; and (10) Scepticism—
referring especially to the denial, not of God, but of every
thing,—this world and the next, Buddha aud his law, Karma
or the law of re-incarnation, as the effect of good deeds
unrewarded or bad deeds unpunished.

The very little that is common between these two sets of
sins is what is more or less common all over the world at
all times of its history. It indicates no historical connec-
tion of any kind between the two,

The  moral precepts of Buddha as distinguished from
his sins are, however, more geuverally spoken of thus:

(1) Do not destroy life.
(2) Take not that which is not given.
(3) Do not tell lies.
(4) Drink no intoxicating liquors.
(5) Indulge in no sexual intercourse.
(6) Eat no unseasonable fcod at night.
(7) Wear no garlands, use no perfume.
(8) Sleep on a mat on the ground.
(9) Use no high or broad bed.

(10) Receive no gold or silver.

We fail to see here any resemblance to the’ten words
of the Christian moral law, but we do observe that the
whole four constituting the first table of the Christian
law are completely missing in Buddha’s teaching. He taught
nothing of God, of our duty towards Him or of a Sabbath.
He ridicules the very existence of any Almighty Creator.

Then what greater contrast could there possibly be
than inthe teaching of Buddha and Christ on the relation
of the sexes. The former held that every man should
divorce his wife and betake himself to a single life:
while the latter taught that no man should forsake his
wife except alone for adultery, The wonder is how little
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there is in common between the precepts of Buddha and
those of Christianity. Let the reader look over these
ten precepts of Buddha and consider the little of Chmtums
teaching which is to be found in them.

Buddha's Sel/-Sacr zﬁca and great Rmumatwn are quite
distinet, the one was in a pre-existent, 7., altogether mythi-
eal hfe, the other at his father's home in Kapila-vastu
when he forsook his wife or wives, child, father and home. -

As to the first, we read that he was a rich Brahman of
the name of Sumadha, that he threw off “his cloak pos«
sessed of the nine faults,” and donned the yellow robes of a
Buddhist, and lived the homeless life of an ascetic. While
in this state he saw approaching him a Buddha, and he
threw himself in the mire that he might pass over his body,
This act was of such great merit, that, had he wished it, it
would have destroyed all his sins and he might have become
Buddha himself and entered Nirvana then and there. But:
the question arose in His mind—* Why should I cross the
ocean, resolute but alone?’ Then and there he took the
resolution mot to act so selfishly, but “to attain omni-
science, and enable men and gods to cross. By this resolu--
tion of mine,” said he, “I, a man of resolution, embarking
in the ship of the Truth will carry across with me men
and gods.” That is, in other words, instead of then and
there entering Nirvana, he resolved on being re-incarnated
as the son of King Sudhodana and becoming the Buddha,
and making known to men and gods the way to Nirvana.-
This, it is said, is equal to Christ’s act in becoming incarnate
for men, and dyiong in the room and place of sinners, Un-
like Christ, Buddba did not give himself 40 shame, or humi-.
liation, or death, On the contrary he resolved to live one
life more, in addition to the thousands or millions of lives
which he had already lived, with the reswlt that this new
and additional lifs should he one of self-exaltation and:
self-deification. We fail to see here any likeness to Christ’s
voluntary sacrifice and humiliation, Further, we read that.
on the Indian prince becoming the Buddha and thus leamed:
the way of salvation, as he believed, he after all hesitated:
much about allowing men or gods ’know of it, and thns
benefit by his omniscience.

The other act, that of menczatwn, also spoken of as:
Buddha’s Great Renunciation,is simply  one of the steps:
necessary to the completion of the first. And as we read that
he was living in mortal sip when he i3 .introduced to us as the-

7
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Brahman Sumedha, 20 also was he living in gross sin, from
his point of view, when he resolved on forsaking wife, and
child, father and home to live as an ascetic. On this
occasion he did nothing but what every ascetic for ages
before his time did, and what thousands at the present day
do in Hinduism and Buddhism, and what every Christian
monk, and alas! what many a man does without a spark of
religion or morality—forsake wife and child, house and home,
and wander like a rhinoceros through the world, How
different is all this from Christ’s spotless life sacrifice.
It is quite true that there are other most extraordinary
acts of self-sacrifices ascribed to Buddha, which he is said
to bave done in somejof his pre-existences. As for example—
at one time he lived as a wise and benevolent Hare. Seeing
a hungry man approach, he gave himself to be eaten ; on
another,occasion, also as a hare, he threw himself into the fire
in order to be roasted and eaten; and yet again, he laid
himself down in a cemetry, making a pillow of dead boues.
But it should also be remembered there is also a per contra.
Take for example “the ten sufferings of Buddha” as they
are called. Buddha's one claim is to omniscience, and omni-
science in regard to pre-existences. If any thing pleasant
or painful bappened he was always ready to explain it by
a reference to something good or bad done in & previous
existence. He was known to suffer sometimes from ten
different evils—(1) his toe had been wounded with a sharp
flint, (2) his foot bore the wound made by a catechu
thorn, (3) he sometimes returned from a begging expedi-
tion with an empty vessel, (4) he was calumniated or falsely
aspersed by a bad woman name Sundari, (5) a dwarf Bancha
falsely accused him, (6) in the absence, we suppose of any-
thing better, be ate in the Bairanta country stunted barley,
(7) for six years he underwent much trouble, (8) he was
afflicted with Diarrhcea, (9) he suffered headache at the
destruction of the Sakya race (that to which he himself
belonged), (10) he endured pain when his mind was touched
with insanity. He accounts for every one of these ten
evils from which he suffered by relating some outrageously
gross, and cruel crimes and sins, including the murder of
a prostitute whom he visited, of which he was, according
to himself, guilty in previous states of existence, See
Indian Evangelical Review for October, 1894, (Vol. X X1,
p. 196-206) or, The Journal and Text of the Buddhist Text
tety. Vol i. Part IV, pp. 19-25. ‘
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A word or two concerning the Apology of Aristides and
its connection with our story. Itis of special interest as the
earliest extant Christian work addressed to a non-Christian,
being the work of Aristides, the Christian philosopher of
Athens, addressed to the Emperor Hadrian in the year 125
A.D. Itisindeed the earliest extant Christian ‘Apology’
for Christianity, outside the inspired Apostolic writings, and
none of them is really ¢ Apologetic,” It has come down to .
us in its original Greek only in our story; and there it is
preserved as the speech of Nachor, the Indian Pundit,
Rhetorician, or Necromancer (see below pp. 53-65). It was
lost to the Christian world for some fourteen hundred
years; for, until the last two or three years, its existence in
Barlaam and Joasaph was not known. How it became
known may be interesting to the reader. It was in this
wise. While Mr.J. Armitage Robioson, M. A, Fellow and
Assistant Tutor of Christ’s College, Cambridge, was reading
the life of Barlaam aud Joasaph, in the Library at Vienna,
he was struck by the words as seemingly an echo of Aristides’
Apology, the Syriac translation of which (discovered only a
short time before) he was editing. Onb returning to England
he procured three MSS. of Barlaam in the original Greek
and proceeded to compare them with the Syriac, and was
greatly gratified to find that the Syriac was practically a
free translation of the speech, thus proving the speech in
Barlaam to be the long lost ‘Apology.” The Sgyriac,
which professes to be Aristides’ Apology, is about a half
larger than the Greek in the story, thus showing that the
Syriac translator increased the book rather than diminished
it ; or else, that John of Damascus in inserting it into his
story curtailed the original Apology. The opening words,
“The Apology which Aristides the philosopher made
before Hadrian the king concerning the worship of God,”
are of course wanting in the story. There are also other
slight modifications and adaptations, as might be expected.
But as to the original identity of the Apology and speech
there are no two opinions.

I must offer a remark or two concerning the very anoma.
lous position which the hero of our story—Joasaph or
Jehosaphat—occupies in Hinduism, Buddhism and Chris-
tianity, I need not stop to remark on the anomalous
position be occupies in Northern Buddhism (or Bodhism
as Prof. Max Miiller would have it) as contrasted with that
occupied by him in Southern Buddhism, as I have
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already written of it at some length. But we have also to
remember that the very person of Buddha has been
appropriated not only by the Hindus as an incarnation
of Vishnu, but by the Roman Catholic and the Greek
Chiirch as an orthodox canonised Christian saint, and as
such entered in the Greek and Roman Calendars, and
ordered to be worshipped as a Saint by the former on the
26th of August and by the latter on the 27th day of every
November, under the name and title of St. Josaphat,
or S. S, Barlaam and Josaphat.

The discovery that the Joasaph or Josaphat of our
story was none other than Buddha was made at the same
time and independently of one another, by French, Ger-
man and Eoglish scholars, The writer ‘himself admits
that the story came from India. Any one can recognise
it as none other than that of Buddha as told in the Lalita
Vistara, BSuffice it to say that the identity of Buddha and
St. Josaphat cannot be questioned. We need not go over
the story of Buddba’s life. Our readers know it already—
only to make it the life of Josaphat, for Buddhism they
must insert Christianity; instead of establishing a new
religion, he simply becomes a Christian ; and instead of
the name Buddha, we have Joasaph or Josaphat; and yet
the identity of the catholic saint and the founder of Bud-
dhism was not discovered all these centuries, though the
story was translated from the Greek of St John to Arabic,
Ethiopic, Armenian, Hebrew, Latio, French, Italian, Ger-
man, English, Spanish, Bohemian, Polish, Icelandic and even
Tagala, the classical language of the Phillipine Islands.
Doubts were, Lowever, thrown upon the authenticity of
the story as early as the 16th century, even by good Catho-
lics,. The great and learned Bellarmine thought the truth
of the story was certified by the fact that at the end of it
the author himself worships the two saints Barlaam and
Josaphat! However the event may have happened, Max
Miiller is pleased that his hero, Buddha, the sage of Kapila-
vastu, the founder of Buddhism, has, as a matter of fact, be-
eome a Saint in the Roman Church and thus “ received
the bighest honors that the Christian Church can bestow.
And,” he adds, “whatever we may thing of the sanctity
of Saints, let those who doubt the right of Buddha to a
place among them read the story of his life as it is told in the
Buddhist cannon (sic). If he lived the life which is there
described, few saints have a better claim to the title than
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Buddha ; and no one either in the Greek or in the Roman
Church need be ashamed of having paid to his memory the
honor that was intended for St. Josaphat, the prince, the
hermit, and the saint.”*

It is, however, somewhat curious, to say the least of
it, that he who denied the existence of God, should him-
self be worshipped as God by a large portion of the human
family, and that the greater part of the remainder should
worship him either as a Chbristian Saint, or as a Hindu
incarnation, an embodiment of illusion and deception.

The life of the supposed author, John (Mansur) of
Damascus, who died 756 A.D., throws a weird light upon
our story, Born aud brought up surrounded with luxuries
of no ordinary kind, he rose to be chief councillor (or.
vizier) to the Saracenic Sultan or Caliph of Damascus,
ere the seat was removed to Bagdad; but having unjustly
incurred his master’s displeasure he was hurled from his
high position. To the entreaties of the repentant Caliph
to return to his office, Jobn gave a deaf ear. He disposed

*The old Roman Festum ¢ Dionysii Eleutherei rusticam” (tho
rustic festival of Dionysius, or Bacchus Eleuthereus) is found as three
saints—=St. Dionysius and companions, St. Eleuther and St. Rustic—in
the Roman Calendar, in the Missale Romanum of October, 9th. This
Dionysius is popularly corrupted into Denys and Dennis. St. Bacchus
is found under Oct. 7th. St. Swithin, it is contended, is noneother than
St. Sythan, Sytan or Satan, identified with Tammuz and the 40 days of
rain. The dragon, which is regarded as the symbol of the evil one, is
believed to be none other than “the good St. Vermine.” See Chambers’
Book of Days p. 435, Hislop’s Two Babylons, 4th Edition pp. 441 note,
459-60 note. The Pope alone can say what saints will have their names
‘‘on the canon,” i.e. be canonised. In 1586-60 Pope Sixtus the 5th autho-
rised a particular martyrologium, drawn up by Cardinal Baronius, to be
used throughout the Western Church. In that work among many
others are included under date 27th November ‘“ the holy saints Barlaam
and Josaphat of India on the borders of Persia whose wonderful acts
Saint John of Damascus has described” p. 177 of the edition of 1873,
bearing the official approval of Pope Pius ix., or p. 803 of the Cologne
edition of 1610. In the Martyrologium Romanum published cum
approbatione : Mechline,—MDCCCLIX, we have under the date 27th
‘November the authorization of no less than five Popes, Gregory xiii,
Urban viii, Clement x, Benedict xiv, and Gregory xvi, to the
statement :—“ Apud Indos Persis finitimos sanctorum Barlaam et
Josaphat, quorum Actus mirandos sanctus Joannes Damascenes
conscripsit:” ‘ When and where they were first caoonised, I have
been unable, in spite of much investigation, to ascertain,” says Prof.
Rhys Davids. The oldest list of Saints in which he finds the name is
that of Petrus de Natalibus, Bishop of Equilium (1370—1400). In
the Greek Church their day is August 26th. In its Manual of worship
Joasaph is described as “the holy Iosaph, son of Abener, King of India.”
Barlaam, who i8 not recognised as a saint in the Greek Church, is not
even mentioned. But the Abyssinian Churchhas canonized both Barlaam
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of all his worldly goods, and, accompanied by a friend,
he set out forthe Laura of St. Sabas, where in the mean
garb of the order, be was placed for training under a strict
disciplinarian, an aged monk, who taught him to do nothing
of his own will, to wrestle continually with God in prayer, to
wash out his past sins by his present tears, to write nothing,
to speak nothing, to sing nothing—all this laid upon one
of the most voluminous writers® of all time, and one of
the sweetest and most original singers and composers of
theage! Asa test of his obedience he was ordered to load
bimself with as many as he could carry of the wicker baskets,
the fruit of the industry of his fellow monks, proceed all
the way on foot thus laden to Damascus, the great capital,
and there sell his baskets at double their value. Nothing
daunted by his vivid imagination of what awaited him, he
trudged on his journey under a broiling sun and his heavy
and most awkward burden, till he reached the streets
of the well-known city, where for many years he had been
one of its highest and most honoured citizens. The
quondam chief councillor, dressed in his squalid robes,
exposed in the public streets his paltry goods and his
weary self to the abuse and jeers of the scum of its
bazars; which jeers and abuse must have been greatly
intensified because of the exorbitunt price he demanded.
Thus, however, he conscientiously continved to discharge
the duty laid upon him until an old friend, recognising
him, bought the baskets, and sent him back to St. Sabas,
a stronger man than when he left. On another occasion
having been prevailed upon to compose a funeral hymun
in honour of a departed brother-monk, his superior came
to know of it, aud pot ounly aogrily upbraided him for
the breach of the rule, but expelled him from the trainer’s
cell. He received him back only on condition of his per-
forming menial service so base that the very monks them-
selves stood aghast. John, however, submitted to the de-

and his ass. The practical effect of canonisation is that once the name is
put ‘on the cunon’ or ‘in the Calendar’ of the Church, it becomes the
duty of every true ¢Catholic’ to revere the person so named, to invoke
his intercession, to choose from among the number one to be his
¢ patron saint,’ and to set up altars and images in his honour.

#* Under the heading John of Damascus there are in the British
Museum Catalogue 28 volumes on Barlaam and Josaphat _alone. His
works in Greek and Latin, published at Venice, 1748, are in two huge
folio volumes of upwards of a thousand pages each.
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grading task without scruple, and secured the respest and
confidence of his superiors.

John of Damascus was great, not only because of the
position in the State which he had occupied and the
depth to which he humbled himself. He was, as I have
sald, a most voluminous writer and yet wost able and
learned. Through him and like-minded Syrian Christians
it was that the torch of ancient learning passed on from
the Greeks to the Arabic conquerors. * What Edessa was
as a link between Alexandria and Bagdad, such was John
of Damascus between the Greek philosophers and the
Saracen conquerors.” And sometimes the credit due to
him and his fellow Syrian Christians is not unfrequently
given to the Moslem Arabs.

John was also great as a controversialist, alike against
Muhammadanism, and idolatry with its idols of wood
and stone, of silver and gold ; yet singularly enough he was
equally strong in favour of the use of pictures in Christian
worship. This controversial character, especially as against
the idolatry that discovers itself in the worship of wood
and stone, silver and gold idols, discovers itself very
pronouncedly also in Barlaam and Joasaph.

Yet again, the Damascene was great as a mathematician
and natural historian ; he led his age in the study of both
these subjects and in the exposure of superstiticn, so far as
he had discovered it. He insisted on laymen of all classes,
including even soldiers and peasants, being taught to read,
at least the Word of God—a privilege which Roman Catho-
lics would, even at the present day, deny to most laymen.
In his youth he studied the Diophantine Arithmetic, which
was the germ of our modern Algebra, epitomised the Organum
of Aristotle, und acquainted himself with the astronomical
system of Ptolemy, some two hundred years before Muham-
mad ben Musa, the supposed inventor of Algebra, had lived.
In fact, to the Syrian Christains, of whom John of Damas-
cus was the chief, belongs the credit of having taught
their Arabian conquerors what the latter subsequently
taught Western Europe. “ The chief physicians, and in that
sense teachers of science, at the court of Bagdad, appear

to have been Nestorians of Syria.”
As ‘Doctour of Phisik,” old Cbaucer had heard of our

Damascene, and as one who was worthy of a place in the
Prologue to his Canterbury Tales. .
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For he was grounded in astronomye.
He kepte his pacient wonderly wel.
In houres by his magik naturel.

He knew the cause of every maladye,

Were it of hoot or cold, or moyste, or drye, *
And where engendred, and of what humour.
‘Wel knew he the olde Esculapius,

Averrois, Damascien, and Constantyn.

But though Chaucer knew the great ‘Damascien, his
commentators did not feel very sure of their knowledge.
The learned Dr. Morris describes him as “also an Arabian
physician......probably of the ninth centry”., Mr, Meik-
lejohn, Professor of Education, St. Andrews, annotating the
same word, writes—“ Johannes Damascenus, an Arabian
physician of the ninth century and secretary to one of the
Caliphs.,” Thus the honor and glory belonging to the Sy-
rian Christian is by Christian teachers given to Musulman
Arabs who hadnoright toit; just as we see so many Chris-
tians ready to hand over without any enquiry the doctrines
of Our Lord and his apostles to Buddhist monks and mis-
sionaries.

Among John’s works there are two fragments treating of
dragonst and ghouls or evil fairies, which prepare us for
much that we find in Barlaam and Joasaph ; just as his in-
sistence on laymen of all classes, even soldiers and peasants,
reading the Sacred Word, prepares us for the position
given to the Word in his romance. His definition of man
as “ a rational animal, liable to death, and capable of intel-
ligence and knowledge,” whose bodily nature consists of
“four elements : blood, phlegm, yellow bile, and black bile,”
accords with the importance he gives to death and to the
four bodily elements in the same story of the Unicorn, with
its four bodily elements and the dragon.

John’s geography was that of his age. Hence we need
not wonder that the scene of the story is laid in *the
interior region of the Ethiopians called India”—“What is
called the country of the Indiaus,a great and populous

#  Dry and cold,” black bile or earth ; ‘ cold and moiste,” phlegm
or water; “warm and moist,”” blood or air; “Aot and dry,” yellow bile
or fire— all four represented by the four adders of Barlaam.

+ Damascene’s dragons were serpents of greater size than ordinary,
which, if like that said by Dion Cassius to have been killed by Regullus
were 120 £t, long. .
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country, which lies at a distance from Egypt, being washed
towards that quarter by navigable seas and the main. On
the side of the mainland it approaches the confines of
Persia.”

Alexander the Great expected to discover the source of
the Nile in India. Shinar or Sennar figures largely in the
story, as the place in whose desert Barlaam lived. Accept-
ing Sennar asa country of which the writer had some
correct idea as being around the upper reaches of the Nile
and Blue Nile, we must conclude that the writer of Barlaam
considered India not very far from the confines of Abyssinia
which was regarded as part of Ethiopia. To this day the
Abyssinians call themselves Ethiopians, thus connecting
our Joasaph, prince of India, with Dr. Jobnson's story of
“ Rasselas, or the prince of Abyssinia.,” And it is here
likely that we will find the basis of truth in the story.
When the Thebais was crowded with hermits or monks,
very likely a prince of Ethiopia was converted and betook,
himself to the desert after much persecution from his
father, as described in the Barlaam story.

The word ¢Ethiopia’ was used in the time of John of
Damascus with a very extensive meaning. It included the
whole of North Africa between the equator, the Red Sea and
the Atlantic. Nay more, for we read of the Ethiopians of
Asia, and Indian Ethiopians, so designated because of their
being of a darker hue than their immediate neighbours.
They, we are told, were a straight-haired race, while their
Lybian namesakes were wcolly-haired. Most of the inhabi-
tants of India would paturally fall under such a.desig-
nation.

Homer speaks of two Ethiopias, the one towards the
rising sun, and the other towards the setting sun. Mr. Vaux
of the British Museum, writing in Smith’s Dictionary of
Greek and Roman Geography, says that in some of the early
notices of these Ethiopians many things were ¢ predicated
of the African nation which could be only true of an Indian
people, and vice versa. That there were a people whom
the Greeks called Athiopes in the neighbourhood, if not
within the actual boundaries, of India, is clear from
Herodotus...While abundant instances may be observed of
the intermixture of the accounts of the African and Indian
Ethiopians.” John of Damascus, in the story of Barlaam,
is clearly guilty of this intermixture,

Of India proper the Greeks were profoundly ignorant

8
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Neither Homer nor Pindar, nor either of the great Greek
dramatists Sophocles or Euripides, ever mentions either
India or any of its peoples. And even when it becomes
known, at least by name, little became known beyond a
few proper names. Not till the time of Alexander the Great
was any really trustworthy knowledge of India obtained
in Europe, and then it was very meagre—and it does not
seem to have penetrated to any great extent through the
profound darkness which had reigned for so many ages.

Hipparchus (about B.C. 150) regarded Ceylon, not as
-an island, but as the commencement of another continent,
which extended, as Aristotle held, till it joined Sennar in
Africa, an idea which the author of Barlaam also clearly
cherished. Then on the North-West, India was regarded
by Ptolemy as including the whole of Kabul and Beluchis-
tan. ¢ Bengalia called Uria” was regarded as outside
India, while Burma was in India. So far in regard to the
Geography of our story.

When it is said that Barlaam and Joasaph is largely Bud-
dhistic, what is meant is that a good .deal of the subject
matter came originally from a Buddhistic book, or it may
be books, but that the result was a new book, containing
nothing peculiar to the creed or-doctrives of Buddhism. In
using the material, all doctrines and indeed expressions
contradictory of Christian beliefs were discarded, or rejected.
-For example, there is not only no atheism or even agnos-
ticism, no denial of personality or doctrine of soul, but
no clear explicit hint of Karma and metempsychosis. On
the other hand any doctrine or practice that had a com-
mon basis in Christianity or in Christian human nature, and
in Buddhism or Buddhistic human nature, is emphasised
and exaggerated, such for example as the presence of
suffering in the world, the impermanency of earthly things,
their unsatisfying character, the unending round of changes
that go on for ever, the strength of temptation and the
necessity to guard against it, the evils of the world, the
flesh and the devil, of all self-seeking and the duty of
penance or endurance and celibacy. All these are exag-
gerated out of all proportion to their importance. Then, on
the other hand, those doctrines which are strictly peculiar
to Christianity are comparatively ignored, or very little

. made of them, simply because they were not found in the
mass of materials out of which the story was built. With-
in these limits great liberty is taken, not only with the
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original Buddhistic material, but also by each translator of
the original Greek of the story, and indeed with each suc.

ceeding version or recension of the story. This will be seen

in the five or six here reproduced. Each is quite different

from the other as a work—that is, none of them could be

_regarded with our present ideas, as a translation of the

other. We see that not only have they a commor origin,

but largely a common material ; but that is all. The same .
may be said of the whole extensive literature, which ap-

pears under the various titles of ‘ Kalilag and Damnag,’

*Kalilah and Dimnah’, ‘Pancha Tantra’, Katha-Sarit-

Sagara’, ¢ Hitopadesa,” &c. ‘

The characters of Barlaam, true and false, are undoubt-
edly founded on the Barlaam of Numbers 22-25, and Rev.
2-14, the inspired prophet of God, yet astrologer or diviner,
“who taught Balak (King of Moab) to cast a stumbling-
block before the children of Israel, to eat things sacrificed
to idols and to commit fornication.” with “the daughters
.of Moab”—Buddha’s as well as Joasaph’s temptation. Was
the Pentateuchal story the original of both? What says
Mr. Dutt? _—_

We must not forget the influence which the Zeitgeist
exercised on the writer. He was himsélf an ascetic, living
in the midst of ascetics, He belonged to the Laura of St.

.Sabas on the Kidron, half way between Jerusalem and the
‘Dead Sea. He lived in the desert a solitary in his cell in the
neighbourhood of a large number of like hermits, whose
exemplar was Anthuny, referred to below at p. 81, who,
under the influence of such texts as  Sell all that thou
hast”, “ Take no thought for the morrow,” divested him-
self of all his worldly wealth, fixed his dwelling in the midst
of barren hills, about a day’s journey from the Red Sea, in
a_ ruined tower, the entrance to which he blocked up with
_ stones. There he remained for many a year, seeing no hu-
man countenance, unless it were that of a friend who twice
& year brought him a supply of bread. It was in this
solitude that he experienced the temptations which have
become famous, Qutraged human nature rose against him
and filled his imagination, sometimes with horrible forms
of demons, sometimes with alluring phantoms of beautiful
women, much the same as we find in the lives of Buddha.
. After some years of this life he returned to society, visited
_ Alexandria, attended courts, and again went back to the
.. asceticism of the desert, thousands following him. *Paul
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of Thebes had dwelt since the persecution of Decius in a
cave of the desert, where a palm-tree gave him sbade,
clothing and food. For ninety years he had been lost to
men and was found by Anthony as he lay at the point of
death. As his own end drew near he withdrew from the
veneration and the disquiet of human kind further into the
desert, and only reappeared occasionally to defend the faith
or to protect the oppressed. He departed at last in ex-
treme old age, leaving behind him the fame of a pure and
simple character and a great posterity in the numerous
army of hermits.” If the lives of Buddha influenced the
beginning of Joasaph, that of Anthony coloured the closing
scenes.

Buddha and Anthony alike were powerfully worked
upon by desire—Buddha by the desire to extirpate desire
so as to destory its fruits, existence and consequent suffering ;
Anthony by the desire to perfect his present existence
so as to fit him for a higher and a holier. The means
they took had much in common, and that was to destroy
all bodily appetites (Christ and his Apostles demanded
that they should be kept in subjection, not destroyed).
Hence Buddha and Anthony alike condemned marriage
and taught celibacy, the renunciation of property and of
secular business, of household cares, and indeed of all
church and altruistic anxieties. Hence the impulse to live
in solitude in the desert, which is so vividly brought before
us in Barlaam’s case. Rest from work and freedom from
care have still their charms to many living in enervating
times and relaxing climates. The times of Anthony and
John of Damascus, and the climate of Syria and Egypt
were to all this very favourable. It must be admitted,
however, that their lives had a converting influence on
many of the non-Christians among whom they lived. just
as the asceticism of the Salvationist undoubtedly has on
some at the present day. Men, otherwise careless, were
in some cases arrested by so extraordinary a spectacle;
and it chimed in with the peculiar disposition or bent of
soul of many others, such as are naturally ascetic and of
a retiring temperament, and who gladly avail themselves
of any justification of such a life.

The evils resulting from such lives very soon became
patent. Not only were many strong vigorous lives lost to
the church and to society, and to all the good which they
might have done to the world ; but they themselves suffered.
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“ Woe to him that is alone when he falleth, and bath not
another to lift him up.” Sin, it is fouud by sad experience,
cannot be extirpated by penance or solitude ; nor can fel-
lowship with God be so obtained. “ What doth the Lord
require of thee, but to do justly and to love mercy and to
walk humbly with thy God” (Micah 6-8). ¢ Pure religion
and undefiled before God and the Father is this, To visit
the fatherless and widows in their affliction and to keep thy-
self unspotted from the world.” (James 1, 27).

It may be stated in conclusion that the « History of the
Five Wise Philosophers,” as printed below, is a mosaic of
early 17th century English and that of the close of the
19th ; so that it may prove a useful exercise to the Student
of English to attempt to analyze it, separating the earlier
from the later English,

The other four versions are given verbatim, as in the
original. For them we are greatly indebted to Dr. Morris’
reprint of the Golden Legend and to Dr. Carl Hortsmann’s
Attenglische Legenden; and for translations of quotations
from Buddhistic works chiefly to Prof, Max Miiller’s Sucred
Books of the East,

K. S. M.
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Reader, take pattern by this princely youth,
‘Who walked upright in godliness and truth,
‘Wisely pursue the sufferings of this prince,
And how Barlaam gained his innocence.

No date is given, but the Addenda referred to in the title page are dated 1732.

There is also in the British Museum an earlier edition, printed for Eben,
Tracy on London Bridge, dated 1711.—K. 8. M,



THE title in the original Greek of the Romance reads « 4

profitable story brought to the Holy City from the fur-
ther part of Ethiopia, called India, by John the Monk*
am honorable virtuous man, of the monastery of St. Sabas,
containing the Life of Barlaam and Joasaph, famous and
blessed men”.

The original story is prefaced with the Gospel reference—
‘Having regard to the danger incurred by the servant who, when
he had received the talent from his master, hid it in the earth,
I cannot keep silence concerning a useful story which has
come to my knowledge, and which pious men from the distant
district of Ethiopia, called India, told me had been translated
from trustworthy records. Now the story is as follows: The
country of the Indians, which is large and populous, lies far
away from Egypt. Itis surrounded by seas and navigable
bays on the side that looks towards Egypt ; it extends inland
to the borders of Persia. For a long time it was clouded
over by the darkness of idolatry. But when the only begotten
Son of God sent forth his disciples to preach to all the nations,
the most holy Thomas, one of the twelve, came to India to
proclaim the message of Salvation. The Lord worked with
him and confirmed the word by signs that followed, so that
superstition was driven away and the people adopted the true
faith...... Many of them left all that they had; they entered
into the desert ; in their mortal body, they adopted the life of
the immortals; and many of them, it is said, with golden
wings mounted up to heaven.’

* This ‘John the Monk’ is generally believed to have been St. John
of Damascus, the great ecclesiastical writer, who died in 756 A. D.
The story is found published in Greek and Latin among his works. It
contains frequent quotations from Basil and Gregory of Nazianzen, his
favourite authors, and copious extracts from his other writings, notably
that On the Orthodoxr Fuith. Some, however, think that the John
of the Monastery of St.Sabas was John of Sinai who flourished about
564 A. D. While adopting the History of the Five Wise Philosorhers
as the basis, I have worked into it those passages that are in the ori-
ginal Greek as translated by Dr. Berry, which had been dropped in the
course of time. I have also restored the original name of the hero
Joasaph, and of the other personages of the story.—K. S. M.
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HE flourishing state of Burma had to their King,
Abenner, a prince most cruel against the Christians,
insomuch that he made a Decree that all should be banished
out of his Kingdom ; to that end commissions were sent, that
they who were found after a day prefixed should be slain.

The Christians and monks regarded the King’s Majesty
as of no account ; they feared not his threats, but devoted
themselves to those things that pertained to the service of
God. They treated as contemptible every earthly delight;
they thirsted after death for Christ’s sake, and yearned for the
blessedness of martyrdom, and so without fear or reserve
they proclaimed the name of God the Saviour. They spoke
of nothing save Christ. They clearly taught all men how
changeful and impermanent were all things present; how
.sure and incorruptible was the life to come. Hence many
were rescued from the darkness of deceit, and walked in the
pleasant life of the truth ; even some notable persons, mem-
bers of the Royal Council, renounced all the burdens of life
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and became monks...The chief monks either endured mar-
tyrdom or else hid themselves in desert places and in moun-
tains, not through fear of the threatened torments, but with
~ a holier purpose in view.

At this time one of the King’s servants, a chief ruler in
rank, who excelled all the rest in valour, in stature, in beauty,
having heard the impious Decree, bade farewell to the vain and
degrading pomp and glory in which he had lived, resorted
to the monks and exiled himself in solitary places. With
noble purpose he purified his senses by fasting and watching,
and by the diligent study of the sacred Oracles; having
delivered his soul from every kind of emotion, he shone with
the light of dispassionate calm. '

The king sent for him and roundly abused him for what
he did, on which the man of God cheerfully and calmly answer-
ed—If you desire, O King, to enter into conversation with me,
remove I pray you, your enemies out of the court, and then
I will answer you.” “And who are these enemies,” the
king asked, “ whom you bid me remove ?” “ Anger and lust,”
the holy man answered, “ for from the first the Creator in-
tended them to be fellow workers with our nature, and so
they are to those who walk not after the flesh but after the
Spirit. But in you, who are altogether cruel and who have
not the Spirit, they are enemies and opponents. In you lust,
when it is gratified, excites pleasure, but when it is baffled,
it causes anger. This day therefore remove the hindrances,
and let prudence and righteousness preside in their stead, and
hear and judge what I say.” The King having consented, the
hermit stated how when young he heard a voice the scope of
whose words was—Fools despise things that are as though
they are not; they lay hold on and interest themselves in
things that are not as though they are. He who has not
tasted the sweetness of things that are, cannot learn the
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nature of things that are not. And not learning, how shall he
despise them’. And the voice called what is eternal and
unchangeable ‘ things that are’; but the present life, luxury
ad pleasure, falsely so called, it described as ¢ things that are
not.” “ My mind”, the hermit added, “ impelled me to choose
the better course ; but the law of sin, which warred against
the law of my mind, bound me, as it were, with fetters of
iron and held me captive by the attractive power of things
present. But when the goodness of God our Saviour deliver-
ed me from this terrible bondage, he strengthened my mind
to overcome the law of sin and he opened my eyes to dis-
cern the evil and the good. Then indeed I perceived that
all things were vanity and a striving after wind, as Solomon,
wisest of men, says somewhere in his writings. Then the
veil of sin was taken from my heart. Hence forsaking all
things I followed Him ; and I thank God through Jesus Christ
our Lord that He delivered me from ‘mortar and brick’
(Exod. 1, 14) and from the cruel and deadly prince of the dark-
ness of this world ; and that he showed me the short and easy
way whereby in this body of clay I can embrace the angelic
life. In the desire to attain thereto I choose to tread the nar-
row and straitened way, to despise utterly the vain things
of time, and their changeful turnings and returnings. 1
am determined to call nothing good, save that which is good
indeed...You, O King, show your ignorance of what is good
when you set God and human friendship with its fleeting glory,
one against the other. How could we for such things cast
in our lot with you, and not rather renounce friendship and
honour, our affection for our children, and all else whatever
it may be. I desire not things present, I despise their
frailty and vanity. Which of them is useful, or permanent,
or satisfying ? With the pleasure they afford is bound up
every trouble and pain. My inspired teacher tells me briefly .
—* The whole world lieth in evil’, and, ¢ Love mot the world,
neither the things that are in the world. For all that is in
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the world, the lust of the flesh and the lust of the eyes,
and the vain glory of life, and the world passes away and
the lust thereof, but he that does the will of -God abides for
-ever. Seeking then the good will of God, I forsook all
T joined myself to those who are possessed by the same desire,
and run the same course, that they may obtain the eternal
-mansions which the Father of Lights prepared for those who
Jove Him.” *

As the man of God cheerfully spoke these words, the King
was moved with anger, but delayed punishing him through
respect for his dignity. At length interrupting him, he cried
“ Wretched man, bent upon your own destruction driven there-
to by fate! Had I not at the beginning promised to send
forth anger out of the Council Chamber I would deliver thy
body to the fire. Get out of my sight. I will no longer
look upon you, lest I bring you to a terrible end.”

The man of God departed into the desert, grieved that
he had not suffered martyrdom. And the King in his anger
stirred up a still fiercer persecution against the monks.

The King had, as his queen, a lady of incomparable
‘beauty, but barren of children. This caused great grief to
them both ; for often times he gathered together the priests
of his idols and offered great sacrifices, to the end they
should pray to their gods, that they would be pleased to give
‘him a child ; but all was in vain. After a time she, however,
.conceived—Christ showing a miracle. This caused the King
greatly to rejoice, making to his idols beautiful feasts, and
offerings to his priests, causing great joy and mirth through
his court.

* See the ingenious way Buddhism and Christianity are blended to-
gother in this speech, and indeed throughout- the whole story.
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Within three months that she should be delivered the
King commanded all the wise men to assemble before him,
choosing five out of them, and said,

“Sirs, the cause why I sent for you is, that you should re-
main in my court till the Queen be delivered, and when the
child is born to tell what planet at that time most reigned, and
what nature and disposition the child shall be off.” To which
all answered, “ We will obey your command”.

A while after the Queen brought forth a beautiful male
child who by his comeliness gave proof of what his future would
be, and whom he named Joasaph causing great joy and feasting
thro’ the Kingdom, the King giving large gifts, and offering
great offerings to the idols and gods that they would grant
the child a long and prosperous life, to be gracious in the eyes
of the people, that after his death he might maintain the
Kingdom in peace and tranquility.

When the feasting was ended, within three days, the King
called the five wise men who had been conversant with Chald-
ean astrology, and said to them :—“ Tell me of what nature
my son shall be of, and what fortune he shall have.”

Then four of them answered, “Sir, we find nothing but
good towards him ; for our astrological books shew he shall be
of a strong nature, great, fair of person, full of knowledge,
long lived, and you shall have much joy in him, and always
he will be obedient to your command.” At this saying the
King was well pleased, and replied. “I will also hear the
opinion of the fifth astrologer”; for he was esteemed wiser
than the others. When he came, the King asked him what
he thought concerning his son, and whether he was of the
same mind the former were of.
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Then he replied, “Sir, I wish I could tell you better
tidings of your son than what I shall say, for I find not under
what planet he was born, but will contradict what the four
former wise men have spoken”.

The King desired him to reveal the truth.

Then said the philosopher, “ Sir, I find your son shall be
great, and more wise than any of your race; but for the pres-
ent Iwill declare the worst, which is, he will embrace the
Christian religion which you persecute.” When the astro-
loger spoke this like Balaam of old, it was God, not his astro-
logy that brought the truth to light.

When the King heard the Savii say so, his grief was
exceedingly increased, and he said, “ How shall I prevent my
son’s being a Christian ?”

To whom he answered, “Let him for three years to-
gether suck, and in the mean while cause a palace to be
built, in which let there be neither window nor balcony, to
hinder his looking abroad. That done, cause him to be put
therein, and set over him some strict guardian or master, in
whom you most confide. Also let him choose twelve young
maids, from thirteen to twenty years old, commanding his
tutor to instruct him in your religion, bidding all, upon pain
of death, not once to speak of Christ, nor any other Christian.
Besides, let him be instructed in learning, telling him he
shall never die, but live for ever. And if any of the maids
be sick or die, let another be made choice of like unto the
former, commanding them not to talk of old age, death, nor
any thing that may discontent him ; nor let him speak with
any except those in the palace, giving him all the delights
and pleasures imaginable, to the end he may not grieve nor
be angry, but let him have all the joys and pleasures as may
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be so that his mind may be enticed and thereby enervated
so as to lose all power of thinking. So let him remain there
fifteen years; afterwards, you may permit him to go forth.”

The King said, “ Wherefore should I do this?”

The philosopher answered, “Itis reported the life of
the Christians is such, that if any will observe their law, he
ought to suffer poverty, pain, fasting, giving alms, and do
penance for the love of Christ, always not giving themselves
to the pleasures of the world, but ever mourning for their
sins, afflicting their bodies, striving to be chaste and clean
. from all carnal delights. Itis said also of the Christians
who live in this world after the flesh, that they shall live in
misery through all eternity ; butif a man lives after the Spi-
rit, poor and patient, for the love of Christ, doing good
works, he shall go into paradise, possessing those joys which
never shall have end. Therefore, Sir, cause your son to be
thus brought up till he be fifteen years old; so when he is
used to eat, drink, and take his full delight, you may after
marry him to some great princess. Till then you must not let
him forth ; so that neither all the Christians, nor their prayers,
can convert, nor draw him from our law, nor from the plea-
sures of the world. By this means he shall never become a
Christian.”

When the King heard the saying of this wise philoso-
pher, he was much pleased, and said, “ AU this I will do.”
So forthwith he sent for a baron, whose name was Lionone,
a man who, for his former fidelity, the King did much con-
fide in, saying unto him, “ O Lionone ! I have sent for thee
because thou art he in whom I dare repose more trust, than
any other in the world. To confirm the same, I shall commit
the greatest jewel I have into thy custody, which is my son
Joasaph, who shall remain under thy tuition fifteen years:
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and thou shalt have also twelve young virgins and one tutor,

the virgins from thirteen to twenty years old, all in & palace

with my son, commanding them never to name Jesus Christ,

nor other Christian, nor suffer him to speak with any living

creature save those who are in the palace; and that you

shall bring him up in our religion, giving him all the content

that may be. And if thou dost these things according as I

command thee, then no man shall be more gracious in my

sight, to ask anything which shall not be granted by me;
but if thou dost anything contrary to what I have said, I

shall hold thee the greatest enemy in the world: therefore

have a care of him, and I shall be obliged to thee; but if
thou wilt not do it, answer me quickly.”

Lionone then said, “Sir, in all things I will obey your
Highness’ command.”

Then caused the king a palace to be made as the philo-
sopher had advised him, and when three years were expired
the king sent for Lionone, for the tutor, and the virgins, and
said to the philosopher “ I would have you instruct Lionone, the
tutor, and the virgins how they should bring up and educate
my son”.

Then he began to teach them in what manner they
should look to him ; and when they were well instructed what
they should do, the king commanded on pain of their lives
they should be obedient to what the philosopher had said.
So all, with Joasaph, went into the palace, and when he had
been there some time, he grew fair, pleasant and delightful.

Then the king went to visit him, and seeing so great an
improvement in him, he was well pleased : nor could he stay.
above eight days from seeing of him, nor parted from him
without grief,
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When he had been there seven years, his tutor had
well instructed him in learning ; and when he came to the
age of thirteen years he proceeded in so many arts and
sciences, that his tutor did much marvel, and said unto
Lionone, if Joasaph doth live he will be a great philosopher.
Besides, his carriage was so affable, courteous, and pleasant,
that it made all to admire ; and often he would dispute about
hard questions which made his tutor wonder.

Meanwhile something happened which affected the king
very deeply and made him more than ever enraged against
the Christians. There was a man who as his prime minister
lived in the palace ; he was kind hearted and pious, seeking as
far as possible his own salvation, but secretly, for fear of the
king. Some persons who envied him his intimacy with the king,
conspired to accuse him falsely, and were constantly looking for
an opportunity of carrying out their plan. On one occasion
when the King went out to hunt with his usual retinue, this
good man was one of those who went out with him. As he
was walking along it happened, by divine Providence I believe,
that he met a man in a thicket lying on the ground, whose foot
had been terribly crushed by a wild beast. Seeing him pass-
ing, the man cried to have pity on him, “and,” he added «I
shall not show myself unmindful or ungrateful”. The noble-
man replied—* For the sake of what is right I will help you,
and give you what care I can; but what good you say shall I
get from you ?” “I am a healer of slander,” the poor man
replied, “ if therefore at any time you should be injured by
slander or gossip, I shall cure it with suitable remedies so
that it will do you no further harm.” Thinking nothing of the
promise, the nobleman took the poor man to his house and
cared for him.

Envious men, not long thereafter, falsely accused the prime
minister to the king as plotting terrible things against the
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kingdom, perverting the people and drawing them away after
himself. “If you wish,” they said to the king, “ to be assured
that we speak the truth, consult him privately, so to test
him ; tell him that you wish to forsake the religion of your
fathers and the glory of your kingdom, and to embrace the
Christian life, which you formerly persecuted, as though you
were sorry for what you had done”.

The King knew well how great was the fidelity of his
prime minister towards him. He therefore regarded these
statements as false; and he was determined not to accept
them without proof. So he called him apart and said to
him, “You know what my feelings towards those who are
called monks and towards all Christians have been. Now I
have changed my mind. I shall hence forward treat with
contempt the things of this world, so that I may be partaker
of the hopes of which I have heard them speak, and inherit the
eternal kingdom in the life to come, for my present reign
will undoubtedly be cut short by death. I see no other way
of accomplishing my purpose than that I should become a
Christian and renounce the glory of my kingdom and the
pleasures of life. I shall seek the monks wherever they are
and cast in my lot with them. Now what say you to this?
How do you counsel me ? Speak like truth itself; for I know
that you are sincere, and right-minded above all men.”

The good man, as he listened, failed utterly to perceive
the snare that was laid for hiin : he was touched to the heart,
and with tears he said :—

“ O King, live for ever. It is a good and wholesome plan
you have devised. For though the kingdom of heaven is hard
to find, we must seek it with all our might, for He says—* He
who seeks it shall find it.” Now the enjoyment of things
present, though apparently productive of pleasure and delight,
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it is well to renounce. There is no reality in it ; and those
whom it gratifies, it afterwards tortures sevenfold. Its pleas-
ures and its pains are less substantial than a shadow. They
pass away more swiftly than the track of a ship that goes over
the sea, or of a bird that flies through the air, The hope
of things to come, of which the Christians speak, is sure and
steadfast. But it involves affliction in this world. Our pre-
sent pleasures are short lived, and hereafter there is nothing
save punishment to expect, and torment that can never end.
The pleasure is temporal, the pain eternal. But for Chris-
_ tians the toil is temporal, the happiness and the profit ever-
lasting. May the king’s good counsel then be accomplished ;
for it is well to receive what is eternal in exchange for what
is corruptible,”

The king was very indignant as he heard these words,
but he restrained his anger and said nothing to the man. The
prime minister was however intelligent enough to see that
the king was displeased with him, and that he must be the
victim of some plot. He returned to his home pained at
heart, not knowing how to appease the king, and to escape
the danger that threatened him. As he lay awake all the
night long, there came to his mind the recollection of the
poor man whose foot had been crushed. He called him and
said—“ You told me that you were a healer of hurtful words ?”
“Yes,” the poor man replied, “if yon wish I shall give
you proof of my skill”,

The prime minister then told the poor man of his inter-
view with the king and the impression it made on his mind.

After thinking for a little over the matter the poor man
said—“Be it known to you, Sir, that the king harbours a sus-
picion against you, that you want to seize his kingdom. He
has tried to test you. Go then, shave your head, put off your
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gorgeous apparel, put on garments of hair, and in the morn- -
ing enter the king’s presence. When he asks you the mean-
ing of this conduct, answer—*“As to what you enquired of me
yesterday, O King, here I am ready to follow you upon
the way that you take. For, though luxury be enticing and
pleasant, far be it from me to cling to it when you have
renounced it. Though the path of virtue be rough and
difficult, in your company it will be easy, smooth and plea-
sant. As you made me partaker of the pleasures here, so
will you find me join in what is painful, that I may share
with you in what is to come.”

The prime minister took the advice of his humble friend
and did as he was bid. And when the king saw and heard
him, he was delighted, perceiving with joy his loyalty to
him. He knew now that what had been alleged against him
was false, and he made him recipient of greater honour and
more intimate friendship than ever. But against the monks,
his anger was intensified, for he saw that the renunciation of
the world and its pleasures was their teaching.

Now when the king’s son, the hero of our story, noble
in person, prudent in heart, and conspicuous in every
virtuous accomplishment, had remained full fourteen years
confined, within his palace walls, and had so well improved
in all literature, art and science, the king seeing him so wise
and gracious, rejoiced exceedingly thereat, and said to himself,
“False was the saying of that philosopher, who told me I should
have much grief and sorrow of my son; instead of which
I have the greatest joy and consolation, that the grief I may
sustain cannot countervail the delight which now I enjoy.”

The boy propounded questions concerning nature to his
teachers, which made them marvel at his quickness and
intelligence ; and the king was charmed also with the grace
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of his countenance and the culture of his mind. He kept
telling those who were attending on the boy to allow none of
the painful aspects of life to become known to him. Not a
word was to be said about death, or disease or suffering of
any kind. But he buoyed himself with vain hopes, and he
was like one shooting arrows to try and hit the sky, as the
proverb goes, for how could death escape the notice of any
human being ? And truly it escaped not the notice of the boy.

Being now come to the age of fifteen years, he began to
favour oneé of the virgins more than the rest, and said unto
her, “ Thou art she in whom I repose much more trust than
in all thy companions. Therefore, I pray thee, for the love I
bear unto thee, to tell me the reason why my. father keeps
me so close confined, and if thou wilt tell me the truth, I
promise thee I will conceal it, so that none shall have know-
ledge thereof ; but if thou deniest - to reveal” the truth, and
that I hear it from some other, none shall be a greater cnemy
to me than thyself.” ’

Joasaph speaking these ‘words unto her, she turned her
face to the wall and wept, not knowing how to answer him’;’
but, pausing a while with herself, spake thus—* Most noble
Sir, you have put me to such a strait, that I know not how to
answer you better than with silence; for should I tell you
the truth, the king your father would put me to -death; and-
if I deny to fulfil your command, you will hold me the
chiefest enemy you have.” .

Whilst thus she stood, not knowing what to do, Joasaph
with fair words desired to know the truth, and said “ Fear
nothing, no harm shall come unto thee”.

The damsel not able further to contain herself, said,
“My lord, before you were born, the king your father sent
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for five wise men, the chiefest in his kingdom, and would
know what fortune you should have, and what was your
destiny. Then one of the five answered, you should become
a Christian. The king for fear of that built this palace,
causing you not to come out till fifteen years were expired;
and then he intends to set you free, and marry you to some
great princess”,

Joasaph now knowing the truth, was very well pleased,
having understood the occasion thereof, and why he was so
strictly looked after, and musing with himself, his desire was
the more to come forth. So, calling Lionone unto him, he said,
“Q0 Lionone, I pray favour me so much as to open the gate,
because I would recreate myself abroad, and presently Il
return.”

Lionone said, “ Sir, I cannot, till first I have licence from
your father.” Joasaph entreated he would be a means to get
him leave.

At this time a good impression was made upon the boy.
The grace of the Comforter began to open the eyes of his
understanding, leading him to the true God.

Lionone in all haste went, and coming to the king, told
how desirous his son was to take the fresh air. At this the
king was much grieved, and told him that one of these days
he should come forth. So Abenner, three days after, went
himself and asked him what he would have.

Joasaph, kneeling, replied, “ My liege, for the great love
you ever bore unto me, and for the patience I have so long
suffered, let me entreat you that I may see the city.” Then
presently he wept.
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The king seeing his great desire, said, “ Weep not, my
son. The time will not be long but your request shall be
granted.”

Then he went away, and caused a proclamation forthwith
to be published, that when Joasaph should ride through the
city, neither man, woman, nor child that had any infirmity, as
lame, blind, crooked, nor any aged person whatsoever, should
once appear, but retire into their houses; nor should any such
presume to stand at their doors, windows, or balconies, upon
pain of death, nor be seen at that time; because his son
should not behold the misery of this world. Further, he
commanded, that all who were young, lusty and strong,
should shew themselves openly ; to the end that when Joasaph
passed by, he might take a better view of them.

Now when four days were over, the king with his lords
went to the palace to accompany Joasaph towards the city:
and being mounted on a goodly horse, he wondered to see so
many lusty men, and they as much wondered to see so brave
a prince ; the damsels sitting in their windows singing in the
balconies, others on instruments playing with such mirth and
jollity in the streets, that it did much amaze him, because
he had never seen the like before. So when he had taken his
full delight, by his father’s command he returned to the
palace, charging Lionone he should not go forth again without
his special order.

Now when Joasaph was come to the palace, he began
to talk with the damsel concerning the great pomp he saw
in the city. To whom she replied, “ My gracious Lord, did
you but see the mountains, valleys, beasts, birds, flowers,
plants and other rarities this world doth afford, your joy
then would be twice as much.”
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The damsel's words bred in him a greater desire the
second time to take the air : so presently calling another maid,
he said, “ Go tell the king, if it might so please him, I would
see the meadows and pleasant fields.”

Then she went, delivering the message to his father,
who said, “ Return and tell him, within fifteen days he shall
have his desire”.

The time being come, the king, with many barons,
lords and knights went to the palace, accompanying Joasaph
through the city all being in the same posture as at the first.
For neither lame, blind, nor aged persons were seen, nor any
that were sick or infirm: the men healthful and lusty; the
women young, fair and most richly clad. So riding five miles
they came to a goodly plain, adorned with flowers, herbs,
and plants, on the trees birds singing, on the grass beasts
feeding, at which sight Joasaph did much wonder. To give
him the more delight, the cavaliers rode a hunting; and by
reason of their earnestness in game, Joasaph was left but
with a small company, he still musing on the flowers, birds,
and cattle ; so going forward, about the middle of the plain
he espied a blind man, and another who was leprous, who
for God’s sake desired an alms. When Joasaph saw them,
he stood still, and fixing his eyes upon them, asked Lionone
what they were.

He answered, “ Men, that by reason of sin were so born”
[see Luke xiii, 1-5.]. Joasaph said, “ Are not all men born
healthful and illuminated as I and thou ?” Lionone replied,
“Some are lame, some struck with planets and other some
blind according to the will of God”.

When Joasaph heard this, he said, “So it might have
happened to thee and me ?”
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He answered, “ Many are born healthy, but afterward
become infirm, some lame, some blind, other some leprous;
it being a common thing in this world: therefore every one
that is healthy hath the greater reason to praise God.”

When Joasaph understood that he likewise might be
lame, leprous, blind, or infirm, as these two were, he was much
afraid, and departing from that place, said, “ Let us return
homeward.”

Now, when he came to his palace, he began to think of
these two men, and being troubled, took no delight as at
other times. This Lionone seeing, he went presently to the
king, and said, “Sir, your son Joasaph, on what occasion I
know not, hath taken so deep a melancholy that he is much
altered, and delights in nothing, neither can I imagine the
cause thereof. I thought it therefore my duty to acquaint
you therewith, to prevent if possible farther danger which
may ensue. My counsel is (if your Majesty approves of it) not
to restrain him so much of his liberty : but send your hunts-
men and falconers to shew him some delight and sport,
whereby to remove this inward grief.”

Lionone’s counsel much pleased the king, and he pre-
sently gave orders that all should attend on him.

So Lionone returned to the palace, and told Joasaph
what the king had said, for which he seemed to be very well

pleased.

Now as his father had formerly done, so he gave orders
that the young cavaliers should be ready to wait on him.
Then he sent his hounds and spaniels with his huntsmen to
Joasaph who presently took his horse, and riding with his
company about four miles from the city, they espied a hern;
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so letting the falcon fly, he saw a brave battle between them
in the air, in which he took great delight; and passing on
farther, he saw other game. So spending this day to his
great content, till night approached, he repaired homeward;
and going by a wood-side, there appeared before him a man,
who from his cell crept forth, near upon a hundred years old,
toothless, bald-headed, hollow-eyed, wrinkle-faced, lean, going
on crutches, and having the palsy: whom Joasaph spying,
staid his horse, and earnestly looking on him, said to Lionone
“ What thing is this that is so ill-favoured, and seems to
walk #”

To whom he replied, “ He is a man, grown old and in-
firm by reason of age, so that his natural strength is decayed.
This causeth the loss of his teeth and baldness; neither can
he live long, but of necessity must shortly die.”

When Joasaph heard so much, he said to Lionone,
“ What becomes of him then ?” He answered, “ Put into the
earth or burned to ashes.” Joasaph replied, “ The false and
wicked man, when must he die, and what death ?”

Lionone said, “ None can tell when, nor the time, but God
only.”

Now when Joasaph had duly considered Lionone’s words,
incontinently he began to think on death, saying to himself,
“Seeing I must die and become earth, what profits riches
and honour, though I be Lord of the earth ?” Then began
he to despise the world, saying to Lionone, “ Let’s go to the
city.”

Being now come to his palace, his thoughts were of
nothing but of death, saying to himself, “ Perhaps I may.die
to-day or to-morrow, and from this hour I will only carry the
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figure of death before my eyes, nor henceforth take any
delight in worldly pleasures.” These thoughts of his ascended
into heaven. As he continually thought thus, he became
pale and worn, but whenever he met his father he assumed
a cheerful and bright expression, not wishing that he should
know his trouble. But he longed with an irresistible desire
for some one who could satisfy his heart and speak a word
of comfort to him. When the youth was in this state,
yearning in his soul to find what was good, the Eye that sees
all things beheld him, and He that willeth all men to be
saved and to come to the knowledge of the truth passed him
not by, but manifested towards him His wonted kindness,
and in this manner revealed to him the way wherein he
should go. His thoughts ascended into heaven, and Christ
seeing his true intent to forsake the world, took pity on him
and sent an angel to an hermit whose name was Barlaam,
about three score years old, thirty of which he had spent in
the wilderness in the land of Shinar mourning for his sins.

Then spake the angel to the hermit, and said, “Go
find out Joasaph the son of Abenner, and preach unto him
in the name of Jesus Christ; so -shall you convert the
Indians to the Christian Faith.”

Barlaam then went to a friend of his desiring him to lend
him some gorgeous apparel, the which he put over his hairy
clothes. After that he embarked on board ship and came to the
kingdom of India, where he assumed the appearance of a
merchant, and went to Joasaph’s palace and said to the
porter, “Friend, I would gladly speak with your Prince,
Joasaph.’ :

To whom he replied, “ You may not, nor think of such a
thing, because the king hath commanded no man should be
admitted without his special order.”
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Barlaam said, “Did you but know the occasion why I
come, you would soon give me leave; but if I go hence, and
he hears you deny me entrance, he will be very much dis-
pleased with you.”

The porter said, “ What is your business ?”

Barlaam answered, “ I am a merchant, and I am come
from a far country; and I have a jewel of great price, the
like: of which has never been found. It hath this virtue,
that whoever hath it shall never die. It can give the light of
wisdom to those who are blind in heart ; it can open the ears
of the deaf, give speech to the dumb and health to the sick;
it makes wise the simple; it drives demons away. But if I
may not now speak with him, I then will carry it to some
other great lord who will esteem of it as a mighty treasure.”

When he heard of such a jewel, having so many virtues,
he desired much to see it, promising that he should have
entrance.

The hermit said, “I will not shew it thee; for why
shouldst thou desire such a thing, before thy lord hath seen
it ? Nor is there reason for it. Besides, no man may see it
unless he be a ‘virgin. Thou art not. Therefore thou
may’st not see it ; but I will shew it unto thy master, be-
cause he is a ¢ virgin’,

The porter then knowing that Barlaam spake true, said,
“Stay here until I tell my Lord.” So presently he went,
declaring the words which passed between then.

At this news Joasaph was glad, commanding the porter
he should bring the merchant to him.
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When Barlaam came in, he took him by the hand; lead-
ing him into his chamber, saying, “O Sir, will you show me
the precious stone the porter spake of " Barlaam answered,
“ I must say nothing false or ill-considered to one in your
position. Everything that has been said to you concerning
me is accurately true. But unless I first test your disposition,
I cannot reveal the mystery. For my master says—“The
sower went forth to sow his seed”. [Here follows the Parable,
Luke viii, 5-15]. If then I find in your heart good and fruitful
soil, I shall not hesitate to implant the divine seed and to
reveal the great mystery. But if it be rocky or thorny or a
way trodden by all who will, it were better not to sow this
good seed than to allow it to be carried away by the fowls of
the air and the beasts of the earth, before which I am for-
bidden to cast pearls. But I am persuaded °better things
concerning you and things that accompany salvation,
that you will behold this priceless stone, and that by the
brilliancy of its light you will see light and bear fruit an
hundred fold. For it was on your account that I determined
to take this long journey, that I might show you what you
have never seen and teach you what you have not heard.
The jewel that I have is not seen with the outward eye, but
with the eye of the mind.”

Joasaph replied, “ How can a man see it with his mind ?”
Barlaam said, “ The mind of man knows all things in
this world, and above that his great Creator, God; but if a

man knows not his Creator, he can never see this precious
stone.”

Joasaph said, “ Who is my Creator ?”

Barlaam answered, “ God the Father, Son, and Holy
Ghost, who are three persons, and only one God. Heitis
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who cYeated Heaven, Earth, the Sea, and all things contained
in them ; and He it is who sent his son Jesus Christ who
is God and man, to save mankind ; and it was He that sent His
angel that I should come to thee and teach thee to know
him : neither am I a merchant, but a hermit, who lives in
the desert doing penance from my love to our Lord Jesus
Christ, and I am called Barlaam.”

Then Joasaph said, “ Who is that Christ thou sayest is
God and man ?’

Barlaam answered, “ He it is who made the Heaven
empyrean, calling it Paradise, and in this created angels,
archangels, in such dignity and glory that no human tongue
can express. Among these he created one more glorious
than the rest, calling his name Lucibello, who seeing himself
far greater than the others grew so proud, saying to God the
Father he would be Lord of Heaven. So taking part with
other angels in a rebellious way, God the Father seeing the
archangel’s pride, threw him and the rest out of Paradise
into the infernal lake, there to suffer with those who follow
their example. And as he who was the chiefest of all the
angels suddenly became the worst, and the rest of the angels
who were thrown with him, are now all became evil spirits,
and so many, that they fill the air and Hell. Now Jesus
Christ seeing the angels thus sin, and that the places in
heaven were empty, said, “ Let us make men according to our
likeness, that they may fill up the places in Paradise which
are empty of these evil spirits who are thrown into Hell.”
Then God made man.

Here he begins to relate the full scope of the Scripture,
from the creation of Adam to the death of Christ; which is
known unto all. For brevity’ sake I omit it.
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When Joasaph understood how Christ came inw the
world, and how He suffered death to recover mankind, and
how at the end of the world He shall judge the quick and the
dead, he threw himself down at the feet of Barlaam, saying,
“ O Barlaam, I believe in my Lord Jesus Christ who is true
God and man ;” and he said moreover, “I will do whatsoever

thou wilt command me, so I may be a servaut of my Lord
Christ.”

When Barlaam saw Joasaph was converted, he took and
embraced him in sign of joy, giving him his blessing, and
then instructed him for eight days together, how he should
live and keep from sin, and how to be chaste and pure from
every vice, and to be pitiful to the poor.

Then Joasaph said, “ What life is best for me that I
may be saved.”

Barlaam answered, “ Our Lord Christ lived poor, and
died poor, teaching us how we should follow his example, and
think on death, and how God will come to judge the world ;”
and he further said, “I would have you do as a certain king
did. This King always thought on death, and how God will
come to judge the world by fire, and how He will call upon the
dead, to rise up and come to the general judgment.

“This king did so think ondeath, that he could never be
merry. The which a brother of his, together with his lords,
seeing, they would fain know the cause thereof and said :—

“<Sir, all your barons, lords and others of your court
do much marvel at your Highness’s sadness and why you are
so troubled in your mind. You know you are a great prince,
having all your realm in peace, and none of your subjects’
are disobedient to you, but all would die to do you service,
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You pave all the delights that may be, and if more could be
purchased with their lives, you shall have them ; so that all
wonder at your sadness.’

“The King then said, ‘O my brother, do not marvel at
this my great grief, because I always think on death, and
how God will come to judge the world, and will give a sharp
sentence upon the offenders, when that fearful trumpet shall
sound, and God shall say ‘ Come all to judgment.' This,
and only this, is the cause of my discontent.’

“ Now when his brother heard him speak thus, he laughed,
and made a scoff at his words; so going from him, he told
the nobles of all the King had said.

“ When the King saw his brother did so slight him, he
said to himself; ‘I will try whether he is so valiant as he
seems.’

“ It was a custom in that country, if any person committed
an offence worthy of death that the king send two trumpeters
to sound at his house, that all the people should know he was
the party who must suffer. About eight days after this the
King sent them to his brother’'s house where they sounded
a whole day ; who hearing them, was greatly afraid that he
must suffer death, and not knowing the cause, wept exceed-
ingly. Then going to the king, he said, ‘My Lord, why
have you caused the trumpeters to sound at my door ? What
have I done that I deserve death ?’

“The King seeing him so afraid, and trembling in that
manner, took him by the hand, saying, “Dear brother, you
know I love you well, and also know you have done no offence
worthy of death ; yet have you so great a fear of these two
trumpeters who sounded at your house, being but weak and
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mortal men : think then what great fear I ought to,have,
when I consider that severe sentence which Christ shall
pronounce upon all wicked and sinful men, when that great
trumpet shall sound, and He will say, < Go, you cursed into
the eternal fire, prepared for the devil and his angels” And
therefore, my brother, do not deride me if I am so sad of
that sentence which God shall give at the Day of Judgment,
when that fearful trumpet shall sound, and thou art so trou-
bled at the two trumpeters who sounded at thy house.”’

After the narration of hisstory Barlaam said to Joasaph,
“I will tell you another tale of a King who did much rever-
ence the poor, believing they would pray to God that he might
escape that fearful sentence which will be given at the day
of judgment.

“Once upon a time the King was riding towards the city.
About the middle of the way he met with two hermits, poor
but holy men, and servants of God. When he saw them,
he lighted off his horse, kneeling at their feet, saying ‘ Pray
to God that he will deliver me from that sentence which he
shall pronounce at the latter day’ When he had so done,
he mounted again, and returned to his palace.

“Then one of his lords, went to him, and said, ‘Sir, you
did yourself to day a great dishonour, as also to your crown
and realm, when you dismounted off your horse, and kneeled
at the feet of these poor men.’

“ The King replied, ¢ One of these days I'll tell you the
occasion thereof.’

“When sometime was past, the King caused four caskets
to be brought, which he placed in his hall ; two of them were
new, painted and wrought with golden flowers, wherein was
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nothipg but dead men’s bones ; the other two were old, loath-
some and rotten, wherein were gold, silver, and precious
stones. Afterward he called his courtiers together; when
they came he also sent for that lord who did so reprove him,
saying unto him, ‘ Go take thy choice of those caskets.’

“ The lord went and chose the new ones, which seemed
fair, and richer than the others.

“The King said, ‘ Open the gold plated caskets, and see.
what’s in them.” When he had opened them, he found no-
thing but rotten bones, at which the lord was much abashed.

“Then said the King, ‘Open the others which seem so
loathsome.” This being done, he found gold, silver, and
precious stones. The lord seeing this, was much more
ashamed.

“Then said the King, ‘ Knowest thou why I do this?
I did it because the other day thou reprovedst me when I
reverenc'd those two hermits, which are like these two caskets,
that is to say, these old and rotten ones being opened were
full of treasure; so do theseé hermits go ill clad, bare-footed,
and do penance for the love of Christ, but within are full of
love and holiness ; therefore marvel not if I honour them
_ s0o much. And these caskets so fair without but within full
of bones, demonstrate those who have honour and riches in
this world ; but their consciences within are full of sins,
pride and envy, and without are adorned with rich apparel,
because they rejoice in this world, but in the eyes of God are
worse than carrion.’

“ Therefore” said Barlaam to Jchosaphat, “ love the poor,
and shew mercy to God’s servants and do not forget that
which I have told thee.”
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Joasaph answered—* Your words are good and apt, but
this I want to know, Who is your master, who, you said at the
beginning of your speech, had taught you about the seed ?”

[Then follows a long description by Barlaam of the
ereation, the fall of man, the origin and progress of idolatry,
the call of Abraham, the history of the Jews, the incarnation,
life, death, resurrection and ascension of Jesus, and the rise
and growth of the Christian Church, too long to be repeated
here].

When Joasaph heard these words, light entered his soul.
He rose from his throne in joy, embraced Barlaam and said
to him— Perchance, this 1s that priceless jewel which,
naturally, you shrouded in mystery, not showing it to every
one who wishes, but to those who are strong in spiritual
discernment. * For, lo, as I received these words with my ear,
light most pleasant entered into my heart, and that heavy
cloud of grief that has overhung me so long was all at once
dispersed. Tell me if I am right, and if you know anything
better than what you have told me.”

[Barlaam then tells him of the duty and privilege of
admission into the Christian church by baptism, and the hope
and certainty of a consciously happy eternal life with the Lord,
following the glorious resurrection of the body—thus com-
bating the Hindu and Buddhistic doctrine of Nirvana. He
then refers to the folly of idolatry and gives the following
old Indian story, never intended to be put to such a use.]

“ Take heed” added Barlaam “that you be not guilty of
idolatry. For idolaters are like a country man who was a
bird-catcher and got a Nightingale, and when she saw herself
taken, lamented greatly, and said, ‘ Friend, if thou wilt let
me go, I'll teach thee three things that happy thou shalt be
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to know ; besides great profit will arise, if thou attendest to
them.’

“The countryman said, ‘ If thou wilt tell me I'll let thee
free.’

“Then said the Nightingale, ‘Mark, the first is this.—
That thing which thou canst not have, go not about to seek it.
The second is—That thing which thou hast, if thou makest
it a trade or mystery, with much secrecy hold and keep it.
The third is—That thing which cannot be, by no means
believe in it.

“ When the bird-catcher heard all three, he was much
pleased, and let the Nightingale go.

“Then flew she on to a high tree, and called to the
rustic, saying, ‘O simple fellow, in an ill time thou hast let
me go; for in my throat I have a stone which is far greater
than a goose’s egg, and is worth a mighty treasure.’

“When he heard her say so, it did much repent him ; and
he went presently into the wood thinking again to take her.

“The Nightingale then said, ‘ Thou foolish fellow, hast
thou so well kept in mind my instructions which I taught
thee ?’

“Then spake she again unto him, ‘That thing which thou
hast, and needs must use, be sure to hold it fast. That thing
which thou canst not have, go not about to seek. You have
had me, and knew not how to keep me, and now thou seekest
to take me, but cannot get me. That thing which cannot be
thou oughtest not to give credit to. Thou believest I have a
stone so big as a goose’s egg in my throat : Now how can- I



OR JOASAPH., 31

have such a stone, since the egg is bigger than my body ?’
Then said she, ‘ Get thee gone in a ill hour, and all bad luck
go with thee; from hence forward I'll give thee no more good
counsel because thou canst not keep it.’

“Such is the folly of those who trust in idols. They form
them with their hands, and worship what their fingers have
made, saying—‘Ye are our creators.” Yet how can they
suppose that what they themselves have formed, created
them ? They keep their idols in safety lest they should be
carried off by thieves, yet they call their idols their protec-
tors. And they never reflect what folly it is to suppose that
if they are unable to take care of themselves, they can take
care of others. ‘ For why,’ saith he, ¢ do they resort to the dead
on behalf of the living ?'”

[Barlaam earnestly pleads with Joasaph to give up
idolatry which he professes to be ready to do. He enquires
as to the life he is expected to live after he is baptised and
is instructed in Christian duties—love to God first and then
love to all men. And also speaks highly of asceticism in a
way which shows that Hinduism and Buddhism, especially
the Jatter, had here influenced Barlaam’s views of life).

Moreover Barlaam said, “ The instructions which I have
taught thee concerning our Lord Christ, know how to bear
in mind, because they will profit thee very much. Now know,
Joasaph, I'll return to my cell in the desert.”

Joasaph said, “ What life lead you there ?”

He answered, “Our life is such, that we eat raw herbs and
wild roots ; our drink is water, the bare earth our bed, our
apparel mean, made of camel’s hair, which next our flesh we
wear. All the day, and part of the night we spend in prayer,
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bearing three things always in our mind. The first is our sins
committed : For this cause we are sorry that we have offended
so gracious a God. The second is, the pains of hell, which are
so terrible and great. The third is, to wait for the glory of
heaven, prepared for those who suffer here from their love to
Christ. Those on the other hand, who ceaselessly yield them-
selves to the enjoyment of carnal pleasures and allow their
soul to be consumed with hunger and to be weighed down by
countless ills seem to me to be like a man fleeing from a mad
unicorn ; and who, being terrified by its fierce bellowing, ran
away at full speed lest it should devour him, and as he ran
fell into a deep pit. He stretched out his hands while falling,
and caught hold of a shrub, which he tightly grasped. He
was able to place his feet upon a kind of step, and he thought
that now he would be in peace and safety. But as he looked
about he saw two mice, one white and the other black, gnaw-
ing away at the root of the shrub on which he hung, and he
perceived that they had almost cut it in two. He looked down
then to see how deep was the pit, and there he beheld a
terrible dragon with fiery breath and fierce eyes gaping to
devour him. Again he looked at the step upon which his
feet rested, and there he saw the heads of four snakes pro-
truding from the wall into which it was fastened. But as he
looked up, he saw some honey dropping from the branches of
a tree overhead. And forgetful altogether of the dangers
that threatened him—though the mad unicorn was without,
ready to devour him, and the terrrible dragon beneath, long-
ing to swallow him, though the root of the shrub from
which he hung suspended was almost cut through, and his
feet were resting on a slippery and most insecure step, never-
theless, utterly forgetful of these dangers, so many and so
great—he foolishly became absorbed in the attempt to taste
a little of the sweetness of that honey.

L d
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This is a type of those who are ensnared by the deceits
of the life present; and I shall explain the illustration to
you.

“The unicorn resembles death, which is always pursuing
and endeavouring to overtake the sons of Adam ; the pit is the
world which is full of manifold evils and of deadly snares;
the shrub whose root was perpetually being gnawed away by
the two mice, is the course of the life of each individual,
which is consumed by the hours of night and day, and gradu-
ally brought to an end ; the four serpents represent the com-
bination in the human body of the four Auctuating and
impermanent elements, by whose disarrangement and distur-
bance the constitution of the body is destroyed. Moreover,
the fierce and fiery dragon resembles hell, which pants to
receive those who prefer present delights to future blessings.
And the drops of honey represent the sweetness of the world,
whereby it deceives those who are its friends and hinders
them from considering their own salvation.

“ But further, those who are enamoured of the pleasures
of life and the delights which they afford, and who conse-
quently prefer what is frail and fleeting to that which endures
for ever, are like a man who had three friends, two of whom
he highly honoured, and to whom he was so greatly attached
that he would incur any danger and undergo any toil on their
behalf. But the third he treated with great contempt, he
neither conferred any favour upon him nor did he reciprocate
his affection, but entertained towards him only a feeling of
very slight and surface friendship. Now it happened one day
that a band of fierce and violent soldiers came to sieze this
man and to bring him with all haste before the king, because
he owed a debt of ten thousand talents. In his distress, he
sought some friend who would help him in the terrible account
which he had to settle before the king.
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“ He went first to the friend with whom he was most in-
timate, and said to him, ¢ You know, my friend, how I exposed
my life on you behalf; now I seek your aid in the time of
my own sore trouble. How much will you lend me? How
much may I hope from you who are of all dearest to me.” He
answered him, ‘Man,I am nota friend of yours; I know not
who you are. I have other friends with whom I must enjoy
myself to-day ; hence forward they shall be my associates.
Here are two rags which you may take for your journey, they
will be of no use to you, but do not expect any thing else
from me’.

“When he heard those words he gave up all hope of help
from him ; and so he went to the second friend, and said to
him, ‘You know how I honoured you and helped you. To-day
I am in trouble and misfortune, I pray you help me. Tell
me therefore’ what may I expect from you? He answered
‘T have no leisure to-day to attend to you. I have troubles,
and anxieties and difficulties of my own. I will go a little
way with you, though that will do you no good, and then I
shall return and devote myself to my own affairs.” So he
came back with empty hands, utterly at a loss what to do,
bemoaning his vain hopes reposed in his careless and nseless
friends, who had made such a base return for his affection
towards them.

“ He went off to the third friend, whom he had seareely
noticed, and whom he had never invited to participate in his
pleasures, and he said to him with down cast face, ‘I can
scaroely bring myself to speak to you, because I know very well
that you are conscious that I have never done a good turn
to yon nor treated you as a friend; a terrible calamity has,
however, befallen me; my other friends have altogether dis-
vegarded my plea, and though I am ashamed to do it, I have
come to see if you can give me some little help. Do not
~ refuse me, nor remind me of my bad treatment of you.
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With a bright and happy face he answered, ‘ Nay, truly you
are my greatest friend; whatever little kindness you have
shown me I shall repay with interest. Do not be afraid nor
anxious. I shall precede you, and entreat the king on your
behalf; you shall not be delivered into the hands of your
enemies. Be of good cheer, dearest friend, and grieve no
more’. As he listened he burst into tears and cried, ¢ Alas!
which shall I lament and bewail first my heartless ungrateful
and false friends, or my own terrible neglect of you? You
have proved yourself my true and real friend.’

“ Now the first friend represents riches and the lust for
luere, for which men endure countless perils and anxieties ; but
when the hour of death comes, they receive in return only
the worthless rags requisite for their funeral. The second
friend resembles wife and children, and the rest of one’s kins-
folk and intimates, to whom we are bound by a tie of affec-
tion so hard to sever, that for their sake we neglect our own
soul and body ; and not one of them is of any service to us
i the hour of death; they merely follow our body to the
tomb, and then they immediately return and busy themselves
about their own concerns, forgetting us as soon as they have
covered us in the grave. The third friend, despised and
overlooked, whose presence was never sought, but who was
avoided and kept at a distance, resembless good works such
as faith, hope, love, bountifulness, kindness and the other vir-
tues, which go before us when we leave our bodies, and entreat
the Lord for us, so that we are delivered from our enemies and
those terrible exactors who would bring an awful account
against us, and seek to inflict on us a grievous penalty. This is
the good and well disposed friend who bears in mind our few
~ good acts and repays them with interest.” Matthew 25, 31-46.

Joasaph expressed himself pleased, and asked an illustra-
tion of the vanity of the world, and how we may pass through
it in peace and safety.
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Barlaam replied. * I have heard of a great city where the
custom prevailed of choosing a stranger, about whom the citi-
zens knew nothing, and who was absolutely unacquainted with
the laws and customs of the city, and appointing him king over
them. granting him for the space of a year absolute and unli-
mited power. Then suddenly. when he thought himself quite
secure, and was living in luxury and wantouness, supposing
that his kingdom would last for ever, they rose up against
him, rent off his royal robe and carried him in a triumphal
procession, naked, through the city : then banished him to a
distant island, where. without food or clothes, he suffered
terribly from hunger and exposure : the luxury and mirth he
had so unexpectedly enjoyed, were once again changed into
an equally unexpected grief and trouble. Now it happened
that. in accordance with the custom of that state, there was
a man appeinted king who was exceedingly intelligent. He
was neither carried away by his unlooked for prosperity, nor
did he follow the example of those who went before him, and
who had been so cruelly expelled. by living in thoughtless
security : but he was careful and anxious how best to provide
for his own interests.  He often thought over the matter, and
he was informed by a very wise counsellor concerning the
custom of the country and the place of perpetual exile, so
that he migh: be on his guard against it.  When he heard
this and ascertained that svon he would be carried off there,
and leave his Kingdom to others. he opened his treasures, to
which he still had free sccess. and he entrusted to some faith-
fal servants a great quantity of sitver and guold and precious
stones. which they were to convey before hand to the island
where he was to be extled  When the appointed year was
over. his citizens rose in rebellian : they stripped him and
banished him like those who had beenbefwe him.  The other
guordar Kings were 12 terrtdle distress: but he had stored
up riches before hand. =0 that he hived 1 case and luxaury,
having no tear of these lawless and wicked ciuzens, and he
congratulated humselt upon his happy plan’,
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Barlaam expounds the illustration, and Joasaph enquires
how it is possible to send forward riches to the world to come,
so that they may there be fully and fearlessly enjoyed. Barlaam
answered :—“ We send forward wealth by the hand of the poor.
For one of the prophets, the wise Daniel, said to the King of
Babylon, ¢ Wherefore let my counsel please thee, O King,
make redemption for thy sins by almsgiving (sic), and for thy
unrighteousness by showing pity to the poor. And the
Saviour says ‘ Make to yourselves friends with the Mammon
of unrighteousness, that when ye die, they may receive you
into eternal habitations” And up and down through the
Gospels we learn that our Master spoke frequently of alms-
giving and contributions to the poor.”

Then Joasaph asked, “And is this life of self renunciation,
with all the hardships it involves, an ancient tradition that has
been handed down to you from the Apostles? Or is it only a
new plan devised by yourselves, as the more excellent way ?”

The old man answered—“It is no new law recently
introduced that I inform you about, God forbid, but what we
have received from old time. Our Lord once bade a rich man
sell all that he had and give to the poor, and He said, ‘ Thou
shalt have treasure in heaven, and come and take up the
cross and follow Me’ Wherefore the saints, in all ages,
mindful of His command, are careful to rid themselves of
every difficulty of this kind ; they give everything away, and
by distributing to the poor (from love to their Lord) they
store up wealth for themselves in heaven; they bear the
cross, and follow Christ, some even by suffering martyrdom,
and thereby, according to the teaching of our true philosophy,
become in no sense inferior to the martyrs.” Joasaph
professed his desire to sever himself from the vanity of his
previous life, and to spend the rest of his days with Barlaam,
so that for the sake of what was temporal and impermanent,
he might not forfeit what was eternal and incorruptible.



38 THE LIFE OF JEHOBAPHAT

The old man said, “ If you do this you will act like a wise
youth I have heard of, who was born to rich and distin-
guished parents. His father arranged a marriage for him with
the daughter of a friend who was noble born and very rich;
the lady herself was exceedingly beautiful; but when his
father told the youth what he had planned for him, he thought
it so strange and distasteful that he ran away and left his father.
He came in his flight to the house of a poor old man, where
he desired to rest during the heat of the day. This man
had one only daughter, a maiden; she was sitsing juss then
at the door working with her hands, but with her voice
she was singing praise to God from the depth of her heart.
As he listened to her hymn, the youth said, ¢ What is this you
are doing, lady ? How can you who are so poor offer thanks
for great gifts and praise the Giver of them# She answered,
* Know you not that a small dose sometimes frees men from »
terrible disease 7 In the same way thanking God for small mer-
cies is a source of great blessing. I am indeed the danghter
of a poor old man; but I thank God for what He has given
me; knowing that He who has given me so much {can give
me greater things than these. Now with regard to the earthly
gifts which we do not possess, those who have them derive
no real benefit from them, nay, they sometimes do them
harm ; those who are without them suffer no real injury;
if you take into consideration that journey which all have to
take, and the end which awaits all persons alike. But with
regard to what is most necesssary and of real importance,
gifts of this kind I have received in countless number from
my Master. I have been created in the image of God; I
have come to know Him ; I have the gift of reason; X have
been called from death to life through the merey of God;
I am privileged to partake of His Sacraments; the gate of
Paradise is opened to me, if I will I can enter, no man for-
bidding me. These are gifts bestowed equally on poor and
rich. ¥ know not how to thank God for them. How should

;1 excuse myself if I stopped singing His praise ?*

|



OR JOASAPH, 39

The youth was much pleased with her intelligent words,
and calling her father, he said to him, ‘Give me thy daughter,
for I am charmed with her good sense and piety.’ But the
old man said, ‘ You cannot take the daughter of a poor man,
for you are well born.’ ‘But I shall take her, the youth
answered, ‘unless you refuse her to me: for the danghter of
wealthy parents was betrothed to me, but I rejected her and
ran away. And now I love your daughter because of her
piety towards God and her intelligence, and I wish to marry
her.” The old man replied, ¢ I cannot give her to you to carry
her off to your father’s house, nor can I separate her from me,
for she is my only child.’ ¢ Then,” said the youth, ‘I shall stay
with you, and adopt your way of life’ So he put off his
gorgeous apparel and put on clothes which the old man gave
him. And after he had tried and tested him in many ways,
so as to ascertain whether he was steadfast in his purpose,
and not merely infatuated by his love for his daughter, but
that from motives of piety he chose a life of poverty rather
than his former pomp and glory, he caught him one day by
the hand, brought him into an inner chamber, and he showed
him a great store of wealth, such as the youth had never
before seen, and he said to him, ‘ All these things do I give
you; as you desire to be the husband of my daughter, the
heir to my possessions” When he received the inheritance

he surpassed in riches all the great men of the earth.”

Barlaam gave Joasaph some further instruetion, and
when he had thus spoken he taught him th—Creed drawn up
at the conncil of Nicaa, and he baptised } .m into the name
of the Father, and of the Son, and of +’ : Holy Ghost, in the
pond shat was in his park. The grr.e of the Holy Ghost
same upon him. Barlaam had led him back o his room, where
he celebrated the rite of the Holy Supper, whereupon he
rejoiced in spirit, and gave glory to Chriss, his God.

Meanwhile his tutors and attendants began to remark
the frequent visits of Barlaam to the prince, and one of them
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named Zardan at length spoke to Joasaph, and told him
that he was apprehensive as to the consequences when the
King heard what was taking place. The prince then invited
him to conceal himself behind a purdah in his room, so that
he might hear what Barlaam said. Zardan adopted the sugges-
tion and thus discovered to his dismay that Joasaph had
embraced the Christian faith. He pleaded with the prince to
reflect how his father would be affected when he heard the.
tidings. Joasaph be sought him for the present to say nothing
about it to the king,

Then Joasaph said to Barlaam—“ O Holy father, I pray
thee let me go to do penance with thee in the desert.”

Barlaam said, “It is not yet time, my son.”

Joasaph replied, “ Then holy Father I pray thee accept
a gift of money from me.” But Barlaam refused. Then Joasaph
said “ Give me your hairy coat, and I will give you mine,
that I may wear it next my skin, to the end I may always have
you in my mind ; and I desire you would put on my mantle,
that you may have me in your thoughts, and pray to God I
may make a happy end.”

Then Barlaam said, “ Your motion so far I like well.”
So he put off his hairy frock, and gave it to Joasaph. But he
refused the mantle saying that it was unlawful for him to
receive a new garment. He could, however, accept any rough
rags which the prince could find for him, so both were pleased.
Joasaph then entreated Barlaam to stay a little time longer
with him, to the end he might still better instruct him con-
cerning our Lord Jesus Christ. to which he willingly agreed.
Now the tutor Lionone with the damsels seeing this merchant
was day and night with Joasaph, it came into his mind to
see what he did: wherefore presently repairing to his cham-
.ber, he heard Barlaam preach of Jesus Christ : Then, discover-



OR JOASAPH. 41

ing himself unto him he saw that he had made Joasaph a
Christian, saying, “ Sir, why have you thus deceived me ?
"Tis death, you know, if I'll complain to your father, who has
put me over you as a guide, that you should not talk
with any man, but you have beguiled me, by saying he was a
merchant, and I find him a seducer, who speaks idle words,
whereby you are deceived, and has made you become a Chris-
tian, believing in a man, who was cruified, thus leaving the
precepts of our ancient philosophers. How have you run
into these errors, to give credit to this idiot ? I would have
you know, that, were it not for the duty I bear unto you, I
would cause this fool, to be thrown headlong down into the
palace yard.”

Then said Joasaph “ O Lionone, know this is a most holy
man, whose name is Barlaam, though thou callest him fool.
He isa servant of the living God, whose feet I am not
worthy to kiss. For I was dead and he raised’ me to life; I
was in darkness and he has enlightened me; I was in error
and he has brought me into the right way. I worshipped
idols, which are devils, believing they were true Gods; but
I was in a false and pernicious opinion, and he has taught me
to know Christ who is God and man, who created heaven
and earth, and all the powers thereof.” Lionone understand-
ing the saying of Joasaph presently departed out of the
palace, for fear of the king, and for grief that Joasaph was
now become a Christian ; then going to his house, he feigned
himself sick, saying “For a month I'll not return, that when the
king shall hear Joasaph is converted, I may excuse myself, and
say, at this time I was absent ; so by this means I shall escape
the king’s wrath.”

Now Barlaam would return to the desert giving Joasaph
his benediction after praying with him and for him. So
embracing each other Joasaph said, “Pray to God I may
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make a happy end, and that He may give me grace to come
into the deserts to do penance with thee,” So Barlaam
departed and went to his cell.

Now let us return to Lionone. When he was come to
his house, he told his wife he was very ill; so throwing
hirself upon his bed, he began to weep. Then straightway
one of the damsels went to the king and said, “ Sir, Lionone
18 taken sick, and like to die.”

The king was troubled thereat, and sent three of his
doctors to Lionone’s house, to know what disease he had.
Then the physicians went, and found him in bed, but not sick
at all. So returning to the king, they said, “ Sir, we have
seen Lionone and find he is in bodily health ; but our opinion
18, he is vexed with much melancholy.”

The king thought with himself, “Surely Lionone has
had some difference with Joasaph my son, and for that cause
he now keeps his bed ; then calling one of the damsels, he
said unto her, “ Go presently to Lionone, and tell him, I will
see him to-morrow, and will know what disease he has, because
the doctors inform me he ails nothing.”

So she went unto him, relating what the king had said.

No sooner had she spoken, and hearing the king would
visit him, but presently he arose, putting on his apparel, and
fastening a rope about his neck, went to the king, kneeling
before him, and wept.

The king seeing his strange posture, how he came
before him, marvelled greatly ; so taking him by the hand,
he raised him from the ground, and said, “ Why art thou
come thus, with a rope about thy neck ?”
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Lionone answered, “ My Lord, because I deserve death ;
for you gave me your son to keep, commanding that no man
should see him, lest he should speak of Christ, all which, to my
power, I did obey. But not long since came to the palace a
man, who said he was a merchant, desiring much to see your
son, saying he would give him a stone of a marvellous virtue,
that he who has it should never die; if he were blind, it
would recover his sight ; if lame, he should be made straight,
if leprous, he should be clean. Then the porter told Joasaph
thereof; and he desired much to sce this stone, and com-
manded the man should forthwith come to him. Being before
him, he took him by the hand, and led him into his chamber,
where he remained ten days with him. This merchant was
a Christian, whose name is Barlaam. He persuaded him to
forsake our Gods and to believe in Jesus Christ, who as he
said, was crucified of the Jews: and so by this means he is
become a Christian.”

When the king heard, it he was terribly distressed ; his
grief was much increased, not knowing what to do ; then went
he presently to Joasaph, and said unto him: “Is it true what
I hear of you, that you give credit to a fool, who persuades
you to leave our law, and become a Christian, believing in
him who was crucified by the Jews ?”

Joasaph said, “I believe m my Lord Jesus Christ, who
made the heaven and earth, and all the ornaments thereof.”
Then the king was much enraged, and taking him by the hair,
threw him on the ground, kicking his body in that manner
as if he would break his bones ; and after that he said, “ If thou
will not quickly leave thy opinion, and worship our gods,
and forsake Barlaam, that mere impostor, thou shalt suffer
an ignominious death.”

Joasaph, nothing at all daunted, rose up and said, “ My
Father. now I see what your love is to me; and not like a
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father do you use me: For as children should be obedient
to their parents, so the parents above all others should desire
their good ; but that in me you debar, both in riches, health
and honour, adhering to untruths, not discerning the right
way, all which you do to me, not securing my good, but ill;
for I was blind, and full of errors, Barlaam has enlightened
me, and taught me the truth; I was poor, he taught me to
gain heaven; I walked the way of sinners, he instructed
me in the way of life; I worshipped idols and devils, think-
ing they were true gods, he has taught me to know my
Redeemer Jesus Christ. Therefore, Sir, this your ill usage
does much comfort me; and I am willing to endure all
torments of death for the love of my Saviour; and, further,
know I have no other desire than to suffer for Him who died
for me, and satisfied God’s wrath for the sins of his elect.”

In this state of mind they separated.

Then came to the king a grave baron, whose name was
Nardon, and said :—* Sir, if you please, I will talk with thy son
myself; and doubt not before three days are over, I'll make
him leave the Christian faith, and turn again to our religion.
Besides, he shall obey you in all things.”

The king said—“ I pray make haste, and do your best.”

Then went he to Joasaph, saying into him ;—“O Joasaph,
I much marvel of that which is spoken of thee ; thou art young,
and wise, and thou art he on whom the people’s hearts are
fixed, whose hopes rest all on your fortune; yet sufferest thou
thyself to be deceived by a buffoon, called Barlaam, who has
made you believe in a man who was crucified for the people.”

At these words Jo@ph was mute, and then went into
bis chamber, where knecling on the earth he prayed that
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Christ would put into his heart how to answer Nardon; and
also give him power to convert him to the faith. So when
he had ended his prayers, he returned to Nardon, beginning to
discuss with him, saying—How God made heaven and earth,
how Lucifer sinned and how that God threw him into hell ;
after, how he made man, how man also sinned in breaking
God’s commandments, and how Christ came into the world
to recover man from sin which he had committed against
God’s law.

.So spending the whole day in discussing religion,
Nardon, by his talk, was at last converted. Confessing his
way to be false and wicked, and Joasaph most holy and just,
he said that till then he was in error and that for the future
he would wholly dedicate himself to Christ and go into the
desert there to do penance.

So he departed, and went to a priest by whom he was
baptised, staying some time with him. Thereafter he led
a solitary life,

When the king heard that Nardon was also converted,
and how Joasaph had made him a Christian, he, much grieved,
commanded all his barons to come before him, saying:—“ My
lords, counsel me what I should do with my son, for he has
converted Nardon, and made him of his religion.”

Then spake one, saying, “Sir, go to Joasaph yourself
and show him all the favour you can, promising him great
gifts, using him with all respect and kindness; and doubt
not but he will do whatsoever you command.”

The King, then, thus advised, went unto him, and in a
flattering way, said—* Joasaph, thou knowest there is none I
greater love than thyself; and that that day I see thee not,
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my mind is much troubled. Thou art my chiefest jewel, and
thou art he that must rule the kingdom after my death.
Think, therefore, how much I love thee above anything,
because I suffer so much for thy sake, taking no rest for
thinking of thy good. Yet thou requitest me ill, refusing to
do that which I would have thee do, and seeking thy own
perdition and ruin. Therefore, my son, please me in this, it
is a little thing I desire—to forsake your religion and believe
in our gods. I see the danger which is coming against me;
for when my cavaliers, barons, and lords shall hear thou art
a Christian they will not only scorn thee, but rebel against
me. Therefore, I pray thee, suffer not Barlaam, that silly
wretch, to seduce thee into such errors, nor be thou a means
for the loss of our kingdom.”

Upon this Joasaph replied and said :—My lord, I know
you wish my good more than I can express, and your love
to me cannot be denied, ’'Tis true, you are my sovereign,
and I am your son, and know no father ever loved a child like
unto you. For all this I am much obliged to you; nor of
myself can I merit the least of them, for you have nourished
and brought me up with such care, that no father, I do think,
ever did the like, therefore I ought to honour you above all
things. But then command me what is reasonable without
offence, and I will obey you; for in this world you take more
delight than in that above where God is present. I am much
grieved for your honour, into which I see you are inclined.
Here you worship devils, thinking them true gods. Besides
you live after carnal pleasures, where you should live after
the spirit. Further know, in hell is a place prepared for all
who know not Christ, who must burn with the devils, at
which I am exceedingly grieved. Therefore, Sir, I pray,
leave your way and turn to Jesus Christ, who is full of mercy
and will pardon your sins, and at last bring you to His heavenly
kingdom, which shall never end. You told me if your
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barons, lords and cavaliers heard I was a Christian, they
would rebel against you, and put you out of your kingdom
and deprive me of my rights. For my part I am content.
If T lose a kingdom here it is to gain eternal life; and if I
lose your cavaliers here, it is to get a company of angels in
heaven ; and if I lose the treasures of this world, I shall enjoy
those celestial treasures which never shall have end.”

When the king saw the determination of his son, that
nothing could dissuade him from being a Christian, he, much
grieved, said :—“Now I see thou deservest death.”

Then went he into his palace and sent for his barons and
lords saying—* Give me counsel what I shall do with my son,
who will not be drawn from his erroneous opinion.”

Then Araches, one of the chiefest replied—* My lord be
not grieved at the occurrence, for I assure you Joasaph will
speedily renounce the Christian faith; hearken if you please,
unto my advice : proclaim throughout your kingdom, whoso-
ever shall bring Barlaam alive unto your presence shall have
a hundred pounds reward. Besides, if by chance any other
Christian is found, let him be brought also. And if Barlaam
be taken, let Joasaph know of it, commanding him, as before
he instructed your son into the Christian faith, so now he
should persuade him again to worship our gods; and if Barlaam
refuses to do it for love, you shall make him perforce do it
by torment. But if this Barlaam cannot be found, then send
for one of your eldest Savit, he whose name is Nachor. This
man much resembles Barlaam. Then cause him to come
before you and proclaim that all persons whatsoever, Christians
a8 well as pagans, that will hear a disputation between your
wise men and Barlaam concerning the pagan and the Christian
religion, shall come securely to your court, without let or
molestation ; and that which shall be judged best we will
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follow : and that which is not right we will despise. So when
the people are met, you shall propose this into Nachor, that he
with all his power shall for a time defend the Christian religion,
but in the end shall be over come by them, and show that
our religion is truer than the Christian’s. Now when this
disputation shall be, let Joasaph your son be there present;
and when Nachor seems to have the worst, let him behold
Joasaph and say—*“ O my son, the Christian faith which I
taught thee is false and wicked, but that of the pagaus is just
and holy. Therefore my son, let us leave the religion, in
- which I was deceived, and turn to the pagans, which is just
and rightt  Now when your son beholdeth - Nachor, he
will verily believe that he is Barlaam, because he is so like
to him. So by this means, he will continue no longer a
Christian, but turn to our religion.”

This counsel of Araches, the Savii, pleased the king well ;
and he caused a proclamation to be made that if any man
could find out Barlaam and bring him to the court, he should
have a hundred pounds reward, and if, besides, they met in
with any Christians, they also should be brought before the
king.

Araches himself went off with a large band of horsemen
to the land of Shinar in search of Barlaam. They traversed
mountains and valleys difficult of access in their vain efforts.
At length having ascended a height, Araches discerned a
company of hermits walking along.- He at once sent his
men to lay hold on them. ‘They came around them like
dogs, and like wild beasts eager for the slaughter; but when
they brought them to Araches he perceived that Barlanm
was not amongst them, for he knew his appearance. He
enquired of them if they knew him and where he was. They
told him they knew him well, as he was their brother and
comrade, but what had become of him they could not tell.
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Araches refused to believe them, and he cruelly tortured
them in the endeavour to force them to speak. When he had
failed in his attempt, he brought them before the king, who
threatened them with death if they did not inform him
where Barlaam was to be found. They fearlessly witnessed
for the faith ; and having refused to ‘obey the king or to be in-
fluenced by his threats, he had them cruelly martyred.

Others went to find Barlaam, and as they travelled they
saw two hermits, one of whom had a box of dead men’s bones
which he had always about him. These hermits were brought
before the king who asked them what they were.

They answered—* Christians, living in the desert, doing
penance; and these bones which we carry about us put us,
whether eating or drinking, in mind of death, having them
always before our eyes. Moreover these bones were once men,
as we are now ; and we shall all soon be so ourselves, When we
look upon them, we learn to despise this transitory world.”

Then the king caused them both to be imprisoned, saying
he would do justice upon them himself.

Hearing that Barlaam could not be found, the king sent
for Nachor, who was found in a cave practising divination.
The king related to him what Barlaam had done, and how he
had converted his son. “ And I am informed,” said he,
“that thou art like him in all things. I have therefore sent
for thee, intending to have a disputation about the Chrstian
religion and our law; because Barlaam made Joasaph a
Christian, and I would have him renounce that religion and
turn again to ours. Now because thou dost resemble Barlaam
very much, I would have thee disguise thyself and counterfeit
Barlaam, and that thou for a time defend the Christian
religion against the Savii; but at last be overcome by them.
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Then turning thyself towards my son, thou shalt say—‘Joasaph
I have been much deceived in the Christian religion, and now
I find the Pagans much better’ ; and show the reason, saying
—The Christian faith leads to perdition, but the faith of the
Pagans leads to salvation.’ ”

Then Nachor said—“What your holiness commands shall
be performed.”

So Nachor went off to his cave, and Araches started off
once more on the pretence of looking for Barlaam; he saw an
old man coming out of aravine. He sent his attendants to
scize him and when he was brought near to him he asked
him who he was and what was his religion. Nachor answered
that he was a Christian and that his name was Barlaam ; for
this was the plot that had been devised. Thereupon he
carried him off to the king who told him that he might justly
put him to death at once, but that in mercy he would allow
him some time to make up his nimd whether he would obey
his orders or else die in cruel pain.

Meantime the news spread abroad that Barlaam had
been arrested. When the prince heard of it he was terribly
distressed, and with bitter tears he besought God to aid the
aged man in his time of need. His prayer was heard, and
a vision was vouchsafed to him which revealed the plot, so
that when he awoke, his sorrow was turned to joy.

Two days after this the king went to Joasaph and said
to him—* O, my son, Barlaam is now found, and come to
dispute against our wise men concerning the Christian religion
and Paganism; and that which is false we will disallow.
Either you and your Barlaam shall persuade us, or else we
shall win you over to obedience tomy orders.” The prince
guided by the heavenly vision, calmly but firmly answered
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that come what might he could not deny his Lord; but in
regard to the public disputation Joasaph added—*Sir, I am
overjoyed, desiring you will let me hear the disputation, and
see my master Barlaam.” This was agreed to.

Then caused the king to be proclaimed that all persons
whatsoever, Christians as well as Pagans, who would hear a dis-
putation between Barlaam and the Savii concernng the prin-
ciples of religion, might safely come to the court, without let
or molestation, and not be questioned for anything.

The day being appointed, numbers of the Pagans came
flocking thither, especially of the more learned classes but of
the Christians, there was but one, named Barachias who came
to help the supposed Barlaam ; some of the latter were too old,
others were hidden away in distant mountains and caves; and
others again were too much afraid of the king to come. When
the parties were assembled the king sent for Joasaph, whom
he placed next to himself ; and Nachor (the so-called Barlaam)
was on the other side of Joasaph. A vast throng of idolators
gathered together and consulted one with another against the
prince and those who thought with him ; and the proverb was
fulfilled which speaks of a roe fighting with a lion. For ke
made the most high his refuge, and trusted in the shadow of
His wings ; they in the rulers of this world, and in the prince
of darkness who had most greviously enslaved them.

Nachor was now brought out, he who was pretending that
he was Barlaam. And then the king proclaimed to his orators
and philosophers,—* Here is a controversy set before you upon
which most momentous issues depend, for either of two things
shall happen. If you win victory for our religion and convict
Barlaam and his associates of error,you shall be greatly
honoured by us and by the whole assembly; and you shall
be adorned with crowns of victory. But if you are worsted
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you shall in shame be put to a terrible death ; your property
shall be confiscated ; the memorial of you shall be taken from
the earth ; your bodies shall be cast to wild beasts, and your
children shall be condemned to perpetual slavery.”

When the king had thus spoken, the prince arose and said
‘O King you have judged justly and may the Lord confirm
your purpose. Now I shall speak to my teacher. When Joa-
saph had attentively beheld Nachor, and taken for a long time
a full view of him, he was doubtful what to think. Sometimes
he thought it was not Barlaam ; at other times he thought it
was he. Then whispering in his ear he said—*“0O, Barlaam, you
know in what royal dignity you found me, and how for ten days
together thou didst instruct me in my palace, how, under the-
influence of your teaching, I forsook the customs and traditions
of my country, and thou madest me a Christian; and now thou
art come hither to discuss the faith of Christ against the Savii.
Therefore, since thou hast preached Christ, suffer not thyself to
be overceme, neither by words nor by threatenings of the king.
For in troth, if thou dost thou shalt surely die for it. Therefore
stand firm and steadfast to your tenets ; otherwise in the con-
clusion, it will be ill with thee, If, however, you vanquish in
the argument and convince our opponents that they are wrong,
I shall think more of you than ever. I shall regard you asa
herald of the truth and I shall remain true to the Christian
faith till I die”,

When Nachor (so-called Barlaam) heard these words, he
was much dejected and said :—“I think the devil brought
me here.”

Then thought he within himself what he should do.
“ For should I suffer the Savii,” thought he, “‘to have the
better of the argument, Joasaph threatens to take away my
life ; and if I suffer myself to be overcome, I shall ever here-
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after be in disgrace with the king.” Therefore, he concluded,
“I will go the middle way, that is, to commend the Christian
faith and the faith of the Pagans also.” But the whole
course of events was guided by the Providence of God.

Now as Nachor was disputing, the Spirit of God entered
into him, and he spake higher points concerning Christ than ever
before was heard, and talked in so lofty a style that he con-
futed all the. Savii; so they had not a word to say. And,
whereas he should have said that the Christian Faith was
false and erroneous, on the contrary he said that Paganism
~ was wicked and diabolical. He in fact opened his mouth, and,
like Balaam’s ass, spoke words such as his own heart never
suggested. -

- “I, O king”, said Nachor, “ by the grace of God came
into this world ; and having contemplated the heavens and
the earth and the seas, and the sun, and the rest of the orderly
creation, I was amazed at the arrangement of the world;
and I comprehended that the world and all that is therein
are moved by the impulse of another; and I understood
that He that moveth them is God, who is hidden in them.
and concealed from them; and this is well-known that
that which moveth is more powerful than that which is
moved. That I should investigate concerning this Mover
of all, as to how He exists—for this is evident to me,
for He is incomprehensible in His nature—and that I
should dispute concerning the steadfastness of His govern-
ment 80 a8 to comprehend it fully,. is not profitable for
me ; for no one is able perfectly to comprehend it. But I
say concerning the Mover of the world that He is God of all
who made all for the sake of man; and it is evident to me
that this is expedient, that one should fear God and not
grieve man. Now I say that God is not begotten, not made,
a constant nature, without beginning and without end; im-
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mortal, complete and incomprehensible ; and in saying that He
is complete I mean this—that there is no deficiency in Him, and
He stands in need of nought, but every thing stands in need of
Him. And in saying that he is without beginning I mean
this—that every thing which has a beginning has also an end,
and that which has an end is dissoluble. He has no name, for
every thing which has a name is associated with the created.
He has no likeness, nor composition of members, for he who
possesses this is associated with things fashioned. He is not
made nor is He male or female. The heavens do not contain
Him ; but the heavens and all things visible and invisible
are contained in Him. Adversary He has none, for there is
none that is more powerful than He. Anger and wrath He
possesses not, for thereis nothing that can stand against
Him. Error and forgetfulness are not in His nature, for
He is altogether wisdom and understanding, and in Him
consists all that consists. He asks no sacrifice and no libation,
nor any of the things that are visible ; He asks not anything
from any one, but all ask from Him.”

Nachor having opened his address with these words,
proceeded to divide the whole human family into three classes
—the Indians or Hindus and all like them who worshipped
nature in its various forms and gods many associated more or
less with nature worship, including Greeks and Egyptians in
the first class ; the second class would be the Jews; and the
third the Christians. The first class, he subdivided into three
sub classes—the Hindus or Indians, the Greeks or Yavanas, and
the Egyptians. Throughout his speech he was drawn towards
the Christians. Near the begmnmg he referred to them in
these words :—

“ The Christians reckon the beginning of their religion
from Jesus Christ, who is named the son of God Most High;
and it is said that God came down from heaven and from a
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Hebrew virgin took and clad himself with flesh, and, in a
daughter of man, there dwelt the Son of God. This is taught
from that Gospel which a little while ago was spoken amongst
them as being preached ; wherein if ye will also read, ye will
comprehend, the power that is upon it. This Jesus then was
born of the tribe of the Hebrews, and He had twelve disciples
in order that a certain dispensation of His might be fulfilled.
He was pierced by the Jews and He died and was buried ; and
they say that after three days He rose and ascended to heaven ;
and then these twelve disciples went forth into the known
parts of the world, and taught concerning His greatness with
all humility and sobriety. And on this account these also
who to-day believe in this preaching are called Christians, who
are well known,”

Nachor then went on to contrast &is opinions as to the
divine nature and the divine charactege with those of the wise
men of the various races which he had named—Hindus,
Greeks, Egyptians and Jews. He first discusses the views
of those who regard the elements and the phenomena of
nature as gods, beginning with the Vedic Hindus. “These
Hindus,” said he “ inasmuch as they did not comprehend God,
erred in regard to the elements. They began to serve
created things instead of the Creator and on this account
they made likenesses, and they enclosed them in temples;
and, lo! they worship them and guard them with great
precaution, that their gods may not be stolen by robbers;
and the old Indians have not understood that whatsoever
watches must be greater than that which is watched;
and that whatsoever creates must be greater than that
whatever is created ; if so be then that their gods were too
weak for their own salvation, how will they furnish salvation
to mankind ? The old Indians then have erred with a great
error in worshipping dead images which profit them not.
And it comes to me to wonder also, O king, at their philoso-
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_ phers how they too have erred and have named gods those
likenesses which have been made in honour of the elements;
and the wise men have not understood that these very ele-
ments are corruptible and dissoluble ; for if a little part of the
clement be dissolved or corrupted, all of it is dissolved and
corrupted. If then these elements are dissolved and corrup-
ted, and compelled to be subject to another harder than them-
selves, and are not in their nature gods, how can they call
gods those likenesses which are made in their honour ? Great
then is the error which their philosophers have brought upon
their followers,

“ Let us turn then, O king, to the elements themselves,
in order that we may shew concerning them that they also are
not gods, but a creation corruptivle and changeable, which is
in the likeness of myn. But God is incorruptible and un-
changeable and mvmk\yhxle seeing, turning and changing
all things.

“Those, therefore, who think concerning earth [Prithivi]
that it 18 God, have already erred, since it is digged and
planted and delved ; and since it receives the defilement of
the excrement of men and of beasts and of cattle : and since
sometimes it becomes what is useless; for if it be burned it
becomes dead, for from baked clay there springs nothing : and
again, if water be collected on it, it becomes corrupted along
with its fruitsand lo! it is trodden on by men and beasts,
and it receives the impurity of the blood of the slain: and
it is digged, and filled with the dead, and becomes a repository
for bodies ; none of which things can that holy and venerable
and blessed and incorruptible Nature receive. And from this
we perceive that the earth is not God, but a creature of God.

« And in like miahner again have those erred who have
thought concerning water {Varuna)] that it is God. Faor
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water was created for the use of man, and in many ways it is
made subject to him. For it is changed, and receives defile-
ment, and is corrupted, and loses its own nature when cooked
with many things, and receives colours which are not its own;
being moreover hardened by the cold, and mixed and mingled
with the excrement of men and beasts and with the blood of
the slain ; and it is compelled by workmen, by means of the
compulsion of channels, to flow and be conducted against
its own will, and to come into gardens and other places, so as
to cleanse and carry out all the filth of men, and wash away
all defilement, and supply man’s need of itself. Wherefore
it is impossible that water should be God, but it is a work of
God, and a part of the world.

“So too those have erred not a little who thought con-
cerning fire [Agni] that it is God : for it too was created for
the need of men: and in many ways it is made subject to
them, in the service of food and in the preparation of orna-
ments and other things of which your majesty is aware:
whilst in many ways it is extinguished and destroyed.

“ And again those who have thought concerning the blast
of winds [Indra and the Maruts] that it is God, these also
have erred: and this is evident to us, that these winds are
subject to another, since sometimes their blast is increased and
sometimes it is diminished and ceases, according to the
commandment of Him who subjects them. Since for the
sake of man they were created by God, in order -that they
might fulfil the needs of trees and fruits, and seeds, and that
they might transport ships upon the sea; those ships which
bring to men their necessary things, from a place where they
are found to a place where they are not found ; and furnish
the different parts of the world. Since then this wind is
sometimes increased and sometimes diminished, there is one
place in which it does good and another where it _does harm, :, ;
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according to the nod of Him who rules it; and even men
are able by means of well-known instruments to catch and
coerce it that it may fulfil for them the necessities which
they demand of it; and over itself it has no power at all ;
wherefore it is not possible that winds should be called God,
but a work of God.

* So too those have erred who have thought concerning the
sun [Surya or Savitur] that he is God. For lo! we see him,
that by the necessity of another he is moved and turned and
runs his course ; and he proceeds from degree to degree, rising
and setting every-day, in order that he may warm the shoots
of plants and shrubs, and may bring forth in the air which is
mingled with him every herb which is on the earth. And in
calculation thc sun has a part with the rest of the stars in
his course, and although he is one in his nature, he is mixed
with many parts according to the advantage of the needs of
- man: and that not according to his own will, but according
to the will of Him that ruleth him. Wherefore it is not
possible that the sun should be God, but a work of God ; and
in like manner also the moon and stars.

“ But those who have thought concerning men of old,
[Siva, Rama, Krishna and Chaitanya] that some of them are
gods, these have greatly crred: as thou, even thou, O king, art
aware, that man consists of the four elements and of soul and
spirit, and, therefore, is he cven called World, and apart from
any one of thesc parts he does not exist. He has beginning
and end, and he is born and also suffers corruption. But God,
as I have said, has none of this in His nature, but He is un-
made and incorruptible. On this account, then, it is impos-
sible that we should represent him as God who is man by
nature, one to whom sometimes, when he looketh for joy, grief
happens ; and for laughter, and weeping befals him ; one that
is passionate and jealous, envious and regretful, along with the
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rest of the other defeets : and in many ways more corrupted
than the clements or even than the beasts.

“The Grecks then, because they arc wiser than they
whom they call Barbarians, have crred cven more: than the
so called Barbarians, in that they have introduced many gods
that arc madec; and some of them they have represented as
male and some of them as female; and in such a way that
some of their gods were found to be adulterers and murderers,
and jecalous and envious, and angry and passionate, and
murderers of fathers, and thieves and plunderers. And they
say that some of them were lame and maimed; and some of
" them wizards, and some of them utterly mad; and some of
them played on harps; and some of them wandered on moun-
tains; and some of them dicd outright! and some were
struck by lightning, and some were made subject to men, and
some went off in flight, and some were stolen by men ; and lo!
some of them were wept and bewailed by men: and some,
they say, went down to Hades ; and some were sorcly wounded,
and some were changed into the likeness of beasts in order

that they might commit adultery with the race of mortal
women.

“The Greeks, then, O king, have brought forward what
1s wicked, ridiculous and and foolish concerning their gods and
themselves ; in that they called such like persons gods, who
are no gods : and hence men have taken occasion to commit
adultery and fornication, and to plunder and do everything
that is wicked and hateful and abominable. For if those
who are called their gods have done all those things that are
written above, how much more shall men do them who
believe in those who have done these things! And from the
wickedness of this error, lo! there have happened to men
frequent wars and mighty famines, and bitter captivity and
deprivation of all things: and lo! they endure ¢hem, and
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all these things befal them from this cause alone: and when
they endure them they do not perceive in their conscience
that because of their error these things happen to them.

“Now because the Egyptians are more ignorant than
the rest of the people, these and the like gods did not suffice
them, but they also put thc name of gods on the beasts which
are merely soulless, For some men among them worship the
sheep, and others the calf ; and some of them the pig, and others
the shad-fish ; and some of them the crocodile, and the hawk,
and the cormorant, and the kite, and the vulture, and the
eagle, and the crow; some of them worship the cat, and
others the fish Shibbuta; some of them the dog, and some
of them the serpent, and some the asp, and others the lion,
and others garlic, and onions, and thorms, and others the
leopard, and the like.

“ And accordingly the Egyptians have not understood
that the like of these are not gods, since their salvation is no¢
within their own power; and if they are too weak for their
own salvation, then as regards the salvation of their worship-
pers, pray whence will they have the power to help them ?

“The Egyptians then have erred with a great error,
above all peoples that are upon the face of the earth. But 1t
is a matter of wonder, O king, concering the Greeks, whereas
they excel all the rest of the people in their manners and in
their reason, how thus they have gone astray after dead idols
and senscless images : while they sce their gods sawn and polish-
ed by their makers, and curtailed and cut and burnt and shaped
and transformed into every shape by them. And when they
arc grown old and fail by the length of time, and are melted
and broken in picces, how is it that they do not understand
concerning them that they are not God? And those who
have not ability for their own preservation, how will they be
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able to take care of men? But even the poets and philoso-
phers among them being in error have introduced concerning
them that they are gods, things like these which are made
for the honour of God Almighty; and being in error they
seek to make them like God as to whom no man has ever
seen to whom He is like; nor is he able to see Him; and
together with these things they introduce concerning Deity
as if it were that deficiency were found with it ; in that they
say that He accepts sacrifice, and asks for burnt-offering, and
libation, and murders of men, and temples. But God is not
needy, and none of these things is sought for by Him: and it
18 clear that men are in error in those things that they
imagine, But their poets and philosophers introduce and say,
that the nature of all their gods is one; but they have not
understood of God the Lord, that while He is one, He is yet
in all. They then are in error; for if, while the body of man
is many in its parts, no member is afraid of its fellow, but
whilst it is a composite body, all is on an equality with all:
so also God who is one in His nature has a single essence
proper to Him, and He is equal in His nature and His essence,
nor is He afraid of Himself. If, therefore, the nature of the
gods is one, it is not proper that a god should, persecute a
god, nor kill nor do him that which is evil.

“If then gods were persecuted and transfixed by gods,
and some of them were carried off and some were struck by
lightning ; it is clear that the nature of their gods is not one,
and hence it is clear, O king, that that is an error when they
speculate about the nature of their gods, and that they reduce
them to one nature. If then it is proper that we should
admire a god who is visible and does not see, how much more
is this worthy of admiration that a man should believe in a
nature which is invisible and all-seeing! And if again it is
right that a man should investigate the works of an artificer,
how much more is it right that he should praise the Maker
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of the artificer! For, behold ! while the Greecks have estab-
lished laws, they have not understood that by their laws
they were condemning their gods; for if their laws are just,
their gods are unjust, who have committed transgression in
killing one another and practising sorcery, committing adul-
tery, plundering, stealing and slecping with males, along
with the rest of their other doings. But if their gods excel-
lently and as they describe have done all these things, then
the laws of the Greeks are unjust; and they are not laid
down according to the will of the gods; and in this the whole
world has erred. For as for the histories of their gods, some
of them are myths, some of them physical, and somne hymns
and songs: the hymns and songs arc empty words and sound,
flimsy words, altogether devoid of force, and not God.

“Now the Christians, O king, by going about and
sceking have found the truth, and as we have comprehended
from their writings they are nearer to the truth and to exact
knowledge than the rest of the people. For they know and
believe in God, the Maker of heaven and earth, in whom are
all things and from whom are all things; He who has no
other god as His fellow: from whom they have.received
those commandments which they have engraved on their
minds, which they kecp in the hope and expectation of the
world to-come; so that on this account they do not commit
adultery nor fornication, they do not bear false witness, they
do not deny a deposit, nor covet what is not theirs; they
honour father and mother; they do good to those who are
their neighbours, and when they are judges they judge up-
rightly ; and they do not worship idols in the form of man,
and whatever they do not wish that others should do to them,
they do not practise towards any onc; and they do not eat
of the meats of idol sacrifices, for they are undefiled : and
those who grieve them they comfort, and make them their
friends ; and they do good to their enemics; and their wives,
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O king, are pure as virgins, and their daughters modest : and
their men abstain from all unlawful wedlock and from all
impurity, in the hope of the recompense that is to come in
another world : but as for their servants or handmaids, or
their children if any of them have any, they persuade them
to become Christians for the love that they have towards
them ; and when they have become so, they call them with-
out distinction brethren: they do not worship strange gods:
and they walk in all humility and kindness, and ;falschood is
not found among them, and they love onc another: and from
the widows they do not turn away their countenace: and
they rescue the orphan from him who does him violence : and
he who has gives to him who has not, without grudging ; and
when they see the stranger they bring him to their dwellings,
and rejoice over him as over a true brother ; for they do not
call brothers those who are after the flesh, but those who are
in the spirit and in God : but when one of their poor passes
away from the world, and any of them secs him, then he
provides for his burial according to his ability ; and if they
hear that any of their number is imprisoned or oppressed for
the name of their Messiah, all of them provide for his necds,
and if it is possible that he may be delivered, they deliver him.,

““And if there is among them a man that is poor or
needy, and they have not an abundance of necessaries, they
fast two or three days that they may supply the needy with
their necessary food. And they observe scrupulously the
commandments of their Messiah: they live honestly and so-
berly, as the Lord their God commanded them : every morn-
ing and at all hours on account of the goodnesses of God toward
them they praise and laud Him ; and over their food and over
their drink they render Him thanks. And if any righteous
person of their number passes away from the world they
rejoice and give thanks to God, and they follow his body, as
if he were moving from one place to another: and when a
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child is born to any one of them, they praise God, and if
again it chance to die in its infancy, they praise God mightily,
as for one who has passed through the world without sins.
And if again they see that one of their number has died in
his iniquity or in his sins, over this onc they weep bitterly,
and sigh, as over one who is about to go to punishment:
such is the ordinance of the law of the Christians, O king,
and such their conduct.

“ As men who know God, they ask from Him petitions
which are proper for Him to give and for them to receive:
and thus they accomplish the course of their lives. And
because they acknowledge the goodnesses of God towards
them, lo ! on account of them there flows forth the beauty that
is in the world. And truly they are of the number of those
that have found the truth by going about and seeking it,
and as far as we have comprehended, we have understood that
they only are near to the knowledge of the truth.

“ But their sayings and their ordinances, O king, and the
glory of their service, and the expectation of their recompense
of reward, according to the doing of each one of them, which
they expect in another world, thou art able to know from
their writings. It sufficeth for us that we have briefly made
known to your Majesty concerning the conversation and the
truth of the Christians. For truly great and wonderful is
their teaching to him that is willing to examine and under-
stand it. And truly this people is a new people, and there is
something divine mingled with it. Take now their writings
and read in them, and lo! ye will find that not of myself
have I brought those things forward, nor as their advocate
have I said them, but as I have read in their writings, these
things I firmly believe, and those things also that are to come.
And therefore I was constrained to set forth the truth to them
that take pleasure therein and seek after the world to come,
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“ The Christians are honest and pious, and the truth is set
before their eyes, and they are long suffering; and therefore
while they know their error and are buffeted by them, they
endure and suffer them: and more exceedingly do they pity
them as men who are destitute of knowledge; and in their
behalf they offer up prayers that they may turn from their error.
And when it chances that one of them turns, he is ashamed
before the Christians of the deeds that were done by him : and
he confesses to God, saying, ¢ In ignorance I did these things’:
and he cleanses his heart, and his sins are forgiven him,
because he did them in ignorance in former times, when he
was blaspheming and reviling the true knowledge of the
Christians. And truly blessed is the race of the Christians,
more than all men that are upon the face of the earth.

“ Let the tongues of those now be silenced who talk
vanity, and who oppress the Christians, and let them now.
speak the truth. For it is better that they should worship
the true God rather than that they should worship a sound
without intelligence ; and truly divine is that which is spoken
by the mouth of the Christians, and their teaching is the
gateway of light. Let all those then approach thereunto
who do not know God, and let them receive incorruptible
words, those which are so always and from eternity : let them,
therefore, anticipate the dread judgment which is to come
by Jesus the Messiah upon the whole race of men.”

When the king saw that Nachor had so disputed, as to
have confuted the Savii, and that he himself was also be-
come a Christian, he was terribly incensed at his words, and
his grief was very great, and he thought it a thousand years
till the disputation was ended, so he thought to put him to
death ; but he was powerless, for by his own proclamation he
had given liberty to the Christians to speak freely. He tried by
signs to convey to him that he must take the other side, but he
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only became still more eloquent ; and, finally, as it was now
evening, the discussion was adjourned until the following
day.

As the Assembly broke up, the prince requested that his
teacher might be allowed to remain with him that night and
then the king consented, Joasaph brought Nachor to his palace,
promising to bring him next morning to the king. Joasaph
and Nachor (called Barlaam) went to the palace where the
latter related all the doings of the king, and how he had
plotted against the Christians, and that he himself was no
Christian, or Barlaam either, but Nachor ; and that all he had
said of Jesus Christ and the Christian faith, he spoke by
the Holy Spirit. “So”, said he, “there is no contesting
against the truth, being assured that the Christian religion
is the best, which ever hereafter I do mean to follow and I
will both live and die in it.”

Joasaph told him that he knew well that he was not
Barlaam, but Nachor, the astrologer. He reminded him of
what he had involuntarily uttered that day, and he spent the
night urging him to forsake his astrology and idolatry and
to embrace the faith of Christ. All this Nachor promised.
He besides promised that he would see the king’s face no
more, and early in the morning he left the palace, and jour-
neyed until he found the secret abode of one of the hermits,
by whom he was baptised.

The next morning the king sent for Nachor, but it was
told him that he had beccome a Christian, and that he was
gone to do penance in the desert.

Upon this report the king was exceeding wroth, hearing
he was converted ; and with all speed went to Joasaph, say-
ing—*“1I would have you follow my counsel, to forsake the
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Christian faith and observe the Pagan Law; if thou refuse
to do this, thou shalt suffer most cruel torments.”

Joasaph, nothing dismayed, replied—*“ Know, Sir, I will
not forsake my Lord Christ for all the torments you can
inflict upon me.”

The king then said—“ Get thee gone in an ill hour;
cursed be thou, and cursed thou art of me, and cursed be the
day and hour of thy birth, that thou wert not stifled in the
womb. It was told and also prophesied that thou wouldst
be a rebel and a great grief unto me ; but I promise thee ere
long that thou shalt suffer an ignominious death.”

So he went from him, commanding the guard not to per-
mit any to go near him. Then, in great fury, he sent for the
hermits, and gave sentence against them to be dragged alive
through the city and three times round about Joasaph’s palace,
that the sight of them might the more terrify him. ButJoasaph,
when he saw the cruelty of his father, wept, and, kneeling on
the earth, prayed that he too might be a martyr, as those
two hermits were, to the end that he might obtain eternal
life. The king also cruelly tortured the philesophers who
had been defeated in the argument; and now he began to
recognize how weak those gods must be whom he had hitherto
worshipped, though as yet he would not open his eyes to
receive light from Christ.

For some time after these events the prince was allowed
to live at peace in his palace. But then it came to pass
that a great festival in honour of idols was about to be
held in the city. The priests perceived that the king had
grown cold in his attachment to his religion, and they feared
that he would not come to the feast, and that they would lose
his customary gifts. They went off therefore to a very clever
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man named Theudas, who was a zealous idolater, and they
asked him to interfere on their behalf. Theudas presented him-
self before the king, and when he had told him how all
his plans to win back his son had failed, Theudas counselled
him to remove the present attendants of the prince and to
substitute very beautiful women in their stead to allure him
through the lusts of the flesh. In support of all this Theudas
said—* Sir, it is not fit a father should be the author of his
son’s death. For not only the pecople but your own con-
science will exceedingly check you ; therefore, take my counsel,
and your son shall be of our religion.”

The king said—*“ To what you advise me I will agree.”

Then said he—* Let fifteen young virgins be found out,
the fairest in all your realm, none exceeding sixteen years old.
Cause all these to be put into his palace, and no other person
whatever. Bid them use all the delights and pleasures that
can be imagined, promising that that maid who can entice him
to carnal delight shall be given to him in marriage. And I, by
my art and incantations will cause the Devil to kindle both
heat and lust in him. Now when he will feel the pleasures
they will give him, he will then leave the Christian religion
and turn to ours. Of this I will give an example.

“There was a king, as you yourself are now, who for a
long time had noson. At last his Queen conceived and
brought him one. When he was born he called the magi and
said I would know what fortune the Prince shall have. His
Savii told him that they found that if he saw the sun till
fifteen years werc past, he should be blind. Upon this the
king caused a chamber to be made underground, adorned
with beautiful pillars, but no windows. In this he was kept
till the fifteen years were expired. Afterwards he came forth
and was shown divers things, such as jewels, cabinets, rich
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hangings, women, fowls, &c. When he had viewed the women
he asked what they were called. A lady merrily answered—
‘ We are called Devils. This passed for a time. Then he
was shown other rare things; and when he had taken his
full sight, his father called him and said—‘My son, which
of these things which thou hast seen dost please thee best’?
He answered— Those that are called devils’, ”

When Joasaph’s father heard this story, it pleased him
well. So he caused fifteen virgins, the choicest of his kingdom,
to be put into the palace. Speaking privately unto them, he
said— If it be possible entice my son to carnal pleasure ; and
she who can do it shall have him for her husband.”

They all said—*“ We will use our best endeavours.”

So the king departed from them, causing the palace to
be locked up.

Joasaph seeing this and finding none but those fair
maids, he began exceedingly to sigh, and was sore afraid lest
he should by them be tempted to some sin. Then getting
into a corner of his chamber, and kneeling on the earth he
prayed—“ O Lord Christ, who defendest those who call upon
thee for help, keep me from these. I have no power of my-
self to resist these temptaions, unless by thy gracious good-
ness thou keep me from them. I am near unto death,
forsaken of my father, despised of the world, tempted of the
devil. All the faculties of my restless soul are full of fear
and terror. Therefore I pray thee be now my helper, and
keep my purity from these wicked tempters.”

Now the magician begins to conjure and kindle heat
and lust within him, so that if possible he should consent
to those delightful uncleannesses, the devils tempting him
the maids enticing him, and all to work his utter perdition.
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In this perplexity three days were spent and on the
fourth the king sent to know whether he had yielded to their
temptations. They answered—* No”.

He demanded from the magician an explanation. He
replied that he could give none. “ But,” he added, “I will
go and conjure more forcibly.” Then he raised up devils and
said to them—*“I marvel that you cannot make that boy
Joasaph take carnal delight with one or other of these maid-
ens. Go, therefore, and use the uttermost of your power.
Otherwise I will torment you all much more.”

Then one of the devils more crafty than the rest put it
in the heart of that maid whom Joasaph loved best and who
was indeed most beautiful and intelligent,—a king’s daughter
carried captive from her own country, a gift to king
Abener—to reason with him thus: “ Thou art young, so am I;
thou art chaste and pure,so am I: thou art a Christian,
and I a Pagan. Therefore thou mayst convert me to be a
Christian and gain a soul to Jesus Christ. If thou wilt consent
and take delight in me to be thy wife, that so we may use
matrimony without sinning. Dost thou not see how comely
I am ? Take therefore pleasure in my person, that we may
have children to be friends of God. Thou knowest God hath
ordained holy matrimony as honourable in all, and the
bed undefiled; and it 1is better to marry than to burn;
and Saint Peter had both a wife and children. So by this
means, we shall have seats in heaven. Thou also knowest
that when one sinner turns to God by repentance, the Angels
in heaven rejoice at his conversion.”

When Joasaph had heard this wise speech of the maid,
how she would become a Christian, and that matrimony was
holy, and thata soul would thus be gained to God, and
being also provoked by the devils to temptations, and seeing



OR JOASAPH. 71

the beauty of this young virgin,—thought to consent to her
desire. But suddenly heard a voice which said—* Jehosaphat,
forbear.”

Kneeling on the earth, he prayed, and fell into a trance
and saw the glory of heaven and its Creator, the order of
angels, the patriarchs, prophets and apostles, with a great
number of martyrs and virgins, singing “ These are those
that keep themselves undefiled”. There upon he saw a com-
pany of men and women, so beautiful and fair, that he could
not be satisfied with beholding them and asked who they
were.

He was told—*“ Men and women who kept themselves
undefiled for God’s sake, and have not given themselves to
carnal pleasure, but strove aginst the world and the flesh. If
thou, therefore, preserve thy purity for God, thou shalt be
placed among these.”

Then he was shown hell, and saw Lucifer and all the
devils, how they tormented sinners and heard great shrieks
and groans, with howlings of men, so that he wept and was
sore afraid. Then he was told that having seen those painful
sights, he should not sin but keep his purity, and be merciful
to the poor, so he would have the glory which he had seen in
the highest heaven. But if he acted otherwise, pursuing the
pleasures of this world and the carnal delights thereof, he
would be thrown into that gulf, there to burn with the devils
for ever, and never find ease or rest.

When Joasaph awakened he wept bitterly, thinking of
the torments which the damned do suffer ; and because of the
fear from which he suffered, he remained so weak and infirm
that he could not rise. The beauty of the shameless maiden
had now no attraction for him. Thence forward all evil temp-
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tations fled from him, and never after did he give way unto
them, so weak was he'that he lay upon his bed unable to
move.

The maid seeing Joasaph so weak; sent presently to
acquaint the king thereof. The king thereupon came to the-
palace, and seeing him in bed said—* O Joasaph, tell me
what is the cause of thy distemper”.

Joasaph answered—* Sir, you have a desire now to see
me ; and by all that lies in you you have endeavoured my
destruction. For if by your means, I had lost my purity then
by your means I had utterly perished. But my Saviour took
pity on me, and showed me the joys of heaven and the pains
of hell, keeping me from these temptations. After I came to
myself, I am now so weak because of the fear I endured,
that I can find no rest or ease except when I think of those
celestial joys which I saw in heaven. Therefore, Sir, forsake
thou the errors in which you now live, and give no more credit
to your idols and devils, which will bring you to hell, there
to be tormented with sinners. But turn to Jesus Christ who
will pardon you your offences, and free you from the infernal
pains, giving you eternal life which shall never end.”

When the king heard these words, he laughed exceeding-
ly, and went immediately away, wondering at Joasaph’s power
in resisting the women. He was at the same time exceedingly
grieved, as it seemed as if all his efforts had failed; but he
determined not to give up until he had made another attempt.
Accordingly he summoned Theudas once more to his pre-
sence and enquired of him if he could suggest any further
expedient. Theudas requested that he might be allowed
to have an interview with the prince. The king gave his
consent, and in the morning they both went to visit him.
Theudas vehemently reproached him .for abandoning the
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worship of idols. But the prince replied to his statements by
exposing the senseless folly of idolatry, and in contrast with
such superstition he set the pure faith of the gospel of Christ.
Theudas while he listened was smitten, as it were, by a
thunderbolt ; he remained silent for a while then turning to
the king he cried, “Truly, O King, the Spirit of God dwells
in thy son; we are overcome and left powerless to defend our
position ; we cannot shut our eyes to the force of his state-
ments. Great is the God of the Christians; great their
faith ; great their mysteries.”

He then asked the prince whether God would receive
him in spite of all his evil deeds; and when he had assured
him that he would receive the welcome promised to every
repentant sinner, he went out of the palace to his cave, where
he burned all that pertained to his magical arts. He then
sought out Nachor, from whom he received further instruction,
and after some time was baptised.

So going to his palace, the king sent for his Savii, say-
ing—*“Counsel me what course I shall now take with my son.
Shall I put him to death, or keep him in prison ?”

Then one of them said—* Sir, it will be a great shame,
and grief unto you to think on such a course. You are old
and have no other son, and after your death he is king and
patron of all your realm. Therefore, in my opinion, I think
it best that you should set him free, and like a prince allow
him cavaliers and attendants with the fourth part of your
kingdom, that when he sees the greatness and honour given
by his subjects, he will quite forget the Christian faith and
turn to our religion.” '

The king was much pleased with his counsel, and went
himself to Joasaph and said “ My son, thou shalt now -have
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 thy liberty. Besides, I will give thee the fourth part of my
kingdom, and some of my cavaliers for thy servants, because
I love thee dearly.”

Joasaph was overjoyed at these words and thanked the
king for his great care of him. Then were sent to him
horses and horsemen with a numerous body-guard, who
attended him to a city in the province of Bengalia, called
Uria, and he gave him besides four of the wisest of the royal
counsellors. On arriving in Bengalia, all the people came to
see him, because he was so comely a person.

Being now settled in his Seigniory, he caused the treasure,
which his father had sent for his use, to be brought unto him,
and then sent for the chief men of the province, requesting
them to make lists of such men and women as were poor and
needy. That having been done, he distributed the said trea-
sure among them in all the cities of the province.

His fame became so great and widespread that the hearts
- of the people were settled on him.

He then sent for fifteen barons, the chief of his realm.
When they were come he told them of Jesus Christ, and
preached to them so earnestly the Gospel, the infinite condes-
cension of God the Word, the wonder of His incarnation, His
suffering on the cross whereby we are saved, His ascension
to Heaven, and His return to judge the quick and the dead,
so that some of them were converted to the faith.

He then caused Christian Churches to be built; and
" he destroyed the idols and temples of the false gods which
belonged to him. He made a baptistery, and in it a great
multitude were baptised, rulers and civil officers, soldiers and

people.
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The report of these things soon reached his father, how
most of the province was converted by him, how he minis-
tered to the poor, visited the prisoners, those condemned to
the mines and the debt prisoners, and that such Christians
as were by reason of the cruelty of the king hiding in caves
and dens came out into him, and how he befriended the widow
and the orphan and all who were in distress,

The king hearing all this was so greatly grieved that he
sent for his Savii, saying—" Tell me what course I shall now -
take, for my son has converted the province of Bengalia,
destroyed our idols and ruined our temples. What think you
now, shall I put him and his followers to death ?”

Then rose up a grave Baron, and said—“It is a vile and
base thing to strive against the truth. If you do it against
your son, you kick against the faith, for he hath preached
Jesus Christ, the true God. I, therefore, confess myself a
Christian, believing in him who died for me.” So he depart-
ed from the king and went to Joasaph.

When the king saw the chief of his Savii was a Christian,
he trembled from fear and said—“O wicked perverse boy !
Cursed be the hour in which you were born.”

Yet in spite of all this Joasaph’s fame was so spread abroad
because of his upright life, that other nations likewise became
Christian. Besides Joasaph’s father had one province which

‘had been in a state of revolt for ten years. This province
hearing of the purity and just life of Joasaph resigned the
whole Seigniory to him,

Now when he had spent three years in the Government,
all the countries his Father possessed were likewise converted.
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This news being brought to the king, and hearing also
the miracles which he did, he thought with himself; “And why
should I be stupid, seeing all my Savii whom I sent to him
are by him converted, and myself so obstinate in my opinion ?
I cannot therefore but believe that this religion is the truest,
and all this while I have been in an error. Besides, hearing
of the daily prayers which he pours out for me doth much
enlighten my understanding towards my conversion, and there-
fore I am resolved to become a Christian.”

These thoughts much hambled the king and he began
greatly to repent sending for his Barons and Savii, saying :
“My Lords, the cause I sent for you is to let you know the
erroneous way I have a long time walked in, having persecu-
ted the truth (which is the Christian faith) and followed our
wicked and diabolical way in worshipping of idols ; but being
now better enlightened, and persuaded the Christian religion
is the best, and that it 1s only by this that we must be saved,
I am heartily sorry I have so spurned against it, and in such a
manner, that I am not worthy to breathe: therefore I am
resolved to go into Gallia and throw down myself at Joasaph’s
feet, beseeching him to pray for me that God would pardon
my great rebellion.”

He then took horse and .went towards Bengalia. On
Joasaph’s hearing of his coming, he with many of his nobles
went to meet himn on the way. On meeting his father, he alight-
ed and knelt before him. The king seeing this, dismounted
off his horse, and casting himself at his feet said—* Till this
day, O my son, I have gone astray, worshipping idols and devils
believing they were gods, and persecating Christians. Now
1 pray thee pardon me for all this and beseech Christ Jesus to
forgive my great offenses, as I am not worthy to lift up my
eyes to heaven. And now, Joasaph, I am not only come,
but also most willing to become a Christian.”
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When Joasaph saw his father’s repentance, he lifted up
his hands to heaven, and praised God for his conversion.

So they rode towards the eity with great joy and mirth,
where they remained thirty days.

The king then journeyed towards India, together with
Joasaph and his barons. Being arrived, the people eame to
see him, because of his great fame. Then Joasaph took his
father’s treasure and distributed it among the needy. After-
wards he instructed the Indians and brought them to the
faith. He then destroyed the temples and idols and buils
churches and hospitals to the honour of God.

After Abenner, the king, had lived three years as a Chris-
tian, he died, and by will gave great immunities to the poor.

Then caused Joasaph a hair vest to be made, which he com-
manded to be put on the king ; and he gathered the nobility
and chief officers together. The corpse was borne into a spaci-
ous court where were assembled a multitude of people. These
Joasaph addressed, saying—*“ My Lords, and you my loving
subjects, know how vile and base we are inr this world. You see
an object here. This king who was so powerful and so great,
having so many cities, castles, and seignories, persecuting for
a long time the poor Christians, to what is he now come.
Now, he is earth, and shall be persecuted of the worms and
turn unto dust. Where is now his command ? he who had
80 many gossessions, and said to his barons— Come now and
help me.” Where is his wealth and treasure gone, his jewels
and costly apparel? Behold him now, clad in hair cloth.
You now see his condition. When he lived, all who enjoyed
his favour were happy ; now being dead, not a kinsman will
be buried with him. Therefore, none ought to love this world,
because the things thereof are transitory. Think always
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of Death, and how you must give an account to God for your
sins. Therefore I pray you to leave off your wicked ways and
turn unto Jesus Christ.” For seven days Joasaph performed
religious duties at the tomb ; on the eight day he distributed

treasure among the poor.

After his father was buried Joasaph remained one year
in his seigniory, having the people assembled together and
instructed in the faith.

He there after summoned a great assembly of wnobles,
soldiers and people, and told them he would do penance in
the desert; that he had formerly intended to embrace the
ascetic life, but that in compliance with his father’s wish he
had postponed it ; but thatnow he would leave his kingdom to
a lord whose life was blameless, and to him he would give his
crown ; and that he himself would go as he had vowed.

The people at these words were much grieved, because
. he said he would depart from them. Then he sent for a baron
whose name was Barachias, who stood by Nachor, when he
feigned to be Barlaam, saying unto him—*“I am confident of
thy fidelity and trustfulness, having had experience a long
time of it, and to thy care I am resolved to yield up my
kingdom and territories. Therefore be well advised how you
govern my subjects. I have chosen you only for this purpose”.

Barachias absolutely refused to take the kingdom, saying
that if it was a good thing he ought to retain it himgself ; but
that if it was a hindrance to his spiritual life, he had no right
to thrust it upon him. The king saw that it was useless then
to press the matter further, and said nothing more. He how-
ever spent the night writing a letter to the people, full of wise
counsel as to the life he would have them live, and stating that
no one but Barachias should succeed to the throne. He
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left the letter in his bed chamber, and in the morning he went
forth unknown to all.

When it was day the news spread, and the whole city
went forth to search everywhere for him. At length, they
found him in the bed of a torrent, lifting up his hands to
heaven, and saying the prayer appointed for the sixth-hour.
Once more they entreated him to return. But he took
Barachias by the hand, and turning towards the east, he
prayed for him and presented him to the people as their king.
He urged him to govern well in accordance with God’s laws,
and amidst bitter tears on their part, he bade them farewell.

So far Barachias was made king ; but the people did not
acquiesce, and were much grieved because Joasaph resolved
to leave them ; and they addressed himn, saying—* Why will
you go from us ?”

Joasaph answered—* I leave with you a good shepherd ;
and know that my soul is dearer to me then all this world’s
riches.”

So he returned again to his palace. But on the night
being far spent, after his first sleep, he rose and travelled
towards the desert.

Now when the people heard he was gone, they went
after him and brought him back a second time to the city
With great joy, setting him again in his kingdom. He had
not long been there, when he summoned the people once
more and said—* My lords and you my worthy friends, I now
see how great your love and your affections are towards me.
For this I am ever much obliged to you and would lose my
life to do you good. But when I think how dangerous it is
for me, being but young, to govern a kingdom of the weight
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of this one, and enticed to all worldly delight I cannot but
grieve to think of it, in regard to my soul’s good. Surely
these pleasures are great hindrances to my salvation. The
burden being so great, and too great for me to bear, I am resolv-
ed (as before) that Barachias shall be your king.”

He then commanded that he should be crowned. He
thereafter taught him how he should rule. So staying a
few days with them, he went afterwards towards the desert.

The sorrow of the people was great for the loss of their
king, and they went mourning to find him out again, but
could not.

Thus Joasaph left his palace and his kingdom, joyful in
heart like one who had been long in exile, but at length returns
to his native-land. He had on his ordinary dress, but under-
neath was the rough garment of hair which Barlaam had given
him. That night he stopped in a poor man’s cottage, and to
him he gave the robes he wore as his final act of charity.
So he went forth to the solitary life, carrying neither bread nor
water, nor any other of the necessaries of life, but having
his soul transfixed with love to Christ the Eternal king.
With stedfast purpose he went forward, never looking behind
him till he reached the remote parts of the desert and joyful
in heart because he had got rid of the distracting cares of
things temporal, which he had felt to be a burden and a yoke
grievous to be borne. He prayed that he might be directed
to where Barlaam dwelt. Thus he journeyed, subsisting on
the scanty fare of the herbs that grew in the desert, but
suffering much from want of water. Night being come he
espied a fountain of pure water where he refreshed himself
with such wild roots as he gathered in the desert. He
however found them unsavoury and bitter. Then he again
drank of the water and there rested that night.
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The next day he travelled till evening, and fed on
roots, but very scantily. When the third day came, he was
very hungry and gathered more roots, eating them with a
good appetite. But when the devil, who hates and envies
the good, saw how stedfast his purpose was, he tormented
him with manifold temptations. He brought before him in
memory of his former glory, his friends and comrades, and all the
pleasures of life ; he then suggested to him how rough was
the path of virtue, how many its difficulties; he reminded
him how weak he was, how intense was his thirst, how hopeless
to expect any comfort or cessation of toil. Thus he filled
his heart with thoughts like clouds of dust, just as it 1s re-
corded concerning the famous Antony. When this plan failed,
he endeavoured to terrify him. He appeared before him black
as he really is; then he rushed towards him, holding a drawn
sword in his hand, threatening to strike him if he did not
turn back ; then he assumed the form of different wild beasts,
bellowing and roaring with awe-inspiring sound; then he
changed himself into a dragon, a serpent, a basilisk. But he
remained unmoved through all the ordeal, as one who had made
the Most High his refuge. He rebuked the evil one, and
making the sign of the cross, the beasts and reptiles vanished
like smoke, or like wax before the fire, And once more he
went on his way, and though he encountered many dangers,
his heart was unmoved, for with him love had cast out fear,

Thus he travelled one month, not meeting any man.
At last he met in with a hermit, and was overjoyed. He
addressed him.—“ God keep you my friend. Know you where
in this desert, I shall find a holy man whose name is Barlaam?”

The hermit answered—“I know him not, but I have
heard much of him, that he is both just and holy, and lives
in this wilderness.” So that night he stayed with him and
on the morning departed.

When three months were expired he reached the land of
Shinar, were Barlaam lived. There he met with another
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hermit, whom he addressed “ God bless you, my friend.” The
hermit answered—“Thou art welcome, my son. Who art
thou ? How camest thou here ? Whom dost thou seek ?”

Joasaph answered—“ A holy man, named Barlaam. Can
you tell me of him ?”

The hermit answered,—*“I have heard of his name, an
upright man and a servant of God, who hath along time lived
here, but I know him not.” Then he staid with him a cer-
tain time and departed.

Thus he spent eight months in this solitary life; and
wandering up and down, he met again with two hermits who
asked him who he was and for whom he sought.

Joasaph answered—*I seek for Barlaam, the servant of
God, who lives some where in this desert, making penance.”

The hermits said—“It is almost seven years since he
was with us, and said that he had come out of India from a
city of King Abenner, to preach the gospel to Joasaph his
son, whom he converted to the Christian faith ; and then he
went from us to his own cell, but whither we know not.”
Joasaph hearing that Barlaam was still in the desert, and
finding no man who could tell him where, he began to weep,
desiring much to see him. So he staid a while with them.
He then took his leave, sought Barlaam for six months more,
but could hear nothing more concerning his where abouts.

Now when he had spent two full years and could by no
means find him, he resolved in his own mind that he would
wander no further, but pass his time in some obscure place,
and there he stayed certain days. At last his heart moved
him still onwards; then he prayed and said—*“ O Thou, Creator
of heaven and earth, for whose sake I have taken this pil-
grimage upon me, assist me now in this vast desert, all
other hopes being taken from me, to find out thy servant
Barlaam, so will my faith be more confirmed, and my vows
better performed, both of me, and to Thee. Amen.”
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Having offered up this short ejaculatory prayer, he pro-
ceeded on his way, and going down a valley, he espied afar
off a lion coming towards him, at which he was troubled.
The lion, on meeting him, began to crouch and lick his feet.
Joasaph marvelled much on seeing this. The lion then went
before him and often looked back on Joasaph in an humble and
submissive way. This made Joasaph think that there was some
good to be got by following him. This went on for an hour or
two, till they reached Barlaam’s cell. The lion then left him.

Standing outside the cave, where he dwelt, he cried
“ Bless me, father, bless me.” He then entered the cave
but found nobody there. So musing with himself what to
do, Barlaam at last came, and observing Joasaph in before
him, was greatly troubled because for a long time he had seen
noman. He however in spirit recognised him whose external
appearance was so changed by the hardships he underwent,
and Joasaph recognising him, caught him in his arms,
and so embracing him that he could not move. Then the aged
man gave thanks to God turning towards the east, and at
the end of the prayer, they said ‘ Amen,’ and they embraced
one another in deep joy at meeting after their long separation.
Barlaam could with difficulty believe that the man before
him was really Joasaph, and asked him again and yet again
Who he was? Then Joasaph fixing his eyes on the old
man said—* I am Joasaph, the son of Avenerio the king, who
by your faith was converted to the Christian faith.”

Barlaam replied—* O, my friend, go from me, for thou art
not Joasaph, but some delusion; thou wouldst deceive me.
For Joasaph was fair, but thou art black. He was fat and
comely, thou art lean and withered. He was clad like a
king’s son, thou art naked and beggarly; and now seven
years are past since I left him in India, not above fifteen
years old, and thou seemest to be forty. Therefore get thee
gone and trouble me not ; for I think thou art some devil that
wouldst deceive me”.
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Then said Joasaph—* O father, when first I entered this
desert, after having forsaken my kingdom, I was twenty years
old. For two years I h<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>