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SANT UBALDO OF GUBBIO

THE observer of a celebration so strange, so vivacious, and
so enthusiastic as that witnessed to-day, cannot fail to think
over what he has seen, and to seek for its explanation. His
inquiry will probably be: ‘“Who was this great Ubaldo ?
Why is his popular celebration joyous on the day of his
Vigil? Why is it distinct from the services of the Church ?
And why do the People still show such enthusiasm in its
exact observance?” The reply that he was once a good
Bishop, a courageous Counsellor, and is now the Patron
Saint of the town, is to us in England hardly sufficient
to explain so unusual a custom. We ask a little further
information about this Patron and his City.

Concerning Sant Ubaldo himself, the most authoritative
treatise doubtless is the long account of him given in the
“ Acta Sanctorum,”! which comprises a careful edition of
his life and deeds, based on very early histories (including
that of Tebaldo, his own successor in the Episcopacy), and
furnished with numerous annotations. From this it appears
that Ubaldo, born about 1086, of a gentle family in Gubbio,?
was dedicated from childhood to the study of theology and
the service of God. This engagement he faithfully observed

1 (Maii, tom. iii., 1680, p. 628, etc.)

2 The “ Gloria Postuma,” appended to this Life, contains (cap. vii.) an account
of the Eugubine family of the Baldassini. One of the most striking passages
printed in the genealogy is a description of the Saint’s great-great-grandfather,
Alfonso Armanni, a distinguished military officer, who at the age of ninety
was remarkable for his upright carriage, straight as a rush, and still wore the

sword. He was very sparing in his diet, and lived to 105.
19

























































38 Elevation and Procession of the Ceri.

credited with. If we examine the catalogue, we shall find
Ubaldo to have been, and perhaps still to be, reputed not
merely as the nominal Patron of Gubbio, but as a Miracle-
worker upon the Hill, at the Stream, a Protector and Healer
of the People, a Saviour of the State, powerful over flocks
and weather, a Terror to foes of Gubbio and to all evil
spirits.







































Analysis of the Forvegoing Materials 49

Celtic, and as much estranged from the Teuton stock as
one of their ancient ceremonies shows they were hostile to
their neighbours the Tuscans,! I must still point out the
resemblance, possibly a mere coincidence, possibly a relation-
ship, of Iguvium, Ingino, to the heroic Northern names Ing,
Ingo, Inguio, Ingvingar, Inginolt, Ingvi, and Ingwina of
Grimm,? and to the German Ingzvones of Tacitus.?

1 See Appendix.
2 ¢t Teutonic Mythology ” (Stallybrass’s edition, 1882), vol. i. pp. 345~349.
3 ¢¢ Germania,” 2.



v

THE WOODEN CERO OF THE MIDDLE AGES,
AND ITS PARENTAGE

IN suggesting an explanation for the Cero, we have indeed
no easy task. Although to the most superficial student of
religious and other popular customs that human tendency
must be well known, whereby mere accessories of state
or of worship attain a dignity out of all proportion to the
functions they are credited with, and although artificial light
was obviously important to the hidden nocturnal worship of
early Christians; yet it is rather difficult to satisfy ourselves
that a process of mere glorification explains the Cero; and
still harder to understand upon any such interpretation why
the Saint himself should be perched upon this object. The
word Cero has been used with a special signification (which
would be apt enough in the present case) to represent an
object of coloured wood, made for a great taper, as an
offering on S. John's Day in the Church of that Saint at
Florence. Certain Ceri were used for lights in celebrating San
Francesco of Siena.! And it appears that many other saints
have received the same attention: the Ceri brought to their
shrines having been often decorated with ribbons and other
ornaments. Such a use in honour of Saints is even crystal-
lised into the Italian proverb, ‘‘avere un Cero per ogni
Santo,” which means, “to pay court indiscriminately to
every one.” Again, the catafalque of a deceased Pope is
glorified by four great candelabra. Their form is that of
an obelisk, divided at about half its height into an upper
and a lower part, and furnished with a square pedestal. If

1 ¢¢ Acta Sanctorum,” Maii, tom. iii. p. 659.
50












52 Elevation and Procession of the Ceri

attached nowadays to the Paschal Candle in Italy. It was’
thus anciently the most important light in the church, and
also the register of astronomical and social facts. With
the passion for symbolism, which survived into the Middle
Ages, to confuse all analysis and to obscure history, this
Paschal Candlestick, and its benediction on Holy Saturday,
have been supposed to represent a double idea, and to
recall at once the Pillar of Fire which nightly shone to
lead the Israelites through the desert, and also the risen
Saviour Himself.?

The antique use of lamps and tapers in various non-
Christian observances, the fame of the Jewish candlestick,
the survival of Fire-rites to modern times in rural customs,
hardly even now distinguishable from Paganism,? compel us
to surmise some connection between the sacred candle of to-
day and prehistoric fire ceremonies. In special connection
with our own problem, and with considerations to be offered
in a later chapter, I will quote a sentence from Grimm :3—
“There can be no doubt that for some time after the con-
version, the people continued to light candles and offer

1 Many other significations attached to candles, tapers, and wax are given
by Hone (*“ Ancient Mysteries,” 1823, p. 83) ; and by Brand (*‘ Popular Anti-
quities,” Ellis’s edition, 1890, vol. i. pp. 43, 45). A great amount of infor-
mation on this curious subject, well worthy of prolonged investigation,
is brought together in the article ‘‘Cereus” of Ducange, ‘‘Glossarium
Medie et Infimee Latinitatis” (1883). Compare also Fanfani’s “Voca-
bolario ” (Florence, 1891), “‘Cero” ; and a long article on “ Lights, Ceremo-
nial use of,” in Smith’s ¢ Dictionary of Christian Antiquities” (1880); and
Moroni’s “ Dizionario di Erudizione Storico-ecclesiastica,” article ‘¢ Cereo
Pasquale.” Whether on account of some ancient tradition, or simply from
association with the estimation of the material, or, again (less probably), from
the mere plasticity of the wax, this medium has, according to vulgar belief, been
chosen to form little images used in necromancy. (See Brand, vol. i p. 313;
and compare vol. iii. p. 54; also Grimm, vol. iii. pp. 1091-1093; iv. 1628,
1629; and Davenport Adams’ *¢ Witch, Warlock, and Magician” (1889), pp.
109, 114, 214, 224, 225.)

2 For example, those mentioned by Grimm, vol. i p. 43, vol. ii. 603,
&c. ; Brand, vol. i, p. 303. Cf. Frazer's ¢ Golden Bough” (1890), vol. ii.
p. 246, &c.

3 Vol. ii. p. 649.



















































The Wooden Cero of the Middle Ages 69

of rebels, and confirmation of fiefs; the autumn session
being merely administrative and financial. The writer on
this subject in the ‘Encyclopadia Britannica”?! seeks its
origin in the National Assembly, which was a common insti-
tution of the Teutonic race. Whencesoever the old Etrus-
cans and Umbrians may have severally sprung, the season
of the year, the features recorded of the Florentine festival,
and those still visible in the Eugubine, suggest that in the
modern display at Gubbio we have, under fantastic guise,
the remains of an old free tribal or national gathering,
where the wooden column, now called the Cero, was held
in especial honour. :

Brand’s collection includes a few quotations 2 from writers
who regarded the Lord of Misrule as merely the head and
chief of Saturnalian or Bacchanalian revels. I cannot think
that, had the works of Faber, of Grimm, of Max Miiller, of
Tylor, and of Frazer, been already written in the last cen-
tury, the philosophic views of custom which Brand’s preface
discloses ® would have been limited to the Papal or to the
ancient Roman forms of religion. It is indeed useless,
wrong, and very conceited to propound what anybody
“would” have said had ‘“he known” what “we know.”
But I think one great excellence of Brand’s work, edited
and extended by Ellis, consists in the impartiality of the
collection. And I do not find in it either a statement which
actually proves, or an opinion which really damages the
views I suggest, while many of the plain facts throw great
light upon our problem.

So far, however, as we have yet inquired, it would seem
that objects like these Ceri, associated in the Middle Ages
with the ideas of wax tributes and of military ensigns, still
lack a definite parentage, which would fully harmonise these
two notions and also account for the peculiarities of the
annual observance.

! Vol. vii. (1877), p. 199. 2 At pp. 500, 501 of vol. i.
3 Ibid., pp. ix-xv.












May and Summer Tree-Festivals 73

But not only is the tree-spirit represented here in simple
vegetable form, and there in vegetable and human form simul-
taneously ; he sometimes drops all representation by a tree
bough, or flower, and remains in the state of a living person.
Thus in the Pinsk district of Russia on Whit-Monday a girl
is enveloped in a mass of foliage (birch and maple) and
carried through the village. In a district of Little Russia,
a ‘“poplar,” represented by a girl with flowers in her hair,
is taken round. The ¢ Pinxterblooem”! in Holland was a
little girl decked with flowers and sitting in a waggon, with
whom poor women went about begging. In North Brabant,
on the occasion of a similar custom, a song is sung—

“ Whitsuntide flower,
Turn yourself once round.”

At Ruhla, in Thuringia, when the trees begin to grow green
in spring, the “ Little Leaf Man” appears. The children on
a Sunday go into the woods, choose one of their playmates,
and twine branches about him till only his shoes peep out.
Holes are made in the leafy mantle for him to see through,
and two children lead this Little Leaf Man so that he may
not fall. They take him, with song and dance, from house
to house, asking for gifts of food. Our English Jack-in-the-
Green, a chimney-sweeper, is encased in a pyramidal-shaped
frame of wickerwork, covered with holly and ivy, and sur-
mounted by a crown of flowers and ribbons. He dances on
May-day at the head of a troop of chimney-sweepers, who
collect pence.? Thackeray has immortalised this waning
custom by an allusion in “ Vanity Fair,” where he likens

nected with that S. George whose figure occupies one of the May Ceri at
Gubbio, is not apparent. I suspect the former ; but the coincidence should be
noted. The ‘Furry” song is given in full by Brand in his “Popular
Antiquities” (Bohn), vol. i. p. 224 ; and compare also p. 237.

1 ¢ Whitsuntide flower.”

3 Chimney-sweepers appear to have almost appropriated in London the
guidance of May festivals, Compare Brand’s ‘¢ Popular Antiquities ” (Bohn),
vol. i. pp. 218, 231.
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surely that quoted by Northall! from Hasted's “ History of
Kent.” The young men of certain neighbourhoods are there
said to enter the orchards with great noise, encircle each
tree, and pronounce these words :—

“Stand fast root ; bear well top ;
God send us a youling sop !
Every twig, apple big ;

Every bow, apple enow.”

The youths expect a reward of money or drink, and anathe-
matise those who refuse, as well as their trees. Here,
apparently, not the tree, but some god who can command
both rain and its resultant fruit is adored. The case is
suggestive. For the dancing round, the noise, the rain-
petition, the visitation of trees at this season, are apparently
connected with the instances we have mentioned, while the
spirit invoked (though the tree itself is adjured), seems to be,
whether universal, external, or else inherent in the tree, a
deity attentive to vegetation.

As regards the conical or pyramidal form remarked on,
the same design may be hazardously traced in the central
garlands of the May-pole, depicted in the frontispiece to
Brand’s ‘Popular Antiquities.”2? He quotes also a poem
of the seventeenth century, which, in a stanza addressed to
the May-poles themselves, says—

‘“What fell malignant spirit was there found
To cast your tall pyramides to ground ?” 3

Again, he mentions, among many notable details of May
festivities, a pyramid head-dress of silver-plate, decorated
with ribbons and flowers,.and worn by milkmaids at that
season.* '

Though ‘these instances of May customs present to the

1 “English Folk Rhymes” (1892), pp. 201, 202, Also Brand, vol. i. p.
207. ' .

3 Bohn’s edition (1890), vol. i. 3 Ibid., p. 240. .

4 Ibid., p. 217 ; and compare p. 231. .
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Kumassi, received some corroboration when our troops dis-
covered innumerable skulls and bones among the trees ; and
at Bantama, under the Fetish-tree, an actual sacrificial bowl,
full of coagulated blood, whether human or not. Slatin
Pasha, while governor-general of Darfur, noticed that the
Bedeyet, surrounded as they are by Moslems, still pray
beneath an enormous 'heglik-tree to an unknown God,
though their sacrifices of animals are offered upon hill-
tops. The illustration given in his book?! brings home to
the mind the persistency of this ancient and widespread
cultus of the tree.

Remarking on the probability that all Aryan peoples,
including the Greeks and Romans, once practised forms
of tree-worship, and explaining the rarity of allusion to it
in regular literature by the vulgarity and rusticity whereto
it had early sunk, Mr. Frazer cites the Platzean Daedala and
other great festivals, as clear prototypes of some modern
merrymakings. A little reflection will incline us towards
the strong arguments he there advances; for contempla-
tion of instances numerous and widespread, over the
most diverse regions of Europe itself, persuades us to sup-
pose for them, as well as for those on other continents, an
antique and powerful religious origin.2

An observer of the Eugubine festival may therefore be
allowed to suggest that we have here too a relic of such
ancient country worship. The Cero of Ubaldo, modified
very likely by a hundred changes in civil and religious
ideas (which, with all their apparent strength, have no per-
manence comparable to that of unreasoned custom), this
most modern Cero appears—when? On one day of the
year about the middle of May. It is a high structure, and
of such local importance that it actually gives its name to
the day. It is made of wood. It has a remarkable shape,

1 “Fire and Sword in the Sudan ” (1896), pp. 114-116.
2 Much valuable learning on the subject of ancient tree-worship is contained
in Botticher’s ¢ Der Baumkultus der Hellenen " (Berlin, 1856).
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One detail we have remarked on; possibly of small moment,
but not to be neglected, is the visitation of particular houses
by.the Ceri in special compliment to them. . In this we find
a fair parallel with a former custom of Herefordshire, in
England, where the visits of dancing Mayers have bheen
made an occasion for marking the popularity of individuals.
Branches would be fixed upon the doors of the estimable,
but nettles or other noxious weeds upon those of the un-
popular.!

The very appearance of ‘the Cero, too, little as we might
expect it after the modifications that have probably taken
place, has some traceable correspondence, not only with
the pyramidal forms we have noticed, but also with that
violent description which Stubbs the Puritan gives of the Cor-
nish * Maie poole.” He says: ‘‘(This stinckyng idoll rather),
which is covered all over with flowers and hearbes, bounde
rounde aboute with stringes, from the top to the bottome,
and sometime painted with variable colours.” In his de-
scription of the celebration occur also the phrases:  With
handkerchiefes and flagges streamyng on the toppe;” and
again: “To leape and daunce aboute it, as the Heathen
people did at the dedication of their idolles, whereof this is a
perfect patterne, or rather the thyng itself.” 2
" It is appropriate to notice here a custom still practised at
Nola, which bears some resemblance both to the Elevation
and Procession of the Ceri at Gubbio, and also to the old
San Giovanni festival at Florence, with its turning towers ;
apparently connecting these with the antique rites just
alluded to. Herr Trede devotes a whole chapter of his
book 3 to the great festival held here in the height of
summer,* when immense ‘ Lilies” are brought upon the

1 See Brand, vol. i. p. 229.

% See the quotation given at length by Brand, vol. i. p. 325.

3 “Das Heidentum in der romischen Kirche” (Gotha, 1890), vol. iii.
pp- 183, &c.

- 4 Mr. Frazer insists on the essential identity of Summer-tree customs with
May-tree customs (see his vol. i. pp. 268, 269).






VI
THE GREGORIAN METHOD

THE worship of Bacchus just alluded to illuminates, by a
striking comparison, the connection of the wooden Cero
with Tree-worship. Bacchus, Dionysus, furnishes a salient
example of the transition from old popular divinities of
Nature to the anthropomorphic Gods of civilised Greece.
Though Dionysus was known, under his appellation * Den-
drites,” as a representative tree-spirit, and particularly as
patron of the Vine, we may hesitate to say whether his
orgiastic worship was primarily understood to wake the
God regarded as personal, or to magically move the Chthonic
Power regarded as vegetable. The latter idea, being more
simply connected with the growth of trees and herbs, may
well have been the earlier of the two. All inquiry tends
to show that obstinate customs are even perpetuated, if
modified, under the sanction of advancing thought. The
soul of man has apparently humanised observances which
the succession of seasons and the course of Nature first
suggested. The idea of God pervades, includes, and con-
tinues, but does not quite explain them. A kindred obscurity
hangs over a few ancient delineations, likenesses of the
divine Dionysus, where he appears to be a wooden pillar
with grave human face. A long garment hides, or suggests,
a figure without limbs. Small sprouting tree - branches
denote his special attributes.! Here, in this monstrous
shape, we have represented one of the most striking per-

1 See a series of illustrations in Botticher’s ‘¢ Baumkultus ” (1856) ; also par-
ticularly xvi. § 4, of that work. Compare Frazer’s “ Golden Bough,” vol. i.

Pp- 320, &c. Bétticher gives some examples also of actual statues of gods

placed in and near holy trees.
8s






The Gregorian Method 87

points out that these gods ‘“‘tend to become purely anthro-
pomorphic.”! In this process, there must be a period of
hesitation, where the heart of the faithful clings to the old
vagueness, where his affection for the ancient magical tree
forbids him to revere imstead the precise image of the
miraculous man. In such a state of things, and to such
rustic folk, the ancient leaders of thought may at first have
hesitated to present the strong Nature-spirit in the refined
glory of a Praxitelean statue. The divine personages who,
to the elegant or heroic mind, could manage horses, shoot
arrows, or even seek a seat on Olympus, might to the simple
devotee, or the country magician, appear strangely indecent
in any garb that disguised the earthly tree-trunk, the sacri-
ficial block, or other perverse form he was accustomed to:
Long robes, like those of Dionysus, were in such case a
palliation of unorthodoxy on both sides. The anthropomor-
phic reformer degraded the likeness of his more humane god,
so that it might resemble the ‘ald stok image" of popular
worship ; the country worshipper, ‘“ moving with the times,”
allowed the tree-emblem, which clumsily localised his in-
definite genius, to be rendered further ambiguous by some
covering.

Without embarking on the discussion of Mr. Jevons’ con-

1 For the purpose of our inquiry it is quite needless to speculate as to the
ultimate germ of the Spirit idea. Whether trees, ancestors, or emblems
were first worshipped (¢f. *“The Attis,” Grant Allen, 1892, pp. 30-125);
whencesoever first came those garments, masks, strings, and other decorations
and gifts wherewith the Greeks themselves distinguished their sacred trees (c/t
¢¢ Bétticher,” pp. 37-44, 49-58, 80-92, 100-110, and 254-297); whether the
god-post or god-pillar preceded or followed the popular estimation of the tree ;
these highly interesting doubts do not affect the observation that the Vegeta-
tion-customs of field and forest obscure, even if they do not confine, every
vista of Aryan religion. Indeed Botticher concludes his exhaustive treatise
with the proposition that, in the pre-Christian adoration of the gods, the first
and last, the original and final feature, constant through every stage of image-
worship, was the worship of the tree (ibid., p. 535). Though it is uncertain
whether the case for a primeval Aryan ancestor-worship can be made good;
this is in fact immaterial. If it anticipated tree-worship, then the latter re-

duced it to an extremely sublimated form, hardly if at all distinguishable from
the vague propitiation of Nature-spirits.
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many oxen in sacrifice to demons, therefore as to these also
some alteration of observance ought to be made; so that
(the people) may for themselves make booths from branches
of trees about those churches which are changed from the
temples, and may observe a solemnity with religious feasts
on the day of dedication or birth of the holy martyrs
whose relics are there deposited, and may not now offer the
animals as sacrifice to the Devil, but may slay the animals
to the praise of God in their own eating, and from their own
fulness render thanks to the Giver of all things; so that,
whilst in external matters some joys are preserved to them,
they may more easily come into accord with the joys that
are within. For it is no doubt impossible to separate at
once all things from rude minds, because he who strives to
reach the highest point is raised by steps or paces, but not
by leaps. Thus to the people of Israel in Egypt the Lord
revealed Himself indeed; howbeit for them He kept, in His
own worship, those uses of sacrifices which they by custom
offered to the Devil; so that He commanded them to offer
animals in His sacrifice, (prescribing) how far changing
them, they should leave out some part of the sacrifice,
retain some; so that although the animals were the same
they had been accustomed to offer, yet to God they should
offer them in sacrifice, not to idols, (and) now they should
not be those very sacrifices.

““These things then it is needful that thy affection say to
the aforesaid brother, so that he, being at present placed
there, may weigh carefully how he ought to regulate all
things.” 1

The southern countries in Gregory's time were probably
a good deal more familiar with Christian doctrine (whatever
its purity) than were our remote islands, already partially

1 This is numbered 71 in the printed Latin copy of the Epistles in the works
of Gregory the Great, before referred to. It is, however, obviously the same
alluded to by Neander as L. xi. Ep. 76. (See Neander’s ‘ Church History,”
Torrey’s translation, 1891, vol. v. p. 20, and note.
























VII
THE TRIAD OF THE IGUVINE LUSTRATION

Is there any evidence that this singular May observ-
ance did in fact exist in Gubbio in pre-Christian times ?
I do not know of any direct evidence to show that an
object like the modern Cero was brought out for an
annual festival in May, although the various foregoing con-
siderations, along with the impression produced on the mind
by the characteristics of its form and conduct in the festival
of to-day, establish a strong probability that it has survived
from primitive Tree-god worship, in the form of a popular
custom, through all the ages of polite religion. We will not
pretend to explore those regions of difficult speculation
where this wooden obelisk might be associated with the
conventional idols of Baal or of Ashérah. But we may here
recall the fact, that among the Phcenicians these two deities
of Nature were represented by obelisks or posts, the former
of stone, the latter of wood, and must bear in mind that the
ancient Pheenicians had great influence upon the coasts of
Greece, which country again planted in Italy much of its
own civilisation. If in later times the Emperor Elagabalus
forced upon Rome the worship of the Sun, and associated
with it the degraded rites of his Syrian Baalpeor, it would
indeed be hazardous to credit that importation of re-
ligions with any very lasting effect on local customs.
However, the violent fanaticism of Elagabalus had some
method. And the Emperor-priest, who actually sought to
wed the hideous idol of Emesa to the Palladium of Rome,
perhaps realised, in a way we cannot now, the chaos of

decayed faiths which prevailed early in the third century,
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well acquainted with the subject, tells very little about
that.

The second ceremony, or Lustration of the People, not,
he thinks, necessarily connected with the first,! consists in
a circular procession about the people of Iguvium, three
times performed in relation to certain stations, and a series
of sacrifices offered in the suburbs or neighbourhood of the
city. The affinity between these rites and the processions
at Rogation-time for beating of bounds, recently familiar in
England, must be a matter of remark to any one who re-
flects at all. But our problem is confined to Gubbio, to
Iguvium. At the Lustration strangers were commanded
thrice to quit the people; though this possibly became a
formality or legal fiction. But the passage which perhaps
implies a readmission is of doubtful interpretation. The
prayer, or Rogation itself, is intolerant, and shows a de-
termined appropriation of the national gods or demigods,
who are besought not only to bless the Iguvines and all
their land, but to afflict and expel the Tadinates, the Tusci,
the Narici, and the Japudici. The ceremonial prescribed in
connection with the Lustration includes sacrifice of animals.
Libations and wine are mentioned, as well as fire, meal, cakes,
and other things. Among the prayers are included some
of considerable length, and the whole Ritual is evidently
one of a most elaborate and minute kind, though the exact
purport of the sacrifices and circular processions is not
made perfectly clear. Possibly our ignorance of the ancient
boundaries and their supernatural guardians is the greatest
difficulty in the interpretation of this remarkable Rogation
ordinal.

1 The Ritual prescribed in the two cases bears, however, considerable evidence
of connection, notwithstanding the differences between the deities invoked
and also between the apparent objects of the ceremonies. Certain references
are plainly made in the second series of rites to details of the first. (See
Table VI. b. 48; VIL a. 5; VII a. 38.) The subject is much too large to
be undertaken here. The reader is referred to Bréal’s and Biicheler’s texts,
translations, and discussions of the Tables.
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the names of the Three who at the second or Lustral
Ceremony itself are invoked precisely for the People of
Iguvium.! In the Lustral Rogation, wherewith we are more
closely concerned, three divine persons are invoked together,
under the names Cerfus Martius, Praestita Cerfia Cerfi
Martii, and Tursa Cerfia Cerfi Martii. It is true that after
these three deities are invoked and propitiated, a fourth 2
sacrifice, of three heifers, appears to be offered in a temple
to a certain Tursa Jovia, who also is invoked for the
people. Bréal seems to imply, though not quite distinctly,?
that he considers Tursa Jovia the same person as Tursa
Cerfia. This is very dubious. But in any case there stands
out conspicuously that great Triad above named, and specifi-
cally adored in the Lustration ceremony. Upon considering
the two Rituals together, we are led to think that *Mars”
and “Cerfus ” were at Iguvium divine titles connected pos-
sibly with some ancient Grove celebrations, certainly with the
special Protectorship of the People.

M. Bréal* discusses the purport of the word Serfus or
erfus, and, comparing it with the Oscan word Kerr{, trans-

1 During the Lustral ceremony a sacrifice is made also to Fisovius Sancius
for the people. But this does not seem to consist of beasts, as in the other
sacrifices of that series. Since the crossing of the Sata is mentioned just
at this stage, it seems by no means unlikely that the proceedings in
some way included the crossing of a stream, in which case the Jcal deity
(whosoever he originally was) might thus have to be propitiated for the people
during the progress, without his having any regular place in the Lustral
observance. Biicheler suggests, however, that Sata was a Sacred Way. (See
Appendixand notes.) A Sabine divinity, Semo, called also Sancus Fidius, was
honoured at Rome on the 5th of June, and, under the name Dius Fidius, he
was worshipped as a potent god of Nature, and even identified with Mars.
(See Ennemoser’s * History of Magic,” Bohn’s edit, vol. ii. p. 67. Cf. Ovid,
¢ Fasti,” vi. 213, &c. ; and see also Klausen, ‘¢ De Carmine Fratrum Arvalium,”
pp. 66, &c. Compare, as to the crossing of streams, Grimm, vol. ii. pp.
596, 600.)

2 The ceremonies beyond Sata and the sacrifices to Tursa are particularly
obscure. It is not at all clear that the order for sacrifice affer the chase
concerns a fresh one, or is anything more than a special direction as to the
sacrifice ordered just before. (See Appendix.)

3 At p. 214. 4 ¢ Les Tables Eugubines,” pp. 159, 185.






The Triad of the [guvine Lustration 105

Now, whether Cerfus, or Cerrus, were the designation of
an Iguvine Genius, at the time when Christianity came into
contact with, or rather over-mastered the local religion, it is
not difficult to imagine a popular confusion between that
word, on the one hand, and the differently derived Latin
Cereus (Italian Cero), on the other. Popular etymology is,
I think, quite capable of having confounded these not dis-
similar names, if a former god-obelisk became a wax gift or
a saint pedestal.

The fact that Mars Infernus, or else Mars Hodius, occurs
in these ceremonies at all, coupled with the observation that
the chief of the Cerfus family in the Lustration itself is not
a Mars but a Martius, suggests that in the Lustration we
probably have to do with demigods, and that those demi-
gods, of the Cerfus family, are ranked as children of Mars
Infernus, or of Mars Hodius: precisely the position whereto
the supernatural patrons of a beaten religion might be re-
duced. The invocation to Prestita Cerfia, in the Popular
Lustration, contains a marked phrase: ‘After the manner
of the favourable Praestita Cerfia of Cerfus Martius, thee have
I invoked.” Analogous phrases occur elsewhere. Bréal!?
regards them as merely insisting on the precision of the
rites. But the words suggest at least the possibility of a
mediatory prayer to some divinity not named.

However this may be, and apart from all speculation, we
certainly encounter in the joint Lustral prayer or Rogation
a tutelar Triad, whereof one spirit is Serfus or Cerfus
Martius,? the other two being females called after him,
possibly his wives or daughters, and named respectively
Prastita and Tursa. Prastita means Protectress, while
Tursais a Terror to enemies. The idea expressed by this

1 Pp. 75,76. Compare Table VL. a. 24; 4. 8, 15, 27; VIL a. 20, 33, 34,
36. The words I have rendered “after the manner of the favourable Preestita”
may mean ““after the manner of Preestita desiring it;” or even ¢‘with trust
in &c,” instead of ‘‘after the manner of &c.” In any case, the remark in the
text should be made.

2 See Appendix.
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People were purified by a circular procession, and regular
proceedings were taken for the separation of strangers.

There does not appear to be any distinct indication in the
Eugubine Tables as to the time of year when this ancient
Lustration was performed. But a little assistance may
be found in various ceremonies of the Fratres Arvales at
Rome. To that association of twelve, the Attidian Brother-
hood had much resemblance. Indeed, an observation of M.
Bréal’s implies that probably the very designation ‘ Frater,”
in this religious sense, was then peculiar to these two
societies,! in whose liturgies we may have two specimens
of one old Italian cultus. The Fratres Arvales occasion-
ally celebrated a three-days’ festival in honour of Dea Dia
(supposed by Marini to be Ceres), which was held some-
times on the 17th, 1gth, and 20th of May; sometimes on
the 27th, 29th, and 3oth. Upon the second day of the
festival the Master or. Superior of the Brotherhood was
elected at a meeting in the sacred grove, for the ensuing
year, his term of office to commence at the Saturnalia in
December. The former series of dates coincides almost
exactly with the day of the Ceri at Gubbio in modern
times. The lopping or thinning of the grove of Dea Dia,
near Rome, was naturally connected with the Arval cultus.
Sacrifice of swine was made at this season to expiate the
needful offence of using iron upon the sacred trees, though
the woodman’s duty itself would perhaps be performed at
another time of year.2 The other greater sacrifice, called
Suovetaurilia, of a Lustral character, was also offered at
the great May festival.

Lustrations were performed by the Romans at various
seasons and for various objects, connected with the fields,
the army, the people. Although the suggestion I put

1 ¢¢Tes Tables Eugubines,” p. 218.

? Marini, vol. i. pp. xxvi. and 308-310. Bréal himself compares the
Iguvine Lustration with the ceremonies of the Arval Brotherhood, and
considers it probably took place in May. (Les Tables Eugubines, p. 229.)
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cessional Rogations, of Charlemagne’s time, also invoked
three spirits—Oriel, Raguel, and Tobiel, later condemned as
demoniac names. We can easily understand how the #zree
gods of the Cerfus family, long ago invoked at a Pagan
Litany, would have fared in Gubbio. They were probably
exorcised or rejected as devils, unless their very names could
be in some way tolerated or modified. The several villages
and parishes nowadays furnish various pilgrimages to Monte
Ingino, of a religious character, from Easter to Ascension.
Concioli mentions Rogations before Ascension, in the same
sentence with, but apparently as distinct from, the Ubaldo
processions.!

Even a small bird may tell us news of our Ceri, speaking
in the Umbrian language. For Parfa,2 Parra (whether the
Owl or the green Woodpecker), was to be asked before the
Iguvine Lustration began. The same bird® was considered
fortunate in the auguries preparatory to the Expiation
of City and Hill, which apparently belonged to a related
Ritual; auguries wherein Peicu, Picus, was also consulted.
Picus is certainly a Woodpecker. A Woodpecker is in Nor-
thern Europe still the Whitsun-fowl. In his quality of Giess-
vogel or Rain-fowl (a title which he must, however, share
with the Snipe), he comes curiously into contact with the
water-charm we almost certainly recognise in that remark-
able ceremony which at modern Gubbio distinguishes a
season close to Whitsunday. Generically, if not specifically,
I suppose, this Rain-fowl, Whitsun-fowl, Woodpecker of the
North, is recognisable in Grecian and Italian antiquity as the
bird of Mars, who prophesied in a grove, perched on a pillar
of wood.*

1 ¢¢Statuta civitatis Eugubii” (1685), Lib. i. Rubrica iv.

3 Table VL. b. 51. Bréal, pp. xliv., xlv. Biicheler, * Umbrica,” p. 92.

3 Table VI a. 1. Bréal, pp. xxxiv., xxxv. Biicheler, p. 42.

4 Compare Grimm'’s * Teutonic Mythology ”’ (Stallybrass, edit. 1883), vol. ii.
Pp- 673, 674. Pliny gives some details of powers attributed to Picus Martius ;
“ Hist. Nat.,” x. 20, xxv. 10, xxvii. 60. See also Plutarch’s “ Questions.” He
is doubtless that very handsome Black Woodpecker with red cap, depicted in
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Upon the whole, a most interesting parallel appears between
the precise religious ceremony whose Ritual, engraved on the
Eugubine Tables, was probably observed every year in May,
and a popular custom which at present takes place in May
at Gubbio itself. The reader of the Appendix will already
have perceived, among all the elements of difference, a good
many salient points in common, some of which have been
noticed in our remarks on Tree-worship, and on the Cero in
the Middle Ages. Circular processions; a religious and yet
also a martial element traceable; concentration of racial feel-
ing in honour of the people’s protector or protectors; the
number Three occurring in the three Ceri with three Saints
to-day, in the three gods or demigods of old Iguvium; the
association with a usual season, if not indeed with a cere-
mony of “beating the bounds;” the visitation of three [or
four] points for animal sacrifice in the old Lustration ; the halt
at three special points in the Procession of the Ceri; liba-
tions in the one, a conspicuous use of wine in the other;
the carrying in procession of fire or its supposed repre-
sentation; the sacrificial meal or dough and the cakes,
surviving perhaps universally in the use of special cakes
and farinaceous diet at certain seasons, and almost recog-
nisable in the compulsory and delicious 77sof?o at the Pranzo
del Cero ;! and further, the probability that the three Serf,
Cerf- [or Cerr-?] divinities were discredited by the system
which used the three Ceri; these comparisons can by no
means be overlooked.

vol ii. of **British Birds” (1852), by Rev. F. O. Morris, who says (p. 10),
¢¢ Picus—A bird that makes holes in trees, supposed to be the Woodpecker.
Martius—martial, warlike ; also, belonging to the month of March.”

1 It would be rash to suppose that mo/a salsa or mola sparsa, or any dough
or cakes in question, were merely accessory to classical blood-sacrifices. They
probably originated in very primitive food-customs, sacrificial or non-sacri-
ficial. In * Popular Antiquities,” Brand has a remarkable passage on May-
day repasts of custards and cakes in Ireland and Scotland. These seem to be
connected with the notion of the beginning of summer, and indeed with the
actual Beltein day. (See Ellis’s (Bohn's) edition, 1890, vol. i. pp. 224-228.)
As to certain other seasons marked by somewhat analogous food-customs
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Even though the other ceremony alluded to, and given
at great length in the Tables, for local Expiation of City
and Hill, very likely took place at the same season, perhaps
on the same day, yet it is impossible, when reading the two
Liturgies, to conclude that they were performed precisely
on the same spot. Notwithstanding references made from
the Popular to the Local rites, the actual Stations used are
different. The ordinal for this popular Lustration affords
some internal evidence that the chief Stations mentioned
for animal sacrifice were not very far apart. A perusal
of Biicheler's work on the subject, and further considera-
tion of the materials, justify, I think, an opinion that Fond-
lire, Rubine, and Traf Sahata were points that convention-
ally represented, in an elaborate magico-religious system
the limits of the Iguvine people.! At these corners of a
triangle (or, including Aquilonia, a guadrangle), were in-
voked and propitiated national gods, called by the systematic
Attidian Brotherhood Cerfus Martius, Preestita Cerfia, and
Tursa Cerfia.

Upon this view, there becomes apparent through all the
precise and prolonged Ritual of the Brotherhood, with its
invocations, imprecations, offerings, circuits, and distribu-
respecting gruel, fish, and boiled pease, see Grimm’s * Teutonic Mythology ”
(Stallybrass), vol. i. p. 273, vol. ii. p. 618. We are all familiar with pancakes on
Shrove-Tuesday, and in the North of England with ‘‘frumety” at Yule-
tide. The adoption of actual fasss by the Church is an immense subject,

relevant no doubt to our inquiry, but much too profound and intricate to be
dealt with here.

1 It is quite possible that these stations were (like some former sanctuary
crosses at Ripon) situated at a little distance from the buildings of the city, and
on opposite sides. In reference to the Expiation rites for City and Hill, Bréal
recalls the three sacred gates of Etruscan towns (*‘ Les Tables Eugubines,”
p. 62). Probably these towns were themselves quadrangular. The topo-
graphical statements as to the site of Eugubium in ancient times (see Concioli),
at its destruction and reconstruction in the tenth century (Concioli), and later
in the Middle Ages (“‘ Acta Sanctorum,” p. 641), are extremely confused, If
the city crept part way up the hill-side, from an earlier situation on the plain,
this contrasted very unfavourably with the lofty strongholds of Fiesole, Cortona,
and Perugia. The citadel itself may have been on the extreme summit; but
so complete an original severance of town from fortress seems dubious.
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obelisks, if used at all, were stationary, while the priest,
attendants, and some victims, made those remarkable gyra-
tions commanded by the text ; or whether, on the other hand,
these old May-tree emblems represented on the spot the
Lares or the Genii of tribes, and were then with a meaning,
though now without any, actually carried round and round on
men’s shoulders; it is in either case impossible to pass over
the evidence of ancient custom disclosed in the Eugubine
Tables, which furnishes some analogy with the Eugubine pro-
cessions of to-day.! Considering the lapse of time, and the
religious and social changes that have occurred, even the
conservatism of Gubbio could hardly be expected to have
retained a long-discredited Ritual in much more detail.

Too often do we look on the Roman religion of classic
times as a fixed system, behind which it is useless to in-
quire. If Rome however, was not “built in a day,” neither
was Iguvium. A liturgy as precise as any modern ecclesi-
astical function may have taken as long to grow. More-
over, we have no information which would show so great
a conflict between the ancient ceremonies of the Iguvine
Attidians and country customs, as that moral antipathy
indicated by early Christian documents for heathen rites.
Therefore the vague country or tribal spirits would be wel-
comed into the cultus of the Arval and Attidian Brotherhoods
more readily than even their Virtues would be recognised
by a Christian Hagiology.

Finally, it must be remarked that the three Saints which
to-day occupy the three Ceri have attributes not very remote
from those of the Cerfus Triad. Ubaldo has, indeed, as we

great confusion among gods and demigods. But the IrminsQl seems to have
been related to the worship of Hermes and of Mars, or some Teutonic
analogue.

1 Compare the view of Grimm as to the adoption by the Church of the
antique use of processions with sacred images (vol. i. pp. 64, 65) ; also the
boys’ May-day procession and bonfire in Lincolnshire in the eighteenth cen-
tury, which have been considered a sacrifice or religious festival connected

with some Roman Hermes (see Brand, vol. i. p. 241, note).
H
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of a promoter or director for the ceremony ; (iii.) selection
of a sheep for sacrifice; (iv.) adjournment to the country;
(v.) a fire-rite; (vi.) the carrying of the sheep in a litter;?
(vii.) certain orders as to the bars or gratings, and the sup-
porting yoke for the litter; (viii.) division of the litter, or
some of its apparatus, into an upper and a lower portion ;
(ix.) adornment of the wood; (x.) officiator’s entry into the
temple,?2 and long ceremonies at sacrifice of the sheep, in
honour of several deities, including Jove, Pumunus Pupli-
cus, and Tursa ; (xi.) wine and corn included in the offerings.
It is mentioned once or twice that the officiator turns to the
right. This may, of course, be against our comparison.
But reflection will show that the turn there may have de-
pended on the position af the altar assumed by the officiator,
and may be quite detached from processional and other
revolutions of the people, dating from ruder times.

If we bear in mind that in these old Tables we apparently
encounter a sacerdotal system of very great elaboration and
precision, we shall hardly fail to allow that in the form of
the decorated litter, an old May emblem may have found
means of perpetuation. Its having contained a sheep for
sacrifice, so far from contradicting any such probability, has
the greater force in favour of it, when we consider that the
Victim-idea of the May-, or Tree-, or Vegetation-Spirit
dealt with by Mr. Frazer, even now reappears about May-
day in civilised countries, in the savage form of a human
being enclosed in branches. There is little doubt that the
human being, thus treated at a special season of the year,
was in very early times regarded as the temporary repre-
sentative of an almost impersonal spirit, and at the same
moment as a proper victim for the perpetuation of that spirit
while in full vigour, and for expulsion of evils.3

As before remarked, I cannot consider that a connection
is proved between the Iguvine Lustration, or other ceremonies

1 Kletra =lectica. ? Vukumen.
3 Compare *‘ The Golden Bough,” especially chapter iii.












VIII
CONCLUSION

IT would be both presumptuous and foolish to declare
that, as to any historical connection between the modern
day of the Ceri and the ritual of the Eugubine Tables, we
have reached a positively certain conclusion. I cannot rely
on the vicious argument that the further a question is re-
moved from common machinery of demonstration, the looser
may be your reasoning upon it, and yet the more dogmatic
your pronouncements. I venture, however, to think that the
facts laid before the reader, and the foregoing surmises as to
their connection with each other, disclose a strong grobability
that in the three circulating Ceri of Gubbio we have still sur-
viving a very ancient sylvan custom, and that these revolv-
ing wooden obelisks were originally May-poles or sacred Tree
emblems of some ancient people located in or near Iguvium.
Further, it seems by no means improbable that they were,
whether in association or not with Fire, or Sun, or other
species of Nature-worship, brought out annually for the
blessing of their devotees and dispersal of ills; that in later
times, retaining their protective character, they were still
associated with an annual Lustration of the Iguvine people;
that this Lustration was of a semi-military nature;! and that
in the Middle Ages, or before, these obeliskal a/ber:? became
connected with the insignia or the figures of Christian saints,
in substitution for their antique Pagan characters, and also

1 Ttis worth remark that, as regards carrying trees with Military Processions,
Pliny says that, from the days of Pompey the Great, this was customary at
Triumphs. ¢¢Hist. Nat.” xii. 54. Compare Botticher’s remarks on the Con-
secration of Weapon-spoils, and on the tree fitted out as a Trophy ; ¢ Bauni-

kultus,” pp. 71, &c.

2 This word albero means both #ree and mast.
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the three stopping-places indistinctly recalling, though they
may not be the same as, three sacrificial or terminal stations
in the neighbourhood; the water thrown over the Cero at
its Elevation, representing some water-charm. And indeed
we may, without any great flight of speculation, conclude
that the triple circuit on the Piazza still keeps alive a simple
custom of Lustration, by thrice conveying around or among
the people to be blessed, wooden structures akin to those
that represented, perhaps long before the blood-sacrifices
of the Ambarvalia were precisely formulated, the primeval
Spirit of Growth.

These general conclusions have, 1 think, collateral sup-
port in some further details, too trivial or remote to insist
much upon. But a beautiful idea of ancient religion was
that flowers sprang up where gods had strayed,! with which
notion a faint connection may be traced, if not in the green
twigs thrown down from some windows at the Cero’s advent,?
yet in those bunches of flowers which are given to the guests
at the Pranzo. Again, the old Iguvine Lustration provided
that the master of the Attidians should furnish certain neces-
saries for the ceremony, on pain of fine. To-day the Primo
Capitano is at least nominally responsible for the principal
Pranzo, and perhaps actually for much more. Some church-
wardens in England seem to have presented formal accounts
for refreshments, &c., at Rogations in the eighteenth cen-
tury. And the Church claimed that its rate or “cyric scot”
fell due on the gang-days,® a season, as we have seen,
practically indistinguishable from that of the ancient Lus-
tration, when foreign residents in Iguvium were religiously
banned, and, according to one interpretation of the Umbrian,
readmitted on payment of dues.

As to the speed so remarkable in the modern festival at

1 See Grimm, vol. i. p. 330.

2 Observed in 1895. An instance of a “Gang Flower” or “Rogation
Flower ” is mentioned by Brand, vol. i. p. 203.

3 See Brand, vol. i. pp. 197, 203.
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permitted at Florence on the Feast of John the Baptist, as
well as of the old intercalated rule of the Contestabile at
the season of the Ceri in Gubbio. In this light it would
not be very strange if the Primo Capitano and his colleague,
though we may prefer to give them a later and more pre-
cisely military origin, should be distantly related to those
Salit or armed dancing priests of the Roman civilisation,
who rushed through the streets to expel devils ; particularly
as the chief of the Eugubine Lustral Trinity was Cerfus
Martius, and the Sa/i7 were, in fact, priests of Mars. At
Rome the Fratres Arvales, we know, used the Tripudium,!
a solemn, measured stamping of the feet, as they passed
round their altar and sang their hymn. During this, the
temple door was closed, which possibly survives at Gubbio
in the closing of the great gates upon the monastery court
at the end of the day, while Ubaldo’s Cero goes three times
round. The comparison is doubtful enough; but, without
any doubt, one of the chief points to remark at Gubbio is
the fervent energy of the Ceraioli, displayed both in carrying
the Ceri and in the postprandial parading of the streets.
Bodily vigour was exultingly displayed in the actual worship
of Mars, as well as by solemn May-games held to his honour
in the Circus.2 There are thus very abundant, though not
precisely determinable, parallels with antiquity perceptible
in this remarkable feature of the modern custom.

I have not been able to find any evidence showing which
of the hills near Gubbio was the Fisian Hill, a prominent
feature in the first series of ceremonies (the local Expiation
of Place and Hill). A god or demigod called Fisus or

1 In the Iguvine Lustration itself, the Umbrian akatripursatu is rendered
into Latin #ripodato by Biicheler, though Bréal says imfundito. (Table VIIL
a. 23, 36.) But Biicheler himself seems to prefer the corn-dropping meaning to
the march. See Appendix.

2 Cf. Marini, pp. §99-607 ; Klausen, pp. 16, 17. Ovid says :—

¢¢ Solemnes ludos Circo celebrate, Quirites:
Non visa est fortem scena decere deum.”

(Fast,, v. 597, 598.)
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There is a peculiar fitness, already once or twice alluded
to, in the medizeval character of Ubaldo as the posthumous
Exorcist of Monte Ingino. Not only, if our suggestion be
correct, is he the local good Spirit; to the poor and the
ignorant their very best friend; possessor of most powers
formerly wielded by the various gods of Iguvium; but the
annual exhibition of his indestructible dead body on this
day, and its annual re-clothing (customary in past times),
seem to recall in almost startling manner an ancient idea of
Human Scapegoats, like the one customarily killed in May
outside Athens, and the thirty Bulrush Men thrown (probably
instead of real ones) from the Sublician bridge by Roman
Vestals in May.! The idea of a Zuman recipient of the people’s
ills is no strange one. The Christian religion itself is a trans-
figured example; and its early spring solemnities of Easter
commemorate—nay, in the opinion of some, represent or
annually rehearse—the death and resurrection of a Divine-
Human Bearer of troubles. It is believed that at the
present time, in an Abruzzi village,?2 a man is annually
sacrificed in secret, and accounted to die for Christi—an
appalling and perverse ceremony indeed, if true. To-day
a considerable (though very healthy) throng, at the season
of the Ceri, climb the hill to view the imperishable body
of Ubaldo, so that the notion of an annual victim or an
annual death is suggested to us by this annual observance,
which exhibits to the eye a dead body. An intended
spiritual lesson is very likely eternal life. The benefit or
the duty of annually representing Death at certain seasons
is an idea also apparent in some relics of Tree-worship.
Mr. Frazer enumerates various pregnant instances in his
remarks 3 on “Killing the Tree-spirit” and ‘Carrying out
Death.,” And I was recently told at Aldborough, a remote

1 See, however, Ovid., * Fast.,” v. 621-662 ; and compare ‘Smith’s Dict.
of Antiquities,” *“ Lemuralia ” and ‘¢ Argei.”

2 See “ Folk-lore,” vol. vii. p. 282,

3 ¢¢ The Golden Bough,” vol. i. p. 240, &c.
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the Left-handed course.! The whist-player is indifferent
whick way he turns his chair to redeem fortune, provided he
do not on any one occasion change the turn. The apparent
non-existence of a constant rule in the Church’s circular
processions is striking; though the Right-handed circular
procession is, here in England at least, considered appro-
priate for Festal, the Left-handed for Penitential occasions.
If the miracle recorded as wrought for Hezekiah was a
movement of the Sun, not a mere alteration on the Dial,
then for a sign of better times the Sun went part-way round
the sky ‘ withershins.” Again, the prevalence of the Right
as the strong hand is by no means universally exemplified.
A boxer leads with his Left. The British soldier is taught
to step off with his Left foot. These few instances will
show how dangerous it is to set up a general statement,
which itself is not imperiously true, and then make the
deduction that of course the proposition we encounter must
be solved in one way. The human race does not pin its
absolute faith either on the Sun or on the Right hand.

It has been suggested that mere defiance? is meant by
the withershins charm, as still known in our own country.
I cannot help thinking that it is a trace of a real religion of
old. There is said to be in India a noted  Left-hand” sect
associated with the worship of female divinities.® And it is
natural to suppose that worshippers of Luna or of Terra
might use a rite similar, and contrary, to that of the Solar
cultus.* The use of wheels, of circles, and kindred figures
in religion is old and widespread. It has survived not only

1 This reference to the acrobatic riders, resting on observation, finds support
in a magazine article, which exhibits no theoretical aspect at all. See Z%e
Zdler for January 1897, pp. 834, 835.

2 ¢«¢The Evil Eye,” Elworthy (1895), p. 429.

8 See ‘“ Hinduism,” Monier Williams (1877), p. 123, &c.

4 Mr. Frazer mentions several cases of apparently Solar Circle charms in
connection with the actual Solstitial Change at Midsummer. In one at least,
the Via Solis is clearly followed. See “The Golden Bough,” vol. ii. pp.
264-270.



APPENDIX

THE ANCIENT LUSTRATION OF THE IGUVINE
PEOPLE

THE following translation of a passage from the Eugubine Tables
is based on a comparison of the Latin renderings of Bréal
and Biicheler. I do not remark on all the small discre-
pancies between them nor the repeated ones.

BREAL, “ Les Tables Eugubines” (1875), pp. xliv., xlv., &c. (designated M. B.).
BUCHELER, *‘ Umbrica ” (1883), pp. 84, &c. (designated F. B.).

[TaBLe VI. b. 48] When he will? lustrate2 the people, he
must go to inspect the birds. He must ask in like manner3 as
for expiation of the hill. In like manner he must take the aus-
pices. By the same limits ¢ must he observe the birds. After he
has made divination by the birds, he must be vested with the
lustral [?] praetexta [?];6 he must take the girdle [?];® upon the
5o right shoulder he must be vested. He must lay fire on [in ?].
When to the act of worship that thing is to be brought whereon
he has laid fire, he must bring it who has 7 the lustral praetexta.
The same must carry the brazier® on the right shoulder. With
him must go two attendants.? They must have the praetexta [with]
purple [stripes].” Then he must ask the green woodpecker ' [to

1 Heries = volet (F. B.); = voles (M. B.). 3 Afero = circumferre.

3 Sururo = itidem (F. B.). ¢ Eriront tuderus = iisdem finibus.

8 Perca arsmatiam anovihimu = pretextam lustralem induitor (M. B.); =
virgam imperatoriam induimino (F. B.).

8 Cringatro hatu = cinctum capito (F. B.); = ricam sumito (M. B.).

7 Habiest = habebit. ¥ [Or: fire alight.]

? Prinvatur = calatores (M. B.);= prinovati (F. B., who compares the word
with privati).

10 Perca ponisiater habituto = praetextam [cum] purpureis [clavis] habento
(M. B.); = virgam calatoris habento (F. B.).

1 Parfa = parram. [Green woodpecker ; or owl?]

[Note.—Readers who use the original authority will be much assisted by a
forthcoming work, in English, on *‘Italic Dialects,” by Professor Conway ;

Cambridge University Press.]
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be?] favourable to him, to the Iguvine State.! Then he must
make divination at the augurs’ chairs, nor must he return? until
he have taken favourable auspices. After he has taken favourable
auspices, he must go by the augurs’ way to the act of worship
with the victims for lustral sacrifice.® After he has come to
Aquilonia,* to the exits, then they must stand at the boundary.
He who has the lustral pretexta must expel® Thus must he
expel : “ Whosoever is of the Tadinate State, of the Tadinate
tribe, of the Tuscan, Narican, Japudican name, must go out from
this people. If from this people he have not gone out who is
a [foreign] resident, whoever takes [him] among that people, must
bring thither where the law is ;° he must sacrifice [?] there where
the law is.” Thrice he must expel. At that time at the boundary
he must stand together with the attendants. Then he must say:
“Be ye lustrated [?], be ye purified [?], Iguvines.” 7 Then with
the attendants, [by means of?] [the] victims for lustral sacrifice,
they must go round.>  When they have gone round, have come to

1 [Or city] ; tote = civitati.

2 Amboltu = circumvertitor (?) (M. B.) ; = ambulato (F. B.). [Turn round ?
walk ? or, proceed with the lustral procession ?]

3 Com peracris sacris = cum ambarvalibus sacris (M. B.); = cum opimis
sacris (F. B.).

4 Acesoniame = Aquiloniam (M. B. rejects the association of this name
with Acedogna or Aquilonia in Samnium. He accepts the forms Akedunia
and Acersonia as well as that in the text. I do not know of any places close
to Gubbio which still retain names that can be identified with those of the
stations mentioned in the ceremonial. Biicheler suggests a relationship to
Akudunniad of the Hirpini; and that it refers to an open space for auspices
(pomerium) in the northern region, bounded by stones and backed by a hill.
He here refers to Tables I, b. 41; and VIL a. 52: most difficult passages,
whereof the first mentions obscurely a “Kumne,” whether this word mean
column, or hill, or place of assembly. Compare his remarks at pp. 93, 94, of
the work cited, with Bréal, pp. 173, 211-215.)

5 Eturstahmu = exterminato.

8 (It is very doubtful whether toll, punishment, or mere allocation of
Peregrini to some legally specified region is here intended.)

7 Arsmahamo, caterahamo, Iovinur = lustramini, purificamini, Iguvini
(M. B.). [But, in quite a different sense,] = ordinamini centuriamini Iguvini
(F. B.).

8 Ambretuto = ambeunto (z.,, he must go round with the attendants).
(M. B.at p. 183 remarks that the idea, rather than the grammatical construc-
tion, is the cause of the plural form.) (Possibly some victims, for all, were
employed in this procession. See Biicheler, p. 98.)
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he must sacrifice! three boars, whether red or black. To Cerfus
Martius must he sacrifice for the people of the Iguvine State,
for the Iguvine State, He must perform censings [?] with the
censer [?].2 He must sacrifice with sour wine.? He must sacrifice
corn.4 He must pray in silence. To the entrails he must add
5 sprinkled spelt-meal, a lump # In like manner must he invoke ®
as at the Trebulan gate.” After he has taken auspices Beyond
Sata,’ then he must give pieces? [? of food]. At Rubinia 1% he must
sacrifice three sows, red or black, to Prastita Cerfia of Cerfus
Martius, for the people of the Iguvine State, for the Iguvine State.
He must sacrifice drink-offerings [?)."* He must sacrifice with sour
wine. He must sacrifice corn. In like manner must he invoke,
as before the Trebulan gate. He must pray in silence. To the
entrails he must add a little heap 12 [of small offering cakes?], a
lump. After he has with another loaf [?] prayed [?],”® then with
prayer he must make libation i% rusem [?)," to Prestita Cerfia of

1 Fetu = facito.

3 Vatuo ferine feitu =tura acerra facito (M. B.) ; =vatua ferione facito (F. B.).

3 (Or : he must sacrifice with vinegar and water.) Poni fetu.

4 Arvio fetu = arvia facito (F. B.) ; = ollas facito (M. B.).

5 (Or, a pellet; or, gruel.) Ficla = offam (M. B.) ; = fitillam (F. B.).

6 Naratu = nuncupato (M. B.); = narrato (F. B.).

7 [Though the foregoing passage distinctly orders that this sacrifice is to be
popluper = pro populo, the phrase itself does not occur in the immensely long
invocations at the Trebulan gate addressed to Dius Grabovius, in the Hill
and City Ritual ; and by implication also to Trebus Jovius, at the same gate.
See the text and translation given by Bréal, pp. xxxvii., &c.]

8 Traha Sahata = Trans Satam (M. B., who considers Trans Satam as a
locality, designated in the same way as Cis Padum ; see pp. xlvii., 196, 204,
205, 207) ; = trans sanctam (F. B., who compares an Oscan word [saahtom =
sanctum], and suggests a Sacred Way ; see p. 106).

9 Erus = frusta (M. B.). (Doubtful.)

10 Rubine = ad Rupiniam (M. B.) ; = Rubiniz (F. B.).

11 Persaia = libamina (M. B.). 12 Strudla = struiculam.

'3 Ape supo postro pepescus = Postquam pane altero precatus erit (M. B.) ;
= ubi suppa posteriora posuerit (F. B.).

4 Enom pesclu ruseme vesticatu = tum obsecratione in rusem libato (F. B.,
who has a note on the subject [pp. 105, 106], but does not finally pro-
nounce as to the meaning); = tunc cum precatione ad Rusemam libato
(M.B., who says the libation does not take place at Rupinia, but at another
spot called Rusema, which he prefers to an older interpretation, »us (abl.)
rure. He compares Rusema with the Etruscan city-name Ruselle ; see pp.
xlviii., xlix., 199).
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Cerfus Martius, for the people of the Iguvine State, for the Iguvine
10 State. Then with black vessels ## rusesz thus he must pray:
“Preestita Cerfia of Cerfus Martius, thee,! with these black vessels,
for the people of the Iguvine State, for the Iguvine State, for the
name of that [people], for the name of that [State]. Preestita
Cerfia of Cerfus Martius, direct by every way harm to the Tadinate
State,? to the Tadinate tribe, to the Tuscan, Narican, Japudican
name, to the nobles girt, not girt, to the spearmen, soldiers with-
out spears, of the Tadinate State, of the Tadinate tribe, of the
Tuscan, Narican, Japudican name, to the name of them. Prestita
Cerfia of Cerfus Martius, be of good will [and] favourable by
thine amity to the people of the Iguvine State, to the Iguvine
State, to the name of that [people], to the name of that [State],
15 to the nobles girt, not girt, to the spearmen, soldiers without
spears, of that [State]. Preastita Cerfia of Cerfus Martius, keep
safe the people of the Iguvine State, keep safe the Iguvine State.
Prestita Cerfia of Cerfus Martius, keep safe the name, nobles,
institutions [?], men, cattle, fields, fruits, of the people of the
Iguvine State, of the Iguvine State. Keep safe. Be of good will
[and] favourable by thine amity to the people of the Iguvine
State, to the Iguvine State, to the name of that [people], to the
name of [that State]. Prestita Cerfia of Cerfus Martius, thee,
with these black vessels, for the people of the Iguvine State, for
the Iguvine State, for the name of that [people], for the name of
that [State]. Preestita Cerfia of Cerfus Martius, thee have I in-
20 voked.® After the manner of the favourable Praestita Cerfia of
Cerfus Martius, thee have I invoked.# Then with prayer he
must speak thus: ‘Prastita Cerfia of Cerfus Martius, thee, with
these black vessels, thee, with full ones, for the Iguvine people,
for the Iguvine State, for the name of that [people], for the name
of that [State].  Prestita Cerfia of Cerfus Martius, thee have I
invoked. After the manner of the favourable Prastita Cerfia of

1 [No verb in this sentence.]

2 Prevendu via ecla atero tote Tarsinate =advortito via omni malum civitati
Tadinati (F. B.); =interdicito via illa uti civitati Tadinati (M. B.).

3 Tiom subocauu=te invocavi (M. B.) ; tiom subocavu=te adoravi (F.B.).

4 Prestotar Serfiar Serfer Martier foner frite, tiom subocauu= Praestitze
Cerfize Cerfi Martii faustz more te invocavi (M. B.) ; Prestotar Serfiar Serfer
Martier foner frite tiom subocavu = Prestitee Cerfie Cerfi Martii volentis
fiducia te adoravi (F. B.).
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Cerfus Martius, thee have I invoked.” Then he must make liba-
tion, he must pour.! Then #n# rusem with prayer he must make
libation to Prestita Cerfia of Cerfus Martius for the people of
the Iguvine State, for the Iguvine State. Then with white vessels
he must pray. Upon the black ones must he place [them] cross-
wise.2 Thus must he pray: ¢ Praestita Cerfia of Cerfus Martius,
thee, with these white vessels, for the people of the Iguvine State,
for the Iguvine State, for the name of that [people], for the name
of that [State]. Prastita Cerfia of Cerfus Martius, avert3 by
every way harm 4 from?® the people of the Iguvine State, from5
the Iguvine State, from® the nobles girt, not girt, from?® the
spearmen, soldiers without spears, of the people of the Iguvine
State, of the Iguvine State, from® the name of that [people],
from® the name of that [State] Prewstita Cerfia of Cerfus
Martius, keep safe the people of the Iguvine State, keep safe the
Iguvine State. Praestita Cerfia of Cerfus Martius, keep safe the
name, nobles, institutions, men, cattle, fields, fruits, of the people
of the Iguvine State, of the Iguvine State. Keep safe. Be of
good will [and] favourable by thine amity to the people of the
Iguvine State, to the Iguvine State, to the name of that [people),
to the name of that [State]. Prestita Cerfia of Cerfus Martius,
thee, with these white vessels, for the people of the Iguvine State,
for the Iguvine State, for the name of that [people], for the name
of that [State]. Preestita Cerfia of Cerfus Martius, thee have I
invoked. After the manner of the favourable Prestita Cerfia
of Cerfus Martius thee have I invoked.” Then with prayer
thus must he pray: “Preastita Cerfia of Cerfus Martius, thee
with these white vessels, thee with full ones, for the people of the
Iguvine State, for the Iguvine State, for the name of that [people],

1 Enom vesticatu, ahatripursatu=tum libato, infundito (M. B.); =tum
libato, tripodato (F. B.). [Z7#podato would imply some solemn beating of the
ground with the feet, connected, if not identical, with the religious dance of
the Salii; but Biicheler, in reference to a kindred passage, seems to prefer
the grain-dropping omen or oblation (see his p. 69).]

2 Trahvorfi=transversim (M. B.); =ex transvorso (F. B.).

3 Ahavendu=avortito (F. B.) ; =concedito (M. B.).

4 Atero=malum (F. B.); =uti (M. B.).

5 [Datives, not ablatives, in both versions ; for both give in the list czvitats
and nomini, as equivalents here for fofe and nomne. The dative after avertere
is not unknown in Latin. Biicheler's rendering of this passage, as well as of
the kindred one in the imprecation before, is more intelligible than Bréal’s.]
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Then he must turn round Beyond Sata; he must pound; with
the pounded [offerings] he must pray. Then it will have been
offered. When for the third time he has encompassed! the
people, he who has the lustral praetexta, and the two atten-
dants, in the temple? of Tursa, must thus pray in silence:
“Tursa Jovia, alarm, make to tremble, Y Y , y

y y y , the Tadinate State, the Tadinate tribe,
the Tuscan Narican Japudican name, the nobles girt, not girt, the
spearmen, soldiers without spears, of the Tadinate State, of the
Tadinate Tribe, of the Tuscan Narican Japudican name. Tursa
Jovia, be of good will [and] favourable by thine amity to the
people of the Iguvine State, to the Iguvine State, to the nobles
girt, not girt, to the spearmen, soldiers without spears, of that
[State], to the name of them, to the name of that [State]l.” Thus
thrice let him say. Then [he] who has the lustral pretexta, and
the attendants, must drive forth 8 the heifers for lustral sacrifice.4
Below the decurional forum, whoever of the State will, without dis-
tinction, let them take them.! And as soon as they have caught
the three, he must sacrifice them at Aquilonia [?]¢ to Tursa Jovia,
for the people of the Iguvine State, for the Iguvine State. In
like manner he must invoke as7 at the Trebulan Gate. He must
sacrifice corn. He must sacrifice drink offerings. To the entrails
he must add a little heap, a lump. He must pray in silence.
He must sacrifice with sour wine.

[Table VIL b. 1.] Whosoever, at any time,® is Master to the
Attidian brethren, let him bring for [in?] his Mastership the
victims [?] [due ?] of [from ?] the twelve Attidian brethren,? which it

1 Andirsafust = circumdederit (M. B.) ; =lustraverit (F. B.).

2 Dur tefruto=in delubro (M. B.) ; =ex rogo (F. B.).

3 [Or: chase.]

4 [Or: from among the lustral victims(?).]

5 Hondra furo sehemeniar hatuto totar pisi heriest =infra forum decurionale
capiunto civitatis quisquis volet (F. B.); =antequam erunt Semeniz,
[juvencas] sumite. Civitatis quilibet (M. B.).

8 [Or: in Aquilonia. See Biicheler ; and above, note.]

7 [Popluger, used in the text, does not occur in the actual prayer cited.]

8 Pisi panupei=Qui quandoque (M. B.); =Quisquis quandoque (F. B.).

? Erec gueso fratrecate portaia sevacne fratrom Atiersio=is in suo magi-
sterio portet hostias fratrum Atiedium duodecim (F. B.); =is stipes (?) col-
legio portet debitas fratrum Attidiorum duodecim (M. B.).
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is the law [should] be exacted® for the fraternity,? when the heifers
ought to be chased, when the Attidian adfertor 3 has encompassed
the people. If he have not brought that as above is written,
let the fines for the Master be three hundred asses.*

1 Ehiato=exactas (M. B.); =emissas (F. B.).

3 Reper fratreca=pro re fraterna (M. B.).

3 Arfertur=adfertor (M. B.) ; =flamen (F. B.).

4 Fratreci motar sins A. CCC=magistro multe sint asses CCC (M. B.);
=magistro multz sint asses CCC (F. B.).
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(Attendants)

Adfertor, 99, 106, and Appendix

Agobio, 4

Albero, 55, 63, 117

Alfiere, 67

Ambarvalia, 119

Ancestor-worship, 87

Andrea, S, 5

Antenna, 55, 56, 63, 86

Anthropomorphic spirits and re-
presentations, 85-89, 96, 130

Antonio, s-, 57, 11, 1517, 47, 54,
55, 64, 114

Apollo, 86, 120

April, 58, 114

Agquilonia, 111, 112, and Appendix

Argei, 123

Aricia, 116

Arvals, 106, 107, 113, 114, 121, 130

Ascension, 18, 94, 108, 109

Asheéra, 97, 98

Assembly (National or Tribal), 63,
68, 69

Attidians, 2, 99, 107, I11-114, 119,
129, 130, and Appendix

Augustine, S,, of Canterbury, go

Augustine, S., of Hippo, 92

Axe. See Hatchet

BaaL, 60, 97
Bacchus, 54, 82-84
Baldassini. .See Ubaldo
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Bearers, 80-83, and see Ceraioli

Bell, 12

Benedict XIV., 53

Bishop of Gubbio, 7, 11, 14, 46, and
see Ubaldo

Boars. See Swine

Boldo, S., 29

Boniface, 94

Boundaries, Bounds - beating, g5,
101, 106, 110, 128, 129, 133

Brand, value of his collection, 69

Bread. See Cereals

Bromios, 82

Brotherhood, Fraternity, 27,99, 106,
107, 111, 112, and Appendix

CAKES. See Cereals

Calves. See Oxen

Candelabrum, 51

Candle, 23, 25, 95 ; also see Cero

Candlemas, 53

Canopy, 59, 62

Captain, 3, 9, 15, 65, 67, 118, 121

Car, Carroccio, 4, 26, 54-61, 86, 96

Castles, 59

Celtic race, 49

Cer, 104

Ceraioli, 3, 5-18, 48, 65, 121 ; also
see Bearers

Ceres, Cereals, 4, 54, 95, 100, I0I,
104, 106, 110-112, 126, and Ap-
pendix

Cerfus, Cerfus, and Serfus, and
other forms, 98, 1o2-112, 129,
130, and Appendix






Index

Frater. See Brotherhoods

Frazer, some results of his study,
88, 89

Frederick Barbarossa, 23

GANG-DAYS, Gang-flower, 119

Genii, 44, 104, 113, 118, 130

Giacomo, S., 64

Giants, 60

Giorgio, S, 5, 6, 7, 11, 15, 17, 47,
54, 55, 64, 72, 114

Giovanni, S. See John, S.

Giuliano, S., §

Gods, 89, 95, 96, 101-106, 110, 121

Gods’ images, and pedestals or
posts, 54,61, 85-89,95,97, 105, 112

Grabovius, 102

Green-George, 72

Gregory, SS. (various divines of
the name), 53, 76, 90-95, 129

Groves, Sacred, 76, 100, 103, 107,
109, 122

Gubbio, Iguvium, 1, 48, 49, 98-116,
117, 130, 131 ; also Appendix e/
passim

Guilds, 6, 48, 80, 83

HATCHET, 10, 118

Health-drinking, 118

Heifers. See Oxen

Hermz, Hermes, 54, 113, 126

Hero-worship, 41, 44

Hill, 26, 38. Seealso Fisian, Ingino,
Ubaldo.

Hindu Trinity, 47, 106

Hodius, 102, 105, 126

Hondus, 102

Host, the, 14, 46

Human sacrifices, 76, 86, 88, 115,
120, 123, 124

IGUVINE. See Gubbio
Incense-cones, 51

Infernus, Infernal, 102, 105, 126, 127
Infula, 4

Ing, 49
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Ingaevones, 49

Ingino, 1, 8, 16, 41, 49, 54, 109, 122,
123

Inginolt, 49

Ingo, 49

Inguio, 49, 112

Ingvi, 49

Ingvingar, 49

Ingwina, 49

Irmino, 112

Irminsil, 112, 113

Iron, 107, 118

Iscio, 112

JACK in the Green, 70, 73, 78

Japudici, Appendix

John S. (the Baptist), 50, 56-62, 68,
121

Jove, Jupiter, Jovius, &c., 2, 54, 102,
103, 106, 115, and Appendix

Judas, 95

June, 58

Justice, emblems, 68

KARRASCHEN, 61

Kerri, 103

Kings, 68, 89, 120

Kri, 104

Kyrie Eleison, 108

LARES, 62, 96, 113

Lateran, 27

Lazy man, 74

Leaf-man, 73

Left, 10, 124-128

Libations, 101,
Appendix

Liberties (lost, revived periodi-
cally), 58, 68, 120, 121

Lilies, 79, 80-83, 96

Linen, 30, 43

Litanies, 108, 109, 128

Litter, 115

Lombards, 57, 61

Lustration, 54,97-116,117, 119, 120,
126, 128, and Appendix

110, 118, and
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SABINES, 100, 103, 112

Sacred Way, 103; and ses note,
P- 135, in Appendix

Sacrifices. See Cereals, Human,
Oxen, Sheep, Swine, Wine.

Sahata. See Sata

Saint-invocation, 41, 43-45, 130

Salii, 121

Sancius, Sancus, 100, 102, 103, 122,
and Appendix

Sata, Sahata, 103, 111, and Ap-
pendix

Satan, 94, 95

Scheggia, 2, 99

Semo, 103

Serfus. See Cerfus

Sergius 1., 53

Sheep, 100, 114, 115

Ship, 80-83, 86

Siena, 55, 56

Sihora, 108

Singing, Chanting, 11, 94

Sinister, 124-128

Sows. See Swine

Speed, 9-18, 46, 119-121

Spring, 35, 114. See also Fontuli,
Water

Standard. See Trophies

Stations, 101, 106, 110, 111, IIQ,
and compare Appendix

Stefano of Cremona, 27

Stone, 43, 97

Stream, 33, 38, 103, 122

Summer festivals, 59, 6o, 63, 70—
84, 125

Sun, 10, 86, 97, 117, 124-128

Suovetaurilia, 107

Swine, 100, 107, 108, and Apr
pendix

Sword, 4, 67, 74, 120

Symbolism, 52, 60, 63, 88, 89, 95

TABLE. See Pranzo.

Tables, Eugubine, 1, 2, 99-116, 117,
and Appendix

Tadinates, 36, and Appendix
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Taper. See Cero

Tebaldo, .S., 29

Tefer, 102

Telluric. See Chthonic

Teobaldo, S., 29

Terror, Dread, 105, 130

Tesenac Gate, Appendix

Teutonic gods and customs, 47 ef
passim

Thor, 120

Thorgerthr, 44

Three, 10, 4649, 83, 98, 102-114,
126, 129, 130, and Appendix

Thumb-joint, 28, 29

Tobiel, 109

Torch. See Cero

Towers, Turrets, 57, 79, 80-84, 86

Traders, 6

Traf Sahata, See Sata

Trebulan Gate, Appendix

Trebus, 102

Tree, 26, 33, 36, 53, 61, 70-89, 91,
93, 104, 107, 110, 115, 117-130

Triads. See Three

Triangle, 111, 112, and see note,
p. 134, in Appendix

Trinity. See Three

Tripudium, 121, and see note,
p. 137, in Appendix

Trophies, Triumphs, Standards, 4,
54, 57, 64, 68, 117

Tuisco, 112

Turning round, 10, 15-17, 47, 48,
57, 78, 79, 81, 83. See also Cir-
cles and Withershins

Tursa, 103, 105, 106, 108, II1, 114,
115, 120, and Appendix

Tuscans, Tusci, 49, 98, and Ap-
pendix

UBALDO (Baldassini), S., 2-18, 19—
38, 39-49, 55, 62, 64, 66, 95, 113,
114, 118, 122, 130

Umbria, Umbrians, 2,
69, 98, 100, 112, 116

Urbino, 27

2, 48, 49,

K
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VER SACRUM, 106

Vespers, 11, 46, 74, 127

Victim, 115, 120, 123, 131, and
Appendix

Vigil, 3, 6, 7, 19, 46, 58, 92, 95

Viterbo, 116

Vofionus, 102

Volsinii, 116

Voltumna (Fanum), 116

WANDS or sticks, 94, 95, 106, and
Appendix [?]

Water, 9, 32, 74, 78, 90, 94, 95, 109,
119, and Appendix [?]

Index

Wax, 52, 54, 59, 62, 63, 64, 95, 105,
118, and see Cero

Whitsuntide, 30, 70, 71, 73, 74, 108,
109, 112

Wine, 8, 10, 80-84, 92, 93, 100, 101,
110, 118, and Appendix

Witchcraft, 94

Withershins, Widdershins, 10, 15,
124-128

Wood, Wooden, 48, 50-69, 77, 83,
84, 86, 89, 94-97, 109, 112, 115,
119

Woodpecker, 109, and Appendix

© ZEUS, 120

THE END
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