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I. INTRODUCTION.

Recent excavations in Crete have placed in the forefront of
Hellenic study the problem of determining what influences sur-
vived from the old Aegean religion in Hellenic worship. This
debt which Greece owed to Crete is one that the ancients them-
selves recognized. Although the writers who mention this
point did not have as an aid the monumental evidence which
we possess, their testimony proves that myths and tradi-
tions survived in their time which recalled Cretan influ-
ence in religion no less than in institutions, laws, and art.
Diodorus Siculus records the boast of the Cretans that most
of the gods worshipped among men went from Crete to other
lands, citing in particular, Zeus, Demeter, Aphrodite, Artemis
and Apollo*; he notes also the claim that the mysteries had
their origin among them and were communicated to Greece
through their agency.” The Cretans undoubtedly overstated the
case, even where the Greek gods are concerned. It is, however,
undeniable that a certain element of truth lurks behind many
of these traditions.

In the first place, it can be shown that Crete contributed to
Greece the worship of certain deities and the use of certain rites

! Diod. Sic. V, 64, 2 xal rov Gedv d2 rod mAeiorovs pvioroyovoe Sol v Kofrqw
mrozmvre;‘] 1rap' davroig 7evéoﬂnu rod¢ dud 'rag Kotvdg ewpymtag Tvyovrac abavdrwy
Tpév. V, 77, 4, T@v ydp Oedw gaor todg wheiorous éx tijc Kpfrne dpunbévrag
émbvar moAAG pbpy TiC oikovubvng, evepyeroiwrac Té yévy tov avlplbmwv. . . . .
Afjunrpay . ., Suoiwg & 'Agpodityy . . . doabrec ¢ rbv pev 'AméAdwva wAeiorov
xpbévov ¢avﬁvat mepl Afjdov kal Amdav kal Aedgovs, v &' "Apreuwy mepi. Ty
"E¢eoov xai rov Ilévrov, &t 82 Ty Ilepoida kai riy Kphrqu. dibmep and raw rémwy
7 wpafewv Tow map' éxborow ovvreieoletoov Tov udv Aflov kal Abxiov kai 6oy
ovo/uiCeaﬂm, tivd® 'E¢eciav xai Kpnoiav ére 62 Tavporéov kai Iepoiav, auporépuwy

é&v Kpfiry yeyevnubvov.

*Diod. Sic. V, 77, 3 td¢ 02 ripdc xai Bvoiac xai Tdc mepl Té uvorfpia rekfa;
éx Kpfirne eic Tode &Adovs avbpbmove rapadedéaﬂat, Abyovreg, Tovro Pépovaty, d¢
olovra: uéywsrov rzxyﬂpuw ‘rﬂv Te ydp 1rap’ 'AlOnvaioc év 'Elevoive ywoubvny
re}.erﬁv, .o . kal Ty &v Bpgxy . - pvoTiKig mwapadidootat, xard ¢ Ty Kpfrm
& Kwog véuipov & apxaiuv elvas ¢auepu§ Td¢ Tederdc rat’;rag waot wapadidootaz,
kai Td@ mwapd toi¢ &Adowg év émopphire mapadidbueva, mwap' airoig undéve xpbmwrew
Tév Pfovdoubvwy Td Towavra ywbokeww, Strabo, 48r ff.




8 CRETAN ELEMENTS IN APOLLO-CULTS

which seem to have been Cretan in character or to have reached
their full development in Crete. Closely associated with the
ritual and worship of other deities and sometimes inextricably
woven with them, are elements which point to Egypt or Phrygia
and reveal Crete as the medium through which Southern and
Eastern influence was passed on to Greece. In this connection,
it may be said that Crete doubtless received and transmitted
elements from the Hittites in Asia Minor, but the full extent of
this influence cannot as yet be determined.” Crete was thus the
“ stepping stone ” to Greece, from Egypt and the mainland, for
religion as well as for civilisation in general. In yet another
sense Crete may be regarded as the cradle of Greek religion, in
that Greece grafted many Greek gods and rites on the Aegean
religion. A noteworthy example of this practice is the god
Zeus, whom the Northerners represented in their myth and
ritual as born of the Cretan mother-goddess in her cave.*
However, in the handling of material concerned with primi-
tive worship and religious rites, a certain care must be exer-
cised not to attribute to one origin, elements which were com-
mon to many early peoples. For example, we must reckon
with the view that goddess-worship was an aboriginal Aryan
heritage and that many goddesses with fixed character may
have accompanied the Hellenic migrations from the North.
Crete, therefore, was not necessarily the home of the Hellenic
earth-goddesses of later times. On the other hand, it is very
probable that there is much that is Cretan in the religion of
later times to which we cannot definitely give the name Cretan.
In the renascence of civilisation which resulted after the migra-

}D. G. Hogarth, Ionia and the East, 1909, 30, 36, 68, 101; Aly, Phil.
1912, l462, warns that Phrygian evidence in Crete must be used circum-
spectly.

¢ The reconciliation of the older stratum of religion with the Olympic
is mirrored in many myths:

1. Birth of Zeus in Crete.

2. Contest between Titans and Olympians.

3. Apollo’s complaint of Chthonian powers (Eur., I. T. 1270).
4. 'Iepoc yéuoc of Zeus and Hera (Diod. Sic. V, 72).
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tions, from the contact of aboriginals with alien peoples, much
that was latent and pre-Hellenic came to the surface and
determined in no small measure the religious and political ideas
of Greece.’

It must further be borne in mind that by Cretan elements we
understand those Minoan and Mycenaean cults and ritualistic
accompaniments of cult which had their origin or development
among the Aegean peoples. These peoples settled in Crete and
on the mainland before the coming of the Greeks; we shall
have occasion later to notice who they were.

The greatest contribution from Crete to Greece was the
worship of the great mother-goddess. Whether we are in-
clined to regard her, with Evans, as the aboriginal deity wor-
shipped in the Aegean and all later Hellenic goddesses as mere
variant forms of her, or hold with Farnell that she was “ but
the prototype of the Hellenic Mother of the Gods,” ® her influ-
ence on the cults of Greece must be considered vital in its sig-
nificance. Her worship seems to have been orgiastic in char-
acter and concerned with the mysteries of life and death. The
religion of Orpheus appears to have been another important
contribution from Crete. Orpheus is said to have learned his
ritual in Egypt” and unquestionably his followers were open to
Egyptian influence from an early date and might borrow
elements from Egypt if they chose” The Orphic Mysteries
however, probably reached their full development in Crete in
connection with the orgiastic worship of the mother-goddess
and her son. Thence they passed to Greece by the island
route. They contained certain elements essentially Cretan, for
example, the Omophagia, or feast of raw flesh, through which
communion with the deity was brought about. It has also been

® Hogarth, op. c., 39.

® Farnell, Cults of the Greek States, I11 (1907), 297. Cf. Radet, Cybébé,
Bordeaux, 1909, on the identification of these earth-goddesses.

* Diod. Sic. 1V, 25.

* Farnell, 0p. ¢, V (1909), 171.

* Farnell, o0p. ¢, V (1909), 117; Jane Harrison, Prolegomena to Greek
Religion, 1 459, 567.
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pointed out that Demeter and her Mystic Marriage probably
came from Crete.”

Early intercourse between Phrygia and Crete brought from
Asia Minor in prehistoric, pre-Hellenic times the worship of
the Thrako-Phrygian Dionysos, and this fact probably accounts
for the prominent position of the “ Son’’ beside the Earth-
Mother.™ The legend and rites of Zagreus (the mystery form
of Dionysos) were considered essentially Cretan,® but both
Phrygian and Egyptian influence may be traced in his cult.
In many respects Zagreus recalls Osiris; like him he is torn
limb from limb, his heart is hid in the mystic chest and he is
later brought to life again. That Osiris and Isis came into
Crete and Attica in the prehistoric era and were assimilated
with Dionysos and Demeter is the plausible conclusion of an
investigation by Foucart.® Excavations at Eleusis ™ appear to
strengthen the theory that the Eleusinia were an Egyptian
importation reaching Greece through Crete, the half-way
station.

Mention has already been made of the grafting of the
worship of Zeus on that of the Minoan earth-goddess. Another
Olympian who early appropriated Cretan cults and elements
to his worship, was Apollo. Research in Crete has not yet
shown how the change from Minoan to Hellenic civilisation
affected the cults of the island, or how the Apolline worship
was grafted on that of the Minoan divinities. Until the Cretan
script has been deciphered, our knowledge of Minoan religion
must necessarily be incomplete. In the present state of our
evidence, absolute proof of a Cretan origin for certain of these
elements cannot always be given, but the trend of the evidence
can be indicated. The various cults and ritualistic elements

1 Harrison, op. ¢., 564, Homeric Hymn ad Cer. 123; Odyss. V, 125;
Hes,, Theoiq. 969; Theocr., Id. 111, 50.

2 Farnell, op. c., V, 116-17.

2 Diod. Sic. V, 75, 4.

12 P, Foucart, Le Culte de Dionysos en Attique, Mém. Acad. des Inscr.
XX(){‘V)II (1904) ; Cumont, Oriental Religions in Roman Paganism, 1911,
77 (Tr)).

14 E¢. "Apx. (1898), 108, 120, P1. VI

.
veas

v
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INTRODUCTION II

taken over from Crete and fused into the worship of Apollo
may, however, be traced with some assurance. The purpose
of this investigation is to indicate the important part played
by Crete in the early development of the worship of Apollo—
a god whose name is woven into a great number of Cretan
myths and whose Cretan associations are more numerous than
those of any other Olympian, Zeus excepted.

The origin of Apollo worship is still a mooted question and
one that cannot well be solved according to any existing evi-
dence. Diodorus mentions the fact that the Cretans claimed
the god.” In Homer he bears the epithet Avxyyrevis™ which
was interpreted, “Lycian born.” Modern scholars for the
most part argue in favor of a Greek origin, inasmuch as he
was common to all Greek stocks. Several authorities of note,
however, oppose this view. Wilamowitz explains his cult and
name as belonging to Asia Minor (Lycia).” He observes that
in Homer, Apollo is throughout hostile to the Greeks, greatly
as they honor him ; that the name of his mother Leto, is con-
nected with the Lycian “lada,” ‘ woman,” and he himself is
addressed as Ayroidys, following the Lycian custom of calling
the children by the mother’s name.” - Apollo thus becomes a
pre-Hellenic god of Asia Minor and the islands, whose acquaint-
ance the Greeks made in Asia Minor, whom they adopted
under his non-Greek name and whose cult they developed
through centuries at Delphi. From Delphi, his worship was
spread by the Dorians. Wilamowitz's theory is accepted by
Nilsson, who remarks that the great religions came to Greece
from without and that the religion of Apollo was no exception.
He would derive the god ultimately from Babylon as a luni-
solar divinity, making Asia Minor a stage in the journey to

** Diod. V, 77. 8. ¥ Hom., Il. IV, 101, 119.

1 Wilamowitz, Hermes, 38 (1903) 575. and Greek Historical Writing
and Apollo, Oxford, 1908; Staat und Gesellschaft der Griechen, Kultur
der Gegenwart, 11, IV, 1, 33; Hommel, Grundr. der Geogr. 4. Gesch.
der alten Orient; M. P. Nilsson, Gr. Feste von religigser Bedeutung,
Leipzig, 1906, 104—5, Arch, f. Rel (1911), 423; “Die Alteste Gr. Zeit-
rechnung, Apollo u. der Orient.”

¥ Hdt. I, 173. Ramsay, Cities and Bishoprics of Phrygia, 1895, 04.
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Greece. More recently, A. L. Frothingham * has stated that
the origin of the cult was to be found in Crete, but it is
difficult to understand from the passage in question where he
would localize it. Starting with Wilamowitz’s conclusion that
Apollo had his origin in Lycia, Aly ™ develops the hypothesis
that if Apollo was born in Lycia, he must have passed via Crete
to Greece because of the proximity and early relations of the
island with Greece. He concludes that Crete has nothing con-
nected with Apollo which is really of great antiquity, but re-
ceived its worship mainly from Delphi. The Eastern origin of
the cult is thus left in great doubt, in his opinion. Eduard
Meyer ™ takes issue with Wilamowitz on the foreign origin of
the name Apollo and considers the god a Greek deity common
to all stocks. Even in the cult-formulas of Homer he is one
of the principal Greek gods; he is a tribal god of the Dorians
who were least influenced by Asia Minor. . So close, in fact,
are relations between the Dorian race and Apollo, that K. O.
Miiller ® declared him a god of the Dorians and gave the
migrations of the Greek tribes before the Dorians no part in
the spread of his worship. As evidence, the fact is cited that
Arcadia, which was undisturbed by the Dorians, is practically
lacking in independent Apollo cults. According to Farnell,®
Apollo is ‘ Aryan’ in origin, but his name is inexplicable. He
came into Greece with invaders from the North. His cult may
have emerged when the Greeks were in Thrace or may have
belonged equally to Thracians and Greeks. According to
Tomaschek’s * theory, Thrace was his original home. This
view was formerly accepted by Jane Harrison,” but has

® A, L. Frothingham, 4. J. 4. XV (1911), 349 ff., “ Medusa, Apollo
and the Great Mother.”

2 Wolf Aly, Der Kretische Apollionkult, Leipzig, 1908.

% Eduard Meyer, Geschichte des Altertums, Berlin, 13, 2 (1909), 639 ff.

2 K, O. Miiller, Die Dorier, 1830 (Tr.), I, 228, Against the view that
Apollo was originally a Dorian god, cf. Wilamowitz, Eur., Her.? I, 265.

2 Farnell, op. c., 1V, g9 ff. (Apollo).

2 Tomaschek, Die Alten Thraker, Wien, 1893, Sitzber. Phil. Hist. K1.

* Harrison, Proleg. 1906, 463; cf. the same author in Themsis, 1912,
436, “Tradition pointed on the one hand to the coming of Apollo
from Crete, on the other from Delos.”
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apparently been abandoned by her in her latest discussion of
the subject. Gilbert Murray * considers the god characteristic-
ally Northern, and although he has acquired many aboriginal
characteristics, he remains “ one of the two clearest gods of
the Northerners.” That the name of the god is Ionic, but that
the original meaning of the name and the original character of
the god are uncertain, is the conclusion reached by Gruppe.”
Croiset emphasizes the difference between the Ionian religion
of Apollo at Delos and the Dorian at Delphi, after stating that
the religion of Apollo, whatever its origin, seems to have pene-
trated Greece from the North and East at once.® The different
features of cult to be noted in the religion of the two centers
has also been developed by Verrall® Finally, one scholar,
Schone, has identified the god with Horus.”

The theories in regard to the name™ of the god are as
numerous as those concerned with his origin but none can be
said to give us definite light on his original character.

‘An attempt to name the tribe in which the Apollo cult had its
beginning can scarcely meet with success. The reasons for this
are apparent. Although Apollo is a comparatively late comer
into Greece, he stands out in Homer, almost in his full develop-
ment, with a cosmopolitan character. He is essentially a migra-
tory god,” which seems to be one source of his great popularity.
While he sojourned in the various lands to which he was “ in-
vited,” he took over into his cult the local gods and oracles,
and acquired new epithets. He is at home in Dorian Pytho
and Ionian Delos ; he has his place in almost all of the oracles

* Gilbert Murray, Rise of the Greek Epic, 1911, 88; for a later view,
cf. Four Stages of Greek Religion, 1912, 69. .
# 0. Gruppe, Griechische Mythologse . Religionsgeschichte, I1 (1906),

224.

= M. Croiset, Histoire de la Litt. Grec. I (1896), 60.

2 A. W. Verrall, J. H. S. XIV (1894), 1-24, “ The Hymn to Apollo.”

;° . fSchoiztée: Gr. Personennamen als Religionsgesch. Quelle, Diis-
seldorf, 1906.

® Enumerated by Gruppe, op. c., 1I, 1224-5; cf. especially Usener,

Gotternamen, 304 ff., 'Amo-méijoc (vgl. Lat. pellere) >°A(m)meddoc >
YAméddwv, i, e, the ‘Averter.
® Cf, his dmodyuia in Lycia, among the Hypoboreans, etc.

I
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on the western and southern coast of Asia Minor, and is
especially bound to Lycia. The islands know him and north-
ern Greece in particular bears witness to his worship. It is
this pandemic character of Apollo and this tendency to appro-
priate foreign elements to his ecult which render difficult the
problem of determining his original character. The origin of
his cult and the earliest elements contributed to it must for this
reason remain problematic. Leaving aside the much discussed
question of his home and the problem whether he was a god of
flocks ® or of seafaring™ when he made his appearance in
Greece, we shall pass to the various Cretan cults which he
fused into his worship, considering later the cathartic and
musical elements.

# Farnell, op. ¢, IV, 123,
* Gruppe, 0p. c., 11, 1225,



II. CULTS FROM CRETE.

PyTHIOS.

It has been generally accepted that the Pythian cults in
various parts of the Greek world had their origin in Delphi and
that the Cretan worships belong to the prehistoric period of
Hellenic migration.' If we adopt the view of Wilamowitz,’
the Dorians must have transplanted the god to Crete imme-
diately after their arrival in Delphi. The theory has recently
been advanced, however, that the prevalence of the Cretan
worship was “ simply a case of return wave in historic times; ”
that the primitive Apollo-cult of pre-Delphic ages centered in
Knossos, and that the Cretan worship was not derived from the
Delphic." However that may be, there are several important
points to be noted in connection with the cult of Apollo Pythios
at Delphi. In the first place, the god was an invader at Pytho;
the oracle was originally the possession of Gaia, the earth-
goddess.® The Python which guarded the shrine and was
slain by Apollo, was her chthonian symbol. The method of
divination was ecstatic, a type which may have belonged to
Apollo, but seems less suited to his sober character than other
methods found in Homer. The organ of prophecy was always
a woman who performed in preparation for her task, certain
rites which consisted of chewing leaves of laurel and drinking
from an underground spring. Farnell, who has touched on
the points mentioned, has suggested that it was especially alien
to the character of Apollo to draw inspiration from an under-

1 P.W.1V, 2527, s. v. Delphoi (H. von Gértringen), on the name IT#6:oc,
from IIWWé ‘place of enquiry;’ Meister, Dorier u. Achier, 79 (Abh. d.
Sdchs. Ges., Phil. Hist. Kl., 1906),—Ilérwc in Crete; K. O. Miiller,
Dorsier (Tr.) I, Ch. 2, § 1 and 2, seems to consider the name aboriginal ;
Farnell, o0p. ¢, IV, 218, 223.

* Wilamowitz, Herakles, Berlin, 1895, I, 14-16; Hermes, XXXVIII
(1903), 580.

* A. L. Frothingham, 4. J. 4. XV, 349 ff.

‘ Aesch,, Eum,, 1 ff; Paus. X, 5, 5; Eur,, I. T. 1259; Apollod., Bibl. I,
4; Suidas, s. v. I6é; Paus. X, 24, 7; Plut,, De Pyth. Or., 397 A.
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world source and that this practice had been inherited from the
older system which he found at Delphi. For various reasons
it appears that the divination was also chthonian and belonged
to the older stratum of religion. The chthonian character of
Pytho in general is very striking and is peculiarly foreign to
the worship of Apollo. If, then, we accept the tradition of
antiquity concerning the possession of the oracle, several points
remain to be noted in connection with the original owner.

The suggestion has already been made that the Ge of Delphi
and the Cretan earth-goddess are closely related.’ Very early
relations between Delphi and Crete are confirmed by traces of
a Minoan settlement at Pytho.* If the Minoans were present
there, they must have taken their deities with them, and the
excavations in fact reveal the presence of Minoan religious
emblems.” It is of interest to note that the legends connected
with the founding of the oracle seem to bear a Minoan stamp.
It is said that goats pasturing on the hillside at Delphi were
overcome by fumes issuing from a chasm nearby and began to
skip about and utter strange sounds. The shepherd, noticing
their behaviour, approached the spot. He also was overcome
and in his enthusiasm began to utter prophecies.® According

® Hawes, Gournia, 53, “The Cretan goddess is undoubtedly the same
as the Ge who was the earliest divinity at Delphi” (Williams) ; Far-
nell, o0p. ¢, II1, 8.

¢ M. Perdrizet, “ Fouilles de Delphes,” Paris, V (1906), 3 ff.; Karo,
Jahrb. d. Arch. Inst.,, 1911, 249-70. The stone lion’s snout from Delphi
attests a Knossian founding for the Delphic shrine, in this writer’s
opinion. Cf. Evans, J. H. S. 1912, 285,

"Cf. double axe, B. P. W. 1896, 1086; B. C. H. XVIII (1894), 195;
Perdrizet, N. J. XXI (1908), 22-33, Die Hauptergebnisse der aus-
grabungen in Delphi.

8 Diod. Sic. XVI, 26 Aéyerar ydp 10 malawdv alyac edpeiv 70 pavreiov.
ob xdpev aiél pbrwora ypnornpidlovrar néxpe Tob viw ol Aedgel . . . dvroc ydouarog
&v Tolre T Téme, Kal® v éare viv Tob lepod TO kalobuevov &dvrov, xai mepi Todvro
yevopbvwy aiydv b 10 pfme raroweiofar Todg Aedgove, del To ydopar. TV mpoo t-
ovoav kai mpooBAbPacay airg oxprav Oavuaordc xal wpotesbar pwviv dibgopov
) mporepov eibber $0tyyeofar. v 8 émoraroivra Taic aifl Bavudoar td Tapddofov,
xal mpooeAbvra Tp xdopar: xai xaridbvra owbvmep v Tavrd malbeiv Talc aifiv.
éxelvac Te yap duowa woueiv Toic évBovoidfovor kal Todrov mpoAbyew Td uéAdovra
yiveofar . . . id d2 10 mapddofov mévrwy, dromeipwpbvwy, Tobg del wAnoidlovrac
#vbovoialew. 8¢ ¢ airfac Oavuaolival e T pavreiov xal vousBijvar Tiic T'ic eivac
0 xpnothipiov.



CULTS FROM CRETE ' 17

to Plutarch, the name of the shepherd was Koretas." This
name has been connected etymologically with the Cretan
Kuretes and has been used as an argument in favour of the
Cretan origin of the Delphic oracle. Further, there appears
to be an analogy between certain mantic rites at Pytho and
Aegean cult ritual as depicted on rings and seals. 'We have
evidence from the Homeric Hymn to Apollo * and from various
other sources that a laurel tree grew within the temenos at
Delphi, and Aristophanes in the Plutus mentions the shaking
of this tree when the priestess gave forth the oracle.” Con-
sonant with this is the legend that Daphnis was appointed first
prophetess of the oracle which belonged to Ge.” The laurel at
Delphi, like the oak at Dodona, was probably once a prophetic
tree. The statement of Pausanias allows us to infer this and
the writer of the Homeric Hymn strongly suggests it.* Now
the important part which the sacred tree played in Minoan
worship is well known.” In a great number of instances where
cult-scenes are represented, a sacred tree is seen growing from
or beside the shrine, and in several cases it appears to be shaken
in the performance of some orgiastic rite, sometimes by a male
attendant. We have evidence that Crete was considered an
important seat of divination in early times, but we cannot be
certain that the scene depicted on the seals mentioned is con-
cerned with divination. We know that the moon-goddess

® Plut., De Def. Or. 42; 46 D.

10 Frazer, Paus. X s, 6, 7n.

 Hom. Hymn ad A . 396 xpeiwv éx Sbovne yvédov fmo Iapypooio; Callim.,
Hymn ad Del. 94, 6A%’ Eurre épéw e ropbrepov §) amd ddgvne; Eur., I. T. 1246;
Hes., Theog. 499.

“Al‘ Plut. 212 éyo T’ dyabiy éAmid® é€ v elmé poe.

6 ®oifog aurb; iy ceicag Sdpvmv.

Schol. sb. ¢aciv &o¢ wAnaiov Tov Tpimodos Sagvn ioraro fv 5 Mvfia, r)wxa éxpnopydet,
doetcev.  Cf. Aristonoos, Paean, 10 ff. xlupéro;wv dégvav ceiwv, “ where the
adjective 1mphes that a cut branch was shaken.”

2 Paus. X, 5 5.

“ Hom. gznn ad A[: 396, Pap. Anast. 5, XLVII, Br. Mus.: dégvy
pavrooivng lepoy ¢urdy * AméAAw

3 A. J. Evans, Mycenaean Tree and Pillar Cult, J. H. S. 1901, 99,
passim.

2
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Pasiphie, who was a Cretan divinity, had important oracles,”
and Aristotle hands down the tradition that Onomakritos the
Locrian, the teacher of Thaletas, visited in Crete, xara réypyy
pavrixfv.  Many connecting links in the analogy are lacking
and the similarity cannot be pressed. The part played by the
sacred tree is nevertheless strongly suggestive of a connection
between the two religious centers. Savignoni suggests that the
scene on a ring from Phaistos, described below, may be con-
cerned with divination, and mentions Dodona in connection
with the representation of the dove.” Further evidence may be
hoped for to support the theory that the Ge worshipped at
Delphi, the shadowy Dione of Dodona and the Cretan earth
goddess are deities akin and worshipped by a kindred people.
That there were enthusiastic rites both at Crete and Delphi in
the worship of the earth goddess, is apparent. Diodorus ex-
pressly states that the oracle at-Delphi was considered to be a
possession of Ge because of the enthusiastic prophecy of those
who came near the chasm. We have evidence that the worship
of Zeus in Crete began per’ dpyraspod,” and the seals frequently
depict orgiastic scenes; we learn from inscriptions that in their
ecstasy the votaries of the Magna Mater at Phaistos might
prophesy. Most of the oracles of Apollo in which divination

18 Plut., Agis. xai did 10 waoe gaiveww Ta avreia, Tlaowpbdav Tposayopevéobar.
(In Sparta, Tertullian, De. An. 46; Cic., De. Div. 1, 43. Plut., Cleom.).
On prophecy in the service of the Great Mother at Phaistos, Crete,
Farnell, op. c., III, 297. Cf. Photius, Kpyridar. pdvrec awd Kpfrag.  Aris-
totle, Polst. 1274 a, 25 ff.

Y Mon. Ant. XIV (1905), 577 ff., fig. 50. At the r. of the scene, a
nude woman shakes a sacred tree; in the center, a man kneels before
a baetylic stone; at the l. is an altar and a dove flying to the r. (Ring
from Phaistos). Cf., also, Evans, M. T. and P. C. 176, fig. 52; 177,
fig. 53 (Rings from Vaphio and Mycenae, resp.). Evans interprets the
scene as a representation of the partaking of the fruit of the sacred
tree, which constituted an act of divine communion (cf. the chewing
of the laurel by the priestess at Delphi. (Luc. Bis. Acc.I). Savignoni,
Mon. Ant., L. c., 585. Cf. Karo, Arch. f. Rel. 1904, 134, citing Carapanos,
Dodone et ses Ruines, Paris, 1878, 100, 4. It is not chance that in
Dodona Zeus Ndioc is designated by a double axe, Dione by the dove,
just as the deities in Knossos. The two centers were closely con-
nected and their gods may be intimately associated. Farnell, op. c., I,

39.
18 Strabo, 468.
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was accompanied by ecstatic inspiration, were in some way
connected with an earth goddess.” Finally, the goats which
discovered the oracle at Delphi were not Apollo’s, but designate
a chthonian power. They were peculiarly sacred, and were
mentioned by Diodorus as the favorite victim used in his time
when the oracle was consulted. They were never in a special
sense the animal attribute .of Apollo as was the wolf, for
example, in the cult Lykeios. In Naxos, the god was wor-
shipped as Tpdytoc but the cult may easily have been a local
worship taken over by him.* Nor does it appear that his office
of goat-herd or god of shepherds would have necessarily caused
this animal to become closely associated with the Delphic
oracle® So important a part did the goat play in the ritual at
Delphi that the priestess did not descend into the cavern unless
the omen derived from its action was favorable. The priestess
was accustomed to pour cold water on the animal’s head and if
it shook in every limb it was possessed by the deity, and the
omen permitted her to perform her task. We have noted above
the part played by goats in the legends concerned with the
foundation of the oracle. The goat gave its name to the
Delphic Omphalos, which was called the 'Ougadéc Aiyaios.” The
nurse of the Python at Delphi was known as 41¢.* Further,
there was a river and a plain near Delphi both of which bore

1 Cf. Euseb., Praep. Ev. V, 16 (Porphyry, mepl rijc éx Aoyiwy ¢irocopiag) .

pbpea pdy yaine pavrfia Oboxera véry
&BAbaly, myyal Te kai dofauara divhevra
poive & fedip pacoufpéry tickr Eaow
&v Awdbuwy yvélow Mukadfiov &vbeov ddwp,
II¥0avoc 7 ava mélav vmrai Mapvéowov almog,
xal kpavaf) KAapin, Tpyxv oréua goBddoc dupfc.

At Argos, B. C. H. 1903, 271.

% Steph. Byz. s. v. Tpayia.

% Diod. XV, 26, cited above. On Apollo s relation to goats, Stephani,
Compte Rendu, !869 100; Farnell, op. c, I, 96 ff.

L Hesych $. v. 'Ougaide Atybg Cpreirac mas iy IIvdod, dugaddv Alyaiov. Twéc
62 mapa 10 tijc Aiyaiwv yijc. Cf. B. C. H. XXIV (1900), 254, where
Jane Harrison sets forth the theory that the Omphalos was covered
with a goat-skin. The goat-skin was worn by soothsayers.

# Plut., Quaest. Gr., 12,
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the name Aigaion.® The offering of a goat sent by Eleusis to
Delphi probably preserves an ancient tradition.” The people of
Kleonai are known to have sent a bronze goat as a mark of
gratitude for their deliverance from a plague.® The coinage
of Delphi in later times doubtless contained a reminiscence of
the important part played by this animal in the early history
of the oracle, as the goat’s head appears on coins in combina-
tion with a dolphin.”

Comparing the evidence at Delphi with what we find in
Crete, we discover many points of contact. Rhea concealed
Zeus at his birth on Mt. Aigaion,” where he was nurtured by
the goat Amaltheia, a goddess of fertility belonging to Crete,”
represented under both the likeness of a goddess and that of
an animal. In return for his nurture, Zeus assigned special
honors to Amaltheia and took from her the epithet aiyioyos.
From her, he received his =gis and from the same source
Apollo probably received his, although he has lost this attribute
of Epic times after the Homeric age. Lastly, the people of
Elyros in Crete sent to Delphi a statue of a bronze goat suck-
ling the two children of Apollo by the Cretan nymph Akakal-
lis.” In fact, the importance which this animal had in Minoan
cults is to be seen from the numerous seals on which a priestess
is represented holding a goat by the neck." The goat also
appears on the coinage of Crete.

When to this we add the fact that there was a Korycian hill in

* Steph. Byz. 5. v. Alyé. dorexal Alyaiov mediov avvdmrov tj Kippe ¢ *Holodog
(Fr. 42) Abyerac mapa Alydv moraudv ¢epbuevov amd tov mepl 1o Iibov Spove
¢’ ob xal 10 mediov Aliyaiov. Eustath. on Dionys. Per. 132.

3 E¢. 'Apyx. 1895, 09, £36uy lorapévov * AméAdwve iy alf.

* Paus. X, II, 5.

" Head, H. N. 1911, 340-2; Svoronos, B. C. H. XX (1896), 8, Pl
XXV-XXX.

 Hes., Theog. 484.

®» E. Neustadt, De Jove Cretico, 1906; Diod. V, 70; Il. XV, 229;
Schol,, Il. XXI, 194. (The goddess is a sibyl in later times.)

® Paus. X, 16, 5. X

= Reichel, V. G. 1897, 59. Figg. 20, 22, 3 (gems from Vaphio).
Seals with goats were found in large numbers in Dikte and at Zakro.
Hogarth, B. S. 4. VI, 112; J. H. S. 1902, PL. VI-IX; Svoronos, Nu-
mismatique de la Créte ancienne, 1890.
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Crete, and a cave of that name at Delphi on Mt. Parnassus,
that there was a Knossian “ plain of the Omphalos ”’ which can
scarcely be separated from the Delphic Omphalos, it is evident
that these associations in their entirety form a very strong bond
between the two centers.” We have left out of account minor
associations, such as the fact that the stone which Kronos
swallowed in place of Zeus was later set up in Delphi,” thus
connecting the Cretan legend of the birth of Zeus directly with
Delphi. Further the Omphalos itself is thought to be an imita-
tion of a Cretan cult form.* The building of the second temple
at Delphi was assigned to Pteras, the eponymous hero of
Cretan Aptera ® and it was also said that the Cretans set up in
Delphi a statue of aniconic type which was the work of the
Cretan Daedalus.® It was to Crete that Apollo repaired for
purification after slaying the snake which guarded Pytho. To
Crete, the legends of the Hypoborean Agyieus point.”

This wealth of cross references connecting Crete with Delphi
is not without significance. Several conclusions may be drawn
from the evidence cited above. The first is that the laurel and
goats were connécted with the oracle before Apollo assumed
the ownership of this religious center.® Both were possessions
of the earth goddess, and were connected with her chthonian
oracle. From her also, the Pythian priestess drew her ecstatic
inspiration. It will thus be seen that Apollo at his advent into
Delphi, already a god of divination,” appropriated to his wor-
ship a chthonian oracle, Cretan in origin, or influenced by Cre-
tans at a remote date. We shall notice later that the cathartic

2 Steph. Byz. s. v. Kwpiov, 402, 8; Callim., Hymn in Jov. 45; Diod.

, 70.

* Paus. X, 24, 6; Hes., Theog. 499.

* Gruppe. o0p. ¢., I, 103.

® Paus. X, 5, I0.

* Pind., Pyth. V, 39 ff.

7 Paus. X, 7, 2; X, 5, 8-11.

®M. B. Ogle, 4. J. P. XXXI (1910), 287 ff. “Laurel in Ancient
Religion and Folk Lore.” .

» C{. Korope in Thessaly; xpnotfpeos, in Aeolis, Ath. Mitth. X, 273;
B. C. H. X (1886), 293; Strabo, 622,



22 CRETAN ELEMENTS IN APOLLO-CULTS

elements which entered into the Delphic cult may be traced to
Crete, and that the cult of Apollo Delphinios at Krisa was
derived from this island. The Pythian cult was thus enmeshed
in Cretan traditions, which, far from being accidental legends,
or inventions of Greek authors, prove that the oracle in its
essence was derived from Crete. The fact that Apollo brought
from Crete “ the priests who interpreted his oracle supplies
another link in the chain of evidence.

“ Hom. Hymn ad Ap. 388.

DELPHINIOS.

Since the etymological derivation of the word Delphinios
is a disputed question, it should be stated at the outset that we
accept the etymological explanation of the word which con-
nects it with the root dedp- meaning “ hollow,” or “ cavity,”
and ultimately with dedp-ic “ belly-fish” (cf. ’Eledaic—’ Edevai-
wog ), and reject the suggestion of Aly* that it is a patronymic
form from Delphos, a shadowy eponymous ancestor of the
dedpoi,  According to the etymological interpretation which
we accept, the cult is that of the dolphin god ; the name Delphi
which superseded Homeric Pytho, is derived from Delphinios
by a process of shortening.’

The origin of the cult of Apollo Delphinios has been dis-
puted. Mommsen considered it Chalcidian,’ a view held

1 Aly, op. c., 18 ff. (cf. AeAgidiog in Crete and Sparta).

?Kretschmer, Gesch. d. Gr. Spr. 421. Cf. Curtius, Etym®, 479;
Prellwitz* 110; L. Meyer 1, 128; IIl, 256 (Meister, Gr. Dial. I, 118.
Place named from BeAgoi). The name of Delphi itself is comparatively
late but it is not necessary for this reason to consider the introduction
of the dolphin god post-Homeric. .

* Mommsen, Heortologie, 1864, 1.
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originally by Wilamowitz,' but later retracted ; accepted, how-
ever, by Maass® and Preller.' Gruppe derives the god from
the Philistine land in the Orient, which he maintains was the
home of most of the gods of the old Cretan culture. He
identifies him with the god Dagon ' and brings him westward
by way of Crete. Hiller von Gartringen ® holds that the Cretan
Dorians brought the god along with Pythios from the North
and developed him in Crete. Delphi has also been suggested
as the starting place of the cult." On one thing most writers
agree: the home of the god was not an inland community, but
. a litoral or island locality. On the strength of the evidence
derived from the Homeric Hymn to Apollo, the origin of the
cult has also been assigned to Crete.”

The evidence in favor of a Cretan origin is twofold. First
and foremost is the proof from the localities in which Apollo
Delphinios was worshipped. We know that in Crete he had
an important cult at Knossos ™ and that valuable state records
were deposited in the care of the god in his sacred precinct, or
dedpidov. The remaining cults of Crete were probably sub-
ordinate in importance to that of Knossos. In Dreros, an oath
was taken by the &ppfo: to remain true to Knossos, and the
gods invoked included Apollo Delphinios.” The month Del-

¢ Wilamowitz, Hermes XXI, 91 ; Hermes XXXVIII (1903), 575.

® E. Maass, Greifsw. Prog. 1886-7, 16; Hermes XXIII, 71.

¢ Preller, Gr. Myth. (4), I, 257, 4.

" Gruppe, Gr. Myth. u. Religtonsgesch. 11, 1228,

*P. W., IV, 2542, s. v. Delphoi (H. von Girtringen).

°Schémann, Opusc. 1, 343; cf. P. W. 11, 47, s. v. Apollon, (Wernicke)
for cult localities.

* Preller, Ber. d. Sichs. Ges. VI, 140; Farnell, op. c., 146: Aly, Klio,
1911, 25 ff.

nC. I G. 11, 2554, 98; B. C. H. 1908, 205; Cauer, Delect. 11, 121; C.
B, 5155 =Inscr. Magn. 67, 8 (decree for two Magnesian ambassadors
to be set up) év ¢ lapp 1d 'Améddwvos Td Aerpidiw, (Date, 200 B. c.—Kern).
C. B. 5016, 20; C. B. 5150, 45; C. B. 5149, 12, arbitration of Knossos
in a dispute between Latos and Olus (date, 102, Homolle, B. C. H.
VII, 155) ; C. B. 5075, 4

2C. B. 4952 a 21 (followed by Pythios) ; Mus. Ital. I1I, 659 C 31;
cf. Rh. M. 1856, 393.
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phinios is mentioned in one of the decrees of Olus.® The god
is indirectly proven for other localities™ and seems to have
had an important cult in the island. A citation from the
Anthology * that Rhianos the Cretan called on Delphinios also
has some bearing here, though the places mentioned by
Stephanus as the home of Rhianos, can have no significance
for the spreading of the worship of the god.

Of the cults outside Crete, a certain number show Cretan
connections. The cult at Miletos™ appears to have been
founded by Cretans.” This cify has been thought to be Delphic-
Cretan in origin, which would imply very early migrations
from Delphi eastward.” The supporting evidence has been
derived from a passage in Conon ™ in which this writer makes
Branchos, the eponymous hero of the Branchidai, a Delphian.
Strabo and Varro have followed him, but the version of Conon
probably dates from a time when an effort was made to connect
all important religious centers with Delphi because of its pre-
eminence, and is therefore of little value. We have, however,
had occasion to notice the presence of Cretans at Delphi at a
very early period and it is possible that influence from Delphi
was felt on the coast of Asia Minor before and during the
period of the Ionic migration. Such a supposition would
account for the Delphic-Cretan foundation of cities and shrines

(. B. 5149, 22 (Temple of Phoibos there). C. B. s105—4th C. B.
C. H. 111, 293, 22.

¥ Cf. Aly, op. c., 15-16,

* Anth. Pal. VI, 278, 3. (Fr. 9.) Cf. Steph. Byz. 167, 5, 'AnéAdwwn
Aedguvip.

*Diog. Laert. (Thales) I, 29; tadjc "Efauiov Mdfows * AnéAdwve Aedguwvip
'EAXMfvwv apioteiov.  Siteb, d. Berl, Akad., 1904, 623 ; 1905, 540; C. B. 5495.

1 Strabo, 573; Strabo, 634 ; ¢noi & “Egopoc 10 mpdrov krioua eivar Konricéy,
imép tiic Oardrrae Tereyioubvov, drov viv 9 mddac Midyrés éare, Tapmndévoc éx
Mfrov Tiic Kpnrinic ayaybvrog oixfiropac xai Opuévov todvopa 9 méder i éxei
mélews Embvupov xarexbvrwy mpbrepov AeAfywv tov témov. Hdt. I, 1 57; Paus.
VII, 2. 4: 70 02 lepdv 10 év Auddporc Tob *AméAlwvos Kai T pavreiby éoriw
apyawbrepoy % xara Ty 'Idvev éooixgow; Paus. VII, 3, 1, Cretans found
Kolophon.

B K. O. Miiller, op. ¢. (Tr.), I, 224 (I, 2, 2, § 6) : Roscher, s. v. Bran-
chos, (Weizsicker).

*Konon, Narrat. 33; Strabo, 421.
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in Asia Minor. That the Cretans had their part in founding
Miletos appears certain.*

Religious associations between Crete and Miletos, aside from
the worship of Delphinios, are rather vague. Apollo odieoc, the
health-god worshipped at Miletos, is found on the road which
connected Crete, Attica and Delphi and Farnell® suspects
traces of the influence of the Cretan Zeus in the worship of
Zeus Dindymaios at Miletos. It was this city which trans-
planted the cult of Delphinios to the shores of the Black Sea.™
At Massilia the worship belonged to all Ionians, and the pres-
ence of Diktynna there proves Cretan connections.”. The island
cults may very readily have come from Crete as the god
travelled thence to Athens and Asia Minor. At Thera, the
worship is proved by an archaic inscription,” at Chios, by in-
scriptions and literary evidence* and we know that both of
these localities were settled by Cretans. Aegina is known to
have had a month Delphinios,” and to have celebrated a festi-
val in honor of the god. The worship of Aphaia, the goddess
who is Diktynna under another name, was probably closely
united here with that of Delphinios, as both were deities con-

*The evidence for the Cretan foundation of Miletos is now availa-
ble, as a result of recent excavations. The temenos of Apollo Del-
phinios has also been uncovered. The god was honored with an
altar, but with no vaés, or temple. The lack of any house for the god
is an evidence of the remote antiquity of the cult, although it does not
necessarily prove that the god came from Crete. For an account of
the excavations, cf. Wiegand, Stebenter vorlasifiger Bericht diber die
von den Koniglichen Museen in Milet und Didyma unternommenen
Ausgrabungen, Abh. d. K. Pr. Akad., Berlin, 1911.

* Cf. Farnell op. c., IV, 227; Strabo, 635.

1 At Olbia: Latyschew, Inscr. Or. Sept. Pont. Eux.1, 106; Arch. Anz.
1904, 102 (4th C. Vase) : AeAgwviov Evvi 'Inrpob.

3 Strabo, 179, 4, é&v d8 i dkpe . . . 70 TOV AeAgewiov, ' AméAdwvog iepdy. TovTO
pdv xowdy Ibvww drdvrwy.  (Evidence pointing to Phocis.) Cult of Dik-
tynna, C. I. G.6754.

®I. G. XI], 3, 330, 63, 133; 3, 537, val Tdv AeMpiviov (very archaic) ;
Ath. Mitth. XX1 (1896), 253.

2 Schol. Demos. XXIII, § 74, AeAgiviov éore pév 7t ywplov év Xip. B,
C. H. 1879, 244 (4th C) 4 7 % év AeAgwi, Thucyd. VIII, 38; Xen,, Hell.
1, 5, 15; Diod. XIII, 76; Steph., Harpoc. s. v.; Wilamowitz, Sitzb. d.
Berl. Akad., 1906, 63, 75.

88” Schol. Pindar, Nem. V, 81; Schol,, Ol VII, 156; Schol., Pyth. VIII,
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cerned with maritime interests, but the connection cannot be
absolutely proved.”

In Greece proper the dolphin god is vouched for at Athens,
Chalcis, Oropos, Delphi and Sparta. At Athens the cult is
intimately connected with Theseus and has other marked Ionic
associations, showing how closely Athens and Crete were asso-
ciated at this period.”

From Athens it is probable that the cult of the god passed
to the shores of Thessaly. He possessed a sanctuary at Chal-
cis ™ and gave his name to the harbor at Oropos.® At Sparta
there was a cult Delphidios, but Apollo is not mentioned in
this connection. Finally, there was an altar belonging to him
on the shore of Krisa, where he was worshipped as Delphinios.
Our earliest authority for the cult in this locality is the writer
of the Homeric Hymn, who relates a story of Cretans from
Knossos bound for sandy Pylos with their ships.” These men
Apollo intercepted in their course, as a dolphin guided them to
the shore of Krisa, bade them build there an altar for him and
honor him as the dolphin god. Thence he led them to Pytho
to become interpreters of his oracle. Several more legends are

* Plut,, De Soll. An. XXXVI; Furtwingler, degina, Miinchen, 1906

S Paus. I, 19, 1; Plut. Thes. 12; cf. ib. 18. C. I. A. 3, 138 rvyow vyeiac
Aergpuvip. Cf. C. I. 4. 3, 939. On court Delphinion, Paus. I, 28, 10. Har-
pocr. s. v. Aedgiviov.
2 Plut., Flamin. 16 (Delphinion).
»® Strabo, XI, 403, 'Qpwrdc xai 6 iepdc Ay dv xadovor Aedpiwiov. C, B.
4465, Sparta; Le Bas-Foucart, 162 h.
* Hom,, Hymn ad A f 388 ff.
kal Tére o kard Quudy éppdlero doifos *AméAdwy
obi¢ Twag &vipbmove dpylvvas eiocaydyoiro
ol Bepareboovrac TIvboi Eve werpnéooy.
ravr’ &pa dppaivwy Evéno® énl olvomt wévre
vija Gofv. v & &vdpec doav modéec Te xai éoflol,
Kpiirec awd Kvwooov Muwwlov, ol pé 7 dvaxre
iepd Te pélovae xal ayyéAiover Bépotag
$oifov ' AéAdwvos xpvoadpov, drre kev eimy
xpeiwv éx dbpvne yvéAwv dmo Ilapvyooio.
ol udv émi mpHfw kal xphuara vot uedaivy
& IHAov fuatiéevra Tlvdocyevéag ° avbpbmove
¢wdeov. airdp 6 Toiot ovvhyrero Poifos *AméAdwy.
&v wévre &' émbpovoe dbuag deAgive Eoxde
vni Ooft xal xeito wélwp uéya e dewby e,
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extant, probably dependent on the Homeric Hymn, which
derive from Crete the dolphin god at Krisa." From the
evidence cited, several deductions may be drawn. The first is,
that at least as early as the seventh century Delphi was bring-
ing the priests of Apollo, dpyedves, from Crete, and we see that
this tradition is in keeping with later records, namely that the
8atoc at Delphi, whose duties are the same as those of the
Cretan dpyeaves, were of aboriginal descent. The second deduc-
tion is, that the writer knew of the Knossian cult of the dolphin
god and of Delphic associations with Crete in religion, espe-
cially in the case of the altar on the shore of Krisa. As to the
date of the cult at Delphi, opinions vary. Aly would say that
the foundation at Krisa is late in origin, inasmuch as it is
based on the late and false etymological explanation which
connects it with the “ dolphin god.” ® Farnell argues that the
cult must be post-Homeric, because Homer nowhere mentions
Delphi, but uses the name Pytho.* He finds no trace of the
sacredness of the dolphin in the Mycenaean age, and considers
the cult a later development emanating from Crete. We may,
despite the absence of certain evidence, infer that the cult dates
back to Minoan times. We know from Plutarch that Diktynna,
the Cretan sea-goddess, and Delphinios, who is none other
than her cult brother, were closely associated.* Further, the
cult of Delphinios may have existed at Pytho for a long time
before it gave its name to the place. Indeed Aly believes that
Delphinios was an old ‘ Sondergott’ of the Eteocretans, so
named by Hellenic immigrants ; that he traveled to Delphi and
that his cult was there fused with that of Apollo. If we accept
this view, it is possible that the dolphin god may have preceded

" Cf. Et. Mag. 358, 57—Cretans saved and brought to Attica by
Apollo in the form of a dolphin. Cf. Paus. X, 13, 10 (Phalanthus).
Plut.,, Mor. 984, a rationalized account of the Homeric Hymn. Serv.
Aen. II1, 332, Ikadios.

2 Aly, 0p. c.. 42, n. 4.

8 Farnell, op. c., IV, 186.

* Plut., De Soll. An., l. c.; Diktynna, the cult companion of Del-
phinios, is associated on coins with the fish.
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Apollo by a considerable margin of time. We have no proof
of the sacredness of the dolphin in Minoan Crete, although the
coinage of Crete in later times doubtless preserves some record
of the cult associations of this animal. It is of interest in this
connection to consider the passage in the Homeric Hymn which
describes the arrival of the god in Krisa.® In the form of a
dolphin, he has been guiding the Cretan ship to the shores of
Krisa. When they arrive there, the god leaps from the vessel,
dorépt eldéuevos, and sparks of fire flash in every direction. The
passage is said to be an imitation of the descent of Athena
from Olympus, in Iliad. 4. 77." Even if we should admit that
this is the case, the manifestation of light is significant.

&0 &p’ 8 ye pAbya daie mepavoxdpevos e d xjAa
ndcav 8¢ Kplony xdreyev oflas.

The shafts of fire betoken a god of light with lunisolar con-
nections. The description suggests to Gruppe, Zeus Asterios
of the old Cretan culture.® We know that Diktynna, the cult
companion of Delphinios, was a moon goddess in Crete and
that Apollo Delphinios was frequently allied with Helios.

We see from the evidence presented that the cult of Del-
phinios points to Crete as its original home ; the cult localities
outside of Crete present Cretan connections and the writer of
the Homeric Hymn vouches for the Cretan origin of the cult

® Hom. Hymn. Ap. 438 ff.
&0 éx vnog dpovoey dvaf éxdepyos ' AméAdwy
aorépe eidbuevoc néoy fuare. tob & awd moAdai
amwbapides mwtvro, obdag & eic odpavoy lxev.
é¢ 0" ddvrov karédvoe dia Tpimbdwy Epuripwy.
&0’ 4p’ b ye pAbya daie mipavoxbuevos Té & xijAa
wagav 02 Kpiony kdreyev ofrac. al & 6A6AvEav
Kpwoaiwy dAoyor kaArilwvoi te Bbyarpec
doifov vmd puriic, pbya yap déog dufalr’ éxbory.
* Cf. Allen and Sikes, Homeric Hymns, 119, n. on 442.
I1. A, 75 oiov & aotépa fke Kpbrov waic dyxvioufirew
# vabryoe Tépac 72 oTpary ebpéi Aadv,
Aaumpbyv. Tob dé Te moAdoi awd omubipec levrat
T einvi’ Hifev éml xO6va TlaAdac ' AGfvn
kad’ &' &0op’ éc néooov.
® Gruppe, Gr. Myth. I, 101. Cf. Virgil, Ciris, 305, for Dictynna as
the moon.
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at Krisa. At what period the cult of the dolphin god rose to
such importance that it gave its name to immemorial Pytho,
we cannot say with certainty. The fact that Delphi is not
mentioned by Homer does not preclude the possibility of the
existence of the dolphin god there in pre-Homeric times.

SMINTHEUS.

The cult of Apollo, the “ mouse god,” was confined almost
entirely to the coast of Asia Minor and the islands. It seems
never to have gained an important stronghold on the main-
land but to have attained noteworthy prestige in the Troad,
where it was of great antiquity. We may believe the tradi-
tion handed down by the Scholiast on Lycophron® who in-
forms us that Zuivfor was the Cretan word for “ mice.” Recent
investigations into the termination, -vfos¢ strengthen the tradi-
tion. According to the authority of Kretschmer,’ this ending
is not Indo-European but belongs to an earlier stratum of
population ; it came into Greece from Caria. The civilisation
of Caria is generally admitted to belong to the “ sub-Aegean ™
period ; as Hogarth has shown, elements common to Crete and
Caria make their appearance in Crete ages before we discern

* Hesych, s. v, opfvfog. pic.  Schol. Lyc. 1303 Zpivbor ydp mapd Kppoly ol
ntec. Steph. Byz. s.v.580, 11. The word is apparently Eteocretan; cf.
also Etruscan words, sminthinal, Smintius, isminthinal, C. I. Etr. 3737,
3738, s201. Schulze, Zur Gesch. Lat. Eigenamen, 473. Ci. Deecke,
Pauli, Etr. Forsch. u. Studien 11, 24 ; Deecke, Etr. Forsch. IV, 53; Lattes,
Rend. d. R. Ac. dei Lincei, 11, (1893), 1026; III, (1894), 51, 112. Cf.
Kannengiesser, Klio, 1911, 26 A, gdische, besonders Kretische Nomen bei
den Etruskern.

*Kretschmer, Einl. in d. Gr. Spr. 1896, 308, 40. M. Mayer, Jahr-

buch. Arch. Inst. VII (1892), 191; H. R. Hall, J H S XXV (1905), 320;
Fick, V. O., 28
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them in Caria ; the Cretan labyrinthos is older than the Carian
labyrandos.®

In addition to the etymological evidence in favour of a
Cretan origin for the Sminthian Apollo, we have the proof
‘from the cult localities. Our earliest testimony is found in the
Iliad," where the god is invoked by Apollo’s priest. In this
passage the important cult centers belonging to the god are
named, Chryse, Killa and Tenedos. The chief center of worship
was Chryse near Hamaxitos, and it is interesting to note that
the legends concerning the founding of Chryse point to Crete.*
The account which assigned the foundation to the Teucri com-
ing from Crete, goes back, according to Strabo, to the elegiac
poet, Callinus. The record is accepted by Lycophron and
Aelian, but Strabo gives conflicting reports. Some later
writers, he says, reject the tradition that the Teucri came from

*Hogarth, Ionis and the East, 103. Conway, B. S. 4., 1901, 154, fol-
lows ‘Kretschmer in considering the words pre-Hellemc. but thinks
them Indo—European cf. Burrows, stcovenes in Crete, 1907, 151 ; cf.
143, L. M.=Carian; Mackenzxe, B. S. A. XII, 216-219.

‘Il A. 39 KAvi pev apyvpérof, o¢ Xpbamy a;tqnﬂéﬂmmg

KiAdav te abénv, Tevédoib e Igt avéooers
Sucvbev.

® Ael., De Nat. An. X11, 5; Strabo, 604. v ¢é 79 ’Axaip owexis . . . xat
7 'A,uaftrbg . 'Ev 0¢ g Xpboy rat’;ry kai TO TOV E/quéuc 'AméAAwvbs Eoti
lepby, Kai 10 abpﬂoi\nv 70 fﬁv zrv,uémm To Ovéuaroc adfov, b uig, vmékeiral T modl
Tob fodvov. . . . Toic ydp éx Tiic Kpfirne agiyuévoie Tebxpors (ods mparoc mapédune
KaAAivog 6 Tii¢ eleyexag 7romrﬂc, nroAotOnoay dé woAdol) xpnouds fv, avréfe nocgoaaﬁat
v poviy mov &v ol yhyeveic avroic émbovrac, ovufivac 08 Tovr airoic gace mepi
‘Apafiréy. vikrwp ydp moAd mAjfoc dpovpaiwy pvov éfavbijoav dwapayeiv doa
oxfriva Tév Te drlwv Kai TOv xpnornpiwy, Tode 08 ¢vTOY: pcivar. Tobrovs 62 kal
v *10mv amd tijc év Kpfiry wpooovopdoar. ‘HparAeldns & 6 Tlovrixbs wanBiovrds -
oot Tode pdag wepl T0 lepdy vouolivai Te lepods kai To bavov odTw Karackevaslijvas

. moAdayov & éori 10 Tov Zpubéwg dvoua. «xal ydp mepl m')rr)v T ‘Apaedv
xwplc TOV Katd TO lepbv Subiov dbo Témot xatotvrar Z,uwﬁza. xal 8AAot & év 1§
1r2.r1¢no'u Aapwaiq kai &v tj Ilapiavy & dort ywpiov ta ivBia kadobuevov, kai
&v 'Pédy kal év Aivdp xai dAAof: 02 moAdayob. Kadovoe Jg.u v 10 lepdv Spuivliov.

Schol. 1. I, & Xpioy . - Kpvic g lepevg v rov Keie 'AméAdwvog.
Tobre opytobeic ] eb;‘ tmeppev avrod rmg aypoic ubag . . . BovAnfels 6¢ wore & Beds
avr) xaraMr/yrIvat Tpo¢ Opdmz oV ép xtﬁovxéﬂov avrov wapeyéve‘ro, 1rap p Eevealeic
6 Oedc vwéoxsra TOV KaKoY a1ra2.2.a§ew, xal d7) napaqu,ua Tofeboag Tovg uig dbpbeipe
cea0b 7evo,uévov 6 Kpivig tepov idpboaro 19 Oep, Sunbéc avrdv wpoaayope{mu'
em:tdb xard Tiv Eyxdpov avrov didAexrov ol ubes a;uvﬂoz xalovvrat. 7 toropia
wapd IloAéuwve. aAAor 08 olrwe dre Kpijreg . . . Ekrioav éxel wéAw fvrva éxbAeoay
Zubiav. ol yap Kpfrec Tode pbac opiviovs kadobor.  Schol. Verg., Aen. 11],
108. Polemon, F. H. G. II1, 124.



CULTS FROM CRETE 31

Crete; they claim that Teucer came from Athens and cite as
proof the fact that Erichthonios was the common founder of
the two places.® Strabo himself, however, defends the Cretan
story and when we consider the Cretan proclivities of Teucer
and his family, the legend appears to have some foundation of
fact” Conway connects Trojan Chryse with the island of the
same name off the coast of Crete, endeavoring to show that the
name is an Eteocretan word. If we may accept this evidence,
the two centers are linked together even more closely.’

An examination of the cult centers which are scattered along
the coast of Asia Minor and the neighboring islands, shows
that the god may have passed from the island of Crete to
Rhodes * and thence to the Troad in very early times, that is,
before the Aeolic migration. Especially in the West, at Eryx,"”
Katana,” Messana,” Phintias,” and Rhegion,* we may believe
that the god was introduced by Rhodians. Cretan relations
with Tenedos are also indicated by the appearance of the
double axe and by the knowledge of Cretan-Carian cults;™

¢ Strabo, 604-5; 1b. 612, 63.

'Steph. Byz. s. . 'Apiofy 119, 7 (Scamandros) ; Lycophron, 1304, and
Schol.; E. M. 2kau. 715, 30. Cf. Gruppe, o0p. c., 30I.

'Conway. B. S. A. VIII (1901-2), 144; cf. ou- initial group thh
Zuwivv month in Magnes:a. Dittenberger, 553% 929, 2. Kern, Inschr.
von Magnesia 82, 8. On Chrysa, Pliny IV, 20, 58, (Sillig). Ac-
cording to Wnlamothz, Opfer am Grabe, 251,2 Xpbon cannot be separated
from the Phocian Kpica. Kretschmer, Gr. Vaseninschr., recalls Etruscan
chrisitha. Cf. Delphic seer Chrysothemns Grug[()e, op c., 631,

* Farnell, op. ¢, 1V, 166; I. G. I. 762; Strabo XIII, 605, Athcn 111,
74 F. Sminthian Festlval Apoll Hom. Lex. s. v. 143. In Aeolis and
Rhodes Zﬁuvotoc or Suuwbebe, very common. Suwbebc in I. G. XI1, 2, 124;
Zunbivog, I, G. X11, 2, 6, 36; Zuwbia, Ath. Mitth. 1884, 28 (Cyzlcus),
Suivbov I, G. XII, 3 M 1139; Zpivbioc in Pisidia, Pap. Am. School 111,

Swowoy in Chios, Wllamothz, Nordionische Steine, 1909, 70
(600 B. c.) Sminthian contests in Roman times at Alexandria in the
Troad, Le Bas-Waddington, 1730 b. Ath. Mitth. 1896, 134, Rhodian
month on amphora. Cf. I. G. III, 1197; Aratus V, 2, 5, 324 Maass;
C.I L X1, 6362, Dessau, 7364.

©J. G. XIV 2303, 301.

nJ G. XIV 2393, 134.

2] G. XIV. 23903, 117.

»C. I, G. I1I, 5751, 36.

“ Notizie de iqli Scavi. 1892, 487, 489, Month.

¥ Cf. Farnell, Cults IV, 166 b.
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Farnell has suggested that the earliest Hellenic home of the
cult was in Tenedos, where Homer places it.* The sites in the
Troad where the god was known, are Alexandreia,” Ham-
axitos,” Larissaia,” Parion,” and Chryse,—not so many as
Strabo’s phrase, #4406t moAdayod, would indicate. Apollo Smin-
theus was also honored in communities which had colonies in
the Troad, as, for example, in Lesbian Arisba,” and Meth-
ymna,” and at Magnesia.® No record of his cult is preserved
on the mainland, except at Athens* and Thespiae. Ceos near
the coast seems also to have had an important center of wor-
ship.”

In epic times the cult of Apollo Smintheus still survived
with some persistence in the Troad. Its point of departure
was Crete and it was introduced into the Troad by Cretans or
by semi-Hellenic settlers in pre-Aeolic times,® a fact which
may help to account for the Trojan sympathies of Apollo in
the siege of Troy. Gruppe brings the god from the Philistine
land zia Crete, just as he does in the case of Delphinios, con-
necting the foundation legend of Hamaxitos with the ancient
tradition, Suiot yap mapd Kpnoww of pojes™ which he claims
reached Crete from the Philistine land.

With the ““ Hellenic” Apollo, Smintheus has little in com-
mon, but the importance of his worship in Epic times shows
the extent of Cretan influence at this period. His attributes

1 Cf. Strabo, 604, supra.; Il. 1, 37f; Head, H. N. 550-1.

wC, 1. G. 11, 3582; Rev. Arch. X1, 448; Paus. X, 12, 6 (sacred grove=
of Smintheus.)

8 Strabo XIII, 605; cf. Aelian, N. 4. XII, 5.

1 Strabo. 605.

* Strabo, 605.

2 Tiimpel, Philol. XLIX, [N. F. III], 103 f. (1890) ; cf. XLVIII (1889) s
114; Plut., Conv. Sept. Sap., 20.

=2C I G. I I, 519.

1 Kern., Arch. Ans. 1894, 79; cf. month Suoby, .

*C. I. A. 11, 1597; Gr. Dialektinschr., 1181 A 29; Ath. Mitth, 1911, 35m
(Zubfec in Arcadia, 1V C); I. G. VII, 1888 Zuivdoc feomeic at Thespiae

 Strabo, 487. . .

* The evidence on the mainland is too slight to believe that the=
Acolians brought the Sminthian Apollo with them,

* C{f. Strabo, . v. Hamaxitos for legends of founding.
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are the bow and the power of prophecy. His cult probably
arose from his interest in protecting the crops from the ravages
of field mice. Warde Fowler has shown that certain regions
in Greece are still subject to the destruction which these
animals accomplish with almost incredible swiftness. The god
who could protect the sole wealth of the land against such
havoc naturally became of paramount importance in the worship
of the community. With these same mice, the plague may also
have been brought among men, as is the case in China to-day,
where the bubonic plague is commonly known as the “rat
plague ” ; and we have some proof that the ancients recognized
such a possibility.® The cult may thus have embraced the
idea of healing, that is to say, Apollo appears here as larpés,
as well as in the capacity of protector of the fields.

# Cf. Gildersleeve’s note in Robinson’s Review of Farnell’s Cults of
the Greek States, A.J. P. 1908, 97 ff: A coin in the Br. Mus. of the
Emperor Verus struck at Pergamum during a plague epidemic repre-
sents Asklepios with a rat at his feet and a small human figure with

arms outstretched in the attitude of fear and worship. Cf. C. R. 1901,
319-Lang.

AMYKLAIOS.

Our evidence for the cult of Apollo & ’Auvxiaip, is some-
what vague, but it is worth while to examine it. The name
’Apvriaios is itself difficult to explain. We are safe in asserting
that it is non-Greek,' but whether it is a Greek formation of
the Phoenician name Mikal, as might appear from Cyprian
inscriptions, or belongs to the pre-Greek Aegean population,

*Fick, V. 0. 91, 113. C. B. 59, 3=C. I. Sem. 1, 89: BadApap 6’ AB:duil-
kv Td 'Amélwve Té *Aubady (or 'Apvedoi ?) date, 375. In the Phoenician

text the god is called ReSef-Mikal. cf. C. I.Sem.I, 90—94. Inanother
inscription (Rev. Arch. XXVII (1874), 90), *AméAdwvi * ApvkAaip.

3
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or has Etruscan connections,’ is a problem difficult to determine.
Foucart claims that the word is merely the Greek rendering of
Refef-Mikal,' the name of a Phoenician god. He bases his
conclusion on a bilingual Phoenician-Greek inscription from
Idalion, Cyprus. The various Greek explanations of words
which have the same root furnish no clue,’ e. g., Hesych,, s. v.
duvxdic: yloxdg $80s, (a drink used at the Hyakinthian festival);
duvxdaides, “ a kind of shoe "’ ; duvxalat, Hesych., “ arrow points.”
The eponymous hero of Spartan Amyklai, Amyklas, is a
shadowy figure, who adds no information, although he appears
in many old Laconian genealogies." The legend recorded by
Tzetzes on: Lyc. 431, might have value, but the account is con-
fused and the variant dupdzoc appears for audxlos. According
to this report, ’Audxdes,” (in this form a non-Greek name), was
the son of Cretan Talos and an enemy of Idomeneus. Further
than the evidence given, nothing of import is known about the
word Amyklaios.

There were two important cult centers of Apollo Amyklaios.
In Crete proper, a sea-port town bore the name Amyklaion,®
and the residents of the town were called Amyklaioi.” Gortyn
had a month known as Amyklaios,” and we see from the law
of Gortyn ° that the god was worshipped in that city. Although
the name Apollo does not appear in the inscription, there is no
doubt that he is the god who must be associated here with
Artemis. The second important center where the name
appears is Amyklai in Sparta, where there was a famous pre-

2K. Schmidt, B. P. I¥/. 1906, 1650, Amunclae, Latium, ’Auodykie, N.
Africa; P. W. I, 1989, 34; Verg. Aen. X, 564; Pliny, N. H. VIII, 104.

$B. C. H. VII (1883), 513.

¢ Pollux VII, 88; Hesych. s. ».; Theocr., Id. X, 35; E. M. 87, 41.

3P. W. I, 1999 s. v. Amyklas (Hiller von Girtringen) ; Steph. Byz.
S, v. "Apdsdac.  Paus. 111, 1, 3; VIL 18, 5.

¢ Steph. Byz. s. v. 'Auixiar, 88, 3; Preller, Gr. Myth*. 1, 250, 1; Halb-
herr, Mus. Ital. 111, 717.

*C. B. 5025, 4, 18 o

8C. B. 5016, 24; Mon. dei Lincei 1, 50.

°C. B. 4991, 111, 7, *Apreuic wap’ * AuvkAaiov wap’ tav Tooxiav. Cf. Rh. M.
XL, 21. Biicheler prefers to think of an Amyklaios, because of prepo-
sition mapd, Cf. Ath. Mitth. IX (1884), 376
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cinct, the Amyklaion. Pausanias has furnished us with a
description of the sanctuary, and the excavations of Tsountas
have given some information in regard to the site. The
antiquity of the settlement is proved by the discovery of My-
cenaean remains.” From Sparta, the cult passed to Cyprus,
perhaps also to Epidaurus.

What we may conclude about the epithet Amyklaios, is as
follows : it is not a cult epithet, but a title derived from a place
name,” and the localities in which it appears were Cretan or
under strong Cretan influence. We may choose between two
conclusions to explain the relations between Spartan Amyklai,
and the site bearing the same name in Crete, as the god wor-
shipped in both places is the same and we have proof that
there was intercourse between the two regions in Homeric
times.” Either the name was taken over from the Peloponnese
to Crete or the name was original in Crete and was transferred
from there to the mainland. If the name is pre-Greek, which
we cannot prove, although there is strong evidence in favor
of the theory, Spartan Amyklai would almost certainly owe its
origin to Crete. There are several arguments that support this
view. The god appears to have had an important worship in
Crete and in Sparta, the cult center belongs in the Mycenaean
circle, as excavations have shown; the site of Vaphio, not far
distant, is also proof that this region was overrun by men of
the Aegean stock. Further, the worship at Amyklai was in the
hands of the Achaeans, whose position in Aegean civilisation,
although not definitely known, is in any case intimately con-

©Thucyd. V, 18, 10; V, 23, 5 otfAqv d2 éxarépove orijcar THv udv év
Aaxedaipove wap’ 'Ambérlove &v 'Apvelaiw. Strabo, 278 owékero pdv 09 roic
“YaxeBioww &v T 'Apvkdaip owredovpbvov Tob dywvos; Paus. III, 16, 2; 18,
8; 19; Polybios V, 19, 3.

1 Tsuntas, 'E¢. *Apy. 1891, 1-26; Inscr. 'AméAdww év ’Apvadaip 1892, 18,
Hogarth, Ionia and the East, 35. Late Aegean sherds were found on
the site of the Amyklaion and Laconian geometric sherds above; I. G.
1V, 1078 (Epidauros).

2 Thucyd. V, 23, 4; 'E¢. Apx. 1892, (CAméAdwwt év’Apvcdaly). Cf. also
I-gakinthos, himself called 'Auvciaios, Nonnus, Dionysiaca, X1, 365; XII,

100.
3 Odyss. 111, 286; cf. Steph. Byz. s. v. ’Aufxdac; Aly, op. c., 12.

(Y
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nected with Minoan culture. By some writers the Achaeans
are thought to be a mainland branch of the Minoan race; by
others, one of the invading northern tribes. We accept the
theory that the Achaeans were a northern race of Greek origin
who helped to loot and destroy the Minoan sites and then
established themselves on the mainland at Mycenae and at
other centers, where a people akin to the Minoan race lived.t
The downfall of the island kingdom may be traced primarily
to civil strife between these pre-Greek peoples of the mainland
and their kinsmen in Crete; it was hastened and effected by the
incoming tribes from the North. The invading Achaeans took
over this Minoan civilisation in its decay. We may believe that
they found the site of Amyklai inhabited by their non-Greek
predecessors and wedged their way in there, just as they did at
Mycenae. Another argument in favor of the view that Spartan.
Ampyklai was a Cretan foundation is the characteristic practice
of the Minoans of repeating their place names in new localities
which they settled. There was an Ida in Crete and one in
Troy; there were a very great number of towns and islands
called Minoa, undoubtedly derived from Crete ; there was a Mt.
Aigaion in Crete and one at Delphi, and in both of these places
there was a Korycian site. In fact one might multiply these
examples to include a large number of place names.* Finally,
the god who was at home in Spartan Amyklai and whom
Apollo displaced, was the pre-Dorian, non-Greek Hyakinthos.
The name belongs to the class of words in -vfo¢ which were
discussed under the cult of Smintheus and which have been

t Evans, J. H. S., 1912, 283, “ We must clearly recognize that down
to at least the 12th c¢. B. c. the dominant factor both in mainland
Greece and the Aegean world was still non-Hellenic and must be
identified with one or other branch of the old Minoan race. This does
not say that even at the time of the first appearance of Minoan con-

uerors in the Peloponnese, i. e. the 16th c. B. C., they may not have
ound settlers of Hellenic stock already in the land.”

 Miletos in Crete and Asia Minor; Chrysa, Crete and Troad. Ci.
Aly, op. c., 55, relations between Crete and Thessaly; Gruppe, op. c.,
109; Malten, Kyrene, 126. Cf. ib, 137 and Evans, J. H. S. 1912, 284,
288, for an opposite view.
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held to belong to the pre-Hellenic population.® If we enume-
rate the cult centers of Apollo Hyakinthos, we find that the
month Hyakinthos is vouched for in many of the islands.
Sicily in particular has a record of this month at Akrai,”
Eryx,” Katana,” Leontini,” Gela and Syracuse,” and we find
cult associations at Rhegium™ and Tarentum ™ nearby. The
name is also found at Kos,” Rhodes,* Tenos,® Thera® and
Anaphe.” Athens celebrated the festival of the Hyakinthia™
and Byzantium named a month after the god.” Finally, the
god is vouched for in Crete under the form Baxévéios at Lato.”

The original character of Hyakinthos is uncertain. Gruppe
connects the name with Jerv and considers the god a chthonian
rain-deity of Amyklai,” whom Apollo superseded. The appear-
ance of the goat beside the god on Spartan coins is accepted
in support of this theory.” Farnell believes that Hyakinthos
was a chthonian deity of vegetation, worshipped with gloomy
ritual and éveyiopara, the offerings to the dead.® He accepts
the meaning “ young ” for the root of the word. The repre-
sentation of Hyakinthos on the Amyklaean throne was that of

1 Cf, Kretschmer, Einl, 402; Rohde, Psyche 1, 137.

*[. G. X1V, 2303, 200; 2303, 178, 1. 14, 32.

"I G. X1V, 2303, 12; 2303, 33; 2303, 344; 2393, 451; 2393, 465.

» I G. XIV, 2303, 168; 2303, 234 2303, 543; 2303, 105.

I G. X1V, 2393, 247 "and 31

*I. G. XIV, 2393, 68; 2303, 316; 2303, 380; 2393, 465.

2 Notizie degh Scavi, 1892, 4

# Polyb. VIII, 28, 2 (Grave of Hyakmthos)

# Paton & chks, Inscr. of Cos. 367, 368.

#E G.XII, 1, 155 ¢ 8s,

* Phyle, Tamvﬂur, 1. G. XI1, v, 872.

], G XII 111, 436. Cf. Hermes XXV, 40s.

7 Festival, Hyakmth:a, 'E¢. 'Apy. 1I, 1840, 477. Cf. Phot., Suid.,,
<S. v. map9évoc.

*'E¢. 'Apy. 1884, 170, 52.

» Schol. Pap. 6

wB C. H. XXIX (1905), 204, 67; Nilsson, Gr. Feste, 139 n.

3 Hesych. s. v. taxife

2 Welcker, Kl. Schr. 1, 24; Wide, op. c. 89, connects the goat with the
Aigeadai at Amyklai; cf. Pmdar, Isthm. V11, 14; Busolt I?, 207, 8. The
Aigeadai thus worked rain magic by means of goat sacnﬁccs Gruppe,
op. c., 833, 1. Cf. B. M. C. Pelop., 121, Pl. 24, 1.

“Farncll op. c., 1V, 127. Cf. Paus, 111, 19, 3. For agaima, cf. 111,
19, 2.
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a bearded man, which does not accord wholly with this view.
We find little that is common to the two gods, Apollo and
Hyakinthos. The ritual of the Hyakinthia shows that Hyakin-
thos was worshipped with nocturnal under-world rites of a
character wholly alien to Apollo.* The element which would
especially mark the festival as non-Apolline and non-Greek in
character is the part which the women played. They wove a
chiton for the god,” entered the chariot races, and took part in
the nocturnal x@pec. A woman is spoken of as president for
life of the Agon of the Hyakinthia.® These functions may be
considered to belong to the pre-Apolline period, nor is Dionysos
with his nocturnal bands of women needed to solve the
problem. The important part played by women in this pre-
Dorian cult of Hyakinthos with its Cretan associations, noted
under Amyklaios, recalls the very important role which women
played in the religion of Crete. This is brought out by numer-
ous cult scenes on rings and by the small wall-painting from
Knossos, now in the Museum in Candia,” where a great crowd
of women are seen grouped about one of the small pillar shrines
with its sacred horns. The Aegean religion seems to have been

% Athen. IV, 13? D. TloAvkpdryc v toic Aakwviroic loTopei e Ty pdv tév
‘Yaxwbiov Ovelay ol Adrxwves Emi Tpeic fjuépac ovvrelovoe kai dud 1 wéboc 7o
yevéuevoy mepl Tdv ‘Yéxuwloy obre orepavoivra éml roic deimvors obre dprov eiopépovery
obre &ALa méppara xal Té Tobrouc dxbAovla didbace. kail Tdv & TOV Oedv waidva ok
gdovoey, obd 8Ado T TowdTov [eicdyovow] obddy xabbmep v Tai¢ &Aday Gusiaig
mowobow, GAAG per’ ebraflac modAfi¢ dectvfioavres amépyovrar. T d2 péoy raw
TPV fuepv yiveras Béa mowidy xal waviyvpis 4§oAbyos kal ueyéAy. maidée te yap
xifapifovow év yiraow avelwouévor kal mpde avAdv gdovres mhoas Gua TG TAGKTPY
Td¢ xopdac Emerpéyovres &v pubu pdv dvamraiory per’ ofbog 02 Tévov ToV Bedv ddovar,
Grdor 02 &¢° immwy Kkexoounuévor To Béatpov dwefépyovrat, xopol Te veaviokwy mau-
wAnfeic etoépyovrar kal TV Emiywpiwy Tivd momudtoy gdovaw opxmorat Te év Tofrou
Gvapepcypévor v kivnow Gpyaixiy ¥md ToV avAdv xai Ty @0y mowivrat. Taw de
mapbévwy al pdv émi xawébpwy [kapapwriv fvdivey dpubrwv] ¢épovrar moAvredis
xaraokevacuévwy al & &' duiAdaw dpudrwv Eevypuivay mopm w. Gmaca & &v
kwhoer kal yapg Tig Oewpiac 5 méds xabéoTnrev, icpeid Te maumAnfi Obove T
Huépav Tabtny, kal demvifovow ol molirar wévrac Tods yvwpluove xai tods dobAove
Tobdg idiovg.

® Paus. III, 16, 2.

*"E¢. *Apx. 1892, 19.

#J. H. S, 1901, Pl. V. A newly discovered fresco from Tiryns
represents women in chariots taking part in a boar hunt. Evans, J.
H. S. 1912, 282.
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characterized throughout by the prominent réle played by
women.

The ritual of the Hyakinthia cited above, is preserved in
part by Athenaeus, who quotes his account from Polykrates.
The festival was one of sorrow for the dead Hyakinthos, but
that it was gloomy throughout is less certain. The first day
was certainly given to mourning. On the second, according
to Polykrates, there was rejoicing. In the opinion of Poly-
krates, the festival lasted three days. Most scholars, however,
reject his statement in regard to the length of the festival and
the order of the days, since an account by Herodotus * makes
the festival last ten days. Many modern scholars would assign
the joy and song to Apollo, in which case, if we follow Poly-
krates, we have the strange combination of one festal day to
Apollo coming between two days of mourning for Hyakinthos.
There is no reason why we should not accept the authority of
Polykrates for the original festival in honor of Hyakinthos,
which was later extended to do honor to the god Apollo. The
second day of rejoicing was probably concerned with the
resurrection of Hyakinthos, to which Nonnus refers® when
he speaks of a singer who sang of the resurrection of the god
®Apvzdaip tod Geopd. In addition, Pausanias says that on the
throne at Amyklai was represented the apotheosis of Hyakin-
thos and his sister Polyboia, and this feature of the legend
doubtless played an important part in the ritual. 'We know also
from Euripides “ that the original festival had other elements
-which were not sorrowful, for the nightly revelling can hardly
be assigned to Apollo. Hyakinthos in this light appears as a
deity of vegetation whose death and rebirth were celebrated in
this festival.

One other point remains to be discussed under the head of
Apollo Amyklaios—Hyakinthos. Pausanias, in the passage

® Hdt. IX, 7, 1; IX. 11.
* Nonnus, XIX, 1o1. Cf. Farnell, op. c., IV, 265°.
® Eur., Hel., 1465.



40 CRETAN ELEMENTS IN APOLLO-CULTS

cited above, states that within the sanctuary at Amyklai was
an elaborate throne, upon which stood a semi-aniconic image
of Apollo wearing a helmet and armed with a spear; beneath
the throne was the tomb of Hyakinthos. The throne itself has
been thought to preserve in its architectural form a likeness
to similar Aegean structures.” With regard to the statue,
Evans sees in its semi-aniconic form® the survival of the
pyramidal pillar under which the pre-Hellenic light god of the
Aegean was worshipped. At Amyklai, the partly aniconic
image of this pre-Dorian divinity, armed with the spear, was
associated with a goddess represented under a similar form
and known as the armed Aphrodite—on her Hellenic side indis-
tinguishable from Dione.® This pre-Hellenic light-god was
taken over by the Greeks of Laconia and Cyprus into their
worship. The spear in the hand of the god Apollo indicates a
survival of the cult of this warrior god of the heavens, who is
depicted on rings from Knossos. In fact, Evans recognizes this
divinity as the prototype of the Amyklean Apollo.*

Our evidence for the cult of Apollo Amyklaios, briefly sum-
marized, is as follows. We probably have here a place name
which was adopted by Apollo as an epithet and which points to
Crete as its original home. This god, Apollo Amyklaios,
was represented by a semi-aniconic image, a type which dates
from a remote antiquity, and which preserves a reminiscence
of the time when the divinity was worshipped under the likeness
of a pyramidal pillar., In fact the cult of Apollo at-Amyklai and
his female associates are a direct offshoot of the Mycenean re-
ligion. But Apollo was not the original deity at Amyklai and the
only other pre-Hellenic gods of whom we have record there are

“R. v. Lichtenberg: Die Agdische Kultur, Leipzig, 1911. Cf. Rei-
chel, Vorhell. Gotterkulte, 83.

“2Evans, M.T. & P. C. (J. H. S. 1901, 120, 173).

# Br. Mus. Cat. Peloponnese. Pl. XX1IV; Farnell, op. c., IV, Coin
Plate A, 15, 16.

“M. T. & P. C, 170, fig. 48; 174, fig. 50. Otherwise, Farnell. op. c.,
1V, 144.
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Karneios ® and Hyakinthos. Because of the termination of
the name, Hyakinthos must be relegated to the older order of
religion. His cult is vouched for in Crete by the word, faxiv8eoc.
The fact that offerings were made to him before sacrificing to
Apollo, furnishes additional proof of his priority over the
latter god. Apollo took over the cult of Hyakinthos and appro-
priated a part in his ritual, but he was forced to keep the tomb
of the older god beneath his throne and to sanction offerings
to him before sacrifices were made in his own honor.

“ Bennett, Religious Cults Associated with the Amazons, New York,
Columbia University Press, 1912, 45-6; 51. According to this writer,
Karneios was a pre-Dorian divinity of prophecy whom the Hellenes
identified with Apollo. “Apollo Amyklaios, like Karneios, was con-
ceived as a warrior and god of fertility and in general seems to have

l():een 'i’dentical with the prophet archer worshipped in Asia and
rete.

AGYIEUS.

The cult of Apollo Agyieus belongs to the earliest period of
Apolline worship® and has Cretan associations which suggest
that Crete may have been the original home of this worship.
Here again, as in the case of Apollo Pythios and Delphinios,
Delphi and Crete stand in close relation.

The earliest Delphic legend concerned with the name
Agyieus betrays its antiquity by its Hyperborean associations:
the Hyperboreans, Pagasus and divine Agyieus, establish the
oracle for Phoibos.” In Crete, the name is attested by the
month Agyios." A month at Delphi was also named after the

1 Farnell, 0p. c., IV, 149-50, 162,

* Paus. X, 5, 8, memoinke d2 7 Bocd> rotdde

*Evfa o ebuvnorov ypnorhpiwov éxreréoavro
Iaides “YrepBopéwy Ilayasdc kai diog * Ayvieis,
(On month, Wescher-Foucart, Inscr. Récentes @ Delphes, 178, 405.)

* Hemerol. Flor. in Idler, Chron. I, 426. Dittenberger, Hermes XV1
(1881), 168 A. (Hyperberetes also attested.) Syll? 514, 29.
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god, ’Aydetoc. Most important is the cult emblem or &raiua
of the Agyieus worship.® We learn from Harpocration that
this was a conical pillar placed before the house doors. This
cult form suggests that Apollo has been attracted into the
Minoan circle of pillar worship discussed above.* The name
dyuteds, given both to the pillar and to the god, is an evidence
of the primitive stage when pillar and god were not distin-
guished. It is possible that in pre-Homeric times various
divinities were worshipped under this aniconic image, but the
antiquity of the Agyieus cult, coupled with its appearance in
Crete in the name of the month, is evidence in favor of Cretan
priority. The Delphic Omphalos has been held by some writers
to be a direct imitation of this Cretan form of d&radua,’ and
Photius mentions one form which resembled an omphalos.’
The worship of the god was especially associated with the
Dorians * according to many writers, but they may have taken
the worship over from Crete.’ It is noteworthy that Athens
had an important cult of this god, which cannot be traced to
the Dorians.
‘ Harpocr. s. v. dywdc; Hesych. s. v. éyuebs; P. W, I, 9o9.

*Cf. Evans, M. T. & P. C., 173. .
¢ Gruppe, 0p. c., I, 103, 4; Evans, 0p. c., 173; J. Six, Ath. Mitth. 1894,

344.
" Phot., Bibl. 535 (Fr. 48).
® Harpocr., I. ¢., O. Miiller, Die Dor. I, 299 (Tr.).
° On cult localities, cf. P, W. “Apolion” II, 42.

T ARRHAIOS.

Apollo derived the epithet Tarrhaios from Tarrha, a small
town in western Crete, with which he had close relations.'
The circle of influence which Tarrha exerted was once of fair

t Steph. Byz. 604, 5, s. v. Tdppa. wéric Avdiag. .. érepa Kpfrne, év of
Tappaiog * Amé Tiparat. ~



CULTS FROM CRETE 43

importance. Tarrhaios was the father of the eponymous hero
of Lappa.® This latter city was said to be a foundation of
Agamemnon and there was a city of the same name in the
Argolid, which furnishes additional proof of early relations
between the Peloponnese and western Crete. Tarrha also be-
longed to a league which issued a coinage of its own and to
which the cities Elyros, Lissos, Hyrtakina, Syia and Poikilassos
belonged. The coinage bears a goat’s head on one side, a bee
on the other, recalling, in Aly’s opinion, the legend of the
children of Apollo and Akakallis cared for by the goat.' This
Akakallis was an important goddess of western Crete and it
is very probable that Apollo drove out an old lord who
reigned beside her.

¢ Steph. Byz. 410, 6, s. v. Adumy.
! Cf. Paus. X, 16, 5; Aly, op. c., 43.

MiNor CULTS AND ASSOCIATIONS.

Several cults of lesser importance belonging to Apollo point
to Crete as their original home, but because of absence of
evidence, little is known of their significance. Apollo Enauros
is mentioned by Hesychius® as a god of the early morning and
the word is designated as a Cretan rendering of mpwi. Apollo
Styrakites* was the god of the styrax plant, and had a cult in
Crete. The cult of Apollo Dromaios was perhaps a Cretan
cult, as the god was so called in Sparta and Crete, either as
god of the palaestra or because the priest representing him
ran in the Karmeia ;" we know that in Sparta and Crete the

! Hesych. évatpw. mpwt Kpireg.

? Steph. Byz. 588, 16. Plut., Lys. 28°

® Plut., Quaest. Conv. 724 c; C. B. 5040, 4; Paus. III, 14, 6; Cult at
Amyklai, E¢. 'Apx. 1892, 26, 8.
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race-course was called dpépos. Apollo Thargelios had Cretan
associations, for the Thargelia were instituted to atone for the
death of the Cretan Androgeos and originally had no connec-
tion with Apollo.' Apollo Leschanorios had a cult in Crete ® at
Gortyn, with many Thessalian associations. Most of these
cults are merely names to us and when enumerated prove
nothing for the development of the worship of Apollo. There
are, however, two epithets which are associated with Apollo
that would be of greater value for us if we could determine
their origin, Phoibos and Karneios.

¢ Cf. “ Cathartic Ritual.”
® Aly, op. ¢, 54 f.,, C. B. 5015, 17, 27. Cf. Harpocr. s. v. Aéoyae; Plut.
De Ei Ap. Delphos, 385 C; there was a month Aesyavdouwos, in Arcadia.

(A) Phoibos. The root of the word ®oifoc contains two
distinct ideas, that of prophecy and of ritual purity. Suidas,
S. v., explains goifoc as pdvrec, and the term, § gotfds, is used
of Kassandra by Euripides® to denote a woman inspired by
enthusiastic frenzy.’ The meaning “ pure,” is found particu-
larly in Plutarch,’ who says that the Thessalians used the
word of those who kept themselves ritualistically pure. In
Homer, ®oifos appears as an epithet or synonym of Apollo,*
but there is no definite evidence for its appearance in the
ritual of a cult. According to Farnell,’ one must suppose that
“ Homer derived the term from some ancient cult or at least
from popular phraseology that was consonant with cult.”
Apollo is said to have received the epithet Phoibos from Phoibe,

*Eur., Hek. 827. 1 ®oBdc, #v kadovor Kaobvdpav ®pbyec; Timotheos, Fr.
1, pawaida, Gvidda, pocféda, Avoodda, '

2 Cf. goBdfw, “ to utter prophetic words”, Anth. P. IX, 525, 21; IX,
191; Lyc. 6.

3 Plut., De Ei Ap. Delph. 20 c. ®oifov 82 éfmov 13 xabapdv xal dyvdv of
maAatol wav bvbualov, O¢ e Beooalot Todg iepéag v Taic amoppdow fuépais atrovg
&9’ avraw Ew darpifovrac, oluat, ¢ goBovouciofac’ Aéyovat.

*Hom,, Il. 1, 443; XV, 221; XX, 68; Hes. Fr. 104 (213) ; Fr. 125 (109) ;
Fr. 123 (148).

® Farnell, op. c., TV, 140.
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one of the pre-Apolline deities at Delphi’ This Phoibe
belonged to the Titan dynasty * and was the daughter of Earth
and Heaven and the mother of Leto. She was thus one of the
figures belonging to the older religion. A trace of her cult
survived on the mainland at Amyklai, where sacrifices were
offered to the war god in the Phoibaion * and where Herakles
was said to have been purified. Apollo probably took over his
title of Phoibos from this older divinity whom he succeeded.
We have already noted that Amyklai had early relations with
Crete and that its god Hyakinthos belonged to the Aegean
religion ; that the oracle at Delphi was closely connected with
Crete has also been shown. Thessalian relations with Crete
are noted by Aly®; there was influence in both directions, and
we cannot definitely say that the Thessalians got the word
from Crete. It seems probable that the Titan Phoibe belonged
to this pre-Aegean cycle and was a divinity who had to do
with purification and enthusiastic prophecy. Apollo Phoibos is
thus concerned primarily with these two elements.”

¢ Aesch., Eum, 4 ff.
' Hes.,, Theog. 136; 404; Harrison, Delphika, J. H. S. 1899, 241.
“There are many indications that the name Phoibos belongs to the
re-Apolline stratum, the stratum of Gaia and Kronos-Ouranos.” Cf.
esych. s. v. Tawmtda Poifyv.
M aus. 111, 14, 9; III, 20, 2; Harrison, Themis, 388, on Phoibe as
oon.

* Aly, op. c., 55.
10 Harrlson, Themis, 384—92, “Apollo Phoibos as Sun.”

(B) Karneios. An investigation of the Karneia® reveals
the fact that Apollo Karneios was mainly concerned with herds
and with agriculture. His cult in the Peloponnese is believed
by many to be pre-Dorian and the conjectures as to its origin are
numerous. Wide® argued that the cult was not really Dorian
but was brought in from the North by a Minyan immigration.

1 Farnell, op. c., IV, 259,
* Wide, Lakonische Kulte, 86-87, denying its military character.
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Non-Minyan settlements, however, possessed cults of the god,
in the Argolis, at Sikyon, and Phlius, and there is no trace of
Karneios in northern Minyan strongholds such as Orchomenos.
Farnell holds that the god belonged to the Dryopian population
and points out certain traces of Dryopian settlements in the
regions where the cult of Karneios was found. More recently,
the god has been identified with the prophet-archer of Asia
and Crete * and has been shown to be related to the Phrygian
god of prophecy.

Pausanias says that Karnos was from Crete, the son of
Europa and Zeus, foster child of Apollo and Leto;* Knossos
named a month Kepvjtos after the god and Gortyn appears to
have done the same.” It must be admitted, however, that our
knowledge of Apollo Karneios is very vague and that because
of the indefinite nature of our information it is possible to
attribute the cult to the Minyan, Dryopian or Cretan popula-
tion. The case cannot be proven for any one of these peoples.
The god had in common with the “ Phrygian ” Apollo, pro-
phetic power and a martial character as god of the bow. The
evidence from the name Karnos and the month in Crete, is
very slight, and one is inclined with Aly to leave this deity to
the Dorians.’

® Bennett, Religious Cults Associated with the Amazons, 45, 51.

¢ Paus. 111, 13, 4.

®C. B. 5015, 5; 5009 b. . .

¢ Aly, op. c., 810, following Wilamowitz; Malten, B. P. W.. 1910,
334; l‘g Meyer, Gd. 4. 11, 113, cult at Amyklai, relatively late contami-
nation. For cult centers, cf. Wide, Roscher Lex s. v. Karneios.



III. CATHARTIC ELEMENTS.

Cathartic ritual in Greece rose to a position of great im-
portance in two ancient religious centers, Crete and Delphi.
The history of the development of rites of purification does
not appear to begin in Greece proper until the eighth century.
The Homeric age is noticeably free from ceremonies of this
character and we must either assume that the Olympian religion
of this period suppressed such practices or believe that the
Greeks were very late in developing rites dealing with purifi-
cation. It is difficult to believe that these ceremonies were
developed in post-Homeric times; they are found among so
many primitive people that it does not seem probable that the
pre-Homeric Greeks were without them. Further, there is
much to be said in favor of the view that these practices were
merely revived in the eighth century. Cathartic ritual was
associated from earliest times with chthonian powers.! When
it acquired Olympian associations, it was used in the cults of
Apollo notably, of Zeus in his chthonian aspect, (Meilichios,
Katharsios) and of Dionysus. In Homer the Olympian religion
alone is emphasized and the chthonian powers are passed over
as if non-existent. It naturally follows that there is no mention
of the ritual which belonged to these deities. The fact remains
that chthonian deities were reverenced in Homer’s time and
we shall notice later the probable causes which brought about
a revival of the latent and partly suppressed ritual belonging
to these under-world gods.

We have said that the important centers of purification in
Greece, were Crete and Delphi. The evidence in regard to the
cathartic cremonies in Crete, the home of an older civilisation

! Rohde, Psyche, 1903, 1, 273 ff.; Harrison, op. c., 161-2; K. O. Miiller,
Aesch. Eum., 139. On purification in Homer, Il. I, 313, Odyss. II,
261 ff.; Usener, Stoff des Gr. Epos, Sitzb. d. Wiener Ak. Phil. Hist. Kl.
137, III 59 ff., saw in the episode of Thersites the traces of ¢apuaxéc
ritual; Farnell, Greece and Babylon, 289 ff.
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and one from which these rites may have emanated, will be
presented first.

The earliest traditions concerned with cathartic ritual in
Crete are connected with the cult of chthonian Zeus. In the
worship of this god, Rohde believed that the roots of all later
expiatory customs in Greece were to be found. From Crete
they were spread throughout Greece through the agency of the
Delphic oracle.” The name of the Cretan Epimenides was inti-
mately associated with these rites. According to Plutarch, he
was an initiate of the orgiastic cult of Zeus in Crete,' a véog
Kobpre, and Pausanias gives an account of his ritualistic sleep in
the cave of Dictaean Zeus before he purified the city of Athens.*
This act of purification was accompanied by fasting® and
ecstasy.” At its completion, Epimenides journeyed to other
lands with his healing art, foretelling the future as an ecstatic
prophet,” or even explaining the cause of past disasters, such as
plagues.” Besides purifying Delos,” he cleansed Athens from
the pollution contracted in connected with the conspiracy of

*Farnell, op. c., I, 37 ff.; Rohde, o(g. ¢, I, 272, 1. Eur, Kpjree. Fr.,
475, ap. Porphyry, De Abst IV, 19. Orpheus (Rhapsod.) Fr. 183 (Ab.)
Aw kai mapa T 'Opgei Td mﬂdptna xo;u{'ew 6 Zevs amo ti¢ Kpfirne wapaxedeberac:
v ydp Kpfiray, avrl Tob vonrod tdrrew, eibfnoav, oi Geodbyor. (Proclus, on
Plato’s Timaeus, 1, 36 E) cf. Oracle in Euseb. Praep. Ev. V, 31, 2.

datorov kai Tdppag vabrar, Aiov Te ToAippov

TIv0pov rédopar redéew doifloo xabapudv

ebaybovrac . .
K. O. Miiller, Proleg., 158 ff.

® Rohde, o0p. c., 11, 96.

¢ Plutarch, Sol 12; Strabo, 479, éx d2 iic ®awrod Tov Todc xalflapuois
Tohoavra dua riow émiw ’E?rlpewdf[v ¢acwv elvar. Diog. Laert. I, 115; Schol.
Clem. Alex. IV, 103 (Klotz) lepeve Ad¢ xal 'Péag.

s Paus I, 14 ’Empzmdng Kvémog, 8 éAfbvra é¢ aypov mt,uaoﬂaz Aéyovow eioeA-
B6vra ei¢ cnrﬁlawv 6 g2 mrvo;‘ ob 1rp0npov av/]xev avrdv mpiv f ol TeccapaxooToV
#roc yevéoBar xalebdovre ral dorepov Emy e émoiee xal méAes éndlnpev &Adac Te xal
v ' AGpaiov.

¢ Rohde, Gr. Rom. 156 ff.

? Suidas, $. 2. ’Em,uevidm-. ob ['Emuevidov] Abyos, d¢ Eioe % Yvxy) éméoov
fiflede xpévw Kai wéiw ewgfet & T aé/zaﬂ ong Laert. I, 114; Max. Tyr.
XVI, 1, év Tob Aiog Tob Awtaiov TQ dvTpe Keipevog v ﬁaﬁu &ty ovyvé.

8 Plato, Leg. 1, 642 D; Diog. Laert. I, 114.

° Arist., Rhet. III, 17.

1 Plut., Sept. Sap. Conv. X1V, 158 A,
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Cylon.® Plutarch, whose account is probably based on Aris-
totle, fixes the date of his appearance in Athens in the time of
Solon* and although the existence of Epimenides, the time at
which he lived, and his purification of Athens haye all been
considered fictions by various authorities of modern times, we
have no reason to doubt his existence or his part in purifying
the city.” Further, the account which Plutarch gives of his
long sleep is not to be considered a fabrication, but an instance
of a practice well known among primitive peoples where
wonder-workers acquire powers of divination by incubation in
a sacred place.* Epimenides must therefore be considered a
priest (“new koures”) who belonged to the cult of Zeus in
Crete and who was “skilled in the technicalities of religion,
especially as regards enthusiastic and mystic rites.” The
practices which he employed in the purifying of Athens doubt-
less date from very early times in Crete. 'We see that he also
reformed the Athenian religion of Solon’s time, especially the
rites of women, doing away with many barbarous excesses
which probably belonged to Bacchic orgies or to the older

1 Aristot., 'Af6. IloA. 1, 3. Plut., Sol. 12, «al ¢6Ba. Tevdc éx detodapoviac
dpa kal pdouara xateiye Ty w6Aw, ol Te udvrews dyn kal pasuvds deopévove xabapuiv
wpogaivestar da Tov lepov fybpevov. Obrw d7) perameumroc avroic fxev éx Kpyrne
*Eripevidne 6 daioriog . . . "Edbrec 0 Tic elvas Beopidsic kal oopdc mepl T Oeia v
&vbovotaorikiy Kai Tedeorikiv oopiav. Aw Kal maida vbugne dvoua PBéArne Kai
Koipnra véov airdv ol tére dvbpwmor mpooyybpevov. ‘EMwv d¢ kai T ZéAwve
xpnodurvoc pidp moAdd mpoourepydoato Kai mpowdomoineey avrd Tic vouobeoias.
Kal ydp eboraleic émoinoe Tac lepovpylas xal mepl ra wévly mpdorépovs Bvoiac Twag
ebbidc avapifag mpds Té Khd7, kal TO axAnpdy dgeAdv xal To Bapfapwkdy, ¢ cuveiyovro
wpbrepov al mAeiotar yvvaikes. 1O 02 uéyisrov, ldaouoic Tior kal kabapuoic kal
I8ptoeat karopyiboac kai kaboaiboag Ty wéAw mhiroov Tob dikaiov kal uaAdov evmelfi
wpdc dubvorav karéornoe . . . 'Empevidne pdv odv pdrora avuacdels kai xpfuara
didbvray moAAG Kai Tiudc ueybrac tav 'AOpvaiwy ovddv § BaAddv amd Tic lepdc
&Aaiac aitnodpevos kal AaBov arijAev. Suidas, s. v. 'Emevidne.  éxdOnpe Tac
*Abpvag Tov Kvdwveiov &yovs kata tiv ud’ '0Avumiéda (604-1), ynpaws bv. Diog.
Laert., Vita Ep. 1, 110.

127 Wright, Trans. A. P. A. 1888, date of attempt by Cylon. Plato
has disregarded chronology in Leg. 642, 698, by placing Epimenides in
the year 500.

13 Rohde, op. c., I1, 98, citing as cases in point our ignorance of the
lives of Pythagoras and Pherekydes of Syros, whose existence we do
not doubt because of lack of evidence.

I; fg M. XXXIII (1878), 209. Cf. Rh. M. 1880, 157, 63; 1882, 465-8;
(Rohde).

4
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stratum of religion.” He is said to have founded the sanctuary
of the Semnae and to have prepared a sanctuary for the
nymphs. By some authorities, the founding of the Delphinion
in Athens is believed to date from the period when he visited
Athens.

Crete boasted another priest who performed purifications
and belonged to a much earlier period. The name of Karmanor
and his purification at his home in Tarrha of Apollo is woven
into the myths of the god’s entry into Delphi. According to a
legend found in Pausanias ™ Apollo went to Karmanor for.
purification after he had slain the snake at Pytho. We should
not undervalue the account because it does not appear before
the time of Pausanias, nor is it necessary to believe with
Mommsen in a change from Kpwsaioe to Kpyjoroe in the verse of
Phemonoe which has been cited.” The practice in later times
according to which the Delphic oracle summoned Epimenides
and other Cretans in times of plague™ when purification was
needed, indicates that the cleansing of Apollo by Karmanor
was the mythical prototype of these later purifications in
Greece. The legend is also handed down by a Scholiast on
Pindar, quoted above, this time with the name of Chrysothemis,
son of Karmanor, substituted for that of the father. The
legend of Apollo’s purification at the hands of Karmanor wins
additional weight by its Aeginetan associations.” According
to Pausanias, Karmanor belonged to the Britomartis-Diktynna-

1 Plut. I. ¢. Cf. 21; J. Harrison, op. c., 400.

18 Paus. 11, 7, 7 "AméAdwv xai "Aprepc Grokreivavres Iifwva mapeyévero é¢
Thv AlyidAeay kabapoivy éveka. yevopbvov o€ ogior deiparoc Evfa xal viv d6fBov
dvopdlover T ywpiov, ol piv eic Kpfryv mapa Kappudvopa érerpbmovro. Paus. X,
7, 2; Paus. X, 16, 5; Paus. X, 6, 7 (Verse of Phemonoe).

Y Ayxov &5 Bapdv idv én’ avépe doifos Epfioee

Sivry Mapvnooio. ¢pévov ¢ Kphotow &vdpeg

xeipac dyorebovor. 10 68 kAéog obmor’ oAcitac.
Schol. Pind., Pyth. vmébeaic (Boeckh. $8) kabapbeic 62 6 'AméAiwy TOV THc
dparovroxroviag pévov év Kpfrp mapd Xpvooléuidt, éxeilfey fA0ev émi T Oeoocatixa
Téumn vbev perexouioaro Ty ddgvm.

17 Hiller Von Girtringen, P. W, s. v. Delphoi; Mommsen, Delphika,
04; Anmerk.

¥ Thaletas to Sparta, Plut. De Mus. 42; Nymphaios of Kydonia to
Sparta, Ael. V. H. XI1I, s0.

©® Paus. 11, 30, 3.
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Aphaia circle. There was also an important connection between
Apollo Delphinios and this Aphaia, whose worship preserved
some genealogical reminiscence of Karmanor. Doubtless the
god traveled to Aegina as the cult brother of Aphaia,” carry-
ing with him some cathartic ritual for bloodshed. Although
definite proof for this ritual is ndt available, we have every
reason to believe that such a ritual would have attached itself
to Delphinios, who was essentially a god of the state in Crete,
as inscriptions show, and who was allied with a community
famous for its rites of purification; we know that such cere-
monies were attached to the cult under which the court ém
dedgwip, in Athens was founded.™

The Delphinion at Athens, which later gave its name to the
law-court concerned with trial for justifiable homicide, was,
according to tradition, founded by Aegeus, and was said to
have been located in the place where the home of Aegeus
stood.” It was from the beginning a center of purification.
Theseus was tried in this court for the slaying of the Pallantids
and Pausanias adds that before this time homicide was not
considered justifiable. In this same place Theseus was freed
from the pollution incurred by his act. Later he made an
offering to Apollo in the Delphinion on his departure for Crete
to atone for the death of the Cretan Androgeos. This Andro-
geos appears to have been a chthonian power from Crete,
whose death was atoned for in the Thargelia by svfdxyor or
gappaxol.” Whether or not we believe that the ritual of the

* Plut., I c. (s. AeApiveog cult).

2 Pollux VIII, 119, 10 émi AeApwip dpvobac ,uév v1rb Tob Alybwg Z.éyerm
' AméAdwve AeMwu,) kal Aprs/mit AaMuwa, Ekpifiy 02 &v avr«p mpdrog Onoeds dgoat-
obpevog 0 dyor Tov m’ abrod dvgpnuévwy Agoraw kal tév IaAdavrday, odg
OpoAbyee pv amoxreivat, dikaivg & é¢7; Tovro dedparévar.  Cf. Paus. I, 28, 10.

2 Plut., Thes. XI1 .. . émov viv év Aekgwip 10 mepigpaxtéy borw, evravﬁa Yéo
6 Alyede oxer . . Plut Thes. 18, Procession of maidens with 'Ikernpia,
showin punﬁcat:on customs in the Delphinia ; Pollux VIII, 119,

2 Hellad. in Photius, Bibl. 534 a 3 ff. 67 &og 1)11 &v*ABfvarg pappakode dyuv
bbo, TV pdv wrép avdpaw, tov & Vmép ywwakov 7rpo;' TOV xaﬂap,uov ayo,uévavg, kai
é ;d‘v xafapuds Tov Gvdpwy pedaivag wxadag‘ mepl TOV Tpdyniov eiye, levlcag' g
arepog, ovBakyor 0é ¢now awo;td{ovro T0 02 kaBdpotov Todro Loy véowv dmo-
Tpomiacubs v, Aafov Thv dpyiv amd 'Avdpbyew Tov Kpnprdg ob refvpréroc év raic
*Affvaic mapavbuws T Aotuuny événoav ol *Abpvaioc véoov kal éxpdrer o Eog ael
xafaipew Ty wbAw Toic papuakoic.
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gappaxde arose in Crete, it is interesting to notice its early use
in connection with a Cretan chthonian deity.* The festival of
the Thargelia obviously did not originally belong to Apollo,
but was appropriated by him.

From the evidence cited, we have reason to believe that the
purification ceremonies at Delphi were Cretan in origin and
were associated with the arrival in that place of Apollo Del-
phinios, that is, with the cult of the god whose worship we
have traced to Crete. Further, Crete was the home of a certain
class of wonder-workers, who, like Epimenides, purified by
magic rites, or by éredai, incantations with healing power.
To this latter class belonged Thaletas, whom we shall have
occasion to consider later. In fact, rites of purification must
have played an important part in this island from earliest
times, as the priests of Cretan Zeus were subject to certain
ceremonies of purification. Eustathius '(fr. 772, 3) in com-
menting on the Kuretes says that they were sorcerers and
magicians. The dance of the Kuretes was itself accompanied
by a clashing of shields which must have been employed for
the averting of evil spirits, although mythology explained the
act as an effort to drown the cries of the infant Zeus that
Kronos might not hear. Finally, the early legends of Apollo’s
arrival in Delphi are associated with Tarrha, a remote corner
of Crete, otherwise little known to us. That this small town
must at one time have been an important center of worship is
proved by the fact that it gave its name to a cult of Apollo, in
which he was honored as Apollo Tarrhaios. The further con-
nection between Tarrha and Cretan Lappa proves that the town
had a wider circle of influence, as has previously been shown.”
The goddess in Tarrha passed under the name of Akakallis
and Apollo attached himself to her cult, doubtless driving out
an older deity. The legend concerned with relations between
Delphi and Cretan Tarrha, though drawn from late sources,

* Gruppe, 0p. ¢, 1, 37; J. Harnson, op. c., 100, ¢ Crete was the home

of ceremonies of purlﬁcatlon * cf. Hesych . v. én’ "Evpuyin,
» On rites of purification at Tarrha, Paus. X, 16; II, 30.

’
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undoubtedly represents an authentic association between these
centers. It is interesting to note that Apollo does not come
from Crete as a god of purification, but goes there to receive
purification.

The rites of purification which Apollo adopted from Crete
were primitive, and belonged to the pre-scientific stage of
“medicine ” and healing. They were especially employed for
the averting of piasua in time of plague, and Aelian states
that on such occasions aid was always summoned from without
by the Lacedaemonians at the suggestion of the Delphic oracle.”
But there must also have been some ritual in Crete for the
cleansing of pollution arising from bloodshed, as the associa-
tions of Apollo Delphinios prove. This was the beginning
from which the momentous advance in law, which recognized
justifiable homicide, developed among the Greeks. The advance
may have been gradual or due to some spontaneous movement
within the religion, perhaps from Crete itself, for Epimenides
appears to have been active in religious reform in Athens in
the seventh century.

* Aelian, V. H. XII, 50, ¢ 62 [Aaxedayubviod] mére édetfipaav i éx Movoiy
émwovplas floavreg b 1rapa¢p joavreg f &AAn Ti Towovrov dnpooig mébovrec.
,uermé,mrwro £évove &vdpac oiov larpods B m()apfac kard muléypnorov. pereméuy-
avré ye ujv Tépmavdpov kai Gaifrav xai Tvpraiov xal Tov Kidavra Kagvéa kal




IV. MUSICAL ELEMENTS.

Crete played a very important part in the ritual connected
with the worship of Apollo, by its contribution of musical
elements. The artistic dance was of great prestige in the
island, as we know from the dancing place of Ariadne, from
Sappho’s “ Cretan women, who dance on the soft bloom of the
grass,” and from the dance of the Cretan Kuretes, the mailed
priests of the cult of Zeus." We know that the island produced
some famous musicians, for Linos * and Thaletas were Cretans.
Further, the seven-stringed lyre was in use in Crete, and the
double flute, as we see them depicted on the sarcophagus from
Hagia Triada." In the composition of their music, the Cretans
used certain rhythms which were original with them and to
which they gave their name, the Cretic, and the Paeonic. In
the discussion of these elements we shall begin with the hypor-
cheme, or mimetic dance, of which the Cretan character and
origin is recognized by the ancients.

HYPORCHEME,

The distinguishing feature of the hyporcheme was the dance,
which was an essential accompaniment of the song rendered.
It was a dance of mimetic character * concerned with depicting

I 1 Il.ﬁXVIII, 590, Sappho, Fr. 54 f.; Eur., Bacch., 120 ff.; Callim., Hymn
, 52 1.

2 Plut., De Mus. IX ; Steph. Byz. 106, 14 # méAac "EAetfepva, Alvov marpic,

* Mon. Autichi.,, XIX (1908), Pl. I; Lagrange, La Créte Ancienne,
Paris, 1908, 62 ff.

* Proclus, 246, tmépxnua to per’ bp yfoewe dobuevov pédoc éréyero . . . Edperdc
8¢ Tobrwy Aéyovow ol uév Kovpijrag, ol dé Ilvppov Tov 'A xiAAéwg.

S Athen. I, 15 D.
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in particular the myths associated with Kronos and the Titans,
and with Leto." We have definite evidence that the hyporcheme
was Cretan in origin. Simonides says that it was called
Cretan and Athenaeus in a discussion of the dance quotes the
statement of Simonides, adding that both the hyporcheme and
acrobatic tumbling were native in Crete. This form of art
probably dated back to the earliest times in Crete, as it was
employed in the cult of Zeus. The Kuretes are named by
some writers as the inventors of the dance, by others the
mother Rhea herself is mentioned.

On the shield that Hephaistos fashioned for Achilles was
represented a dance, which Athenaeus calls a hyporcheme.’
On this shield was wrought “a dancing place, like unto that
which once in wide Knossos Daedalus wrought for Ariadne
of the long tresses. There were youths dancing and maidens
of costly wooing, their hands on one another’s wrists. . . . .
And now they would run around with deft feet exceeding
lightly as when a potter sitting by his wheel that fitteth beneath
his hands maketh trial of it whether it run; and anon they
would run in lines to meet each other. And a great company
stood round the lovely dance in joy (and among them a divine
minstrel was making music on his lyre) and through the midst
of them, leading the measure, two tumblers whirled.”

®Luc, De Salt. 37 ff., describes the various subjects rendered in the
hyporcheme,
7Simon. X; Athen. IV, 181 b. &A%’ dmep elmov 4 rav dxpoapdruv ei¢ ™
cippov Todro ovuméoiov eicaywy mapEyypagbc éoTw éx Tov Kpnrixod xupob merevy-
veyuévn, mepl ob ppow év *OAvumoiig (2 590). Cf. = 605.
&v 62 yopov molkiAde TEpikAvTog ' Apdeyvhes
T IkeAov otby mor’ dvi Kvwoop evpein
Aaidaloc foknoev kaAiimAoxdue 'Apiddvy
&vla pdv nifeoc kai wapbévor aApestBoiac
Opxewt aéAAGAwy émi kapTp yeipac & yovear.
roi¢ udv obv Kpnoiv 7 e Spxnouc émiybpeog kai t0 xvBworav (7 617) . . . bfew kai
Kpnrikd xarovor té vmopyfuara. Kpiira udv xadéovoe tpbémov, té &2 dpyavey
MoAogoév. (Sim. fr. 31.) Schol. Pind., Pyth. 1I, I:‘J. p. 322, Boeckh:
dvioe pdv odv ¢aot mparov Kobpyrac iy évémAwov bpxhoastar dpynow, attc d@
N{ppixov Kpiira ovvrdfacbar, Oarfrav 68 mparov Ta eig v avtyy Uroprfpata,
Zwoifog 08, Té dmopynuariké ubdn mévra Kpprixd Aéyecfac. Luc., De Salt. 8
wparov 86 ¢ace 'Péav fobeicav th Téxvy év dpvyig udv rovc KopbBavrag év Kpgry
82 tode Kovpfirag épyeicfac redevoar . . . of ye mepiopyobuevor dicoboavra avrd
Tov Aia . . . Hes. fr. 198 (44), Kouretes as dancers. Strabo X, 480.
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From Crete the hyporcheme appears to have passed to
Delos, for Lucian’s account of the hyporcheme in Delos in
later times accords with the account given above." An early
example of this mimetic dance was the yépavos, or * crane
dance,” instituted by Theseus about the horned altar at Delos
on his return from Crete." This dance was supposed to repre-
sent the windings and turnings of the Labyrinth.

From the evidence cited, it is seen that the hyporcheme was
of great antiquity in Crete. It must have antedated the Dorian
invasion, because of its prominence in the cult of Rhea. The
cycle of myths represented is one which the Dorians would
have little interest in presenting in pantomime,” but there is no
doubt that they promptly took over this form of dance and
developed it in the worship of Apollo.

Another link which binds the hyporcheme to Crete is the
name of Thaletas (Midd. 7th C.). That he was a Cretan
writer of paeans and hyporchemes ancient writers testify,
although the place and date of his birth are in doubt.® He is
credited with the second musical reform in Sparta™ Accord-
ing to a statement of Plutarch, which goes back to Pratinas,
he was summoned by the Spartans on the advice of the Delphic
oracle, to heal them of a plague with which they were afflicted.
This he accomplished by means of his music.® He is asso-

® Luc., De Salt. c. 16; Athen. X1V, 628; cf. Pallat, Fab. Ariad. Berl.
Diss. 1891 (crane dance).

®Luc. De Salt. 34; Plut.,, Thes. 21, éx 62 tiic Kpfirae amomAbor eic Afdov
katéoye, . . . éxbpevoe pera Tov fibéwy yopeiav, fv Ere viw émiredeiv AnAiovg
Aéyovor, pipnua tov &v @ AaPupivily mepibduwy kal diefbdwy dv Teve prBu wapal-
Adgers kai avedifes Exovre ywopbvay.  Exaleito 88 TO yévog TouTo Tii¢ xopelag vmwd
Andiwv yépavog, o lotopei Awaiapyoc. 'Eyxbpevoe 8¢ wepl tdv Keparava Puwuby,
&k kepdtwv ovvnpuoopbvoy ebwvbpwy ardvrwy; Callim., Hymn ad Zp., 60, Altar
of goats’ horns collected by Artemis.

*Hoeck, Kreta, 111, 351; Luc. De Salt. 37 ff.

1 Plut. De Mus. X; Aristot. Pol. 11, 12, p. 1274 a 28; Suidas s. v.
Oalgrac. (Knossos or Elyros) ; Paus. I, 14, 4 (Gortynian).

2 Plut., De Mus. IX, ti¢ devrépac 62 [raracracéws év 1) Smépry mepl Tiv
uovownv] Badfrac é Topriwiog . . . airiav &yovow syeubves yevéoar.

13 Plut.,, De Mus. 42, xal ©argrav tov Kpiira, dv ¢ase xard ¢ mvhbypnorov
Aaxedaipoviove mapayevbuevoy did povoiijc idoaclar érarrdEar e Tob xareybvrog
Aowpov Tijy Imbpryy, kabamep pnol Ilparivac. GAAd ydp xai “Ounpog Tdv karasybvra
Aoyudy Tovg “EAAnvac maboacfac Aéyer did uovokijc.  Ael., V. H., XII, s0.
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ciated with the introduction of the hyporcheme into Sparta™
and with the use of the Cretic and Paeonic rhythms, which had
not been used by Archilochus, Orpheus or Terpander. His
influence on the music of Sparta was so far reaching that it
was spoken of as a xardsrasts.

It appears, therefore, that the hyporcheme was original in
Crete, where it antedated the Dorian invasion. As a god of
prophecy and healing, Apollo readily assimilated musical ele-
ments into the ritual of his cult. The hyporcheme was one of
the earliest forms of music taken over by him and developed
by the incoming Dorians. It remained for the Cretan Thaletas
to make the hyporcheme famous in Dorian communities, intro-
ducing into his music the native Cretan meters, “ the excited
Cretic and the swifter Paeonic.”

* Plut., De Mus. X; Strabo IX, 481, ¢ & abrac xal Toig pv()/mc K pryreoig

pr/oticu Kata rac (,bda;' uwrovwrdrozg odow ov¢ OdAgra avcvpcw, ¢ xal Tod¢ malGvac
kai ¢ GAdac Tac émiywplove $ddc dvardéace kal moAAd Tov vopipwv. Cf, 482,
Thaletas visited by Lycurgus. Schol. Pind., Pyth. 11, 127 supra.

Nowmos.

The nome was probably of Cretan origin. In this depart-
ment of music, however, the evidence of origin is not definitely
stated by ancient writers, but must be deduced from legend
and tradition. The literary tradition which particularly asso-
ciates the nome with Crete is found in Proclus.' It is said
that when the chorus was singing at the Pythian contest, Chry-
sothemis the Cretan, wearing the singer’s robes and bearing

! Proclus (Phot,, Bibl., 320 Bekker). wvbuwpog ydp 6 *AméAiav Emexdffy
b1 Téw apyaiwv xopoug lorévrov kad mpd¢ avAdy § Abpav gdbvrwy Tov vé,uov, X pvoé-
Ge;u; 6 Kpiic mpoToc arolq xprpd,ue-uog Exmpemel xai mﬂdpav avadafin eic ;u,um:w
Tob ’Ard).}\uvoc ubvoc foe véuov kal wdoxzpﬁaauroc avrov deauéver 6 Tpbmoc ToV
dywvioparoc. Cf. Archil. Fr. 133, Kprruods véuove.
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the lyre, first sang the nome alone. There are certain state-
ments in the account which cannot be accepted, for example,
the epithet véuipos. Proclus derives this from Néuos, whereas
we know that the god was called Néucoc. Nevertheless, there
is reason to believe that the singing of the nome at Delphi was
first associated with the Cretan Chrysothemis.

Wilamowitz considers the legend a fiction invented for the
purpose of establishing Delphi’s claim to citharoedic music.
Chrysothemis, in his opinion, belonged to the Cretan settle-
ment at Delphi (Kptoébepic from Kpisa). He was represented
as singing a monody in the midst of the choral song, in order
that the nome might be connected with the paean, which was
always choral and associated with the Delphic Apollo.’

We have seen that Chrysothemis is associated by legend
with another locality than Delphi, ‘namely Cretan Tarrha.
Pausanias names Chrysothemis as the son of Karmanor® and
the Scholiast on the first Pythian ode says that the son purified
Apollo * at Tarrha. It is significant that Chrysothemis is repre-
sented as impersonating the god, an idea which descends from
the archaic conception of priesthood,” and that the description
of his appearance accords with representations found in Minoan
Crete. On the sarcophagus from Hagia Triada,' we have a
male figure clad in a long robe and playing the seven-stringed
lyre, much in the manner in which the god himself is repre-
sented, when in the Homeric Hymn he leads his Cretan priests
to Pytho.

According to tradition, the nome was especially composed
for Apollo and there is proof in the term dugados, which
formed one of the main divisions of the nome, of a definite
connection with the cult of Apollo at Delphi. The Doric forms

2 Wilamowitz, Timotheus, Die Perser, 95 ff.

2Paus. X, 7, 2 . - . kai joe kal évikgoev Gowv Xpvobleus éx Kpfrae od 87
6 warip Aéyerar Kapudvwp xablijpar’Amériwva.

¢ Boeckh, o0p. c., I, Part I, 298,

8 Farnell, op. c., IV, 252.

¢ Mon. Ant. XIX (1908), PI. 1.

' Hom., Hymn ad Ap., 514 ff., ¢bpucyy’ &v xeipeoow Exwv, épardv xillapifwy

kaAd xai Dy Befbe . . .
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of the divisions of the nome as handed down by Pollux® give
evidence of the great antiquity of these formal divisions. The
notice of the Scholiast on the hypothesis of the Pythian Odes,
that one of the parts of the nomos was Cretan is important for
the question in hand." But the omphalos at Delphi was not
originally Apollo’s possession and we have seen, under the
discussion of Pythios, a connection between the Delphic and
the Cretan omphalos of which the latter is undoubtedly the
older® We cannot prove that the nome was taken over by
Apollo from an older Cretan worship, but it is very probable
that such was the case. One use of the nome which undoubtedly
dated from very early times was that of the xpadtas véuos. This
was an old air, played on the flute while the xafappo¢ or
pappaxof, according to a statement of Hesychius,” were being
whipped with fig branches.” This gappaxés ritual belonged to
the pre-Apolline Thargelia and was instituted to atone for the
death of the Cretan Androgeos. From this fact, it is probable

oy jeyyxpadins véuos also had some original connection with

3 Jeyy g1
Crete.

8 Pollux IV, 66, uépn 68 tov xibapwdikov véuov, Tepmbvdpov Kataveipavrog
&mwapya, uérapya, karbrpora, perekararpora, oppaddc, oppayic, émidoyos.

® Schol., Pind. Pyth. 1, 182 (Boeckh), cf. Cretic meter.

1 Callim., Hymn ad Jov., 45.

11 Hesych. s. v. kpadine véuoc : vbuov Tivd émavAovor Toig éxmepmopévols papuaroic
kpddaic kai Opioig émipafdilouévors.

12 Cf. Francke, Callim., 129, otherwise.

PAEAN.

Ancient tradition derived the paean from Crete.'! According
to Strabo, not only the dance and certain rhythms among the
Lacedaemonians were called Cretan, but the paean also was

1 Strabo, 481, 18, tv e dpynow v mapd Toic Aaxedaipovio émiywpidlovoay

xal Todg pvbuods kal maidvas Todg Katd vépov gdouévovs Kkal dAAa moAAd TV vouiuwy
Kpyrika kaleicbar wap® avroic d¢ &v éxeifev dpubpueva.
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held to be Cretan in origin. Tradition further made the paean
coeval with the cult of Apollo by ascribing its introduction to
the god himself.”

It is a significant fact that the cry, & IHatdv, which forms the
refrain, and which was the earliest characteristic of the paean,
was said to have been uttered first by the inhabitants of Par-
nassus, when Apollo was engaged in combat with the Python.*
Apollonius Rhodius puts the cry in the mouth of the Korycian
nymphs." These accounts seem to assign the refrain 2 Ilady
to a people present at Delphi when Apollo made his appearance
there. Some writers explain the cry as that of Leto, fe maz,
“ shoot, boy,”® which is but a step farther than the explana-
tions already cited. At any rate, the cry was as old as the god
at Delphi and would appear to have belonged to the older
population there.

The meaning of the refrain i awdv is not certainly known,
but the most probable interpretation recognizes it as a cry for
relief from distress. The refrain is commonly used in cases

2 Hom. Hymn ad Ap., 514,
- fpxe & dpa opev dvag Awc vide *AméAiwy,
¢6p/uyy &v yeipeoow &xywv, épatdv kilbapilwy,
xaAa kai Py BiBbe. ol 8¢ phosovres Emovro
Kpm'eg mpoc Mvdo kai unmmw’ decdov
oioi Te Kpnrow waifoves otai e Movoa
&y arﬁ@eaaw 20nke Bed ,u.cltyqu &oudr.
Schol,, I1. X, 391, ebprpa pév airob (rov "AméAdvog) 6 wawdv.  perd 82 Ty vikq
Tov 6pamrvrog ayTov Efevpzv
® Strabo IX, 422, rovg d2 Tapvaoaiovs . . . kararofebovros émekedebew i@ wawdy
¢’ od TOv matawopdy oitwe &€ Eove mapadofivar Toic péAdover cuumimrew eic
mapbrafv.  (Quoting Ephorus.) Callim., Hymn ad A4p., 97.
s i i) Nadjov’ amvolze'v, glveka TovTO
AeAgbe rou mplrioTov épbuviov edpero Aadg, -
fuoc éknPoliny xpvoéwy émedeikvvoo TéEw.
TIwé Toc karwbvre ovvivrero dawubios Bfp
aivdc Sgug. Tov n1év o karfvapec, GAlov én’ dAAyp
ﬂalﬂuv Okdv oloTov.  Empbrnce 6& Aade
iy, iy Hatﬂov iec BéAog.” bbb oe yﬁrr]p
ytivar Gooprijpa. TO & EEéTe Kkeilev aeldy
¢ Apoll. Rhod. II, 712,
moAAd 68 Kopbriae vipgar, MAciorow Ovyarpeg,
Oapotveokov Emecow, 'Ife kexAnyviat.
&vlfev d7) T6de xaAdv épbuviov Emdero oify.
S Athen. 701 C, Ayrd . . . elmev te mai. Aovpu, E. M. 469, 41.
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where relief is sought from suffering or disease.” This explana-
tion accords with that of the Scholiast, who says that the
paean was a hymn, éxlxarawadoet Aotpob j xaxod, Further, the
paean was originally associated with Paian, the god of heal-
ing, a deity distinct from Apollo, in the opinion of most
scholars.” According to Usener, the god Paian was supplanted
by Iatros, Asklepios and other gods of healing. His worship
was widespread through the Greek world from a very early
date and a trace of his cult is perhaps to be seen in Elis in a
legend handed down by Pausanias. Rhea is there represented
as entrusting the infant Zeus to the Idaean Daktyls or Kuretes,
—Herakles, Paionaios, Epimedes, Iasos and Idas® who prac-
ticed the art of healing. The question now arises, how, if the
hymn was originally an invocation to Paian, it came to be
associated with the worship of Apollo at Delphi.

If we examine the sources for evidence in regard to the
paean, we find that it was not used preeminently in “ Dorian
communities ”’ from earliest times. The Achaeans sang both
paeans of thanksgiving and battle paeans.” Aside from Delphi,
which we shall discuss later, the community that seems
especially to have cultivated the paean was Spartan Amyklai.”
We have seen that the paean was sung at the Hyakinthia,
originally celebrated in honor of Hyakinthos, a pre-Greek deity

® Fairbanks, 4 Study of the Greek Paean, Cornell Studies, 15; Schol.
Ar., Plut. 636.

" Hes. Fr. 194 (213) ; Schol. Hom., Od. 1V, 232; Hatfwv larpds Ocav, oby
6 avrdc TP 'AmbArwve GAAG Kkeywpioubvoc. mapd ‘(uém'ot Toi¢ vewrfpoic & avrdc
vouileras evar. xal ‘Hoiodog pbprve éorl Tov érépov elvac tov Ilaufova tod
"AméAAwvos Aéywv: el un ®oifog *AméAlwy dméx Bavéroto caboar § xal Mahwy, b¢
dmévrev pbpuaxa oldev. Fairbanks, op. c., 4 ff.; (Eisele), Roscher, Lex. d.
Myth., s. v. Paian. Usener, G. N. 153 ff. Crete undoubtedly had a god
of healing ; whether or not he was called by the name Paian we cannot
say. On the top of Mt. Juktas Evans discovered an M. M. sanctua
with a pair of clay limbs dedicated to the god. Cf. Petsofa, B. S. 4.
IX, Pl. XII; Karo, Arch. f. Rel., 1913, 255.

*Paus. V, 7, 6, Awg 88 rexbévrog émurpépos ‘Péav Tob maiddc THv ¢ppovpdv Toic
"Idaiotg Aaxrbiors, kadovubvoe 68 Toig abroic Tobrowc xal Kobpnow. dpuwkofar o8
avrodg 8§ "Idng tiic Kpnrueijc, ‘Hpaxréa xat Tlawwvaiov xai *"Emiufdmy xal *lacov Te
xai "Idav.

°Il. 1, 472; Il. XXII, 391.

1 Xen., Hell. IV, §, 11 ol’Apvkdaioc dei more dmépyovrae eic 7d@ "Yaxivbia éml
oV Tawdva.
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of vegetation at Amyklai. The suggestion was made that it
was used there in the ritual of Hyakinthos before Apollo’s
coming.™ The fact that the song belonged to the god Paian
would not have prevented its use in the worship of other gods.
In later times it was employed in the worship of Artemis,
Asklepios, Hygieia, Athena, Dionysos, Poseidon and Zeus,"
and it may have been used from the earliest times, whenever
help was implored or thanksgiving expressed for relief from
ill. The worship of Apollo at Amyklai belonged to the
Achaeans, for the Dorians were enemies of Amyklai, so that
the paean of Apollo is to be associated in this center with the
Achaeans in historic times.

The paean was also sung at Delos. Euripides speaks of the
Delian women singing the paean in honor of Apollo and sway-
ing in beautiful dance before the doors of the temple.” The
paean here cannot be assigned to the Dorians, but belonged to
the Ionians.

Finally, the paean was, par excellence, the Delphic hymn.
The earliest mention of the use of the paean at Pytho is found
in the Homeric Hymn to Apollo* In this passage, Apollo
leads his Cretan priests to Pytho in triumphal procession after
he has slain the Python. The god precedes in solemn measure
(8¢t Bepds) playing the lyre, and the Cretans follow beating
time and singing #ymavjwv, “ paeans such as the Cretans sing
to whom the divine muse has given the gift of sweet song.”
Croiset saw in this passage ““ une allusion trés claire a l'origine
crétoise du péan.”* It is significant that the Cretans sing the
paean and sing it, as the poet expressly states, according to the
fashion of their country. Further, they are the Cretans whom
. Apollo Delphinios, the Cretan god, led to the shores of Krisa
to become the interpreters of his oracle.® When, in addition to

1 Cf, Supra s. v. Hyakinthos.

2 Fairbanks, o0p. c.

»Eur., H. F., 685—90.

* Cf. citation supra.

3 Croiset, Histosre de la Litt. Grec. 11, 270.
18 Cf. supra s. Delphinios.
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this tradition which places the paean in the mouth of Cretan
priests, we consider the fact that the paeonic meter was con-
sistently attributed to Crete ™ and its introduction into Greece
was assigned to the Cretan Thaletas,® the evidence for the
Cretan origin of the paean appears to be attested by fairly
strong evidence. Fairbanks believes that “ the paeonic meter
was the form in which they cast the Cretan dance rhythm,”
but that the allusion in the Homeric Hymn “ only means that
there was a so-called paean dance at Delphi which reminded
men of the dances in Crete.”” He considers the tradition in
regard to Thaletas more definite.

The close connection between Krisa and Crete must be
admitted. We have seen in the discussion of Delphinios that
the worship of Apollo Delphinios at Krisa can be traced to
Crete. This cult had associations with Tarrha, a remote center
of purification in Crete, where Karmanor and Chrysothemis
were at home. The former is said to have purified Apollo
from the pollution incurred in slaying the Python; the latter
sang the first wépos at Delphi. These associations with
Tarrha are too rare to be inventions. The Homeric Hymn
expressly states that the Cretan priests sang paeans at their
advent at Delphi, and paeans which were of a distinctly Cretan
character. There is reason to believe that they brought these
with them from Crete to the Delphic settlement. We know
that the Cretans were skilled in music and dancing. The
hyporcheme was Cretan, and in early times may not have been
differentiated from the paean” The nomos was probably
Cretan. The Cretic and Paeonic rhythms were particular con-
tributions of Crete to the early music of Sparta.™ Finally, the
“inventor ” of the paean was Thaletas, - the Cretan, who
brought about Sparta’s second musical reform.”

7 Strabo, 481.

8 Porphyry, Vit. Pythag. 32.

» Fairbanks, op. c., 46.

= Plut., De Mus. 1X; Smyth, op. cit.,, LXXI.

“ Plut., De Mus. 1141 A; 1143 B. & D. Schol. Ar,, Eg. 303.

*2 Strabo, 481; Porphyry, Vit. Pythag., gdwv maiavag épyaiovs Tivag rov
BdAyroc
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The Cretan origin of the paean explains its widespread use
in Homeric times. The Achaeans probably took over this
hymn from Crete and from there Delos also may have acquired
it. The close connection between the two islands is proved by
excavations, by the Theseus cycle of myths and by the Cretan
priests who murmur prayers about the altar in Delos.® Lastly,
Spartan Amyklai was deeply dyed in pre-Greek influence, as is
shown by excavations, by its name, by its god Hyakinthos,
and its archaic festivals, the Kopides and Hyakinthia.* It was
second only to Delphi in the celebrating of the paean, which
appears to date from a very early period in Amyklai.

3 Verg., Aen. IV, 146; Gruppe, 0p. ¢. I, 233. The ancient name of

Delos as well as that of Crete was Asteria. Cf. Zeus Asterios.
* Nilsson, op. cit., 129 ff.



V. SUMMARY.

A brief survey of the present investigation has disclosed the
fact that Apollo took over into his worship certain cults which
emanated from Crete, such as Smintheus, Delphinios, Amyk-
laios-Hyakinthos, Tarrhaios. He appropriated the ancient
oracle at Pytho, which was probably founded by men of the
Aegean stock, and, by displacing an earth goddess of the older
religion, he became Pythios. From Crete were derived the
cathartic elements prominent in the ritual at Delphi and un-
doubtedly an important requisite to the cult of Delphinios.
Evidence points to the coming of the paean from Crete, possi-
bly also the nomos; in Crete, the hyporcheme arose. The
island may thus be said to have been the source from which
the important musical elements were derived which were
employed in the worship of Apollo, especially at Delphi and
Amyklai.

The evidence has further shown the important relations
existing between Crete and Delphi. This has been brought
out by the discussion of the Pythian and Delphinian Apollo
and by the cults of Agyieus and Tarrhaios. It is proved by
the legends in regard to purification and the presence of Cretan
music and musicians at Delphi. And this suggests the reason
why Apollo settled at Delphi. Coming down from the North
as a great Northern god, he found at Delphi an oracle of
importance. This oracle, if not a Cretan foundation, was appro-
priated by Cretans at a very early date. If it was a Pelasgian
oracle, belonging to a race considered by many to be a main-
land branch of the Minoans, the goddess who possessed it at a
remote period was either the Cretan earth goddess or a cult
sister. The divination was of an enthusiastic type known to
have existed in Crete in the cult of Rhea, and it is doubtless

5
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true that Crete contributed much to the history of enthusiastic
divination in Greece. One of the most important tenets of the
Delphic oracle was the doctrine of purification, and we have
every reason to believe that this doctrine had its roots in Crete.
The god with whom this purification ritual was associated was
Delphinios, whose cult in Athens, where we can see it at its
best, was intimately concerned with purification. That this
god was oracular seems improbable. He may have been
closely associated with the oracle of Ge, but there is no evidence
that he founded this oracle or was originally concerned with
divination. It is not impossible that the tradition that Poseidon
and Ge once held the Delphic oracle in common, is a reminis-
cence of the connection of the dolphin god with the oracle at
Delphi. Thus the Delphic oracle, according to the evidence
cited, was essentially Cretan in character, and the advent of
Apollo marks the fusion of Northern and Cretan elements into
a great common worship.

The above summary leads to the discussion of several points
not heretofore noted in detail in this investigation, namely, the
character of the elements appropriated from Crete, the people
from whom they were taken over and the time at which this
took place; finally, the relation of Apollo to Crete.

It is significant that the elements taken over by Apollo from
Crete betray for the most part the characteristics of a primi-
tive religion and reveal Apollo as ’4Ae&ixaxog, or as the healer.
The Pythian cult undoubtedly had something of this character,
as the oracle was especially consulted in early times in regard
to disease, the propagation of the family, and matters especially
concerned with bodily existence. The cult of Delphinios had
its ritual of purification, which bore traces of primitive rites
of healing. The cult of Apollo Tarrhaios had similar cere-
monies. Smintheus was an averter of plague, Agyieus was
the pillar god who warded off evil from the house and at one
time probably headed the procession of invaders into Greece
as they moved on their way of conquest. The musical elements
discussed reveal the same primitive character. The paean was
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a song of healing, in origin probably an incantation with
magical power. Thaletas was able to heal with his songs;
Epimenides was the magically gifted purifier. On the whole,
the contribution of Crete toward the development of Apollo
worship reveals a religion concerned with rites of healing and
aversion.

The antiquity of the cults taken over is revealed by the fact
that each of these elder gods had only a =epigpaxrov or temenos.
To this enclosure the god gave his own name ; the Delphinion,
the Sminthion, and the Amyklaion thus bear the marks of
this earlier and more primitive age when the god was without
a dwelling.

Apollo must have entered Minoan territory under very
auspicious circumstances, when the Aegean power was begin-
ning to decay and when the Achaeans were making inroads
into the island. The Minoan deities were still uppermost in
power and even Apollo, who fought his way into Greece from
the beginning,' could not do more than gradually take over
their cults and attach their names as epithets to his own. Thus
he became Apollo Delphinios, Pythios, Smintheus, Tarrhaios.
It does not appear that these gods were necessarily assimilated
into his cult because of common interests of cult, but because
they were in power in the centers to which Apollo came and
his worship proved the stronger.

A review of the evidence also reveals the fact that historical
Crete of Greek times played a relatively unimportant réle in
the early development of Apolline worship. On the other hand,
prehistoric, pre-Greek, non-Greek Crete had a very important
influence on Greece in religion, myths, laws and social customs."
This non-Greek character of the Minoan culture is especially

1Cf. his combats with the Python, Typhon, Tityos, the Pallantids,
the Niobids.

* Prinz, Ath. Mitth,, 1910, 149 ff. Evans, J. H. S., 1912, 283, “Minoan
and Mycenaean Elements sn Hellenic Life.” The writer shows that if
the Achaeans founded this culture, because of the continuity of the
civilisation, they must have entered Crete in the neolithic age. Cf.
Karo, Arch. f. Rel. VII, 156 = 1000 years of Achaean domination;”
Doérpfeld, N. J., 1912, 1-20, presents another view.
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significant, and it is to this layer of civilisation that the cults
and ritualistic elements which we have treated belong. These
early Cretans were not Achaeans, for the script used in Crete
was wholly foreign to the Achaeans. The difference between
the Mycenaean culture in Crete and on the mainland is addi-
tional proof of this fact. The people who must be named as
the leaders of this civilisation were the Eteocretans.' By
modern authorities they are identified with the Kafti‘ who
were recognized by the Egyptians in 1600-1500 B. C. as a
mighty sea-people. They are represented on Egyptian monu-
ments much as we find them on the wall paintings in Crete.
The origin of the Eteocretans is uncertain. By Evans and
Mackenzie * they have been traced to Libya, but this conclusion
is not accepted by most scholars. Associated with them were
two other enigmatic peoples, the Lycians (Lukki), in Asia
Minor, who went from Crete to the mainland, and the Tursa,
who were later the Tyrsenians of Lemnos and the Etruscans
of Italy.’

Apollo came to Crete when this pre-Greek civilisation was
in its decline and when the Achaeans had a foot-hold in the
island. He was not native in Crete and had no important family
ties there. Zeus preceded him in the island and attached
himself to the great mother goddess, perhaps displacing a
native son. Apollo became the father of Philandros and Phyla-
kides by the Cretan nymph Akakallis who belonged in western
Crete, or he had a son, Miletos, by the same goddess, or he
was the son of Korybas,” but he had no binding ties in Crete.
It is possible that his attachment to Leto may have begun in
Crete but it is more probable that this association occurred
later, when the ““sub-Aegean” culture was at its height, on
the shores of Asia Minor. We know of a prehistoric migration

* Odyss. XIX, 175; Hdt. I, 171; Strabo, 221, 475, 478.

¢ Cf. name Kaptor for Crete, among the Israehtes Hall, B. S. A.,
V111, 157, Keftiu and the Peoples of the Sea.

'Mackenzle, B. S. A. X1I, 216; Evans, J. H. S 1897, 374 .

¢ Cf. Eduard Meyer, Gesch. d. Alter. I, 2. 677 ff

" Cicero, De Nat. Deor. 111, 23; Clem. Alex, Protrep 24.
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of Apollo Lykeios from Argos via Crete to the coast of Asia
Minor," where Leto appears to have had an important cult.
The name Lato was extant in Crete from an early date and
we know that Miletos was a Cretan foundation.” Doubtless
the name was used in Crete for a goddess there, an offshoot of
the Cretan mother. This name came to be applied in later times
to an important mother goddess of Lycia.” When the North-
ern god Apollo, the common deity of all Greek stocks, came
into Lycia, he was affiliated with the Lycian Leto just as in
Crete the worship of Zeus was attached to that of the Cretan
mother. It is probable that Apollo displaced a native deity
who stood in a similar relation to this Asiatic mother goddess.”
In Lycia, according to this theory, the Northern Apollo be-
came Ayroidnc.’* It remained for the epic to establish this re-
lationship on a firm basis.

® Farnell, 0p. ¢, IV, 122, 123.

°* Cf. supra on Delphinios. Dr. Robinson informs me that the Myce-
naean site of Miletos has been found and that the vases discovered,
now in Berlin, and shortly to be published, prove the Cretan connec-
tions.

* Farnell, Greece and Babylon, 1911, 9o, contests the view that Leto
was aboriginal and paramount in Lycia, because the proof of her cult
is late. He thinks that Apollo was supreme there in early times.

sggApoélo Laribenos, Ramsay, 4. J. 4., 1887, 348 (Hierapolis) ; J. H. S,
1889, 216.

#Vs. the view of Wilamowitz, Leto=ULycian lada, see Farnell, 1. c.
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