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'IN‘I‘RODUC‘TIOM

THE following five books, which aré
on the moft interefting fubje@®s, may
likewife be confidered as forming one of
the moft important parts of the works of
the celebrated Plotinus. Of this extra-
ordinary man, who, on accdunt of the
profundity and elevation of his mind,
was juftly denominated, by the Platonic
pﬁilofopbcrs thatfucceeded him sthe greaf,
1 have given the life, in the fecond vo-
lume of my tranflation of Proclus on
Euclid, and which it would confequently
be fuperfluous at prefent to repeat. I
Thall, therefore, only now add concern-
ing him, in addition to what I have there
delivered, that however divinely fome
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of the moft important dogmas of dhic
Platonic philofophy weére unfolded by
him, yet many others were more per-
fe&ly difcuffed by fucceeding Platon'iﬁg,
and particularly by Proclus, the Cory-
phzus of all genuine philofophers.

As in the following tranflation there-
fore I have endeavoured to render the
profound meaning of Plotinus obvious
to fuch-as have been benefited by any
of my former publications, and for whom
alone the prefent work is defigned, I
fhall prefent the reader with fuch addi- -
tional information on the fubjects which
are here difcuffed, as I have obtained by
a diligent ftudy of Proclus and Olym-
piodorus, thofe two great luminaries of
philofophy pofterior to Plotinus, and by
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whom the do&rines of the ancients feem
to have been interpreted in the greateft
perfection poffible to man.

I. In the firft place, then, I fhall 6b-
ferve, concerning FELICIT Y, thatevery be-
sny is then bappy when it acquires the proper
perfettion of its nature; and confequently
all vital beings are capable of receiving fe-
licity that are capable of arriving at the
perfeion of their nature. Hence, as the.
nature or peing of every thing confifts in
that part of the thing which is moft ex-
cellent; for that which is moft excellent
is moft principal, and nothing can have
a more principal fubfiftence than being—
as this is the cafe, human felicity con-
£ifts in a perfe@ intellectual energy; for
iatelleét is our principal part. Hence

b2



[iv ]
too, as the form of life is diffetent id
different beings, the perfettion likewife
of each will be limited by different mea:
fures. The firft form therefore of felicity,
3 which is at the fame tinie all-perfe&,
" is that of the univeife. The fecond is
that of the mundane gods; whom Plato
in the Phadrus calls bleffed gods, and;
reprefents following the mighty Jupiter:
The third form of felicity is that which
fubfifts in the genera fuperior to the hu-
man nature; for the virtue of angels is.
different. from that of demons, and this
laft from- that of heroes. The fourth:
fubfifts in thofe unpolluted fouls, fuch
as Hercules, Thefeus, Pythagoras, Pla--
to, &c., who defcend into generation
without being contaminated with. its de-.
filements, and who preferve an untamed

—_——  —
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and undeviating life. The fifth form of
felicity fubfifts in gregarious and malti-
form fouls, fuch as thofe of the bulk of
mankind : and the Jaft takes place in ir-

In the next Place, obferve, that thoug'ﬁ
the human foyl may in thjs life partake
of true felicity, by converting itfelf
wholly to intelle, yet it can then only
be uninterruptedly . blefled, when it af-
.cends with its etherial yehicle perfeétly
-pure to the pure fpheres, or to the more

fublime air or zther; for then, on ac-

~ count of the profperous condition of the
body with which it is connedted, and the
-place in which that body fubfifts, it is
by no means hindered in the energies of
divine contemplation. As the power
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and amplitude too, of the more elevated
are greater than the inferior fpheres, and
as the virtue of the foul in the former is
more excellent than in the latter, by
how much the one furpafles the other,
by fo much longer will the foul live in
the fuperior than in the fubordinate
{pheres. -Befides, by how much more
powerful intelle&t, which is elevated to
{ppernal ‘natures, is than the imagination
which verges to fenfibles, by fo much
longer is the life of the rational foul,
when converted to the luminous vifions
of intelle&, than when bound as it were
to the dark and figured eye of the phan-
tafy, and beholding nothing but the
ever-flowing and fallacious objects of
fenfe. Laftly, thofe fouls live for a
fhorter time on the earth, and far'a
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fonger time in the celeftial fpheres, who,
from pofleffing prerogatives fuperior to
thofe of the herd of mankind, originally
"bclong to more excellent ftars, and to
dzmons of a more exalted rank.

T only add farther, concerning this
book O~ FreLicITY, that when Plotinus
afferts in it, that we poffefs an intelle&
perpetually vigilant and in energy, with-
out experiencing any remiffion, it is in
confequence of his believing that the
whole of the rational foul does not de-
fcend into body, but that its fupreme
part, intelle®, always abides in the in-
telligible world. This opinion he men-
tions explicitly at the end of his book
On the Defcent of the Soul; but againft
this opinion Proclus very juftly objects,
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that. if our intelle&t thus remains in the
intelligible world, it either perpetually
aunderftands without tranfition, or tran-
fitively : but if without tranfition, it will
be intelle&t alone, and not a-part of the
foul; and if tranfitively, that which is
perpetually, and that which is fometimes
intelligent, will form one effence. To
which we may add (fays he) the abfur-
dity refulting from fuppofing that the
fummit of ‘the foul is perpetually per-
fe&,- and yet does not rule over the
other powers and give them perfeGion,
The faé is, indeed, that our intelle&,
though it {ybfifts in energy, has a re-
mitted union with things themfelves,
gnd though it epergizes from itfelf, and
contains intelligibles in its effence, yet,
from its alliance to the difcurfive nature
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of foul, and its inclination to that which
is divifible, it. falls fhort of the perfec~
tion of an intelleétual effence and energy
profoundly indivifible and united, and
the intelligibles which it contains de-
* generate from the tranfcendantly fulgid,
and felf-luminous nature of firft intelli-
gibles. Hence, in, obtaining a perfectly
indivifible knowledge, it requires ip be
perfe@ed by an intellet whofe energy -
is ever vigilant and unremitted, and its
intelligibles, that they may become per-
fe&, are indigent. of the light which
proceeds from feparate intelligibles.
Ariftotle, therefore, very properly com-
pares the intelligibles of our intelle¢t to
colours, becaufe theferequirethe{plendor
of the fun; and denominates an intellect

of this kind, inselle(} in capacity, both on
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account of its fubordination to an effen-
tial intelle&®, and becaufe it is from a
feparate intelle& that it receives the full
perfection of its nature,

II. With refpe&-to the fecond book,
which treats of the Origin and Nature of
Ewil, it is neceflary to obferve, that from
the intricacy of the fubje&, fome of the
ancients were induced to believe that
evil has no kind of exiftence whatever;
others, who admitted its exiftence, af-
ferted at the fame time, that there was
no fuch thing as providence; and others,
who acknowledged a providence, be-
lieved in confequence of this, that all
things are good: for if divinity was wil-
ling that evil fhould exift, how can he
be good? fince every thing which is
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effentially good benefits all things, in
the fame manner as that which is effen-
tially hot imparts heat; but it is not
lawful for that which is good to produce
any thing elfe than good. But if divi-
nity was not willing that evil fhould
exift, how is it poffible that it can have
a fubfiftence ? For if this were admitted,
fomething would exift contrary to the
will of the father of all things. In an-
fwer to this doubt, it muft be obferved,
that the habitude or relation which di-
vinity has to things differs from that of
ours; and again, things are related to
divinity in a manner different from what
they are to us; for there is one kind of
relation of wholes to parts, and another
of pérts towards each other. With refe-
rence to diyinity, therefore, nothing is
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evil, not .cven .among things which ape
called evils; . for thefe he employs ta
‘beneficent purpofes. But,- on the othey
hand, with refpe& to partial natures,
theére is a certain evil with which they
are naturally conneted, and the famé
thing is evil to a part, but to the uni-
yerfe, .and to wholes, good ; for fo far
as a thing has being, and fo far as it
participates of order, it is good.

‘To be convinced, however, that there
is no fuch thing as perfe& evil, it will
be neceflary to make the following divi-
fion : of all things in the univerfe, fome
are wholes, i. 6. natures which partici-
pate of one perfect form; and others are
parts. And of parts fome externally
preferve their own good, fuch as partial
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* intelle@s and partial demens, but otheis
are not always able to preferve it; and’
of thefe, fome are moved by other na«
tures, but others are felf-motive. And
of the felf-motive natures, fome poflefs
evil eftablithed in the will, but others
extend it to aGion: But as to wholes,
they are entirely’ good, not only fupply--
ing themfelves, but likewife parts, with
good. - And as to fuch things as are
parts, but preferve their proper good, -
thefe poffefs ‘good fecondarily and par-
tially ; but parts which are moved by’
others; and derive their fubfiftence from
others, are likewife fufpended from the’
providence of the natures through which’
they fubfift, and are tranfmuted by them
in a becoming manner: and this is the
cafe’ with fuch bodies as are generated
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and corrupted ; for if it is neceflary that
there fhould be generation, it is likewife
neceffary that there fhould be corruption,
fince generation fubfifts according to
mutation, and is itfelf a certain muta-
tion; but if there is corruption, it is alfo
neceffary that the unnatural fhould be
introduced among things.  As therefore
that which is corrupted is indeed cor-
rupted with refpect to idelf, but is not
deftroyed with refpet to the univerfe,
for it becomes either air or water, or
fome one of the other things into which
it is changed, in like manner that which
is contrary to nature is difordered with
refpet to itfelf, but is orderly and regu-
lar with refpect to the univerfe. Butasto
fuch naturesas are partial, but felf-motive,
and which, energizing acccording to ex-
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ternals, -caufe evil to take place with
refpet to themfelves, this is alfo good
in a certain refpet with reference to di-
vinity ; for though- the adtion arifing
from a depraved will is not fimply good,
yet it is good fo far as it partakes of di-
vine juftice, and is indeed beneficial to
this or that particular life: for of goods,
fome fubfift as good to all things, others
as good. to things which differ according
to {pecies, and others as good to indivi-
duals confidered as individuals. Thus,
for inftance, hellebore-is neither good to
all things nor yet to all bodies, nor to
all bodies that are difeafed, but to a body
with a particular difeafe, and is from a
certain pringiple conducive to health,
Every intemperate and unjuft aétion
therefore is good to thofe by whom it is
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contimitted, fo far as it is attended with
‘punithment from- divine juftice: for
again; of goods, fome are precedaneous
and others preparativé; and the prece-
daneous are fuch as are defirable for
their own fakes, but the preparative, for
the fake of other things. The punifh-
mient therefore which is infliGed by di<
vinity on evil a&ions is a preparative
good ; for the defign of divinity in pu-
nifhing is t6 purify the foul and properly
difpofe it for the reception of thie higheft
good. Heénce unjuft d&ions, by being
attended with punifhment, become the
means of good to the offending foul, but
fimply confidered, are very remote from
the nature of good.

" In flioit, there is rio evil which is not
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in a certain refpet good, becaufe the
beneficent illuminations of providence
extend to all things, and even irradiate -
the dark and formlefs nature of matter.
But if any one fhould afk, whether di-
vinity was willing that there thould be
evil, or was unwilling? We reply, that
he was both willing and unwilling : for
confidered as imparting being to all
things, he was willing ; for every thing
in the univerfe, which has in any refpeét
being, proceeds from a demiurgic caufe.
But he was not willing, confidered as
producing all things good ; for he con-

- cealed evil in the utility of good: Evil,

therefore, neither {ubfifts in intelleGtual
natures, for the whole intellectual order
is void of evil, nor in whole fouls, or
whole bodies, for all wholes are free from

Cc
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evil, on account of their perpetually
fubfifting according to nature. Hence
evil muft either fubfift in partial fouls
or partial bodies, but yet not in the ef-
fences of thefe, becaufe all their effences
are of divine origin; nor in their powers,
for thefe {ubfift according to nature. It
remains, therefore, that evil muft fub-
fift in their energies. But among fouls,
it cannot be in the energies of fuch as
are rat'ional, for all thefe afpire after
-good; nor in the energies of fuch as are
irrational, for thefe energize according
to nature ; but it muft take place in 2be
privation of [ymmetry between the twe.
And, with refpe& to bodies, evil can
neither fubfift in their form, for it defires
to rule over matter; nor in matter, for
it afpires after the fupervening irradia-
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tions of form; but in the afymmetry. of
form with refpe to matter. And from
hence it is evident that every thing evil
is according to a parypofiafis, i. e. has a
fhadowy kind of being; that at the fame
time it is coloured by good ; that confe-
quently all things are good through the
will of divinity; and that even evil is
neceflary to the perfeGtion of the wuni-
verfe, as without its thadowy nature ge-
neration could not fubfift.

From all that has been faid, therefore,
we muft conclude, in oppofition to Plo-
tinus, that matter is not the firft evil, '
and evil itfelf; for matter is the offspring
of deity, and confequently muft be, in
a certain refpect, good. Matter, indeed,
is the firft indefinite, and is neither good

c2
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‘nor evil, but a thing neceffary to the
univerfe, and the moft diftant of all
things from the good stfelf. Nor is the
foul’s debility owing to her lapfe into
matter; for as this lapfe is voluntary,

the foul muft have finned prior to her
defcent.

I1I. We now come, in the third place,
to the book On Providence, in which the
reader will find many admirable dogmas
worthy the profound and elevated genius
of Plotinus. The following additional
information on this moft interefting fub-
je&, from the adytum of philofophy,
will, T doubt not, be gratefully received
by the Platonic reader. |

Certain philofophers pofterior to Plato,
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on feeing the unftable condition of -fub-
lunary things, were fearful that they
were not under the direttion of provi-
dence and a divine nature; for fuch
events as are faid to take place through
fortune, the apparent inequality refpect-
ing lives, and the difordered motion of
material natures, induced them greatly
to fufpect that they were not under the
government of providence: befides, the
perfuafion that divinity is not bufily em-
ployed in the evolution of all-various
reafons, and that he does not depart
from his own bleflednefs, induced them
to frame an hypothefis fo lawlefs and
dire. For they were of opinion that the
paffion of our foul, and the perturbation
which it fuftains by defcending to the
- government of bodies, muft happen to
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divinity if he converted himfelf to the
providential infpetion of things. Far-
ther flill, from confidering that different
objefts of knowledge were known by
different gnoftic powers; as, for inftance,
fenfibles by fenfe, doxaftics* by opinion,
things fcientific by fcience, -and intelli-
- gibles by intelle&, and at the fame time
neither placing fenfe, nor opinion, ner
fcience in divinity, but only an intelle&®
immaterial and pure ; — hence they af+
ferted that divinity had no knowledge
of any other things than the objeéts of
intetlet 4- : for, fay they, if matter is
external to him, it is neceflary that he
fhould be pure from apprehenfions which

* ;. ¢. Objes of opinion.
+ This opinion was embraced by the more early
ripatetics, '
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are converted to matter; but being pu-
rified from thefe, it follows that he muf
have no knowledge of material natures:
and hence the ‘patrons of this do&rine
deprived himof a knowledge of, and
providential exertions about, fenfibles,
not -through any imbecility of nature,
but through a tranfcendancy of gneftic
energy ; juft as thofe whofe eyes are
filled with light are faid to be incapable
of : perceiving mundane obje&s, at the
fame time that this incapacity is nothing
more than tranfcendancy of vifion. They
likewife add, that there are many things
which it is beautiful not to know. Thus
to the entheaftic (or fuch as are agitated
by a divine fury) it is beautiful to- be
ignorant of whatever would deftroy the
deific energy; .and to-the {cientific nos
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to know that which would defile the in-
tuitive perception of fcience.

But other philofophers afcribe, in-
deed, to divinity a knowledge of fen-
fibles, in order that they may not take
away his providence, but at the fame
time convert his apprehenfion to that
which is external, reprefent him as per-
vading through the whole of a fenfible
nature, as paffing into contact with the
objects of his government, impelling
every thing, and being locally prefent
with all things; for (fay they) he would
not otherwife be able to exert a provi-
dential energy in a becoming manner,
and impart good to every thing accords
ing to its defert *,

* 'This was the opinion of the Stoics.
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- Others again affirm that divinity has a
knowledge of himfelf, but that he has
no occafion to underftand fenfibles in.
order to provide for them, but that by
his very eflfence he produced all things,
and adorns whatever he has produced,
without having any knowledge of his
produtions. They add, that this is by
no means wonderful, fince nature ope-
rates without knowledge in an unphan.
taftic manner; but that divinity differs
from nature in this, that he has a know-
ledge of himfelf, though not of the
things which are fabricated by him.
And fuch are the affertions of thofe who
were perfuaded that divinity is not fepa-
rated from mundane natures, and of
thofe who deprived him of the know-
Jedge of inferior concerns, and of a
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knowledge operating in union with pro-
vidence.

With refpe& to thefe philofophers,
we affert, that they fpéak truly, and yet
not truly, on this fubje&t : for if provi.
dence has a fubfiftence, neither can there
be any thing difordered, nor can divinity
be bufily employed, nor can he know
{enfibles, through paffive fenfe; but thefe
philofophers, in confequence of not
knowing the exempt power and uniform
knowledge of the gods, appear to devi-
ate from the truth. For thus we inter-

rogate them: Does not every thing
~ energize in a becoming manner when it
mcrgizcs according to its own power
and mature ? as, for inftance, does not
nature, in conformity to the order of its
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offence, energize naturally, intelle& in-
tellettually, and foul animattically? And
wheén the fame thing is generated by
many and different caufes, does not each
of thefe produce according to its own
power, and not according to the nature
of the thing produced ? Or fhall we fay
that each produces after the fame man-
ner, and that, for example, the fun and
man generate man according to the fame
mode of operation, and not accerding
to the natural ability of each, viz. the
one, partially, imperfeétly, and with a -
bufy energy, but the other without anx-
ious attention, by its very effence, and
totally ? But to affert this would be ab-
furd; for a divine operates in a manner
very different from a mortal nature.
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If, therefore, every thing which ener-
gizes, energizes according to its own
nature and order, fome things divinely
and fupernaturally, others naturally, and
others in a different manner, it is evis
dent that every gnoftic being knows,
according to its own nature, and that it
does not follow that becaufe the thing
known is one and the fame, on this ac~
count the natures which know, energize
in conformity to the eflence of the things
known. Thus fenfe, opinian, and our
- intelle&, know that which is white, but
not in the fame manner: for fenfe can-
not know what the effence is of a thing
white, nor can opinion obtain a know-
-ledge of its proper objects in the fame
manner 3s intelle® ; for opinion knows
only that a thing is, but intelle® knows
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the caufe of its exiftence. Knowledge
therefore fubfifts according to the nature

of that which knows, and not according
" to the nature of that which is known. .
“What wonder is it therefore that divinity
1hould know all fhings in fuch a manner
as is accommodated to his nature, viz.
divifible things, indivifibly, things mul-
tiplied, uniformly, things generated; ac-
cording to an eternal intelligence, to-
tally, fuch things as are partial ; and
that, with a knowledge of this kind, he
fhould poffefs a power produive of all
things, or, in other words, that by know-
ing all things with fimple and united in-
tellections, he fhould impart to every
thing being, and a progreffion into be-
ing ? For the auditory fenfe knows au-
dibles in a manner different from the
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common fenfe ; and prior to, and different
from thefe, reafon knows audibles, to-
gether with other particulars which fenfe
is not able to apprehend. And again,
of defire, which tends to one thing, of
anger, which afpires after another thing,
and of proagirefis, (wpoasgeais), or that
faculty of the foul which is a delibera-
tive tendency to things in our power,
there is one particular life moving the
foul towards all thefe, which are mutu-
ally motive of each other. It is through
this life that we fay, I defire, I am an-
gry, and I have a deliberative tendency
to this thing or that; for this life verges
to all thefe powers, and lives in con-
jun&tion with them, as being a power
which is impelled to every objet of de-
fire. “But prior both to reafon, and this
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one life, is zbe one of the foul, which
often fays, I perceive, I reafon, I defire,
and I deliberate, which follows all thefe
energies, and energizes together with
them; for we f(hould not be able to
know all thefe, and to apprehend in.
what they differ from each other, unlefs
we contained a. certain indivifible nature,
which has a fubfiftence above the com-
mon fenfe, and which, prior to opinion,
defire, and will, knows all that thefe
know and defire, according to an indi=
vifible mode of apprehenfion.

If this be the cafe, it is by no means
proper to difbelieve in the indivifible
knowledge of divinity, which knows
fenfibles without pofleffing fenfe, and
divifible natures without pofleffing a di- -
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vifible énergy, and which, without being
prefent to things in place, knows them
prior to all local prefence, and imparts
to every thing that which every thing is
capable of receiving. The unftable ef-
fence therefore of apparent natures, is
not known by him in an unftable, but
in a definite manner; nor does he know .
that which is fubjet to all-various mu-
tations dubioufly, but-in a manner per-
petually the fame; for by knowing him-
felf, he knows every thing of which he
is the caufe, poffefling a knowledge
tranfcendantly more accurate than that
which is co-ordinate to the objets of
knowledge; fince a caufal knowledge of
every thing is fuperior to every other
kind of knowledge. Divinity therefore
knows without bufily attending to the
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obje&s of his intelle®tion, becaufe he
abides in himfelf, and by alone knowing
himfelf, knows all things. Nor is he
indigent of fenfe, or opinion, or {cience,
in order to know fenfible natures; for it
is himfelf that produces all thefe, and
that, in the unfathomable depths of the
intelletion of himfelf, comprehends an
united knowledge of them, according
to caufe, and in -one fimplicity of per-
ception : juft as if fome one having
built a (hip, fhould place in it men of
his own formation, and, in confequence,
of poffefling a various art, fhould add a
fea to the thip, produce certain winds,
and afterwards launch the fhip into the
new-created main. Let us fuppofe too,
that he caufes thefe to have an exiftence
by merely conceiving them to exift, fo

d
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that by imagining all this to take placé;
he gives an external fubfiftence to his
inward phantafms, it is evident that, in
this cafe, he will contain the caufe of
every thing which happens to the fhip
through the winds on the fea, and that
by contemplating his own conceptions,
without being indigent of outward con-
verfion, he will, at the fame time, both
fabricate and know thefe external parti-
culars. Thus, and in a ftill greater de-
gree, that divine intelle&, the artificer
of the univerfe, poflefling the caufes of
all things, both gives fubfiftence to, and
contemplates, whatever the univerfe con-
tains, without departing from the fpecu-
lation of himfelf. But if, with refpect
to intelle&t, one kind is more partial,
and another more total, it is evident
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that there is not the fame intelleCtual
perfection of all things, but that where
intelligibles have a more total ard un-
diftributed fubfiftence, there the know-
ledge is more total and indivifible, and
where the number of forms proceeds

into multitude and extenfion, there the

knowledge is both one and multiform.
Hence, this being admitted, we cannot
wonder on hearing the Orphic verfes,
in which the theologift fays,

Avry de fnvog %, v oppacs walgos araslos

Naiove’ adarares I Seos, Swmros 7 zrsguwm,
Ocoals n» yayawoa, %) USIgoy 00T §iatAAsY.

ib €e

‘There, in the fight of Jove, the parent king,
Th’ immortal gods and mortal men refide,
With all that ever was, and fhall hereafter be.

For the artificer of the univerfe is full of

d2

»



[ xxxvi ]
all intelligibles, and the caufes of all

things fubfift in him diftin&ly, and in-
telle®ually feparated from each other.

In the next place, it is neceffary to
know that providence, as the name im-
plies, is an energy prior to intelleét, and
confequently, from its tranfcending all
intelle@ual and fenfible natures, is fu-
perior to fate, which is a beneficent ex-
ertion of the gods, refulting from, and
fubfifting in, bodies. Hence, whatever

is under the dominion of fate, s like-

wife under the dominion of providence,
deri\fing its connetion from fate, but
the good which it poffeffes from provi-
dence ; but, on the contrary, all things
which are under the government of pro-
vidence are not indigent of fate; for in-.
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telletual beings are exempt from its
dominion. As there are two genera of
things therefore, the one intelle&ual and
the other {enfible, fo there are two king-
doms of thefe, viz. one of providence,
which comprehends intelle&ual and fen-
fible nature.s, and the other of fate, which
rules over fenfibles alone. And provi-
dence differs from fate, in the fame
manner as a god differs from that which
is divine indeed, but which is fo by par-
ticipation, and not according to a pri-_
mary fubfiftence. Juft as with refpect
to light, that which fubfifts in the fun is
primary, but that which is in the air fe-
condary : and life is primarily in the
foul, but fecondarily in the body. Pro-
vidence therefore is a god eflentially,
but fate is fomcthing divine, and not a
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god,  for it depends on providence, and
has the fame relation to it as an image
to its exemplar.

Should it be afked whether providence
extends itfelf to all things, to wholes
and parts, to eternal and corruptible
natures, we reply, that even the moft
minute particulars depend on the bene-
ficent providence of the artificer of the
u_nivcrfc; for nothing can efcape its all-
comprehending power, whether you re-
gard the eflence of a thing, or its fub-
fiftence as an objett of knowledge. It
is faid, indeed, and with great propriety,
that the whole circle has a central {ub-
fiftence in the centre, fince the centre is
the caufe, but the circle the thing cauf-

ed; and on the fame account every
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number fubfifts monadically in unity.
But in the one of providence, all things
are contained in a much more exalted
manner, fince it 18 far more tranfcen-
dantly one thaﬂ a centre, and an arith-
metical monad.

Hence, nothing but the inaptitude of
aur nature can refift the all-pervading
power of providence: and, indeed, even
in this cafe, providence is not hindered
either in its knowledge or beneficent
care of our concerns; but as thofe who
are afleep, or who fhut their eyes, en-
joy indeed that heat of the fun which is
jmparted to terreftrial natures, but de-
prive themfelves of his illuminative -
power, and this through their own fre¢
will, and not throu_gh the gpd angrily
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withdrawing from them his rays; in like
manner thofe who, through a certain
depravity, are faid to be deprived of the
providence of the gods, are not entirely
beyond the reach of its influence. For,
as the Athenian gueft in Plato well ob-
ferves, there is not any thing fo fmall,
that by defcending into the profundities
of the earth it can efcape the infpetion
of providence, which beholds all things,
and even fuch as are the leaft; nor is
there any thing fo great that it can pafs
beyond the heavens, and by this means
be fituated out of the dominions of that
providence which governs the univer-
fality of things. Guilty fouls, therefore,
while they deprive themfelves of thofe
powers of the gods which impart to us
every kind of good, neceffarily become
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expofed to that punithment which divi-
pity benevolently inflits, in order to
bring them from a condition contrary, to
one conformable to nature.

Hence too, fince the knowledge of
the gods is tranfcendantly more excel-
lent than the nature of the things known,
they muft know -things paft, prefent;
and to come, by one bounded and im-
mutable knowledge, and confequently
muft have a definite apprehenfion of
whatever is contingent. For the know-
ledge of the gods does not keep pace
with the ever-flowing nature of things
in generation ; nor is there any thing of
patt or future ip the ineffable unity of
their perception, hut all things fubfift
in them, according to an ever-abiding
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s#v, which is prior to all temporal repre-
fentation, and fignifies their firm and
immutable nature,

Should it be urged, that the ambigu-
ous anfwers which the ancient oracles
gave refpeting future events prove that
the gods have no definite knowledge of
things contingent, we *¥eply, with the
great Syrianus, that the knowledge and
intelligence of the gods is very different
from the energy of the prophetefs, who
is, indeed, moved by the gods, ‘but ge-
nerates in herfelf divifible difcourfe,
poetic meafures, and ambiguous know-
ledge : for the nature of that which is
illuminated is not fuch as that which il-
Jumines. Befides, oracles were often
delivered in ambiguoys terms, with a
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view to the advantage of thofe that
" heard them, viz. in order to exercife
their cogitative powers; for the gods
make ufe of us as felf-motive natures,
as fuch govern all our actions, and dif-
tribute all things to us according to our
deferts.

~ Again, fhould any one atk why pu-
nifhments da not immediately follow the
perpetration of crimes, but are inflicted
afterwards, and fometimes not till long.
after the accomplithment of guilt, we
reply, that the ingrafted root of wicked-
nefs, like land which produces thorns,
(for though the produce of fuch ground
is cut down a thoufand times, yet it is
always produdive of the like) renders
the fame operations without being mol-
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lified by punithment. Providence, there«
fore, waits the arrival of that period,
which it knows will be profitable to the
cure of fouls: to which we may add,
that hafty anger is not a good difpenfa-
tor of punithments. Plato, being about
to fcourge one of his fervants, was feen
for fome time holding the whip in an
elevated pofition, and when afked the
reafon of his ftanding in that manner,
replied, that he was punifhing his over-
hafty anger. Archytas faid to his fer-
vants in a field, who had difobeyed his
orders, and were expeiing to be pu-
nithed for their neglet, it is well for
you that T am angry. Theano likewife
faid to her fervant, if I were not angry
I fhould chaftife you. It was a law
armong the Egyptians, that a pregnang
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woman, who was condemned to die,
fhould not be put to death till fhe was
delivered : what wonder is it, therefore,
that providence fhould preferve thofe
that are worthy of death, but at the
fame time able to accomplith illuftrious
actions, till they have accomplithed
them? If Themiftocles had immediately -
fuffered the punifhment which his con-
du& defcn'red, when a young man, who
would have freed Athens from the Per-
fian evils? Who would have expounded
the Pythian oracle ? If Dionyfius had
perithed in the beginning of his tyranny,
who would have freed Sicily from the
Chalcedonians ? If Periander had been
punithed in a fhort fpace of time, who
would have freed Apollonia, the plea-
fant ifland of the Leucadians, and Anac-
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torium, from the machinations of their
enemics > To which we may add, that
though the time of deferred punithment
appears long to us, yet to the eye of
providence it is nothing; as, on the
other hand, the place in which we at
prefent refide is perfetly fmall with re-
fpe@ to the punithment of great of-
fences, but in the infernal regions there
are many and indifcribable places of
punithment, and an innumerable multi.
tude of torments, accommodated to the
guilt of the fouls that refide there.

Befides, fuch is the magnitude of ne-
ceffary punithment, that the whole of
it does not take place at once. But re-
morfe is naturally implanted in offending
fouls. For they fay, that the tyrant
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Apollodorus faw himfelf in a dream
feourged and boiled by certain perfons,
and heard his heart crying aloud from'
the kettle, 4 am the caufe of thefe thy tor-
ments. It is reported too, of Ptolemy,
who was called zhunder, that certain of
his friends dreamt he was called to the
judgement feat by Seleucus, and that
vultures and wolves fat as his judges:
And fuch are the preludes of deftined
punithment, which are inherent in guilty
fouls.

_Again; thould it be atked; why certain
children are punithed for the crimes of
their parents, (which the Pythian oracle
faid was the cafe with the pofterity of
Pelops, and which Proclus informs us
the myfteries evinced,) and why cities
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are punifhed for the fins of individaals,
we reply, that the equity of divine ven-
geance in this particular will become
immediately apparent, if we diret our
attention to the pre-exiftence of human
fouls, and confider that many are pu:
nifhed in the prefent, for offences which
they have committed in a former life;
and that thofe whofe guilt is of a fimilar
kind, are, by the wife adminiftration of
providence, brought together, fo as to
form one family, or one city, and thus
are as much colleGtively the obje& of
‘punifhment as an offending individual.

Lattly, thould it be inquired, fince the
providence of divinity knows all things
and reduces them to good, how angels,
demons, heroes, and undefiled fouls
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govern the world in conjunction with
the gods, we reply, that the providence
of the gods is univerfal and total, but
that of their attendants partial, fubordi-
nate, and limited.

IV. In the next place follows the
book On Nature, Contemplation, and the
‘One, which abounds with divine con-
ceptions, and contains fome of the
moft arcane dorines of the Platonic
philofophy. 1 fhall only obferve con-
cerning nature, in addition to what is
here delivered, that it fubfifts between
~ foul and corporeal powers; for a medi-
um of this kind is neceffary, in order to
conne& foul, which has a felf-motive
effence, with body, which is entirely
alter-motive, or moved by another.

¢
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Hence, it is inferior to foul, through
its being divided about bodies, and its
incapacity of converfion to itfelf, but it
furpafles corporeal powers through con-
taining the reafons of all things, and
generating and vivifying every part of
the vifible world : for nature verges to-
wards bodies, and is infeparable from
their flu¢tuating empire ; but foul (viz.
the foul of the world) is feparate from
body, is eftablithed in herfelf, and fub-
fifts both from herfelf and another; from
another, that is, from intelle&, through
participation, and from herfelf on ac-
count of her not verging to body, but
abiding in her own effence, and at the
fame time illuminating the obfcure na-
ture of matter with a fecondary life.
‘Nature, therefore, is the laft of the
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caufes which fabricate this corporeal and
fenfible world, boupds the progreffions
of incorporeal effences, and is full of
reafons and powers through which fhe
governs mundane affairs. And fhe isa
goddefs confidered as deified, but not
according to the primary fignification of
the word; for fhe has not a fupereflen-
tial fubfiftence. But the governs the
whole world by her powers, by her fum-
mit comprehending the heavens, but
through thefe ruling over the flu&uating
empire of generation, and every where
weaving together partial natures in ami-
cable conjunétion with wholes. In fhort,
nature is the one life of the world,
through which, as a root,. all bodies,
celeftial and fublunary, wholes and
parts, bloffom into exiftence. This life

€2
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too is produ&ive of feeds, and is the
caufe to all bodies of generation, nutri-
tion, and increafe : but this life is void
of phanta(y, as is evident from its fub-
fitence in our bodies; for it is diftri-
buted through every part of thefe, and
becomes by this means paﬂivc' in the
higheft degree, whereas the phantafy,
which is the fummit of the irrational
fife, is undiftributed and impaffive.”

V. We come now to the laft of thefe
books of Plotinus, which the Platonic
reader will find to be in every refpe&t
worthy the uncommonly profound and
divine genius of Plotinus. In addition,
therefore, to what he has fo admirably
delivered on this important fubje&, ke
Defeent of the Soul, 1 fhall, in the firft
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place, offer a few arguments in defence
of the foul’s pre-exiftence, which is ne-
ceffarily included in the do&rine of its
defcent. Unlefs the foul, then, had a
being prior to her connetion with the .
- prefent body, fhe never would be led to
fearch after knowledge; for if the ob-
je&s of her inveftigation were things
which fhe had never before been ac-
quainted with, how could fhe ever be
certain that fhe detected them ? Indeed,
it would be as impoffible on this hypo-
. thefis for the foul to know any thing
about them, even when fhe perceived
them, as it would be ta tell the meaning
of the words of an unknown language
on hearing them pronounced. The Pe-
ripatetics, in order to fubvert this con-
fequence, have recourfe to an intelle®
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in capacity, which is the paffive recipi-
ent of all forms: but the doubt ftill
remains; for how does this intellet un-
derftand ? For it muft either underftand
the things which it already knows, or
things which it does not know. But the
Stoics affért, that natural conceptions
are the caufes of our inveftigating and
difcovering truth. If, therefore, thefe
conceptions are in capacity, we afk the
fame queftion as before ; but if they are
in energy, why do we inveftigate things
which we know ? But the Epicureans
affirm that anticipations are the caufes of
our inveftigations. If then they fay that
thefe anticipations fubfift articulately, in-
veftigation muft be vain; but if inarti-
culately, why do we feek after any thing
befides thefe anticipations; or, in other
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words, why do we feck after diftin&

knowledge, of which we have no antici-
pation ?

Again, there are numberlefs inftances
of perfons that are terrified at certain
animals, fuch as cats, lizards, and tor-
toifes, without knowing the caufe of their
terror. The nephews of Berius, (fays
Olympiodorus *) that were accuftomed
to hunt bears and lions, could not en-
dure the fight of a cock. The fame au-
thor adds, that a certain apothecary
could look undifturbed at afps and dra-
gons, but was {o vehemently frightened
at a wafp, that he would run from it
crying aloud, and quite ftupified with

* MS, Comment, in Phxdonem,



[ Wi ]
terror. ‘Thus too (fays he) Themifon,
the phyfician, could apply himfelf to the
cure of every difeafe except the hydro-
phobia ; but if any perfon only men-
tioned this difeafe, he would be imme-
diately agitated, and fuffer in a manner
fimilar to thofe affli¢ted with this malady.
Now it is impoffible to affign any other
fatisfaltory caufe of all this, than a re-
minifcence of having fuffered through
thefe animals in a prior ftate of exiftence.

< Farther ftill, infants are not feen to
laugh for nearly three weeks after their
birth, but pafs the greateft part of this
time in fleep; however, in their fleep
they are often feen both to laugh and
cry. But how is it poffible that this can
any otherwife happen than through the
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foul being agitated by the whirling mo-
tions of the animal nature, and moved
in conformity to the paffions which it
had experienced in another life? Befides,
our looking into ourfelves when we are
endeavouring to difcover any truth,
evinces that we inwardly contain truth,
though concealed in the darknefs of
oblivion. The delight too which attends
our difcovery of truth, fufficiently proves
that this difcovery is nothing more than
a recognition of fomething moft emi-
nently allied to our nature, and which
had been, as it were, loft in the middle
fpace of time between our former know-
ledge of the truth and the recovery of
that knowledge: for the perception of a
thing perfetly unknown and uncon-
pelled with our nature, would produce
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terror inftead of delight; and things are
pleafing only in proportion as they pof-
fefs fomething known and domettic to
the natures by which they are known.

In the next place, I fhall prefent the
reader with the following remarkable
account of the manner in which the foul
defcends, from the elegant Ariftides,
(De Mufica, p. 103, &c.) who fays, that
this account is ancient, and was deh-
vered by men celebrated for their
wifdom.

¢ The foul, as long as fhe is feated
¢ in a purer place of the univerfe, in
¢¢ confequence of not being mingled
¢ with the nature of bodies, is pure and
- % inviolate, and revolves, together with
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the ruler of the world; but when,
through an inclination to thefe inferior
concerns, fhe receives certain phan-
tafms from places about the earth,
then fhe gradually imbibes oblivion
of the goods fhe poffefled in her for-
mer fuperior ftation, and at the fame
time defcends. But by how much
the more fhe is removed from fupe-
rior natures, by fo much the more
approaching to inferiors, is fhe filled
with infanity, and hurled into corpo-
real darknefs; becaufe, through a di-
minution of her former dignity, fhe
can no longer be intelligibly extended
with the univerfe : but on account of
her oblivion of fupernal goods, and

confequent aftonifhment, the is borne

¢ downwards into more folid natures,
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and fuch as are involved in the ob-
fcurity of matter. Hence, when her
defire of body commences, fhe af-
fumes and draws from each of the fu-
perior places fome pbrtions of corpo-
real mixture. As fhe paffes, there-
fore, through the ethereal orbs, fhe
receives whatever is luciform and ac-
commodated to heating, and natu-
rally connetting the body; involving
herfelf, through an inordinate direc-
tion, in certain bonds from thefe cir-
cles, and the mutual motions of their
lines, after the manner of a net. But
when fhe is carried through places
about the moon, which poffefs a com-
munion of air, and of a repercuffive
{pirit, as fhe produces by this means
a vehement noife through her motion

&
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according to nature, fhe becomes
filled with a fubjec fpirit; and ex-
tending the fuperficies and lines of
her orbs, and being partly drawn
downwards through the bulk of her
fpirit, and partly naturally contend-
ing for fupernal effences, the lofes
her fpherical figure, and is tranfmuted
into a human form. She changes
therefore the fuperficies fubfifting
about a luciform and ethereal matter
into a membranous form; but the
lines approaching to a fiery nature,
and coloured with the rednefs of fire,
fhe changes into the form of nerves,
and afterwards affumes a humid fpirit
from thefe inferior regions. So that
this, firft of all, becomes a certain

-natural bedy to the foul, compacted
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¢ from certain membranous fuperficies,
¢ and from parts poffefling the form of
¢ nerves, lines, and fpirit: for they
¢ fay that this is the root of the body ;
¢¢ this they denominate a harmony, and
¢ affirm, that through this our external
¢ fhelly veftment is nourifhed and con-
¢ nected.”

In the third place, fhould it be atked
why fouls fall into bodies? I anfwer,
with Préclus, becaufe they with to imi-
tate the providential energies of the
gods, and on this account proceed into
generation, and leave the contetplation
of true being : for as divine perfeQion
is twofold, one kind being intelleGtual
and the other providential, and one kind
confifting in an abiding energy and the
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other in motion, hence fouls imitate the
prolific, intelleGual and -mmutable
energy of the gods by contemplation,
but their providential and motive cha-
ra&eriftic, through a life converfant with
generation. As the intelligence too of
the human foul is partial, {o likewife is
her providence ; but being partial it
affociates with a partial body. But ftill
farther, the defcent of the foul contri-
butes to the perfeftion of the univerfe:
for it is neceflary that there fhould not
only be immortal and intelle¢tual ani-
mals, fuch as are the perpetual atten-
dants of the gods, nor yet mortal and
trrational animals only, fuch as are the
latt progeny of the demiurgus of the
univerfe, but likewife fuch as fubfift
between thefe, and which are by no
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means immortal ®, but are capable of
participating of reafon and intelle&.
And in many parts of the univerfe there
are many animals of this kind; for man
is not the only rational and mortal animal,
but there are many other fuch-like {pe-
cies, fome of which are more demonia-
cal, and others approximate nearer to
our eflence. But the defcents of a par-
tial foul contribute to the perfe&t com-
pofition of all animals, which are at the
fame time mortal and rational,

Should it be again afked, why there-
fore partial fouls defcending into gene-
ration are filled with fuch material per-

* For the whole compofite which we call man i
ot immortal, but only the rational foul.

—_———
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turbation, -and fuch numétbus evils? -
We reply, that this takes place through
‘the inclination arifing ‘from their free
will; through their ‘'vehement famili-
arity with body; through their fympathy
with- the image of foul, or that divifible
life which is diftributed about body ;
through their abundant mutation’ from
an intelligible to a fenfible nature, and
from a quict energy to one entirely con-
verfant with motion; through a difor-
dered condition of being, naturally ari-
fing from the compofition of diffimilar
‘natures, viz. of the immortal and mor-
tal, of the intelle€tual and that which is
deprived of intelle®; of the indivifible
and that which is endued with interval ;
for all thefe become the caufe to the
foul of this mighty tumult and labour

f
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in the realms of gencration. For we
purfue a flying mockery which is ever
in motion ; and ;the foul indeed, by
verging to a material life, kindles a light
in her dark tenement the body, but the
herf{clf becomes fituated in opfcurity ;
and by giving life to the body, the de-
firoys herfelf and her own intelle&, in
as great a degree as thefe are capable of
receiving deftruion : for by this meana
the mortal nature participates of intel-
le&, but the intellettual part of death,
and thewhole becomes a prodigy,asPlata
beautifully obferves in his books of laws,
compofed of the mortal and immortal,
of the intelle@ual and that which is de-
prived of intelle®. For this phyfical
law, which binds the foul to the body,
~ is the death of the immortal life, but is
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the caufe of wivification to the mortal
body.

The hyma to Apollo is added at the
requeft of a lady of fingular worth, and
the tranflator’s very particular friend.
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PLOTINUS

ON

FELICITY.

SINCE it is univerfally believed that
to live well and to be happy are placed
in the fame fubje&, may we not inquire
whether felicity is to be attributed to
other animals befides man? For if it is
allowed them, as far as the condition of
their birth permits, to pafs through life
witheut impediment, what fhould hin~
der their. living well, that is, in fuch a
manner as to be happy? For whether
living well is {uppofed to confift in the
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found and proper poffeflion of being, or
in a&ting agreeably to the defign of Na-
ture, according to both thefe accepta-
tions living well belongs to other animals
as well as to man. Thus birds are well
conditioned, or enjoy a found exiftence,
and fing agreeable to the inftitutions of
Nature in their formation, and after this
manner they may appear to poflefs a de-
firable life. But if we conflitute felicity
as a certain end, which is fomething ex-
treme in the appetite of nature, in this
way all animals will be happy when they
arrive at this extreme, and which, when
obtained, Nature in them makes a ftop,
as having accomplifhed the whole of
their exiftence, and filled it with all that
is wanting from beginning to end. But
if any one objetts to felicity being tranf-
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ferred to brutes, afferting that in this
cafe it muft belong to creatures the moft
vileand abje&, and to plants themfelves,
whofe flender exiftence arrives at its
proper end ; fuch a one may appear to
fpeak abfurd, while he affirms other
animals cannot live well becaufe they
are reckoned of no worth ; but e is not
compelled to allow felicity to plants
which he grants to all animals, becaufe
plants are deftitute of fenfe. And, per-
haps, fome one may allow felicity to
plants, fince life is prefent even to thefe:
but to live partly happens well and part-
ly the contrary ; as a power. is given to
plants that they fhould be well condi-
tioned and bear fruit peculiar to. their
Nature, and fometimes that the con-
trary of this thould take place. Hence,
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if pleafure is the end which all beings
purfue, and living well confifts in this,
it will be abfurd to take away living
well from the brutes. The fame con-
fequences will enfue if tranquillity be
fuppofed the univerfal end ; as likewife
from admitting that to live according to
nature is to live well. But whoever de-
nies felicity to plants becaufe they are
not endued with fentient powers, cannot
affign this to all animated beings : fince
if by fenfation they mean not to be ig-
norant of paffion or affe&ion, it is ne-
ceflary that good it/eif thould be a paffion
prior to that which is faid not to be con-
cealed, as this is the poffeffion of a being
according to Nature, although fuch a
pofieffion is concealed ; and in the fame
.manner that which is peculiar, although
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it may not yet be acknowledged as pe-
culiar : befides it is neceffary that that
which is {weet thould exift prior to our
perception of its being fweet. - Hence,
then, if wherever good is poffefled a
being is well conditioned, why is it ne-
ceflary to add fenfation ? unlefs they
place good not in a certain prefent affec-
tion or conftitution, but rather in know-
ledge and fenfation. But, in this cafe,
they fhould affirm that fenfe itfelf, and
the .energy of a fenfitive life, is good,
and ought to confefs that good is pre-
fent to every percipient being confidered
as percipient. But if they affirm good
to be conftituted from both, as from
the perceplioﬁ of a certain thing, or
- affeCtion, after what manner, fince both
paffion and its perception, confidered
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by themfelves, are indifferent, can they
affert that to be good which is the refult
of both ? But if they fay that to live well
is a certain good affettion, and that ftate
of being when any one acknowledges
good as prefent to himfelf, it is proper
to interrogate fuch whether any one from
fimply acknowledging this as prefent
lives well, or whether it is neceflary he
thould not only know it is pleafant but
that it is good ? But if it be neceflary he
fhould know it to be good there will not
for this purpofe be any need of fenfe,
but of fome power more excellent than
fenfe. To live well, therefore, will not
belong to him who is diffufed all over
with pleafure, but to him who is ca-
pable of knowing that pleafure is good,
And fo the caufe of living well will not
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- be pleafure, but that power which is able
to judge that pleafure is good : and, in-
deed, that which judges is more excel-
lent than paffion and affettion, for it is
~ either reafon or intelle, but pleafure is
paffion only. But that which is irrational
is by no means more excellent than Rea-
fon. How then can reafon, negleting it-
felf, place that which exifts in an oppofite
rank as more excellent than itfelf ? But
thofe who attribute to plants, and to a
fenfe of this kind, a well-conditioned
ftate of exiftence, appear to conceal from
themfelves that they inquire after living
well as after fomething fuperior to mere
fenfation, and that they place a better
condition of being in a life more perfet
and entire.
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* Again, whatever of felicity, théy fay,
confifts in a rational life, but not in life
fimply confidered, (not even if it is fen-
fual) is, perhaps, rightly faid. But it is
requifite to interrogate fuch, on what
~ account they place felicity about the ra-
tional foul ? whether they conne reafon
with felicity becaufe reafon is more fa-
gacious, and can more eafily inveftigate
thofe things which are firft according to
Nature? or whether it is united with
felicity, though it fhould not be able to
inveftigate with fagacity ? But if reafon
participates more of felicity on account
of its power of invention, felicity may
be prefent where reafon is abfent, to
thofe beings who are capable of pur-
fuing things firft according to nature.
Reafon, therefore, will perform the of-
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fice of a minifter, and will not by any
means be eligible for its own fake, nor
again will it be the perfeition of that
which we denominate virtue. But if
you fhould fay reafon does not derive
its dignity from things firft according to
nature, but is to be cultivated on its
- own account, it remains to inform us
what befides this is the work of reafon,
what is its nature, and what caufes its
perfection? For, indeed, it is neceflary
it hould be perfe&, not on account of
its infpetion c_onccfning things prior
by nature, but that its perfection fhould -
.confift in foruething elfe, and that it
thould inherit another nature ; and again
that it fhould not be in the number of
things firft according to nature, nor
that from which thefe firft beings are
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compofed, nor at all of this kind, but
that it thould be of all thefe the moft ex-
cellent ; for otherwife I cannot fee how
they can be able to affign the caufe of
its venerablenefs and worth. But fuch
as thefe, until they find out a better na-
ture, muft be permitted to doubt what
it is to live well, to whom a power of
this kind may belong, and after what
manner, and among which of the pre-
ceding, felicity may be found.

Let us, therefore, refuming the quef-
tion from the beginning, inquire in
what felicity ought to confift : indeed,
fince we conftitute felicity in life, if
we fhould think life a term fynonimous
to vital beings, we ought to affign to
- all animals an ability of becoming hap~
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py, and fhould think that thofe beings
live well in energy, to whom a life one
and the fame is prefent, and which all
animals are naturally capable of recei-
ving. Nor ought we, on fuch a fuppo-
fition, fo to diftribute a matter of this
kind as to allow an ability of happinefs
to the rational nature and not to the ir-
rational ; for life will be that common
fomething which, whoever participates,
ought to be capable of obtaining felicity,
fince beatitude would confift in a certain
life. Hence thofe who affirm that feli-
city confifts in a rational life, and not
in life univerfal, do not, I think, fuf-
ficiently perceive that they eftablith fe-
licity as fomething different from life :°
but they are compelled to call the ra--
tional power a quality, about which fe-
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licity abides. According to thefe, how-
ever, a rational life exifts as the fubje&;
fince about the whole of this felicity is
entirely converfant; on which account
it feems to be placed about another fpe-
cies of life, diftinguithed from reafon in
the fame manner as that which is prior
from that which is pofterior. Since,
then, life is multifarioufly predicated,
and is diverfified according to firft and
fecond, and fo on in regular fubordina-
tion ; and fince to live is affirmed equi-
vocally in one refpe& of a plant, but
in another of a brute, differing in ple-
nitude and exility, certainly to live well,
and fimply to live, muft be affirmed of
allthefein a certain analogical proportion.
And if one vital being is but the image
- of another, doubtlefs one habit of living
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well ought to be judged but the image
of another. But if to whatever pofleffes
a fufficiency of life, that is, which in
no part is deftitute of life, felicity be-
longs, certainly felicity will be prefent
alone to beings poflefling a fufficiency
of life; fince that which is beft is pre-
fent to thefe, and that is beft in th.c or-
der of beings which fubfifts truly in
life, and is itfelf perfett life: for thus
neither will its good be adventitious, nor
will the approach of any thing external
caufe its fubje& to be placed in good.
For what can be added to a perfect life
that it may become the beft ? But if any -
one fhould fuy that the nature of good
muft be added, his fentiments will be
~ correfpondent to our own, inquiring af-

ter this as abiding in the foul; for it
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has often been faid by us, that perfe&t .
and true life flourithes in an intelleGual
nature, but that others are imperfe,
‘mere images of life, neither living per-
fe& nor pure; and again not poflefling
in reality more of life than its privation.

And now, fince we have fummarily af-

firmed that all vital beings live from one

princip'le in fuch a manner as not equally -
to participate of life, it neceffarily fol-

lows that the principle of life is the firft

life, and the firft perfeGtion,

If, then, man can pofiefs a perfeQ life,
certainly man from its pofleffion muft
be. happy, otherwife we muft attribute
felicity to the gods alone if théy only
poflefs a life of this kind. But, becaufe
we confefs that felicity may likewife
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abide in men, let us confider after what
manner this fubfifts : that man poffefles
a perfet life, not indeed if alone pof-
fefling one that is fenfual, but from his
participation of reafon and true intellet,
.is already fufficiently evident; but it
may be inquired whether he enjoys this
perfet life, as fomething different from
himfelf ? Certainly he is not a happy
man unlefs he poffefles this felicity either
in capacity or energy. But fhall we fay
it abides in him as a part, and call it a
- perfe& fpecies of life ? Or fhall we not
fay that a man of a different defcription
from the happy man, poffefles this as a
*part, by poffeffing it in a certain capa-
city, but that he is happy who exifts in
energy in a perfe& life, and is arrived

to that degree of excellence asto become
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with it perfe&tly the fame? External
circumftances furround fuch a one, which
he does not affert to Be parts of himfelf,
becaufe he is unwilling they fhould
furround him; but if he withed to be
connefted with them, they would, in
this cafe, belong to him. To fuch a
one as this, then, it may be afked,
what is good ? Perhaps he is good to
himfelf from that which he poffeffes ; but
that which is of a fuperior nature is the
caufe of that which flourifhes in himfelf,
and which is participated as good by
others in a manner different from that
good which it is confidered in itfelf,
But an evidence may from hence be de-
rived, that he who is fo affe@ed defires
nothing farther’; for what fhould he in-
quire after ? Nothing furely of a fubor-
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dinate nature; fince he is conjoyned
with that which is beft. He therefore
who lives in this manner poffefles a fuf-
ficient life; and if he is endued with
virtue, he will be fufficient to the en-
joyment of felicity and the pofleffion of
good ; for there is no good which he
does not poffefs; but that which he in-
quires after he feeks as neceflary, not
indeed for himfelf, but as requifite to
fomething belonging to him, external
and adventitious, that is, to body, with
which he is connetted, and not as pe-
culiar, or belonging to the interior man:
indeed this he well knows, and cares
for his body in fuch a manner as may beft
promote his enjoyment of an intellec-
tual life. Hence he is not the lefs happy
in adverfe fortune, for, as well as a life

cC2
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of this kind, he abides in the fame ftate
of felicity. Befides, in the death of his
domeftics and friends, he is not igno-
rant of the nature of death : and the
deceafed themfelves, if worthy while
living, were well acquainted with the
nature of death. But if any moleftation
is produced by the diffolution of his -
familiars and neceffary friends, it does
not affe& the true inward man, but that
part alone in the worthy man which is
deftitute of intelle&, the peculiar mo-
" leftations of which the happy foul does
not receive. |

But againft this definition of felicity
it may be objected, can the foul be hap-
py while its energies are prevented by
pains of the body and difeafe ? Befides,
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what is to be faid if the worthy man
fhould be delirious or mad ? For this is
fometimes effeCted by enchantments or
defire. How can a man in fuch circum-
ftances live well and be happy ? Not to
mention the miferies refulting from want
and an abjet fortune; and, perhaps,
fome one confidering thefe, may adduce
againft us the calamities of Priam, and
affirm, that however he may bear thefe
misfortunes with eafe, yet his will can
never concur with their endurance. But
it will be faid, a happy life ought to be
agreeable to our defire, fince the worthy
man is not feul alone, but the nature of
body muft be enumerated with his ef-
fence, ‘as far as the paffions of the body
are transferred to his foul; and again,
that for the fake of the body particular
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things are purfued or avoided by the
worthy man. Hence, fince pleafure is
neceflary to a happy life, how can a
man be happy when furrounded with
difficulties and pains? even if he is a
good man whom adverfity of this kind
opprefles? Indead to the gods alone a
difpofition of this kind, blefled and felf-
fufficicnt, belongs: but to men, with
whofe fouls fomething inferior is con-
ne&ed, felicity is to be inquired after
about the whole compofite, and not
about one part alone, although the moft
excellent; which, as often as the fubor-
dinate part is ill-conditioned, is necef-
farily prevented from the proper ener-
- gies of its nature; or if this be not ad-
mitted, it is neceflary to caft afide body
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. and corporeal fenfe, and thus felf-fuffi-

cient to inquire after felicity.

But if reafon places felicity in being
free from ficknefs and danger, and in
never falling into great adverfities, no
one can be happy while things of fuch
a contrary nature are dependant. But
if felicity confifts in the poffeffion of
true good, why is it requifite, néglect-
ing this, to inquire after other things
which ought not to be affociated with
felicity ? For if felicity was the accu-
mulation of things good, and at the
fame time neceflary, or of goods greater
and lefs, which are not only neceflary
but are called goods, it is requifite that
thefe likewife thould be prefént. But if
it is proper that there fhould be fome
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- one end, and not many ends, (or elfe a
man would not inquire after the end,
but after ends) it is neceflary to purfue
that alone which is the laft and moft
excellent, and which the foul feeks after
as fomething which may refide in the
depths of its effence. But inquiry and
will doe not tend to the non pofieflion
of this moft excellent end; for difcur-
five reafon does not chufe a declin:tion
of things inconvenient from a principal
defire of Nature, but alone flies from
and repels fuch as are prefent, or defires
to conjoin things convenient. But the
principal appetite of the foul is directed
to that which 1s beft, with which, when
prefent, it.is filled, and enjoys perfe&
repofe : and this is the life which the
prime defire of the foul purfues. But
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that fomething of nece.:ﬁh‘ries‘ thould be

prefent, is not the with of the foul, if
we confider the foul’s defire properly,

and not according to the abufe of words;: |
fince we alone think the prefence of
thefe requifite, becaufe, to the utmoft
of our ability, we decline from every
thing evil : nor yet is this employment
of declination to be principally defired,
for it is far more defirable never to want
fuch a declination from evil. The truth
of this is fufficiently evident from ne-
ceflaries when prefent, fuch as health,
and a privation of pain; for which of
thefe in a wonderful manner attraQls
the foul to itfelf? Since it is cuftomary
to negle& prefent eafe and health, and
to be unconfcious of their pofleffion.

But fuch things as when prefent poflefs
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no gentle attractive power of conver-
ting the foul to themfelves, cannot add
any thing to our felicity ; and it is con-
fonant to reafon to believe, that things
whofe abfence is caufed by the prefence
of their offending contraries, are necef-
fary rather than good: they are not,
therefore, to be enumerated with the
end, but while they are abfent, and
their contraries depend, the end of life
is to be preferved perfe& and entire.
But, it may be faid, on what account
does the happy man defire thefe to be
prefent and rejet their contraries? Per-
haps we may reply, not becaufe they
confer any thing to felicity, but rather
are, in fome refpeéts, neceffary to ex-
iftence itfelf, in the prefent ftate; but
that their contraries either lead to non-
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exiftence, or difturb, by their prefence,
a man enjoying the end, at the fame
time not deftroying that end; and be-
caufe he who enjoys that which is beft,
defires to poflefs it alone, and not in
conjun&tion with any thing elfe. But
though any thing elfe fhould occur, it
would not take away the end, which is
not abfent while this is prefent. And,
indeed, though fomething fhould hap-
pen to the happy man againft his defire,
he will not, on this account, lofe any
part of his felicity ; for if this be ad-
mitted, he muft be daily changed, and
fall off from felicity; as when he lofes a
fon, or.fuffers ‘any lofs in his domeftic
concerns ; fince there are innumerable

accidents which take place contrary to
the will, and which detra& nothing from
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the true and invariable end of life. But
it may be faid that great adverfities only
leflen felicity ; but what is there among
human concerns fo great, which will
not be defpifed by him who betakes
himfelf to things far more excellent and
fublime, and is no longer dependent on
fuch as are fubordinate? For fince the
worthy man would not efteem the grea-
teft profperity of any moment or worth,
fuch as the fovereign command of na-
tions, on the eftablifhing of cities, why *
thould he think the lofs of dominion,
or deftruction of his country, a grievous
misfortune ? But if he thinks any thing
of this kind to be a great evil, ‘or evil
at all, he is to be reckoned ridiculous ;
and is no longer a truly worthy man,

while he accounts timber and ftones,
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and by Jupiter the death of mortals, 2
a matter of great concern, when he
ought to efteem death far better than
corporeal life. But what if he fhould
be facrificed, would he think death an
evil to himfelf becaufe he is to be flain
near the altars? Will he likewife ac-
count it a great matter that he is to be
buried ignof)ly, and at a fmall coft, -and
is judged unworthy of a more lofty mo-
nument? But it is entirely pufillanimous
to reckon fuch things worthy of con-
cern: befides, if he thould be led cap-
tive, he poffefles a power of freeirg
~ himfelf by death, if he cannot in fuch
a condition be happy. But if his do-
meftic grand-children are led captive,
will he be lefs happy ? What then fhall
we fay fhould he depart from life with-
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‘out having beheld relatives of this kind,
would he migrate from fuch a life with
an opinion that fuch a connetion could
not have fubfifted ? But to think in this
manner would be abfurd. But may he
not think it poffible for his kindred to
be opprefled by fuch cafualties? Will he
be lefs happy in futurity in confequence
of the poffibility of this opinion being
realized ? Rather indeed, though he
fhould think fo, he will be happy.
Hence, though fuch circumftances
thould take place at prefent, he will
confider that the nature of the univerfe
is fuch, that he fhould bear things of
this kind, and that it is requifite he
fhould follow the general order; befides,
many who are led captive, att better
than before : and it is in the arbitration
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of thofe who are bound to make them-
felves free ; but if they abide in cap-
tivity, they either continue for fome
particular reafon, and in this cafe there
is nothing truly grievous in their con-
dition, or they abide without reafon,
‘and in this cafe it is not proper to be
the caufe of their own perturbation.
Indeed the worthy man is never op-
prefled with evil through ignorance of
his own concerns, nor changed by the
fortunes of others whether profpérous
or adverfe: but when his pains are ve-
hement, as far as it is poﬂiblé to bear
he bears them, and when they are ex-
ceflive, they may caufe him to be deli-
rious: yet he will not be miferable in
the midft of the greateft pains: but his
intelle€tual fplendor will affiduoufly
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fhine in the penetralia of his foul, like
a bright light fecured in a watch tower,
which fhines with unremitted fplendor,
though furrounded by ftormy winds and
raging feas. But what fhall we fay if,
through the violence of pain, he is no

longer fenfible, or is juft ready to de-
ftroy himfelf ? IAdeed if the pain is fo

“vehemently extended, he will, if fen-

fible, confult what is requifite to be
done, for in thefe concerns the freedom
of the will is not taken away. But itis
requifite to know that circumftances of
this kind do not appear to men excellent
in virtue fo dreadful as to others, nor
yet reach to the inward man ; neither

torments, nor griefs, belonging to him-

. {elf, hor the particular difficulties with

which others are opprefled, or this
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would be a certain debility of our foul ;
which is then fufficiently evident, when
we think it requifite that fuch misfor-
tanes {hould be concealed from us, fuch .
as death, when imminent or diftant in-
_ conveniences, furveying ourfelves, and
not the feeming evils, left we thould be
affeCed with any moleftations. But all
this is the fault of our imbecility, which
we ought vigoroufly to repulfe, nor
(yielding to fuch weaknefs) fear left any
thing of moleftation fhould happen.
But if any one obje&s that we are fo
conftituted by nature that we ought to
grieve for domeftic misfortunes, he
thould underftand that, in the firft
place, all men are not fo affeted, ahd,
in the next place, that it is the bufinefs
of virtue to reduce the common con-
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dition of nature to that which is better, -
and to fomething more honeft than the
decifions of the vulgar; but it is more
honeft to confider as things of no mo-
ment, all that appear grievous to our
common naturc: for the worthy man
ought not to be as one rude and unikil-
ful, but, like a ftrenuous wrefiler, thould
vigoroufly repel the ftrokes of fortune,
endeavouring to throw his fortitude on
the ground ; fince he knows that fuch
things are difpleafing to a common na-
ture, but that to fuch a nature as his
own they are not really grievous, but
are terrible only, as it were, to boys.
Would he then, you will fay, with for
things apparently affliGive ? perhaps he
may be unwilling to be connected with
them; but when they happen, be op-
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i)oféé virtue to their attacks, by means
of which the foul is not eafily changed
anid affeced.

But what fhall we fay when the wor-
thy man is no longer himfelf, being
overwhelmed either with difeafe or ma-
gical arts? We reply; that if in fuch a
ftite they allow he may retain his pro-
per virtue, like one in a deep fleep,
what is there to prevent his being hap-
py? Since they do not deprive him of
felicity in fleep, nor efteem that interval
of reft as any hindrance to the happinefs
of the whole of life: but if they deny
fuch a one to be worthy, the fame con-
fequences will not enfue. But we fup-
pofing a man to be worthy, inquire
whether, fo far as worthy, he is always'

|}
D 2
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happy. Again, if it is faid how can he
. be happy, although endued with virtue,
‘while he does not perceive himfelf vir-
tuous, nor energizes according to vir-
tue ? We reply, although a man does
not perceive himfelf to be healthy, he
may, neverthelefs, be healthy : and
again, he will not be lefs beautiful in
his body, although not fenfible of his
- beauty ; and will a man be le(s wife if
he does not perceive himfelf to be wife?
But, perhaps, fome one may fay, that
wifdom fhould be accompanied with
fenfe and animadverfion, for felicity is
prefent with wifdom in energy. We
reply, if this energy of wifdom was any
thing adventitious, there might be fome
weight in the affertion ; but if the fub-
fittence of wifdom is fituated in a certain
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effence, or rather in effence itfelf, this .
eflence will neither perith in him who
is afleep or delirious, or is denied to be
any longer confcious of his felicity :
and, indeed, the energy of this effence
refides in the foul of fuch a ode, and is °
an energy perpetually vigila;nt ; for then
the worthy man, confidered as worthy,
energizes, whether in a dormant ftate,
* or overwhelmed with infirmity, But an
energy of this kind is not concealed
from the whole itfelf but rather from
fome particular part; juft as with re-
fpe& to the vegetable energy in its moft
flourithing ftate, an animadverfion of
fuch an energy does not tranfmigrate
into the external man by means of a
fentient nature ; and if we were entirely

the fame with our vegetable power,
L :
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there is no doubt but we fhould ener- - |

gize, whenever fuch a virtue was in
energy : but fince the cafe is otherwife,
and we are the energy of that which is
ihtelligent, we energize in confequence
of its enefgy. But perhaps fuch an
energy is concealcd, from us becaufe it
does not reach any.fentie,nt power ; for.
to this purpofe it fhould energize.
through fenfe as a medium : but why
fhould not intelle& energize, and foul
about intelle®; preceding all fenfe and
animadverfion ? For it is requifite there
fhould be fome energy prior to animad-
verfion, fince the energy of intellect is
_ the fame with its effeﬁce. But animad-
verfion appears to take place when the
energy of intelle® is reflected ; and

when that which energizes according to
‘
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the life of the foul rebounds, as it were,
back again, like images in a mirror,
quietly fituated in a fmooth and polithed
place, fo as to refle@ every form which
its receptacle contains. For as in things
of this kind, when the mirror is not pre-
fent, or is not properly difpofed, the
energy from which the image was form-
ed is indeed prefent, but the refem- '
blance abfent: fo with refpe&t to the
foul, when it energizes in quiet, certain
refemblances of thought and intelle
beam on our imagination, like' the
images in the fmooth and polithed mir-
ror; and in a fenfible manner, as it
were, we acknowledge that our intelle¢t
and thought energize together with the
former knowledge. But when this me-

dium is confounded, becaufe the har-
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" mony of the body is difturbed, then
thought and intelle& underftand with-
out an image, and intelletion is carried
on without imagination. Hence intel-
ligence may be confidered as fubfifting
together with the phantafy, ‘while, in
the mean time, intelligence is fome-
thing very different from the phantafy :
befides it is eafy. to difcover many fpecu-
lations of men when vigilant and honeft ;
a&ions, in the performance of which it
1s evident that we do not perceive our-
felves to fpeculate and act; for it is not
neceffary that he who reads fhould be
confcious he is reading, efpecially when
he reads with the greateft attention; nor
that he who ad&s vigoroufly fhould ne-
ceflarily acknowledge his vigorous ener-
gy: and the fame confequence enfucs
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ina ﬁriﬁy of other opeérations ; fo that
animadverfions appear to render more
debile the ations which they attend ;
but when they are alone, they are then
pure, and feem to poflefs more of energy
and life. And hence when worthy men
live in fuch a ftate, it follows that they
live in a more perfe&t manner ; fince '
their life is not at that time diffufed into
fenfe, and by this means remitted in its
energy, but is colleted into itfelf in
one uniform, intelleGual tenor.

But if it be objected, that a man of
this kind cannot be faid to live; we, on
the contrary, affirm, that he truly lives,
but that his felicity is concealed from
bim, as well as his life; and if this is
not confented to, we think it juft that,
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allowing him to.live and to be a worthy
man, they inquire only whether, in fuch
3 ftate, he is happy, left by detradting
from him lifs, they fhould atk whether
* he lives well : it is likewife proper that
they fhould not, by entirely taking away
the nature of man, deliberate concern-
ing his felicity ; and laftly, that they do
not feck: after the worthy man in exter-
nal alions, after having granted that
he is entirely converfant with that which
lies deep in the foul. Nor ought they
* to think that his will is placed in exter-
nal concerns; for felicity can have no
fubfiftence if the worthy man is faid to
affeCt externals, and to place his defires
in their pofleflion. All men, indeed,
defire to live well, and free from the
incurfion of things evil ;. but if the war-
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thy man does not find thefe fucceed ac-
cording to his with, he will neverthelefs
be happy. But if any one fhould fay that
he is deceived, and wanders from reélfon,
by only withing for fuch things, (fince it
is impofible for evil not to exift) heought
to affent to the propriety of our condu&
in converting the will of fuch a one'_‘to_
that which is intimately his own.

But if pleafures are required in the
life of fuch a man, they cannot be the
pleafures of the intemperate, nor fuch
as are corporeal; for it is impofible
that thefe fhould be prefent without
contaminating felicity. Nor, again, is
the more abundant motion of gladnefs
and mirth required; for why fhould
things of this kind be requifite to true
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felicity ? Byt thofe pleafures alone are
neceflary which accompany the pre-
fence of good, and which are neither
placed in motion nor recently poflefled :
for things truly good are already pre-
fent, and the worthy man is prefent to
himfelf, and his pleafure and ferenity
ever abides; for he is always ferene, his
ftate is ever quiet, and his affection fuf-
ficient, and he is never difturbed, if
truly worthy, by any of thofe circum-
ftances of being which are denominated
evil. But he who feeks after any other
fpecies of pleafure in the life of a wor-
thy man, ceafes any longer to inquire
after a worthy life.

Nor are the good man’s energies-
entirely prevented by the changes of
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fortune, but different energies will take
place in different fortunes, yet all of
them equally honeft, and thofe perhaps
more honeft which rightly compofe
jarring externals. But the energies of
his contemplation, if they relpe& things
particular, will perhapg be fuch as he
ought to produce from inquiry and
confideration; but the greateft diféiplinc
always refides with him, and is perpetu-
ally at hand, and this more fo, though
he thould be placed in the Bull of Pha-
« laris, which is ridiculoufly called- plea-
fant, when twice or frequently pro- .
nounced; for what is there pronounced
in agony, is pronounced by that which
is placed in torment, the external and
fhadowy man, which is far different
from the true man, who, dwelling by
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much profperity of body and the fenfes
opprefles the foul with a dead weight,
and draws her afide from herfelf. But
it is proper, by a retrograde procefs,
and by a departure from fenfe, convert-
ing the foul to that which is beft, fo to
attenuate the body, that the true man
may appear to be perfettly different
from externals.

But fuppofing a man to be both beau-
tiful, great, and rich, and to poflefs
univerfal empire ; fuch a one, deccived
by fuch trifling concerns, is not to be
envied. Circumftances indeed of this
kind were perhaps never united in the
perfon of one wife man; and if they
were prefent, while he properly culti-
vates himfelf, he will break them in
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picces and diminith their power; by
negligence of his body, wearing away
its luxuries, and refigning his fovereign

command : befides, he will {o care for
the health of his body, that he will de-

fire not to be entirely unikilled in the

cure of difeafe and pain; fo that in his

" youth he will defire to learn arts of this

kind, but in old age he will neither
with to be difturbed with fuch cares,
nor with any, corporeal pleafures or cor-
poreal concern, whether pleafant or
painful, left he fhould be compelled to
decline to the dark regions of .body.
But when fituated in a painful condition,
he oppofes, as his guard, virtue, ever
prefent with him, and ever fufficient;
and fo prepares himfelf for every cir-
cumftance of life, that neither in plea-
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fures, profperous health, and vacation
from labour, he may efteem himfelf
more happy, nor lefs blefled, when their
oppofites fucceed : for fince the former

cannot increafe felicity, certainly it can

never be diminifhed by the latter, their
perfet contraries.

But it may be faid, if there are two
wife men, the one poffeffing all that is
~Judged confonant, and the otherall that
i3 ‘reckoned contrary, to ‘nature, can
both be equally happy? Certainly both,
if they are equally wife; for if the one
fhould be beautiful in his body, and

pofiefs every thing befides, which isnei-

ther fubfervient to the acquifition of vir-
tue and wifdom, nor to the contempla-
tion of that which is higheft and beft,
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nor to the enjoynient of the moft excel-
lent life, of what confequence is their
acquifition ? Since their poffeflor will be
far from glorying, as if he was more
happy than the wife man, who is de-
prived of their poffeflion: befides, an
abundance of fuch things does not even
confer to the end of the piper’s art.
But we, confidering the happy man
according to the infirmity of our nature,
judge fuch things to be grievous and
horrible which the happy man confiders
as of the fmalleft importance ; for other-
wife he will not yet be wife and bleffed,
unlefs he firft banifhes from himfelf all
fallacies of imagination of this kind,
and is able to confide in himfelf, as one
who is no longer capable of enduring
evil: for after this manner he will live
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intrepid in every ftate, but if he fears
any thing, he is not yet perfect in virtue,
but is virtuous only by halves, And
with refpe&t to fear arifing from fome
unexpeted circumftances of being, while
the worthy man is intent upon other
things, he will immediately endeavour
to repel its attacks, and calm, either by
threats or the affiftance of reafon, that
caonjoyned fenfe, which is moved, as it
were, with childith grief, by threaten-

ing, I fay, without fuffering perturba- -

tion ; juft like a boy who is reftrained
from doing wrong, by the awe excited
from the prefence of another greater
than himfelf. Nor will fuch a2 man, on
this account, be void of friendfhip and
gratitude : for he is both friendly and
grateful to himfelf, and to thofe with

E2

™~



[ 52 1]
whom he is conne&ted. And fince he
gives to his friends, what he attributes
to himfelf, he will be a peculiar friend,
and will at the fame time live in the en-

joyment of intellect.

But he who does not place the wor-
thy man in fuch an exalted intelle&,
but fubjeéts him to the power of fortune
and to the fear of evil, certainly addu-
ces a different charaéter from that which
we think belongs to the worthy man,
and prefents us with a mixed charater
and life, compofed from good and evil:
fuch indeed as is not eafy to be found,
and when found, is not deferving of the -
name of felicity; pofleffing nothing
great, either pertaining to the excel-
lency of wifdom or the pufity of good-
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nefs. Feiicity, therefore, cannot con-
6ift in a common life ; and Plato rightly
judges, that the chief good is to be
fought from above, and muft be beheld
by him who is wife, and wifhes to become
happy in futurity ; and that he muft
ftudy to approach to its fimilitude, and
to live its exalted life: it is requifite
therefore to poffefs this alone, in order
to obtain the end of life. And the wife
man will efteem all befides as certain
mutations of place, which, in reality,
confer nothing to felicity ; in every cir-
cumftance of being he will conje&ure
what is right, and act as neceffity re-
quires, as far as his abilities extend; and
though living a life fuperior to fenfe, he
will not be hindered from taking a pro-
per care of the body with which he is
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conne&ted, always acting fimilar to the
mufician, who cares for his lyre as long
as he is able to ufe it, but when it be-
comes ufelefs and ceafes any longer to
perform the office of a lyre, he either
changes it for another, or abftains en-
tirely from its exercife, having an em-
ployment independant of the lyre, and
defpifing it lying near him, as no lon-
ger harmonious, he fings without its in-
firumental affiftance. Yet this inftru-
ment was not beftowed on the mufician
from the firft in vain, becaufe it has of-
ten been ufed by him with advantage
and delight.
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WHOEVER inquires from whence
evils originate, and whether they hap.
pen about things themfelves in general,
or about fome particular kind of things,
will begin his inquiry in a proper man-
ner, if he firft eftablithes what evil is,
and defines its nature; for thus it will
appear, from whence evil arifes, where
it is fituated, to what it belongs,
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and if it has any real exiftence in the
nature of things. But here a doubt ari-
fes, by which of our internal powers we
may be beft able to perceive the nature
of evil; fince our knowledge of every
thing is produced by 3 certain fimilitude
between the object and its percipient.
Thus, becaufe intellet and foul are cer-
tain fpecies, or forms, they poffefs a
knowledge of forms, which at the fame
time they naturally defire. But how
can apy one imagine a form of evil,
fince it is conceived as the total abfence
-of good? But if becaufe there is the
fame fcience of contraries, and evil is
contrary to good, en thjs account we
obtain 2 knowledge of good and evil,
it is neceflary that whoever underftands
evil thould difcern good; fince things
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more excellent juftly precede fuch as
are more bafe, and forms antecede fuch
things as are not forms, but are rather
accounted their privations. Again,
therefore, a queftion worthy of folution
prefents itfelf, in what manner good is
contrary toevil ? Perhaps it may be faid,
-becaufe good is firft in the order of
things, but evil the laft; dr, certainly
- -good is as form and evil as privation:
but the folution of this - muft be deferred
to the latter part of our difquifition.

For the prefent, then, let us define
the nature of good, as far as the pre-
fent difputation requires. Good, then,
is that fublime principle from which all
things depend, or which all things de-
fire, deriving from this their origin,
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and being perfettly indigent of its pre-
fence to the continuance of their fub-
fiftence : but good itfelf is in want of
nothing, but is perfectly fufficient to it-
felf, independant of defire; it is the
meafure and bound of all things, from
itfelf producing intelle&, effence, foul,
life, and intelleGtual energy ; all which
are beautiful ; but intelle®, which is
the beautiful itfelf, reigns over all that
is beft in the intelligible world : an in-
tellet not fuch as we poflefs, conver-
fant with propofitions, and perceiving
what reafon collects ; inferring one thing
from another, and beholding things
through their confequences, as if void
before its perception, although ‘at the
fame time it fubfifted as intelle&. The
{fupreme intelle&t of which we are now
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fpeaking is not of this kind, but is it-
{elf all things, dwells ever with itfelf,
is perfectly united to itfelf, and, with-
out poffeffion, poflefles all things: for
it does not poflefs thefe as different from
itfelf, nor is one particular in itfelf fe-
parated from another, but every thing
there is a whole, and every where all,
yet in fuch a manner that nothing is con-
fufed, but particulars preferve a proper
diftin&ion, and as particulars are beheld.
Hence that which immediately partici-
pates of this intellet, participates not
all things together, but as much as its
capacity admits : it is the firft energy of
intelle&t, and the firft effence, intelle&
in the mean time abiding in itfelf ; and it
energizes, indeed, about intelle&, as
if living by an energy of this kind. ~But
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foul, perpetually turning round intelle&,
which it conftantly beholds, and view-
ing its moft intimate recefles, contem-
plates through this alfo, as a mirror;
the fupreme divinity, the good itfelf ;
and in this delightful employment the
tranquil and blefled life of the gods con-
fifts, fecure frem the power of chance
and the incurfions of evil. And if the
proceffions of divinity had ftopped here,
evil would never have had a being ; but
fince there are things primarily geod,
there are alfo fuch as are fecondarily
good, and all things are in regular fub-
ordination about the kiog of the unic
verfe, who is the caufe of every thing
good, and for whofe fake all things fub-
6ft. Laftly, things fecond in gradation
are round that which is fecond in the

.
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ordér of caufes, and fuch as are third in
defcent, fubfift about that which is third
in dignity and rank.

it ﬁ.rch then is the condition of thefe
true beings, and of that which is more
exalted than being, certainly evil can-
not be found in beings, and much lefs -
in that which is fuperior o being, for
all thefe are good. It remains, there- -
fore, that if evil any where fubfifts,
it muft be found among non-entities,
muft be itfelf a certain fpecies of non-
entity, and be folely found about fuch
things as are mingled with non-entity,
or are, in fome refpe&, converfant with
it. By non-entity in this place, I do -
‘not mean #othing, but that alone which
is different from being ; ‘nor yet a non-



[ 64 ] .
entity of fuch a kind of motion and; fta-
tion, which are faid to fubfift about be-
ing; but I underftand that kind of non-
entity which is no more than the mere
image of béing, orfomethingeven more
remote than this from reality ; and this

is no other than our vifible univerfe, and

the paffions with which every fenfible .
‘olygett is furrounded ; or it is fomething

pofterior to thefe, and, as it wjerc, ac-
~cidental to them; or it is the principle
of fuch paffions, or fome of one of the
particulars which replenifh a fenfible na-
ture. It is lawful to conceive of a na-

ture of this kind, as fomething deflitute "

of meafure with refpett to meafure, as
infinite with reference to bound, and as
fomething formlefs with refpect to a
forming power : befides this, it is al-
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el ",-_on to fufficiency, never perfectly
,cp%!ﬁng, on every fide enduring all
hings, infatiable, and extreme povert} ’
‘and want. Nor are properties of this
kind accidental to fuch a nature, butap-
pear to conftitute its

We may add farther, !

.tion of it which you

find thefe affettions co

but other things whic N

this, and are affimilated to it, become
evil, without being evil itfelf. Allthefe
evil properties are therefore inherent in
a certain general receptacle, and are in
no refpet different from the receptacle
itfelf : and as good itfelf is prior to that
good which happens to others, fo evil
“itfelf is different from participated evil.
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But it may be faid, where is immodera-
tion to be found but in that which is
deftitute of meafure? And where ¢m
meafure refide, unlefs in that which par-
- ticipates of meafure ? We reply, that
as meaflure itfelf does not fubfift in any
thing meafured, fo immoderation itfelf
abides external to the unmeafured fub-
jec; for if it fubfifted in another, it
muft either fubfift in that which is with-
out. meafure, (but this cannot require
immoderation, fince it is already that
which 1s without its meafure) or it muft
exift in that which is meafured; but it
is impoffible that the meafured, confi-
. dered as meafured, fhould be fubje& to
the power of immoderation : indeed, it
is requifite there fhould be fomething
according to itfelf, infinite, naturally
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formlefs, and fuch throughout as- we
have already explained, in defcribing
the nature of evil. Hence whatever be-
fides is of this kind, either has this form-
lefs nature mixed with its own, or at
leaft it becomes {uch, by beholding its
dark infinity, or becaufe it produces fi-
milar evils. Hence it is the common {ub-
je€t of figure, form, and meafure, is
adorned with a foreign ornament, and
- poflefles nothing from itfelf excellent and
good ; it is a mere image if compared
.* ‘with beings, and the very effence of
evil, if eflence can poffibly belong to
evil; and fuch as this reafon convinces
us is the firft evil, and evil itfelf.

But the nature of bodies, fo far as
it participates of matter, is evil, al-

F 2
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‘though not the firft evil, for it is endued
with a certain form, but not fuch a one
as is true; it is, befides this, deftitute
of life; isthe fource of the mutual cor-
ruptions and inordinate concuffions of
bodies; is a hindrance to the proper
energies of the foul; and, by its per-
petual flowing, glides fwiftly away from
~eflfence, and, on this atcount, obtains
the fecond degree of evil. But the foul,
confidered in herfelf, and independant
of her connefion with body, isnotevil,
nor yet every foul while united with'
body. But from whence arifes the de-
pravity of the foul ? Frém that irra-
tional fpcc‘ies which, as Plato fays, is
fubfervient to the foul, and becomes, on
. account of its irrationalty, ewil, and -

immoderate excefs and defe&t; and from



[ 6 ]

which intemperance and timidity, and
other vices of the foul, fuch as involun-
tary paffions, arife, and from which alfo
thofe falfe opinions proceed, by which
the many are deluded in their purfuit
of good, and declination of evil. But
what produces an evil of this kind?
And how can it be reduced into matter
as its principle and caufe ? In the firft
place, a foul of this kind muft be con-
fidered as not fubfifting external to mat-
ter, and that it is not thus evil from it-
na *felf; it is therefore mingled with the
. immoderate, and becomes deftitute of

moderating and ornamenting form, be-

caufe it is merged in a body participa-

ting largely of matter. Befides, the ra- .

- if obftruted by fenfe, is
difcerning truth, beifidh
4 |
-
. R 4
D - &
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clouded by perturbations, and buried in
the darknefs of matter; by its compli-
ance, in this cafe, defcending into matter,
and not Bcholding the permanent nature
of eflence, but the flowing and unreal
condition of generation; the origin of
which is the nature of matter, fo pér-
fecly evil, as to fill with its defe of
good, the nature which only beholds it
without merging into its dark abode,
For whether or not it is perfeGly void
of good, fo as to be its privation and
pure defe&, it renders whatever touches
it fimilar to itfelf. The perfe&t foul,
therefore, verging to intelle®, is always
pure, cafting far from itfelf the folds
of matter, together with every thing

‘boundlefs, immoderate, and evil ; and on

this account, neither approaching to,

~
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nor beholding, natures of fuch a kind,
it remains pure and perfecly bound in
intellectual meafure, But thefoul which
does not abide in this manner, but de-
parts from itfelf, fubfifting in a rank
neither primary nor perfet, and being
nothing more than the image of the for-
mer, is filled with an indefinite nature,
fo far as it is deficient, and beholds no-
thing but obfcurity ; it now participates
deeply of matter, looking at that which
it cannot perceive, and as it is faid, fur-
veying abfolute darknefs,
Y

If, then, the defett of good is the
caufe of the foul’s beholding darknefs,
and being merged in obfcurity, the evil
of the foul will be fituated in darknefs
and defe&, and this will be the firft evil.
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But the evil which is fecond, will be
that darknefs itfelf, and nature of evil,
not rcfident in, but antecedent to, mat-
ter ; or certainly evil itfelf does not con-
fit in a certain defe, but in univerfal
privation of good. Hence, whatever
is deficient of good in a fmall degree
is not yet evil, fince it is capable, from
its nature, of becoming perfect; but
whatever is perfetly deftitute of good,
and fuch is matter, is evil in reality, pof-
feffing no portion of good : for, indeed,
matter does not (properly {peaking) pof-
fefs being, by means of which it might
be invefted with good, but being is only
equivocally affirmed of matter. What-
ever therefore is defective is not good,
but that which is univerfally defeGtive
is evil itfelf; and an ability of that.
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which is already evil of falling into grea-
ter evil, is a defe& of a middle condi-
tion : from whence it is requifite to con-
fider evil itfelf, not as any particular
evil, like injuftice, or any other certain
depravity, but as that univerfal fome-
thing which is none of thefe, and o
which all other evils are only fpecies,
diftinguithed by certain additions : as,
for inftance, a particular depravity in
the foul ; and again the {pecies of this
depravity, either according to the mat-
ter about which it fubfifts, or according
to certain parts of the foul ; fo that its -
evil may partly confift in what it beholds,

partly in the incentives of appetite, and .
~ partly in its paffivity. But if any one

places evils likewife external to the foul,

itis proper to inquire how difeafe, de-
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formity, and poverty, may be reduced
to the nature of evil? Perhaps difeafe
may be faid to be a defe&t or excefs in
compofite bodies, arifing from matter,
which cannot fuftain order and meafure :
but that deformity is matter, refiting ‘
and not vanquithed by the acceffion of
form: and laftly, that poverty is the
want and privation of what we natu-
rally require on account of that matter
with which we are united, and which is
natur.ally indigent. And if this is the
cafe, it muft not be faid that we are the
principle of evils, as if from our pecu-
liar nature we were evil,_ but that thefe
things are prior to our nature, and that
the vices which occupy the generality of °
mankind detain them againft their will,
and that to fome fouls, though not to
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all, a power is given of flying beyond
the reach of evil. But the matter of
bodies is the evil of our prefent nature ;
nor is the depravity of men evil itfelf ;
fince a few are to be found deftitute of
evil, which they fubdue by that exalted
principle contained in their nature, and
which is entirely feparate from matter.

But let us confider how we are to un-
derftand that affertion of Plato, that
evil cannot be extirpated, but exifts from
neceflity ; and again, that it does not
dwell with the gods, but continually
furrounds a mortal nature, and this in-
ferior place. Is this faid becaufe the
celeftial region is always free from the
incurfions of evil ? Since it is moved in

perpetual order and ornament, and is
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free from all injuftice and iniquity. To
which we may add, that the ftars are
perpetually moved in a beautiful order, -
and in the fame invariable rounds, with-
out injuring each other in their courfe ;
but on earth injuftice and iniquity, def
titute of order, are found, for this is a
mortal nature, and an inferior place.
But when ke fays, we muft fly from
hence, he cannot mean with reference to
our terrene fituation ; for, as he after-
wards obferves, to fly from hence is not
to depart from earth, but this is to be
.accomplifhed only by the man who,
while an inhabitant of earth, with ref-
pe& to his corporeal part, lives in a
juft and holy manner, united with pru-
dence : as if he had faid we fhould fly
from evil, which, with refpe& to man,
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is depravity, as well as the confequen-
ces refulting from depravity. But when
Theodorus in this dialogue obferves,
that evils might be entirely extirpated,
if he (Socrates) could only perfuade men
that his dotrine was true, Socrates denies
the poffibility of this, and afferts, that
evils have a neceffary fubfiftence, and that
it is neceffary that there fhould be fome-
thing contrary to good. And here you
will inquire how it is poffible that human
evil, that is, depravity, fhould be con-
trary to good ? We reply, becaufe it is
contrary to virtue; but virtue is not good
itfelf, buta certain good which enables us
to overcome the evil of matter. But, you
will again afk, how can any thing be
contrary to good itfelf, for it is not to be
ranked among qualities : befides, what
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neceffity is therc that contraries thould
always mutually attend each other, and
nothing of a contrary nature be found
without that to which it is contrary ?
For though in confequence of there be-
ing fuch a thing as health there may
alfo be difeafe, yet it does not necefla-
rily follow that there is. Perhaps Plato
did not think that a neceffity of this
kind was true in every order of contra-
ries, but always in that which is con-
trary to good. But if good itfelf is ef-
fence, or rather above eflence, what can
bé found contrary to it? For that no-
thing is contrary to effence is fufficiently
manifeft in particular effences by induc-
tion ; but whether or not there is fome-
thing contraryto effence, fimply confide-
red, is notyetdemonitrated. Butwhatcan-
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be contrary to univerfal eflence itfelf,
and to the firft principles of the uni- -
verfe ? Perhaps that whichis not effence
will be contrary to effence, but to the
nature of good, the nature and princi-
ple of evil will be perfectly contrary,
if it is any where to be found ; for both
are principles, the one of things evil,
and the other of fuch as are good, and
every thing in the nature of the one is
contrary to every thing in the nature of
the other. Hence the wholes themfelves
are contrary, and more’ contrary than
other things; for other contraries are
either placed in the fame fpecies or. in
the fame genus, and agree in fomething
common to each in which they fubfift.
But what fhould prevent things being
efpecially contrary to each other which
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fubfift perfectly apart from each other,
and in fuch a manner that every thing
which fills the nature of the one, is con-
trary to every thing which accomplithes
the nature of the other? efpecially if
fuch things are contrary which are dif-
tant from each other by the greateft of
all intervals. Indeed the contraries to
bound and tneafure, and whatever elfe
is the property of a divine nature, are
infinitude and immoderation, and - all
that belongs to the nature of evil.
Hence the whole of the one is contrary
to the whole of the other; the being of

the one is fallacious, primary and true |
fallacy, but the being of the other is
true being, and the falfity of that is
contrary to the truth of this; and all
that refpe&ts the eflence of the one
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i coritrdry to all that refpe@s the ef-
fence of the other. On which ac-
¢ount it is fufficiently evident, that
it is not every where true that
riothing is contrary to eflence, fince
we fhould confefs fire and water 4s con- _
trary to each other, although a common
matter was not prefent, in which heat,
cold, humor, and drynefs refide as ac-
cidents. But if they fhould fubfift in
themfelves alone, and without a com-
mon fubje&, fufficiently perfect, in this
cafe they would be contrary to each
other, eflence to eflence. Hence fuch
things as are perfeftly feparated from
eich other, which poffefs nothing in
common, and are diftant from each
other in the extreme, are contraries in

their very nature ; fince contrariety does
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not take place according to a certaitt
quality, nor entirely according to every
genus of things; but becaufe things
are much diftant among themfelves,
likewife fo far as they are compofed from
oppofites and produce fuch things as are

contrary.

But why if there is good is it necefs
fary there thould be evil ? Shall we fay
becaufe matter is neceffary to the uni.
verfe ? For the world is neceffarily com-
pofed from contraries, and could not
exift independant of matter. The na-
ture of the world therefore is mixed
from neceflity together with intellect.
Indeed whatever in this world proceeds
from divinity is good, but evil, fays
Plato, originates from an antient nature,
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fignifying the fubje@ matter of ail things
bchcld, not yet invefted with ornament.
But how does he call this a mortal na-
ture > For when he fays that about this
place evils revolve, he doubtlefs means
the univerf¢ ; perhaps his meaning is to
be underftood by what lie fays in the
Timaus, where he reprefents the mun-
dane archite thus fpeaking to the infe-
rior divinities; ‘¢ But becaufe ye are ge-
‘¢ nerated ye are not immortai, nor yet
¢ fhall your nature ever be diffolved;
‘¢ being preferved fafe from deftruéion
* by my power.” " And if this be the
cafe, it is rightly faid that things evil
cannot be extirpated. By what means
then mdy any one avoid evil ? not by
flying, fays he, from place to place, but
rather by acquiring virtue, and remo-
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ving himfelf from body; for thus he
will feparate himfelf from matter; fincé
while adhering to body he adheres alfo
to matter. But Plato difcovers the
manner in which feparation or non fe-
paration takes place: and befides, that
to be with the gods fignifies to refide
in the intelligible world, for every thing
there is immortal and divine. Butitis
lawful to confider the neceffity of evil
in this manner; that fince good cannot
remain alone without communieating its

. beneficence, but muft, from the perfe&t
plenitude of its nature, be perpetually
exuberant, it is neceffary that, bya cer-
tain far-diftant degreflion from good,
evil thould at length arife ; or that, by , .
a certain perpetual fubjection and dif-
tance, it is neceffary that fomething laft
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in the orderof things thould take place,
beyond which nothing farther can be
produced, and that this fhould be evil
itfelf : for fince it is neceflary there
fhould be fomething after the firlt, it is
alfo neceffary there fhould be fomething
laft ; and this is matter, the mere fhade
and privation of good, which unavoid-
ably occafions the neceffity of evil.
But perhaps fome one may objeét, that
the evil of mankind does not originate
from matter, neither our ignorance nor
evil defires; and that if any one devi-
ates from recitude through the evil of
body, matter is not to be accufed as
the artificer, but form ; fuch as heat and
cold, bitter and falt, and other {pecies
of humors, befides vacuities and reple-

tions ; repletions not fimply confidered,
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but a particular kind ; and that there iy
altogether fomething which produces a
difference of defire : to which may be
added, the difagreement of fallacious
opinions ; by all of which it appears,
that form rather than matter is our
prefent evil. But although this were
admitted, yet {till they muft confefs that
matter is evil ; for whatever is produced
by quality refiding in matter, yeta qua-
lity of this kind, does not produce any.
thing feparate and apart from matter ;
as the figure of the axe 'car,mot cut with-
out the conjunétion of the iron. Be-
fides, the forms refiding in matter are
not the fame as if they fubfifted by them
felves: but certain material reafons abide,
in matter, corrupted by their union,

and full of a material nature. For nei-
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ther would fire feparated from a mate-
rial connettion burn, nor would any
other natural form detached from matter
operate in the fame manner as at pre-
fent. Matter, indeed, is the miftrefs
of all her apparent forms, which fhe de-
praves and diffolves, every where mix-
ing with every form, her own depraved
and contrary nature. She does not, ine
deed, produce evil by oppofing cold to
heat, but fhe oppofes to the fpecies of
heat her own privation of fpecies, and
to form her dark and formlefs nature :
to whatever is of a meafured nature
fthe oppofes deficience and excefls, and
thus continues to debafe whatever fhe
approaches, till form perfeétly yields
to the dominion of matter: juft as in

animal nutrition, what is afflumed with-
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in, no longer remains the fame as beforg
its afflumption, but in a dog it becomes
blood, and entirely canine, and all the
humors are correfpondent to the nature
of the recipient. Hcnce, if body is
the caufe of evils, matter is likewife
the fource, on the preceding account.
But perhaps fome one may fay, that it
is neceflary to fubdue thefe evils; but
he who is able to vanquifh them is not
pure unlefs he flies beyond their reach.
And more vehement defires proceed
from a certain compleion of bodies,
which are different in different bodie:-,v
{o that it is no eafy matter to be vié’to'-‘
rious in each; but {fome are of a duller
genius and imbecil in judging, becaufe
they are of a frigid nature through the
gvil of body, and are moycd with dife
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ficulty and reftraint; while others, on
the contrary, are carried about with an
pnbridled levity. The truth of this is
gvinced by our corporeal habits, which
are different at different times; for when
we are full both our defires and thoughts
yary from thofe which take place when
we are empty. So that, in thort, that
which is altogether deftitute of meafure
is primarily evil, and whatever is defti-
tute of meafure either by fimilitude or
participation, is evil in the fecond place,
becaufe of its connection with the per-
feCtly immeafurable, Again, darknefs
ifelf is evil in the firft place, and that
which is dark in the fecond degree.
Depravity likewife, fince it is in the foul
immoderation and ignorance, obtains

the fecond place of evil, yet is not evil



£ 923
itfelf ; fince neither is virtue the firft
good, but is accounted ‘good, fo far
as it is fimilar to or participates of gaod
wfelf,

But how fhall we know thefe and
among the firft depravity ; for we may
know virtue by intelle¢t and prudence,
for it knows itfelf. But how fhall we
know depravity ? Shall we fay, that as
by a rule we difcern the crooked from the
firaight, fo we apprehend vice as fome-

thing incongruous to virtue. But do we

know vice by beholding it? Indeed, "

perfe& vice we cannot perceive by be-
holding, for it is infinite. Hence, by
a certain ablation while we affert that it
poffefles nothing of virtue, we confider
how much that which is not perfe&t vice
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is deficient from virtue; and on feeing
a part, and fufpe@ing from the part
which is prefent, the reft which is abfent,
and is contained in the whole fpecies, we,
form, by this means, our judgement of
vice in the indefinite itfelf, difmiffing
thar which was taken away, as nolonger
fubfervient to our defign. But furvey-
ing matter as a deformed face, and a
nakednefs which the fupervening orna-
ments of reafon cannot conceal, we gain
a glimpfe of its deformity, by concei-
ving a certain defe&. of form. But af-
ter what manner can we know that which
is totally deftitute of form? Perhaps, by
totally taking away form, the whole
which remains, and is deftitute of fpe-
¢ies, we aflert to be matter ; in the mean

time, admitting within ourfelves a cer-
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tain boundlefs nature, while behold-
ing matter, we diveft it of univerful form.
Hence, in a furvey of this kind, intcl-
lelt is 1n a manncr different from itfelf,
and almoft not 1telle@, while it darcs
to behold what is not its own : juft iike
the eye when turning from the light that
it may view darkncfs, which at the fame
time, it cannot pereeive, hecaufe it re-
linquifhes the light ; neither can it fee
darknefs together with light; nor again
15 it poflible to behold any thing with-
out the prefence of light. As much
therefore as is poffible, it views the ob-
fcurity of darknefs, by excluding the
prefence of light. In like manner, in-
tellect, coacealing in its inmoft penctra-
Ha its divine and proper light, and lea-

ving, as it were, its own nature, pro-
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Eeeds into the dark receptacle of matter;
where all is deformity and fhadow ; and
becoming deftitute of its own light, af:
fumes a condition contrary to its nature,
that it may behold what is contrary to
itfelf. And thus much may fuffice con-
cern’rig inquiries of this nature. But it
may be afked, fince matter is entirely
deftitute of quality, how can it be faid
to be evil ? Perhaps it is faid to be void
of quality, becavfe of itfelf it poflefles
none of the qualities which afterwards
refide in it as their fubje : nor yet is
it faid to be void of quality, in fuch a
manner as if it had no peculiar nature;
And if it has any nature, what thould
hinder our calling this nature evil? I
do not mean evil, as if it was indued

with a certzin quality, fince a thing is
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then wadg, or futh, when, by its pre:
fence, fomething elfe receives the famé
denomination. Such; therefore, is an
accident, and confequently is inherent
in a fubject ; but matter is not inherent
in another, but is that general fubje®
about which all accidents exift. Since;
then, whatever is denominated fuch,
pofleffes the nature of an accident ; mat-
ter, which is of a different nature, re-
quires a different appellation. Befides
if quality itfelf is different from that
which is called fuch, how can matter;
to which quality does not belong, be
denominated fuch ? It is therefore pro-
perly called evil, and, at the fame time,
deftitute of quality : fo that it is not to
be accounted evil, becaufe it poffefles
quality, but rather becaufe deprived of

.
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it: for, indeed, if it was form, it might
pethaps be evil, but would not be of a

nature contrary to form.

But a hature contrary to univerfl
form is privation; but privation is al-
ways in another, and has no fubfiftence
in itfelf. If evil, therefore, is fituated
in privation, its evil will confit in its
privation of form ; and fo it cannot {ub-
fift by itfelf. Hence evil and depravity
in the foul will be privation, and it will
be no longer requifite to receive any
thing external as the caufe of its evil,
becaufe other reafons utterly deftroy the
fubfiftence of matter ; but the prefent
reafons,_ though they admit its fubfift-
ence, yet deny thatitis evil. Nothing,
therefore, external is to be fought ‘afier
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as evil ; but the evil of the foul muft
be confidered as the abfence of good.

But if privation of form refpeés be-
ing, and in the foul there is privation
of good, which produces its depravity,
it follows that the foul is totally deftitute
of good, confidering, in this cafe, pri-
vation in the extreme. Befides, if this
is the cafe, neither can it poflefs life,
while it is yet foul; and if foul is defti-
tute of life, it muft be inanimate, and
fo be both foul and not foul. The foul;
therefore, poflefles life according to the
reafoi of her nature, but fhe does not pof-
fefs a privation of good from herfelf:
Hence fhe is boniform, as éndued with
a good which is the veftigie of intellect;
and is neither evil from herfelf, nor the
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firlt evil. Nor, again, is the firft evil
accidental to the foul, fince all good is
not abfent from her eflence.

But what if any one fhould affirm that
~evil in the foul is not a univerfal, but
only a particular, privation of good?
Indeed, if this is the cafe, the foul,
partly poflefling, and partly deftitute of
good, will have a mixed fenfe, and will
not poffefs pure evil; and fo we fhall
not have difcovered primary and pure
evil, and the good of the foul will be
feated in her effence, but evil will be
only accidental; unlefs, perhaps, it may
be faid, that evil is an impediment to -
the foul, in the fame manner as that
which obftruts the fight of the eye is a
hindrance to its vifion. But if this is

H
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the cafe, evil will be the caufe of the
foul’s evil, and the caufe in fuch a man-
ner as if evil itfelf was fomething diffe-
rent from the impediment. If, then,
vice is the impediment of the foul, cer-
tainly vice will not be evil itfelf, but the
caufe of evil; fince virtue is not good
itfelf but that which confers to its acqui-
fition. Hence, if virtue is neither the
beautiful nor good itfelf, vice will be
neither the bafe nor evil itfelf. But we
havefaidthatvirtue is neitherthe beautifil
nor good itfelf, becaufe prior to virtue,
and above it, the beautiful and the good
itfelf abides; hence virtue is to be ac-
eounted beautiful and good by a certain
‘participation; and as the foul, afcending
on high by the affiftance of virtue,
meets with the beautiful and the good
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itfelf, fo in its defcent from depravity,
"it at length arrives at evil itfelf, which
it beholds as far as it is poffible to view
its bafe and deformed nature. Lafily,
when it has accomplithed its defcent,
it becomes invefted with evil, and.
profoundly rufhes into the region of
diffimilitude, in which, being totally
merged, it is faid to have fallen into
dark mire and filth. Hence, when the
foul finks into univerfal depravity fhe
is no longer depraved, but acquires a
different nature and a worfe condition ;
for depravity is as yet fomething human
mingled with fome portion of a contrary
nature. The vicious man, therefore,
dies, fo far as the foul can die, and the
death of the foul is both while merged
in body, to defcend into matter and be

H2
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filled with its darknefs and deformity,
and after it layé afide body, to return
into it again, till after proper purgation
it rifes to things fuperior, and elevates
its eye from the fordid mafs: for, in-
deed, to defcend into Hades, and fall
afleep in its dreary regions, means no-
thing more than to be profoundly merg-
ed in the filth and obfcurity of body.
But it may be faid that depravity is the
debility of the foul; fince an evil foul
is eafily affeted by every impulfe, and
readily inclines to every vice; that it is
prone to luf, fubject to anger, and in-
confiderately yields to the lighteft im-
preflions of imagination, juft in the fame
manner as the moft debilitated pro-
du&ions of nature or art, which are
eafily deftroyed by whirlpools and winds.



[ 1or ]

But it is requifite to inquire of the au«
thors of this hypothefis what the imbe-
cility of the foul is, and from whence it
originates ? For imbecility in the foul is
not entirely like that in bodies; but as
corporeal debility is an incapacity of
purfuing the proper employment of the
‘body, and a difpofition to become paf-
ftve in the eafieft manner, fo almoft with
refpet to the foul a certain fimilitude of
proportion produces the appellation of
debility, unlefs perhaps matter is affigned
as the caufe of the debility of each.
But let us endeavour more accurately to
, inveﬁigafc what is the caufe of this in-
firmity of the foul ; fince neither a na-
ture that is denfe nor rare, exuberant or
~ deficient, or any difeafe, f{uch as a fever,
renders the foul infirm : befides it is ne-
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ceflary that a debility of this kind fhould
either entirely refide in fouls perfectly
feparated from matter, or in fuch as are -
united with matter, or in each of thefe.
But in feparate fouls there is no debility,
for thefe are all pure, and, as it is faid,
winged and perfe®, ever performing
their .pfoper employment : it remains
therefore that debility muft belong to
fouls fallen into body ; fince fuch as thefe
are neither pure nor have atoned for the
evil contracted by corporeal involution.
But the debility of thefe is not an abla-
tion of any thing, but ‘the prefence of
fomething foreign to their nature, as of
the pituita, or the bile, or the like dif-
orders to which the body is fubjeét. If
then we rightly apprehend the caufe of
the foul’s lapfe into body, we fhall have
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found what is the debility of the foul.
There iS, indeed, in the order of things
matter, there is likewife foul, and one
place is, as it were, affigned to both;
for the place of matter is not feparate
- from the place of foul, as if the place of
matter was in the earth, but of the foul
in air: but the place of the foul, which
is faid to be feparated from matter, fig-
nifies only that the foul is not in matter;
and this indicates that it is not united
with mutter, and that a certain ore is not
produced at the fame time from matter
and foul. Laftly, this fignifies that the
foul is not, as it were, in a material fub-
Je&, and this is the meaning of the foul’s
feﬁaration from matter. But the powers
of the foul are many, for the poffeffes
0 herfelf that which is firft, middle, and
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laft. Mattcr, indeed, being prefent,
with wanton importunity affe&s, and
defires, as it were, to penetrate into the
receffes of the foul ; but the whole place
is facred, and nothing there is deftitute
of foul. Matter, therefore, oppofing
herfelf to foul, is illuftrated by its divine -
light, yet is incapable of receiving that
" by which it is illuftrated ; for it cannot
fuftain the irradiations of foul though
prefent, becaufe, through its depravity,
it is incapable of beholding a nature fo
pure and divine. But matter abfcures
by fordid mixture, and renders debile
the light which emanates from foul : by
oppofing the waters of generation fhe
~occafions the foul’s entrance into the
rapid fiream, and by this means renders
her light, in itfelf vigorous and pure,
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polluted and feeble, like the faint glim-
merings from a watch tower beheld in a
ftorm; for if matter was never prefent
the foul would never approach to gene-
ration ; and this is the lapfe of the foul,
thus to defcend into matter and become
debilitated and impure; fince matter
prohibits many of the foul’s powers from
energizing, comprehending, and, as it
were, contracting the place which the
foul contains in her dark embrace; hence
what fhe feizes from the foul by ftealth
the renders evil till it is properly winged
for flight, Matter therefore is the caufe
of the foul’s debility and depravity, and
is, on this account, the firft evil : for if
foul, becoming paffive, has generated
and communicated with matter, and has

thus become evil, certainly matter,

~
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through her prefence, is the caufe ; fince
without this fhe would have for ever
remained permanent and pure.

But we refer him who denies the ex-
iftence of matter to our difputations on
that fubje&, in which he will fee the
neceffity of its fubfiftence. And if any”
one denies that there is fuch a thing as
evil in the nature of things, he muft
inevitably deny the fubfiftence of good,
together with every appetite and decli-
nation, and all prudence and intelli-
gence; for appetite always defires good
and declination avoids evil. And, laft-
ly, intelligence and prudence refpect
good and evil, and are themf{elves placed
in the number of goods. It is requifite
then there fhould be good, perfect and
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pure; alfo that which is mixed from
good and evil; and that whatever par-
ticipates more of evil thould decline to
that which is totally evil, and whatever
participates of evil in a lefs degree
thould incline to good. How then can
evil happen to the foul unlefs from its
conneétion with an inferior nature? For,
independent of this, neither defire nor
grief, neither anger nor fear, would ever
arife ; for fear refuits from the compo-
fite, left it fhould be deftroyed: and
again, torments and griefs are produced
from the diffolution of the compound,
and defires increafe when any thing dif-
turbs the compofition, or when they
eagerly arife, confulting, as it were, for
remedies, left any difturbance fhould
be produced. But the phantafy is a
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certain impulfe of the irrational part ex-
ternally produced, and which, from its
paffive nature, is fufceptible of impulfe.
Laftly, falfe opinions happen to the foul
fituated in the fhade of truth, abiding
there becaufe not perfectly pure: but its
inftin& verging to intelle& is of an op-
pofite nature; for it is proper to adhere
only to intellect, and that the foul feated
in this bright region fhould perpetually
remain there, without ever declining to
that which is fubordinate and evil. Buf
evil is never permitted to remain by
itfelf alone, on account of the fuperior
power and nature of good; becaufe it
appears from neceffity every where com-
prehended and bound, in beautiful bands,
like men fettered with golden chains, left
it fhould be produced opénly to the
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view of divinity, or left mankind fhould
always behold its horrid fhape when per-
fectly naked: and fuch is the fuperve-
ning power of good, that whenever a
glimpfe of perfe& evil is obtained we
are immediately recalled to the memory
of good, by the images of the beautiful
with which evil is invefted.
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PLOTINUS

PROVIDENCE.

THAT to commit the effence and
compofition of the world to chance and
fortune is irrational, and alone the pro-~
vince of men deftitute of intellet and
fenfe, is evident previous to the exercife
of reafon, although many fufficient ar-
guments have been urged for its refuta~
tion. But it is neceffary that, deducing
our difputation from the beginning, we
fhould confider the manner in which all
things are and have been produced,
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efpecially fince in-fome particulars, as if
not rightly adminiftered, a doubt arifes
concerning the providence of the whole;
the confequence of which is, that fome
entirely deny a providence, while others
affirm that the world was conftituted by
an evil artificer. But for the prefent we
fhall neglett the confideration of that
providence, which, in producing pat-
ticular effets, is a certain reafon prior
to the produétions, defcribing the man-
ner in which it is fit they fhould be con-
ftituted, or the impropriety of any thing
exifting which it is not-neceflary. thould
exift;. and likewife pointing out the
manner in which any thing is prefent or
not prefent with us, Confidering there-
fore, in the prefent cafe, the provideénce
of the univerfe, we fhall unite with thig:
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every fubfequent particular in amicable
conjunétion.

If, therefore, we fuppofe the world to
- be generated in a certain time, beyond
~ which it had no exiftence, we muft al.
low the fame providence which we fub-
ftitute in the produttion of particular
effects; I mean a certain forefight, and
difcurfive confideration of divinity deli-
berating, in what condition the world
fhould be efpecially formed, and by
what means it may be conttituted, as
far as poffible, the beft. But fince we
believe that the world always had a be-
ing, we ought in confequence to affign
a perpetual providence to the world; on
this account, that it is formed according
~ to intelle®, an intelle& not preceding

13
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in time, but prior, becaufe the world is
its offspring, and becaufe intelle is the
caufe, and, as it were,- the principal
form and exemplar of the world, and
the world its image, perpetually fubfift-
ing in the fame manner, and flowing
from thence as its fource. But the man-
ner of its production is as follows: the
nature of intelle&, and of being, is the
true and primary world, not diftant
from itfelf, neither debile by any divi-
fible conciition, nor indigent through
any defet in its parts, fince no part is
there feparate from the whole, but the
whole of its life, and the whole of its
intelle&, ever living in one, and at the
fame time ever intelligent, renders a
part as the whole, and the whole ami-
cable to itfelf; where one thing is not
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feparated from another, nor any thing
folitary or deftitute of the reft; and on
this account one thnng is not detrimen-
tal nor contrary to another. But fince
intelle& is every where, it abides every
where perfe&, neither admitting muta-
tion nor the operation of one thing in
another ; for on what account fhould it
ac in another when it is deftitute of no-
thing? And why fhould reafon there
produce reafon, or intelle&t another in-
telle¢t; fhall we fay becaufe it can of
itfelf produce fomething ? But if this is
the cafe, its being could not be altoge-
ther previoufly perfe&, but it would fo
far endeavour to produce, and be moved,
as it poffeffed fomething in. itfelf of a
fubordinate and imperfect nature. But
to beings berfe&ly blefled, itis fufficient
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to abide in themfelves, and ever to re- V
main in the fame uniform mode of ex-
iftence ; but to be engaged in a multipli-
city of affairs is not fufficiently fafe, fince
it compéls thofe who are employed in
this manner to wander from themfelves.
But fo far alone is the exemplar of this
world blefled, as by not operating he
produces the greateft effects, and abi-
ding in himfelf, in life ever vigilant and
perfe&, performs that which is neither
contemptible nor fmall.

- From this true intelligible world there-
fore, completely one, this intelle&t itfelf,
our world depends, which is not truly
one; it is diverfified therefore and dif-
tributed into multitude, in which one
thing becomes foreign and diftant from
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another; fo that friendfhip alone ne
Jonger flourithes here, but difcord arifes
by diftance from its fource, and through
its defe& fome things are neceflarily in
a ftate of oppofition to athers: for here
no part is fufficient to itfeff, but while
it externally fecks: after fafety, it brings
_ war upon that by which it is preferved.
But this world was produced, not from
any certain reafoning power concluding
that it thould be made, but from a ne-
ceffity that a fecondary nature thould infe-
parably attend that which is primary and
the exemplar ; for this intelligible world
is not of that kind that it could poffibly
be the laft of things: it is indeed the
firft of beings, poflefling an abundant
power, a power univerfal, capable of
producing every thing, without the necef*
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fity of inquiring in order to’ fabricate ;
fince if we fuppofe it to operate by in-
quiry, its energy ‘could not be fponta-
neous and truly its own ; but its eflence
would .be fimilar to that of an artificer,
who does not derive from himfelf that
" which he produces, but provides it as
fomething adventitious by learning and
inquiry. Intelle&, therefore, diffufing
fomething of itfelf into matter, refiding
in itfelf ever quiet and immoveable,
fabricates all things; but that which
flows from intelle& is reafon, which will
always continue to flow while intelle&
itfelf remains in the order of things. .
And as in the reafon which is inferted
into feed, all things exift together in the
fame, and one thing neither oppofes,
difagrees with, nor hinders another,
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‘while, in the mean time, from the evo-
lution of the feed, fomething is pro-
duced in the fubje& mafs, in which one
part is diftant from another, and mutual
oppofition and difcord arifes; fo from
one intelle®, and reafon flowing from
it, this univerfe diftant from itfelf arofe.
Hence, by a neceflity of nature, fome
things are born amicable and falutary to
each other, while others are pernicious
and unfriendly; and partly with confent,
and partly averfe, they alternately de-
ftroy and are deftroyed, fo as by
their decay to. produce mutual genera-
tion without end. At the fame time
reafon, the mighty builder, forms one
harmony from thefe a&ive and paffive
natures, and while every one produces
a found peculiar to itfelf, binds the uni-
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verfe in perfet union and confent. For
this univerfe is not felf-fufficient, like
intelle¢t and reafon in the intelligible
world, but participating of thefe; hence
it requires the band of fympathy and
confent, from the concurrence of necef-
fity and intelle&t : neceflity drawing it
down to an inferior nature, and caufing
it to incline into the privation, and, as
it were, fhade of reafon, fince it is itfelf
deftitute of reafon; in the mean time
intelle® ruling over neceflity. For
the intelligible world is reafon alone,
nor is it poffible that any other produc-
tion can be equally perfe& and divine ;
fo that whatever is produced pofterior
* tointelle&, neceffarily pafles into fome-
thing inferior and is no longer reafon,

nor yet a certain matter alone, becaufe
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it is endued with order, and is therefore
of a mixed and compofite nature.  What
the world ends in therefore is matter
énd reafon, but that from which it arofe,
and by which it is governed, is foul,
urging that which is mixed, and which,
without labour and fatigue, by its pres
fence alone eafily rules the whole; nor
can any one with propriety detra& from
the beauty of this corporeal world, or
accufe it, as if it was not the beft of all
things conftituted with body ; nor again
blame the caufe from which the world
arofe. In the firft place, becaufe the world
was formed by the fame kind of neceffity
as the thadow by any fubftance obftru&-
ing the light, and was not conftructed
by the counfel of reafon, but from a
more excellent efleace, naturally gene-
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rating an offspring fimilar to itfelf; and
neither, in the next place, fuppofing the
world caufed by difcurfive confideration,
is it a difgrace to its author; for he
formed it a certain whole, entirely beau-
tiful, {ufficient, and friendly to itfelf,
equally according and corréfporident, as
well in its lefler as in its greater parts.
He, therefore, who by a furvey of the
parts blames the whole, blames foolithly
and without a caufe; fince it is hecef-,
fary, as well by comparing the parts
with the whole, to confider whether they
accord, and are accommodated to the
whole; as in furveying the whole to
negle&t a minute examination of its
~ fmalleft parts; otherwife we can no
longer be faid to blame the ‘uhiverfe,

but only fome of its parts, confidered as
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detached from the whole: juft as if a
man fhould folely confine himfelf to a
furvey of the hair, or fome particular
limb, negle&ting in the mean time to
contemplate the divine {pectacle of the
whole man; or, by Jove, as if fome
one omitting every other animated be-
ing, fhould bring the moft abje& as an
inftance of want of beauty in the whole,
and negle&ing all the human kind,
fhould adduce for the purpofe Therfites
alone. But fince the generated world is
a colle&tive whole, if we apply the ears
of our intelle& to the world we fhall,
perhaps, hear it thus addrefling us:
¢¢ There is no doubt but I was produced
¢ by divinity, from whence I am formed
¢ perfect, compofed from all animals,
“ entirely fufficient to myfelf, and defti-
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¢ tute of nothing; becaufe all things are
¢ contained -in my ample bofem, the
¢¢ nature of all generated beings, gods
¢ vifible and invifible, the illuftrious
¢ race of demons, the noble army of
¢ virtuous fouls, and men rendered hap-
¢ py by wifdom and virtue: nor is
¢¢ earth alone adorned with an endlefs
¢¢ variety of plants and animals, nor
¢ does the power of univerfal foul alone
¢ diffufe itfelf to the fea, and become
¢ bounded by its circumfluent waters,
¢ 'while the wide expanfe of air and’
¢ zther is deftitute of life and foul ; but’
¢¢ the celeftial fpaces are filled with illuf-
¢ trious fouls, fupplying life to the ftars,
¢ and dire&ing their revolutions in ever-
¢ lafting order. Add too, that the ce-
¢ leftial orbs, in imitation of intelle&,
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¢ which feeks after nothing external,
¢ are wifely agitated in a perpetual cir-
¢¢ cuit round the central fun. Befides,
¢« whatever I contain defires good, all
¢ things colle&ively confidered, and par-
¢¢ ticulars according to their peculiar
¢ ability; for that general foul by which
¢ Jam enlivenéd, and the heavens, the
¢ moft illuftrious of my parts, continu-
¢¢ ally depend on good for fupport; to-
¢ gether with the gods which reign in
“ my parts, every animal and plant,
¢ and whatever I contain which appears
¢ deftitute of life : while fome things
¢¢ are feen participating of being alone,
s¢ others of life, and others befides this
¢ are indeed with fentient powers; fome
¢¢ poflefs the ftill higher' faculty of reas
¢ fon, and laftly, others are all life and
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« intelligence; for it is not proper to res
¢¢ quire every where equal things among
¢ fuch as are unequal, nor to expet
¢¢ that the finger fhould fee, but to af+
¢ fign this as the province of the eye,
¢¢ while another purpofe is defired in the
¢ finger, which can, I think, be no
¢¢ other than that it remains as a finger
¢¢ and performs its peculiar office.”

No one then ought to wonder that
fire is extinguifhed by water while it
often confumes other things, fince fome-
thing different from water was the caufe
of its exiftence; nor is it improper that
fire fhould be deftroyed by fomething
not produced from itfelf; befides its
very being proceeds from the corruption
of another, and it brings no impropriety
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or diforder from its corruption, and in
the place of fire which is extin&, ano-
ther fire flourithes and abides in the in-
corporeal heaven, where every thing
abides in immaterial and immutable
perfeftion : but in this intelligible hea-
ven the univerfe ever lives, together
with its moft honourable and principal
parts. But fouls alternately changing
their bodies pafs into other forms, and
as often as a foul is able to rife beyond
the bounds of generation it lives with
univerfal foul. But bodies are changed
according to form, and particulars ac-
cording to the whole, fince animals are
produced and nourifhed by their inter-
pofition ; for life is here moveable, but
there immoveable,
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For it is indeed requifite that motions
thould arife from an immoveable nature,
and that from life, ever vigilant and
flourithing in itfelf, another life fhould
emanate, as it were, a vital and unftable
blaft, and nothing more thanthe breathing
of a quiet and permanent life. Befides,
the mutual oppofition and deftrucion
of animals among themfelves happens
from a neceffity of nature, fince they
were not born with an eternal perma-
nency of being, but are produced be-
caufe reafon occupies the whole of mat-
. ter, poflefing all things in itfelf which
abide in the fupernal heaven; or from
whence could they arife unlefs they ex-
ifted there ?” Hence we may affirm, thag
the mutual injuries of men among them-
felves proceed from the general appetite
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of goed, when incapable of obtaining -
good they deviate from the right way,
and offenfively invade whatever they
meet : like men wandering in the dark,
who are liable every moment to moleft
and be molefted by each other. But
thofe who a&t unjuftly fuffer punithment
as well by the pofeffion of a depraved
foul from acions that are evil, as becaufe
in conformity to a certain order they
pafs into an inferior place ; for nothing
can ever fly from the order of univerfal
Iaw. But order is not, as fome think,
inftitated on account of the prevwrica-
tron of order, nor law on account of the
tranfgreffion of law, as if thefe were pro-
duced ‘throngh more debafed natures,
but rather becaufe order here is adven-
titions; fo that becaufe order is, a tranf-

K 2
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greflion of order takes place, and be-
caufe perfet law and perfe& reafon
exift, a tranfgreffion of law and reafon
enfues; but yet ot in fuch a manner as
that things better become worfe, but
becaufe beings indigent, and which
ought to receive a better nature, often,
either fpontaneoufly or from fortune, or
external impediment, cannot receive the
good which they require: for whatever
ufes adventitious order, cannot perhaps
follow that order, either from the impe-
diment of interior vice, or from fome
foreign circumftance of being. Many
things befides fuffer from others, which
are unwilling at the fame time to moleft
them, and purfue a different courfe; but
animals, which poffefs of themfelves a
fpontancous motion, as well tend to
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things better as glide to inferior natures.
But it is not perhaps proper to inquire
from the very inclination or lapfe itfelf
to a worfe condition; for the force of
‘deviation, though fmall at the begin-
ning, by perfeverance of progreffion in
the fame way, becomes more and more
affiduoufly perplexed and erroneous :
indeed, wherever body is prefent, defire,
by a neceffity of nature attends ; befides,
whatever primariiy and fuddenly occurs,
and is not immediately perceived and
apprehended, produces at length an
eleGtion to that nature to which fome
individual was firft inclined. But pu-
nithments follow under the adminiftra.
tion of divine juftice; nor is it uhjuﬁ:
that the bafe foul thould fuffer cenfonant
to its affetion, ner is it requifite that
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thofe thould be happy who perform no-
thing worthy of felicity ; but the good
alone are happy, becaufe it is on this
very account that the gods are bleffed.
If, then, fouls in this world are capable
of felicity, it is not lawful to complain
that in this region of fenfe fome are
unhappy, but we ought rather to accufe
their imbecility, becaufe they are not .
able ftrenuoufly to contend where the
honours of virtue are propofed as the
geward. For who can juftly complain
that thofe who are not yet become diving
do not poflefs a divine life? Hence it is
that poverty and difeafc are things of
no moment to the good, and are ufeful
to the evil: befides, it is neceflary fome-
times to be fick, fince we are invefted
with body. Nor arc.things of ‘this
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kind eatirely ufelefs to the common or-
der and plenitude of the univerfe; for
as reafon, the great artificer of the world,
makes the corruption of fome things
fubfervient to the generation of others,
{(fince nothing can efcape its univerfal
comprehenfion,) fo a depraved body,
and a foul languid by corporeal paffions,
are fhortly comprehended under another
feries and order, fome of which confer
to the good of the patient, as poverty
and difeafe; but depravity brings fome-
thing ufeful go the umiverfe, by becom-
ing an example of its juftice, and the
fource of abundant utility ; for it renders
fouls vigilant, and . caufes them to in-
‘quire diligently what path they muft
purfue moft powerfully to decline the
precipice of evil. It is likewife fubfer-
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vient to our becoming acquainted with
the fuperlative worth of virtue, by a
comparifon of thofe evils which affli&k
the vicious foul ; not that evils originate
on this account, but, as it was previ-
oufly obferved, reafon, the artificer of
the world, applied them to the beft ad-
vantage ; but to be able to make evil
things fubfervient to good purpofes is a
proof of the greateft poffible ability.
Reafon is likewife able to ufe things
which are produced formlefs to the ge-
neration of other forms; and we ought
to reckon evil the perfect defect of good.

‘But it is neceffary that a defe& of
.good fhould take place in this region of
Aenfe, becaufe the good which it partici-

pates fubfifts in fomething different from
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itfelf, and that fomething which is diffe-

rent brings a defet of good, fince that
in which it refides is not good.

On this account, as Plato fays, it is
impoffible that evils can be entirely ex-
tirpated, becaufe fome things poffefs a
capacity of receiving good inferior to
others; and others again are different
from good, deriving the caufe of their
fubfiftence from thence, and becoming
fuch on account of their extreme dif-
tance from good ;' but to thofe circum-
ftances which appear frequently to hap-
pen contrary to order and right, as when
evil is the portion of the good, or good
the lot of the evil, we may properly -
reply, that nothing evil can happen to
the good, nor any thing good to the
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evil. For if it {hould be faid that many
things contrary to nature happen to the
good man, and many things confonant
to nature to the wicked, and how in this
cafe can a right diftribution of things
fubfift ? we anfwer, that if what is ac-
cording to nature neither adds any thing
of felicity to the good, nor takes away
any thing of depravity from the evil,
and what is againft nature takes away
nothing from the good, of what confe- -
quence is it whether the one fubfifts in
preference to the other? For though an
evil man fhould be beautiful in his body,
but a good man deformed, yet, as far as
poffible, ftudy the beautiful and fit in all
his ations, we ought net to blame the
order of things, but efteem fuch a dif-
penfation as the work of the moft bene-



{ 139 ]

ficent providence. But if it'is faid that
it is by no means proper that the evil
{hould be the lords and rulers of cities,
but the good in a ftate of fervitude; for
though circumftances of this kind add
nothing to the evil or the good, yet an
evil ruler muft commit the greateft
wickednefs and injuftioe ; and that, be-
fides this, the evil conquer in battle, and
commit the moft bafe and barbarous
aftions on their unhappy captives; for
all thefe circumftances compel us to
doubt how they can fubfift under the
‘dominion of an all-wife providence ; for
though he who operates ought in the
execution of his work to look to the
whole, yet it is neceflary that the parts
alfo fhould purfue that which is moft
expedient to their natures, efpecially
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where they are animated and endued
with rational powers. Laftly it is pro-
bable that providence extends itfelf
through all things, and that its peculiar
employment is to leave nothing forfaken
and negle&ed; in confequence of which,
if we allow that the whole world depends
on intelle&, and that its power is dif-
fufed through the univerfe, we fhould
endeavour to demonftrate after what
manner particulars are rightly adminif-
tered. '

In the firft place then, we ought net
to be ignorant that when we inquire af-
ter beauty in things which are mixed,
we fhould not minutely feck after the
beauty of the parts from which they
are compofed, nor expe& to find pri-
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| mary natures in fuch as are fubfequent
and fecondary; but fince the world is
endued with a body, we muft allow
fomething accidental to the world from
the nature p’g body; we muft likewife
refpect its participation of reafon, as far
as its mixed condition can admit, and
reckon it conftituted fufficiently good,
if nothing is wanting which it is able to
receive.  Juft as if any one fhould con-
template the moft beautiful man upon
earth, yet it is not proper he fhould
think that he is the fame with man in
the intelligible world, but he fhould
efteem the work of the artificer fuffi-
| ciently complete if this man, though in-
vefted with ﬂe[fx, nerves, and bones, is
yet comprehended by reafon, and fo far
rendered beautiful as reafon, diffufing:
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itfelf over matter, is able to effe®. This
being granted, let us now reply to the
preceding inquiries ; for, perhaps, by a
folution of thefe doubts, we fhall be able
to difcover the admirable gift of provi-
dence, and the wonderful power which
is the artificer of this world. -

Concerning the inherent aétions of
fouls, which are to be placed i the
fouls themfelves when they act bafely,
as when fuch as are unjuft hurt others
that are juft; or as when the unjuft mo-
left the unjuft, (unlefs perhaps fome one
fhould aﬁgn providence as the caufe of
their depravity) is it proper to require
of providence the reafon of the deed ¥
or ought we not rather to refer the caufe
into the cle&ion of the fouls themfetves?
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For it is faid that fouls eught to have
their peculiar motions, and in the pre-
fent world no longer exift as fouls alone,
but as animals: befides it is ‘not won-
derful, fince this is the cafe, that they
fhould poflefs a life aptly corre'fpondent
to their condition ; for we muft not fup-
pofe that becaufe the world was they
came hither, but prior to the world,
confidered. as an effe&, they reckoned
they fhould fhortly, as it were, take
care of mundane concerns, become the
caufes of their fupport, and govern the
fluctuating empire of bodies: in what-
eyer manner thefe operations take place,
whether by prefiding they attribute
fomething of themfelves to the fubjeéts
they command, or by immerfion into
matter, or in fome other way, become
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thus conne&ed with body, however this

may happen, providence is not to be
blamed. But when any one confiders -

the dominion of providence by drawing
a comparifon between the evil and the
good, and reflets that the good are
poor but the evil rich, and that for the
moft part the bafeft of mankind poffefs
more than the neceffities of human na-
ture require, and befides this rule over
kingdoms and empires with arbitrary
fway, what will fuch a one fay?, Per-
haps he will doubt whether providence
extends as far as to the earth. But fince
all things elfe are conftituted according
to reafon, we have a fufficient teftimony
that providence defcends to the earth ;
for animals and plants participates of
reafon, foul, and life. But it may be
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faid, providence extends thus far, but
does not exércife dominion : however,
fince the univerfe is one anifnal, an afs
fertion of this kind is juft as if any one
fhould fay, that the head and face of a
man are conftituted by nature, that is,
by a fupervening feminal reafon, but
that the other parts of the body arofe
from fortuitous or neceffary caufes, and
on this account become fecondary and
inferior; or elfe proceed from the im-
becility of nature. But furely it is nei- -
ther holy nor pious, to allow that even
thefe are not beautifully difpofed, and
by this means to accufe both the artificer
and his work.

It remains therefore that we inquire
after what manner all thefe are rightly

L
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adminiftered and preferve an invariable
order; or if this is denied, it is proper
to explain the mode of their conftitution,
or rather to fhew that they are not badly
difpofed. The fupreme parts of every
animal, I mean the head and face, are
more beautiful than the parts fituated in
the middle and extreme. With refpet
to the univerfal diftribution of things
men are in the middle and inferior ranks :
but in an order more fublime, the celef-
tial regions, with the gods they contain,
and thefe gods contain the greateft pan
of the. world, and the heavens them-
felves confined in circular bounds;
but earth is, as it were, the centre of
the univerfe, and ranks among the num-
ber of ftars. Many are apt to wonder
that man thould live unjuftly, becaufe
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they confider him as a being highly ve-
nerable in the univerfe, as if there was
nothing more completely wife; but in
reality man is only the medium between
gods and brutes, and verges in fuch a
manner to éach, that fome men become
more fimilar to the divinities, and others
to brutes, while the many preferve an
equal condition between both. Thofe
therefore, who by their depravity ap-
proach to the condition of brutes, feize
thofe who exift in the middle ranks, and
overpower them with fuperior force, but
the vanquithed are in this cafe better
than the conquerors; they are, however,
overcome by fubordinate natures, fo far
as they are themfelves fubordinate, def-
titute of good, and incapable of refif-
tance. If, therefore, we fuppofe that a

L2
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number of boys well exercifed and
fkilled in corporeal accomplithments,
but endued with fouls bafe and unin-
formed, fhould in the art of wreftling,
vanquifh thofe who are equally unexer-
cifed in their bodies and fouls, fheuld
feize their food and ftrip them of their’
foft effeminate garments, is there any
thing in this cafe which appears hard,,
or ridiculous? Can it be fhewn why it is.
not right that the Legiflator fhould per-
mit fuch to fuffer the juft punithments
of an ignorant and huxurious life? Since,
though previoufly acquainted with the
nature of the Gymnafium, through un-
cultivation and effeminacy, they have fo-
neglected the cultivation of themfelves,.
as to become like delicate lambs the
prey of voracious wolves. To fuch,
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therefore, who perpetrate evil of this’
kind, the firft punithment which im-
pends is, that they become wolves and
unhappy men; and afterwards a punith-
ment is-prefcribed proportionate to the
nature of their offences. For thofe who
become evil are not fuffered to die, but
always follow a former ftate of being,
fuch as is agreeable to reafon and na-
ture; things inferior, fuch as are inferior,
and things fuperior fuch as are fuperior:
but not after the manner of the Gymna-
fium, or wreftling place; where nothing
but fport is to be found. For it is ne-
ceffary after the youth increafe in years
and ftature, and have unikilfully grap-
pled with each other, that they fhould
both be armed and affume more excel-
lent manners than they poflefled in the
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fchool of wreftling. And now fome of
thefe are unarmed, and are confequently
conquered by the armed ; where indeed
it is not neceflary that a god himfelf
fhould contend for the imbecile, inca-
pable of war. For the law fays, that
{afety is to be expected not from impo-
tent withes, but by fortitude in battle.
Nor is it fit that thofe who fimply defire
fupport, but that fuch as cultivate the
earth fhould colle its fruits, nor that
thofe fhould be well who negle&t the
care of health; nor ought it to be mat-
ter of grievous complaint, if the evil
gather a multiplicity of fruit, through a
fedulous atention to agriculture. Be-
fides, it is ridiculous ta perform every
other thing pertaining to life according
to our own peculiar dctermihation,
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though not in fuch a manner as may be
pleafing to the divinities ; but to require
fafety alone from the gods, at the fame
time negleting the means by which the
' gods order mankind to be preferved.
We may likewife add, that death to
thefe is far better than a life of fuch a
kind as the laws of the univerfe are un-
willing fhould be endured. If, there-
fore, while things contrary to order and
reftitude take place through the perfe-
verance of folly and vice, divinity thould
remain filent, and vengeance perpetually
fleep, providence might be accufed of
negligence, as if it permitted the do-
minion of depraved natures. But the
wicked alone rule with arbitrary fway,
through the cowardice and indolence of
the natures fubjett to their command ;
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for this is more juft than to accufe pro-
vidence of negle&,

But it is by no means neceffary that
providence fhould operate in fuch 3
manner as to leave us entirely paffive,
for if providence is all things, and alone
the efficient, it will no longer be provi-
dence; for who can it any longer re-
ward or punith? fince divinity alone
would be every where, and all things.
But the truth is, that divinity is indeed
prefent, and inclines itfelf to every one,
yet not fo as to deftroy the eflfence of
any thing: but, for example, when it
approaches to man, preferves that in
hirh which conftitutes his effence; but
this is no other than defending vital
beings by the immutable laws of provi-
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dence, and this prefervation confifts in
a&ing agreeably to the injunctions of
law. But this law ordains that a good
life fhall be the portion of the good after
death, but to the evil the contrary; but -
it is impious to fuppofe that the evil,
who alone confide in indolent withes,
fhould be conftantly guarded by the
prefence of divinity: nor is it proper
that the gods, by an intermiffion of their
own peculiar happy life, thould difpenfe
particular employments to the wicked
correfponding to their bafe defires; fince
it is even improper that good men, lead-
ing a life fuperior to the common con.
dition of humanity, thould be employed
in the government of fubordinate affairs.
The human genus, therefore, is indeed
an animal, yet not the moft excellent of
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all things, but obtaining and chufing a
middle order, at the fame time, by the
care of a beneficent providence, is not
fent to be deftroyed in this inferior fta-
tion, but is affiduoufly recalled to a
more exalted ftate of being, by every
machine which divinity employs, for the
purpofe of giving ftrength to its virtue
and goodnefs. Hence it is, that the
human kind never lofes the rational fa-
culty, but participates, though not in
the higheft degree, of wifdom and in-
telle&, and art and juf’cicg, each of which
men mutually exercife among them-
felves ; fo that thofe who treat others in-
jurioufly, think they act juftly; for they
judge every one worthy of punithment
whom. they 'inténtionally injure. In
fhort, man is as beautiful a work as pof-
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fible in his prefent condition, and is fo
conftituted in the univerfal feries of ex-
iftence, as to enjoy a better portion than
every other terrene animal; fince, no
wife and prudent being would blame
other animals inferior to man, when he

confiders how much they confer to the
' ornament of the earth: for it would

furely be ridiculous to detrac any thing
 from the nature of animals becaufe they
fometimes devour men; as if it was
proper that men fhould live, in perfe&
fecurity, a life of foft eafe and inglorious
floth. But it is neccﬁ'afy, to the order
of the whole, that even favage animals
fhould exift, whofe utility is partly fel-
évidcnt, and is partly brought to light
by the future circulations of time; fo
that nothing either relative to themfelves
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_or to man appears to be in vain. But
he who blames the difpofition of things
becaufe many animals are of a ruftic
nature, is alone worthy of laughter ; be-
caufe this is even the province of men;
and though many are not obedient to
the will of man, but relutantly obey,
we ought not to wonder at their refif-
tance.

But if men are unwillingly evil, nei-
ther thofe who injure others, nor thofe
who are injufcd, can be juftly accufed ;
indeed if there is a neceffity that men
thould be evil, whether frofn the celef-
tial motion, or from a certain principle
producing in an orderly feries all that is
confequent, evil muft be naturally pro-
«duced : but if reafon is the artificer of



[ 57 ]

all things, how can it be excufed from
ading unjuftly ? Perhaps it may be faid
that the evil are not {fpontaneoufly guilty, |
becaufe the crime itfelf is not voluntary ;
but this does not prohibit their acting
from themfelves, for guilt is the refult
of their operations, or they could not
be guilty if they were not the authors of
fuch actions. If it be faid they are evil
from neceffity, this is not folely to be
admitted externally, but becaufe they
are guilty from a certain common con-
dition. And with refpe& to what is faid
of the celeftial motion, we muft not al-
low fo much to its influence as if nothing
remained in our power; for if all things
are produced externally, they muft cer-
tainly be produced in fuch a manner as
their authors pleafe; on which account,



[ 158 ]
mankind can have no ability of alting
contrary to their determinations, and
will be no longer impious, if the gods
are the perpetrators of all that is evil
and bafe, though in reality this pros
ceeds from the conduét of mankind
themfelves. But a principle being once
given, confequences will every where be
conne&ted with their caufes: and man-
kind are the prineiples of their actions,
and are therefore fpontaneoufly moved
to whatever is honeft and good, which

principle is itfelf fpontaneous and free.

But it may be afked, whether particu-
lars are not produced from certain phy-
fical neceffities and confequences, and
are, as far as poffible, the beft? Perhaps
not in this manner, but ruling reafon
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itfelf, produced all things, and willed
them in that order in which they now
exift, fo as rationally to produce what-
ever is called evil, being unwilling that
all things fhould be equally good : for
as the artificer in the formation of an
animal does not make every part an eye,
fo neither does reafon fafhion every thing
a god; but fome things it appoints in
the order of gods, and others of a fol-
lowing nature in the rank of dzmons,
and after thefe men and fubordinate
animals : nor is it on this account to be
accufed of envy, fince it operates as -
reafon poffefling an intelleCtual variety.
But we who repine at the order of
things, are affeted in a manner fimilar
to thofe who, unfkilled in the art of
painting, cortidemn the painter, becaufe



[ 160 ]

the colours of his piece are not évery
where equally beautiful and bright;
while the paintet, in the mean time, has
affigned to every part that which is pro-
per and the beft. Cities too, that are
well inftituted, are not equatly difpofed
in all things > befides, who that is not
deftitute of underftanding, would blame
a comedy or a tragedy becaufe all its
" charaters are not heroes; but fometimes
a fervant, or a clown, with a ruder voice;
is introduced, performing his part? But
the poem would not be beautiful if the
fubordinate chara&ers were taken away,
fince it is complete alone from the refult
of the parts. |

1f, then, reafon, entirely accommoda-
ting itfelf to master, produced all things,
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confifting, as they appear, of diffimilar

parts, from the omniform nature of rea-
fon, the artificer, certainly that which is
generated can have nothing fo formed
more beautiful than itfelf: and fince it
is not fit that reafon thould be compofed
from all things perfectly conformable
and fimilar, it cannot be blamed, be-
caufe, though all things, it is in every
part different. But if it is faid, after
what manner can reafon a& rightly if
it introduces other fouls external to itfelf
into the world, and compels them, con-
trary to their nature, to co-operate with
the mundane fabrication, and many of
them to pafs into an inferior condition ?
We reply, it is proper to believe that
fouls themfelves are, as it were, parts of
this univerfal reafon, and that reafon

M
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does not harmonize things fubordinate
to the world by previous prodution,
but when it is convenient and proper,
difpofes them, already produced, ac-
cording to the dignity of their nature.
Befides, that argument in favour of pro-
vidence is not to be defpifed which
teaches us not always to regard the pre-
fent appearance of things, but to refpect
their paft and future circulations; for by
this means a juft retribution fubfifts,
while an exchange is made from unjuft
and tyrannical mafters in a former life
to fervants in a following exiftence; and
from the abufe of riches at prefent to
the want of them hereafter; in which
cafe poverty will not be ufelefs to the
good. In like manner, he who has un-
juftly deftroyed any one, fhall be in a
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fimilar manner unjuftly flain— Ubjuftly

with refpet to him who is the caufe of
his deftruttion, but juftly as far as per-
tains to him who is deftroyed. Indeed
it is not right to believe that any one is:
a fervant by a blind diftribution of
things, nor that any one is taken captive
by chance, or without reafon is vio-
lently affaulted, but that in a former
life he perpetrated what he fuffers for
in the prefent: fo that he who formerly
deftroyed his mother, fhall afterwards be
born a woman and be flain by her fon ;
and he who has ravithed a woman, fhall
afterwards be changed into a woman
and be ravithed. And this is the mean-
ing of the oracle of Adraftria, or the in-
evitable power of divine law; for an
inftitution of this kind is doubtlefs

-
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Adraftria, true judgement and juftice,
and admirable wifdom. Indeed it is
lawful to conjeCture, from the daily ap-
pearances in the world, that fuch an
order always fubfits, where doubtlefs a
certain order of this kind runs through
all things, even fuch as are leaft and

-moft inconfiderable, and a wonderful

art is every where evinced, not alone in
things divine, but even in fuch as from
their diminutive nature may be judged
unworthy the notice of providence. For
in the moft abje& of animals there is an
artificial and ftupendous variety, and
the fkill of divinity propagates itfelf
even to the very leaves and fruit of
plants; where the beauty of the forms,
and the aptnefs and facility with which
they flourith, may properly excite our

\s‘
i
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admiration; fince, without any labour of
nature, they germinate in fuch variety
in an unceafing circle of generation and
decay, while things fuperior are not
conduced in an order entirely fimilar to
thefe. Whatever therefore exifts by al-
ternate changes of condition is not rafh-
ly tran{fmuted, nor aflumes a variety of
forms from the arbitrary power of chance,
but in fuch a manner as it is proper for
the power of divinity to act; for every
thing divine energizes in fuch a manner
as the peculiar nature of divinity re-
quires, which is ever according to its
own exalted eflence. But its eflence
unfolds in its operations the beautiful
and juft, for unlefs thefe abide in a di-
vine eflfence they cannot any where
fubfift. '
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Order therefore is fo inftituted accord-
ing to intelle&, as to abide without the
difcurfive power of reafon, and fo abides,
that if any one was able to exercHe his
reafon in the moft perfe&t manner, he
would be beyond meafure aftonifthed to
find the whole fo conftituted that his
reafon cannot conceive any other difpo-
fition of things more orderly than what
particular natures continually evince ;
which always poffefs more of an intel-
letual form than the order of our rea-
fon can either conceive or produce. In
every kind of things therefore which
exift, it is not lawful to accufe reafon,
the great efficient caufe, unlefs fome
one fhould think it neceffary that every
thing fhould be produced cterna‘l, like

intelligible natures, requiring an abun-
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dant accumulation of good, and not
thinking the form attributed to every
thing of itfelf fufficient: juft as if he
fhould blame nature in the formation of
man becaufe fhe did not give him horns
for his defence, not confidering that rea-
fon is neceflarily diffufed through all
things, but in fuch a manner that leffer
things are contained in fuch as are
greater, and parts in the whole, which
confequently muft be unequal to the
whole, or they would no longer be
parts. Every,th'ing indeed fupreme is
all things, which is not the cafe with
particulars inferior and fubordinate; fo
that man, -confidered as a part, cannot
be all that is perfe& and fair. Andif
at any time fomething is found in cer-
tain parts which is not itfelf a part,
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through this it likewife becomes an all.
Nor is it requifite that every particular
" confidered as an individual fhould pof-
fefs the higheft degree of virtue, or it
could no longer be called with propriety
a part. Nor muft it be faid that a part
adorned with a high degree of dignity
and excellence detralts, as it were,
through envy from the whole, for it
produces a more beautiful whole in pro-
portion to its fuperior dignity of excel-
lence; fince it becomes beautiful fo far
as it 1s fimilar to the whole, and is at
the fame time fo ordained, that in man,
confidered according to his prefent fitu-
ation, fomething beams forth to view,
~ like ftars which glitter in the divine
heaven. So that we muft conceive that

demons and men refemble large and
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beautiful ftatues, whether we fuppofe
them animated or fafhioned by Vulca-
nian art, decorated in the face and breaft
with fplendid ftars, and fo difpofed as

properly to produce the gracefulnefs of
the whole.

Particulars, therefore, confidered in
themfclves, appear to be rightly admi-
niftered, but the mutual conne&ion of
thefe, as well of things which are pro-
‘duced as of thofe in perpetual genera-
tion, is the fource of doubt and objec-
tion ; at one time refpecting the mutual
voracity of brute animals, and at ano-
ther time the oppofition of men againft
each other: likewife from that perpetual
war which can neither be fuppreffed nor

be eafily borne, efpecially if reafon, the
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artificer of the world, defigned all this
fhould take place, and it is faid every
thing is thus beautifully difpofed. For
to thofe who urge fuch objections the
reafon will no longer be fufficient which
affirms that as much as poffible all things
are in a good condition of being, and
that matter is the caufe of every fubor-
dinate nature, and of the impofiibility
that evil fhould be radically deftroyed ;
fince it is neceflary things-fhould be thus
conftituted for the beft: nor does mat-
ter by its approach (it may be faid) pof-
{efs dominion, but rather, reafon will

be, according to this hypothefis, the

’

caufe of matter. Reafon, therefore, is
the principle of all things, and whatever
is produced is the refult of its energy,
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whether rifing to perfetion or tending
to decay.

, What neceflity then is there, you will
fay, of that perpetual and natural war
which fubfifts among animals and men ?
We may reply, that perhaps the mutual
deftru&tions of animals are neceflary be-
caufe they are certain viciffitudes requi-
fite to the permanency of the fpecies,
which could not continue if no one was
deftroyed. And if they perith in a pro-
per time, fo that udlity to others may
arife from their diffolution, what reafon
is there for complaint? But what if thofe
which are devoured in this life revive
again in another ? Juft as in the {cene
of a play, where one of the aflors ap-
parently dies, but fhortly after changes
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his drefs, and affiuming the appearance
of a different perfon, returns to the
fcene? But perhaps fome one may fay,
that the death in this inftance is only
fititious; but if to die is only to change
body, no otherwife than fhifiing a gar-
ment in a {cene, of if death is an entire
defertion of body, like the final exit in
a comedy from the play, where never-
thelefs he who departs will hereafter
return to the play, what evil can this
mutual commutation of animals pro-
duce? which is indeed much better than
if they had never been born; for then
there would be nothing but a total
blindnefs 2nd impotence of life; but
now, fince there is abundant life in th=
uiverfe, it produces and varies all
things in life; nor can it reftrain it-
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{elf from continually producing beau-
tiful animals, like ludicrous phantoms
particularly grateful to the view.—
But the arms which men mutually em-
ploy againft each other, fince they are
mortal, and contend in a becoming
order, like thofe who fport by dancing
in armour, plainly declare that all the
ftudies of men are mere {ports, and that
diflolution is by no means to be ac-
counted dreadful and hard. So that
thofe who are fuddenly flain in battle
only anticipate future death in old age,
by paffing away more fwiftly and re-
turning again. And thofe who are de-
prived of their fortunes by the hand of
violence, may eafily perceive that they
were not formerly their own, and that
the unjuft detainers of them are to be
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derided for the pofleffion, fince they in
their turn will be ftripped of them by
others : and even though they might re-
main fecure from rapine, yet the poffef-
fion will be worfe than the lofs of him
from whom they were violently feized.
We ought therefore to contemplate the
ﬂaﬁghter and deftruction of cities, the
rapine and prey, like the fcenes in a
theatre, as nothing more than certain
tranfmutations and alternate changes of
figures; and weeping and diftrefs every
where as delufive and fititious. For in
the particular aéts of human life, it is
not the interior foul and the true man,
but the exterior thadow of the man
alone, which laments and weeps, per-
forming his part on the earth as in a

more ample and extended f{cene, in
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which many fhadows of fouls and phan-

tom {cenes appear.

Such then are the works of a man
folely converfant with a life inferior and
external, and who does not perceive
that he only trifles, as it were, in his
moft ferious laments; for the worthy
man alone ferioufly applies himfelf to
concerns worthy of ftudy, but every
other man is nothing more than a phan-
tom and a trifle; though fuch as thefe
a& ferioufly in ludicrous concerns, be-
ing -ignorant at the fame time what
things are truly worthy of ftudy, and in
what manner they are to be ftudied,
and are on this account highly ridicu-
lous and abfurd. But if any one trifling
with thefe fhould fimilarly fuffer, he.
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.wou]d acknowledge himfelf engaged

among the plays of children, laying
afide the proper perfon with which he is
invefted : as if Socrates was to play, he
would certainly only play in his external,
and not in his inward and true felf.
And befides this it is proper to remem-
ber, that we muft not conclude.the pre-
fent appearances evil becaufe of the mul-
tiplicity of lamentations and complaints,
fince boys in things which are not evil

weep and lament.

If thefe things then are really fo, it
may be afked, how evil can any longer

exift? and where injuftice and error are

“to be found ? For after what manner, if

all things are adminiftered according to
Peffe& rc&titude and order, can thofe
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who a&, a& unjuftly and deviate from
what is right? And how can thofe be
unhappy who neither ac unjuftly nor
wander from truth? Befides, why are
fome things called according to nature
and others contr#ry to nature? Since
whatever 1s produced or operates paffes
through exiftence in a certain natural
order. Again, is it poffible on this fup-
pofition there can be any impiety againft
Divinity ? fince in this cafle the artificer
and his work may be compared to a
poet inferting among his fables a mimic
reviling and mocking the poet himfelf ?
In order to a folution of thefe doubts,
we fhall endeavour to explain what rea-
fon is in a more explicit manner, and
to prove the perfect rectitude of its na-
ture, Reafon, therefore, is as follows;

N
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for we fhould dare to declare its nature,
fince we may, perhaps, by this means,
obtain the end of our inveftigation.—
Reafon, then, I fay, is neither fincere
intelle&, nor intetlet itfelf, nor the ge-
nus of pure foul; but depending from
this, and, as.it were, a fplendour beam-
ing from intelle& and foul; from a foul
affetted according to intelle¢t: fo that
reafon is generated from thefe two as a
life, as it were, ever poflefling in itfelf
thought perfectly tranquil. But all life is
energy, even fuch as is the moft abject
" and vile; an energy not like that of fire,
but an en‘ergy of fuch a nature, that
where no fenfe is prefent, the motion is
far from being rafh and fortuitous. But
whatever participates of reafon ever pre-
fent, is on a fudden rationally affected,
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that is, becomes formed, as far as energy
‘according to life is able to form, and
moves in a manner correfpondent to its
participation of form. Hence its energy
is artificial, like one who is moved in a
dance; for the dance is thus fimilar to
artificial life; and he is moved by art,
and thus moves in the dance becaufe life
itfelf is in a manner art of fuch a kind.
And thefe things we have advanced,
that we may more plainly underftand
the nature of every kind of life. This
reafon, therefore, proceeding from one
intelle® and one life, and poffeffing
plenitude from both, is neither one life
nor one certain intelle&, nor is it every
where full, nor does it impart itfelf to
its participants wholly and univerfally :
but fince it poffefles in itfelf parts mu-

N2
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tually oppofed, and on this account in-
digent, it certainly unfolds the origin of
war and fedition, and {o is oze all if it is
not one; for being made an enemy to
itfelf through its parts, it is one and a
friend, in the fame manner as in a tra-
gic or a comic play, there is one reafon -
of the whole, in itfelf containing many
battles ; the fable in the mean time, re-
ducing all the diffonant parts into one
confent, and forming a regular difpofi-
tion of all the battles. So with refpe&
to the world, from one univerfal reafon
the ftrife of things diftant and difagree-
ing is deduced. Hence whoever affimi-
lates the world to harmony refulting
from oppofing founds, fhould inquire
why in the proportions themfelves things
repugnant are contained : if then in
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mufical modulation the harmonic rea-
fons or proportions produce founds acute
and grave and confpire into one; fince
the reafons of harmony are contained in
harmony itfelf, as parts in a greater
reafon; in a fimilar manner we may be-
hold contraries amicably blended in the
univerfe ; the white and the black ; the
hot and the cold; likewife animals wing-
ed, and without wings; wanting or en-
dued with feet; rational and irrational ;
while, in the mean time, all are parts of
one univerfal animal; and the univerfe
is homologous to itfelf, and is compofed
from parts at ftrife with each other, but
according to reafon, forming an harmo-
nious whole. It is therefore neceffary that
this one reafon fhould be one from the

canjunction of reafons contrary and not
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fimilar ; fo that fuch an oppofition con-
duces to its conftitution of every eflence;
for unlefs it was many and various it
could not be all things, and it could not
be reafon : but reafon is different confi-
dered in refpect to itfelf, and the great-
eft difference appears to be contrariety.
If reafon then is fomething different,
and that which is different is produive
of fomething, that which it produces
muft certainly be more different than
itfelf ; and confequently whatever is the
extremity of its produ&ions muft necef-
farily be of a contrary nature: and rea-
fon will be perfett if it caufes itfelf to
be not only a certain difference, but a
multitude of contrary natures:

Since reafon therefore is primarily
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what its effett is fecondarily, its produc-'
tions will be more or lefs contrary to
each other in proportion to their dif-
tance from their fource. Indeed this
fenfible world is lefs one than reafon, its
art;xﬁcer, and is, on this account, endued
with a nature more various, and replete
with contraries. Befides, the defire of
life is more vehement, and the love
more ardent, by which particulars are
wrapped into one. But lovers often de-
ftroy the objects of love through the
avidity of peculiar good, when fuch
fubje&s are obnoxious to corruption ;
befides, the natural love of a part to the
whole draws every thing within the
fphere of its attrattion to the whole.
Hence both good and evil are led

through contraries in a beautiful order,
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by an art, as it were, fimilar to that of
one leaping in a dance, of which we af-
firm the one part to be good and the
other to be evil, and fo the whole to be
beautifully difpofed. But they will no
longer appear to any one to be evil;
and perhaps nothing hinders; on this
hypothefis, that fome particulars may
be evil; though it will follow from
hence that they are not evil from them-
felves, Perhaps alfo, pardon is to be
granted to the evil, unlefs reafon itfelf
“determines to whom pardon is to be
granted, and to whom not. But reafon
fo operates that fhe is not ignorant of
fuch as are evil, and confequently de-
termines that the wicked, as fuch, are
not to be pardoned. And if one part
.of reafon is a good man, and another an
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evil one, the evil forms the greater part.
So that the conftitution of the univerfe
refembles that of a play, where the poet
appoints fome parts for the ators, but
ufes others according to their peculiar
naturé: for the poet is not the caufe
that one is firft in ability in the play,
another fecond, and again that another
ranks as the t.hird.; but diftributing the
reafons pertaining to each, he afterwards
affigns an order perfetly accommodated
to every one. Hence a place is deftined
to each, as well good as evil, in a man-
ner moft becoming and fit. Each there-
fore proceeds according to nature and
reafon in the part deftined to each, in
a becoming manner, obtaining the place
which he chofe; afterwards he pro-
nounces and adls, at one time, works



[ 186 ]

and words which are profane, and at
another fuch as are contfary; for the
players were affe®ted in fome particular
mode previous to the drama into which
they infert their peculiar manners. In
the dramatic fcenes of men the poet dif-
tributes his reafons to every a&, while
the power of performing well or ill en-
tirely depends on the afors; for this
province belongs to them independent
of the words of the poet. But in that
true poem the world, that which men
repeat according to their part, is adorned
with foul poffefling a forming nature:
and as the players are decorated by the
poet with peculiar characters, and are
clothed either with faffron-coloured, or-
ragged garments, fo, under the direc-
tion of reafon, the great mundane poet,
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perfonated foul is not left to the blind
guidance of chance; for fouls are intro-
duced on the ftage of the world accord-
ing to reafon, and are allotted characters
accommodated to each, in fuch a man-
ner, that the mundane tragedy or co-
medy may be beautifully performed. It
likewife introduces itfelf into the drama
in fuch a manner as accords with univer-
fal reafon, and afterwards pronounces
certain actions, and- whatever elfe the
foul performs from its natural difpofition,
after the manner of fome particular
fong. And as the voice or figure of the
actors is of itfelf beautiful or bafe, d
1s either the fource of gracefulnefs to
the poem, or mingles with it fome de-
fect of voice, and yet does not make
the play different from what it was be-
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fore, though it appears by this means
def.&ive; but the poet, who is the au-
thor of the drama, performing the of-
fice of a good judge, reje@s one of the
performers, blaming him according to
his demerit, but promotes another to
greater honours, and, if he has it in his
power, to a more excellent ac, but ano-
ther if poffible to one that is inferior ;—
in the fame manner foul, entering into
this univerfal poem the world, becomes
a part of its playful fcenes, and brings
with itfelf the ability of ‘performing its
part properly or amifs. In its entrance
too it is annexed to the order of the
reft, and fince every other nature is al-
lotted a part diftin& from foul and its
peculiar duties, it is defervedly rewarded
with honour, or punifthed with difgrace.’
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Befides, to the aCors in this mundane
play there is allotted a much greater
fcope for exertion, as conftituted in a
place more ample than the meafure of a
fcene; efpecially fince the author of the
univerfe gave them authority, and a
greater power, for the purpofe of pro-
curing many fpecies of manners, gef-
tures, and places. Souls therefore de-
fine the meafure of ignominy and ho-
nour from the variety of manners which
they exhibit; ‘where the habitaticns of
each are accommodated to their parti-
cular manners, fo as to harmonize with
the reafon of the univerfe, accommo-
dating to every one his ftation according
to the decjfions of juftice: juft as every
chord in a harp is ftretched in a proper
and convenient place, and in an order
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beft adapted for the reafon of founding,
and in fuch a manner as the power of
each fupplies. For thus the beautiful
and becoming flourithes in the whole
when every part is difpofed where it is
proper, founding indeed diffonant in -
darknefs, and in Tartarus: fince among
thefe it is beautiful thus to found.
Hence the whole is at laft beautiful, not
if every thing is as a ftone, but if every
part conferring a proper tone rightly
conduces to one entire harmony; that
which is but a part indeed founding life,
yet more debile, inferior, and remote
from perfeftion; as in a pipe one voice
alone is not fufficient, but befides this a
lefler and more debile one is: required,
to the perfect confonance of the pipe;’
. becaufe the melody is divided into un-
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“equal parts, and the fingle tones are un-
equal amongft themfelves, .but one per-
fe& harmony refults from the union of
all : for univerfal reafon is one, but is
diftributed into things not equal; from
whence arifes the diverfity of fituations,
fome better and others worfe, and the
agreement of fouls unequal with places
that are unequal; correfponding to the
diffimilitude of a pipe, or fome other
mufical inftrument. ~ Souls likewife refide
in ‘places correfponding to their variety,
framing indeed peculiar notes in every
fituation, but harmonizing as well with
particular places as the univerfe; fo that
even the tune which a foul fings difcor-
dant to herfelf is melodious to the whole;
and what happens to particular fouls
. contrary ‘to nature, happens according
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to nature to the univerfe : nor does the
leffer tone harmonize lefs with the whole
than the greater ; nor does he who fings
“more unaptly by himfelf render the
whole on this account more diffonant ;
as a vicious plebeian (if we may ufe an-
other example) does not render a city
worfe which is inftituted by laws equita-
ble and juft; for a man of this kind is
often neceffary in the city, and is rightly
placed with refpe&t to the order of the

whole.

But fouls are better or worfe, partly
becaufe unequal from the beginning,
and partly from other caufes; for thefe
in a competent proportion correfpond
with the reafon of the univerfe, fince
both in reafon and in the genus of fouls |
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a diftribution is made into unequal parts.
But it is neceflary to confider fecond and-
third orders of fouls; and again that the
fame foul does not always a& according
to the fame parts of itfelf. But we muft
again confider the fubject as follows; for
the prefent difputation requires many
things for the fake of explication. Let
us confider, therefore, whether in this
mundane play it is not neceffary to in-
troduce actors who pronounce fomething
of themfelves independent of the words
~ of the poet; as if the writing of the
poet was of itfelf imperfe&t, which the
afors fupply by filling thofe places
which perhaps the poet left vacant; or
are they not rather parts of the poet, the
author, who forefaw what the afors
would fupply, that fo he might be able

o
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to conne&t the fubfequent parts in a re-
gular fucceffion? For all things which
proceed fucceffively in the univerfe, and
even purfue works that are evil; rightly
confift from reafons, and are every where
diftributed according to reafon; as when,
in confequence of adultery or a rape,
children are produced in a natural order,
and fometimes, perhaps, men of the
greateft abilities and virtues; and when
cities are fubverted by the works of the
evil, more excellent cities rife out of
the former ruins. If then this introduc-
tion of fouls fupplying the vacant parts
i1s abfurd, and the works of thefe are
both good and evil, does it not follow
that we deprive reafon of the aathority
of producing good, by taking entirely
from it all communion with evil? What
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likewife fhounld prevent our afferting that
as the manners of the players make a
part of the drama, fo the attars in this
mundane play make a part of that réafon
which flourifhes every where in the uni-
verfe, in which all that is honeft or bafe
is included ; fo that a progreffion from
reafon takes place in the fame manner as
in the feveral actors of a play, by which
this mundane fyftem becomes more per-
fec, and all things are comprehended
in its embrace, and in reafon, its great
artificer > But, you will fay, on what
account do the effects of evil fubfift?
Befides, on this fuppofition, nothing but
more divine fouls will be feen in the
univerfe, but all will be parts of reafon;
and either all reafons will be fouls, or if
this is denied, what caufe can be af-
02

. e
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figned why fome reafons will be fouls,
but others reafons only, when at the

fame time univerfal reafon is a certain
foul ?
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IF » previous to a ferious inquiry into
nature, we fhould jocofely, as it were,
affirm, that all things defire contempla-
tion, and verge to this as their end, not
only rational animals, but thofe deftitute
of reafon, the nature of plants, and
earth, the mother of them all; like-.
wife that all things purfue contempla-
tion, as far as the natural capacity of
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each pcrmifs, but that fome things con- |
template and purfue contemplation dif-
ferently from others, fome in realit& and
fome by imitation beholding only the
image; if we fhould affirm all this, fhall
we not appear to advance a dotrine en-
tircly new ? Perhaps, if this were the
cafe, we fhall incur no danger while we
trifle in our own concerns; or may we
not fay that we who trifle and joke in
" the prefent cafe contemplate? and that
we and all others who joke and trifle
perform this through a defire of contem-
plation ? So that it will appear, whether
it is a boy or a man who trifles, or feri-
oufly ftudies, the one ftudies, and the
other trifles and jokes, for the fake of
contemplation ; as alfo that every action
"carneﬁly tends to contemplation, fuch as
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are neceflary protracting for a longer
time fpeculation to externals, but more
liberal actions leading to it in a fhorter
time; and that- both together operate
through a defire of {peculation—But
this more opportunely afterwards. Let
us now confider what is the {peculation
of earth, and trees, and plants, and af-
ter what manner we may be able to
reduce that which is produced in thefg
info the energy of fpeculation; and
laftly, how nature, which is faid to be
void of imagination and reafon, poffefles
contemplation in herfelf, and yet ope-
rates from contemplation which the does
not poflefs.

That nature then is not endued with
hands and feet, nor any inftrument gither
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adventitious or allied to herfelf, but that
matter is neceffary, in which fhe ope-
rates, and which fhe reduces into form,
is almoft obvious to every one: nor is it
to be thought that nature produces her
work, as it were, by impelling and
prefling ; for what impulfion or preflure
could effe& various and omniform co-
lours and figures? Since thofe who form
images out of wax, and by beholding a
pattern are fuppofed to operate fimilar
to nature, could not produce colours,
unlefs they procured thefe external to
their work. It is therefore worth while
to confider whether, as among operators
of fuch arts, it is neceflary fomething
thould remain within the foul, according
to whofe permanency they fabricate with
their hands; in kke manner there fhould

"\
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be fomething of this kind in nature,
which is a certain permanent power, fa-
bricating without the miniftry of hands,
the whole of which is permanent and
fixed ; for it does not require fome parts
of itfelf to abide and others to be moved,
for matter is that which is there moved,
but of nature nothing is in motion, or
that which moves will not be the firft
mover, and confequently will not be
nature, but that. which abides immove-
able in the whole. But fome one may
objet, that reafon indeed remains im-
moveable, but that nature is different
from reafon and is moved ; but if they
fpeak of the whole of nature, this alfo
will be reafon, but if a part of it is im-
moveable this alfo fhall be reafon; for
it is neceffary that nature fhould be
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form, and not a compofite from matter
and form; for what need has nature of
a cold or a hot matter? fince matter,
which is the fubje& of fabrication, brings
thefe in its capacity, whether its nature
is of this kind, or rather, previous to its
affumption of quality, it is affeCted by
reafon : for it is not requifite that fire
fhould approach, but reafon, in order
that matter may become fire, which is
an evident argument that in animals and
plants the feminal reafons are effeive
of all things, and that nature is reafon,
which generates another reafon as its
offspring, while it tranfmits fomething
to its fubje&, abiding in the mean time
permanent in itfelf. Reafon, therefore,
extrinfically produced according to vifi-
ble form, is the laft reafon, generated,
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as it were, in the fhade of the firft, def-
titute of life, and incapable of forming
another reafon ; but reafon endued with
life, and which is, as it were, the fifter
of that which fabricates form, and pof-
fefing the fame power, generates that
reafon which is laft in the effett. But
after what manner does nature operate,
and how by operating can fhe be faid to
contemplate ? Indeed if fhe operates as
abiding, and abiding in herfelf, and is
on this account reafon, fhe is alfo con-
templation ; for action is accuftomed to
be produced according to reafon, at the
fame time being different from reafon ;
but reafon affifting and prefiding over
attion is not aftion. If then it is not
action, but reafon, it is a certain con-
templation.. Now in all reafons, that
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which is the laft proceeds from contems
plation, and is called contemplation, be-
caufe by this it is generated and received ;
but all reafons fuperior to this differ one
from another; and the one is not as na-
ture but as foul, but the other is in na«
ture, and is nature herfelf. But does
nature operate from contemplation ?
From contemplation entirely. But what
if after a’certain manner fhe contem-
plates herfelf? for fhe is the effet of
contemplation, and contemplative of
fomething. But in what manner does
her contemplation take place? Indeed
the .does not poffefs a {peculation pro-
ceeding from a difcurfive reafon, or a
confideration of her inherent forms: but
why does fhe never confider thefe, fince
fhe is a certain life, and reafon, and
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+ efficient capacity ? Is it becaufe to con-
fider is not yet to poflefs? But if the
poffefles thefe, becaufe poflefling fhe
opératqs, {o that to be what (he is, is the
fame as to operate, and fuch as fhe is,
fuch fhe fabricates; but fhe is a certain
contemplation, and, as it were, fpecta-
cle or theorem, for fhe is reafon. As
far therefore as the is fpeculation, and a
{petacle, and reafon, fo far the operates.
Operation therefore appears to be a cer-
tain contemplation, . e. it is the effe&t of
contemplation ; {peculation at the fame
time abiding and not operating by diffe-
rent modes, but becaufe contemplation
being effetive of different forms.

But if any one fhould afk nature for
whofe fake fhe operates, if he wifthes
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to hear her fpeak, the would anfwer as
follows : it is not fit you fhould interro- -
gate me, but it becomes you to under-
ftand in filence, even as I am filent, and
not accuftomed to fpeak i but what is it
you fhould underftand ? this, in the firft
place, that whatever is produced is my
fpeftacle, produced while I am filent, a
fpeCtacle naturally produced; and that
I, who {pring from a certain contempla-
tion of this kind, poflefs a nature defi-
rous of beholding: hence that which
retains in me the office of a {peculative
. power, produces a fpectacle or theorem,
in the fame manner as the geometrician,
from fpeculating on his fcience, defcribes
a variety of figures, yet the lines of
bodies emanate from hence, not by my
engraving them in matter, but drop, as



[ 209 ]

it were, from the energy of my contem-
plation : indeed an affettion is conftantly
preferved in me for my mother, and the
fources of my being, for they derive
their origin from contemplation, and my
generation is alfo deduced from fpecula-
tion, fince while my parents, deftitute
of a&tion and being reafons greater and
‘more exalted than myfelf, f{peculate
themfelves, I am produced. But what
are we to underftand by this fpéech of
nature ? that nature herfelf is foul, pro-
duced from a foul more powerful and
vivid, and which ever poffefles in herfelf
tranquil fpeculation, neither verging to
things fuperior nor inferior to herfelf;
fo that ever abiding in her ftate, as far
as her nature permits, through know-
ledge and confent, the knows what is pof-
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terior to herfelf, and without any farther
inquiry, produces an agreeable and
fplendid fpetacle. And if any one is
defirous of affigning to nature a certain
apprehenfion or fenfation, he ought not
to attribute to her a knowledge of the
fame kind as that of other beings, but
in the fame manner as if the knowledge
of a man dreaming fhould be compared
“with the perceptions of the vigilant:
for contemplating her fpectacle fhe re-
pofes; a fpetacle produced in herfelf,
becaufe fhe abides in and with herfelf,
and becomes her own fpeCtacle and a
quiet contemplation, fhough more de-
bile and obfcure; for the foul from
which fhe is produced is endued with a
more efficacious perception, and nature
is only the imagé of another’s contem-
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plation.. On this account, what is gene-
rated by her is debile in the extreme,
becaufe a debilitated fpcculatidn pro-
. duces a debile {pettacle; and hence it is
-that men, who are by nature more de-
bile for the purpofes of contemplation,
rufh into action, which is nothing more
than the thadow of fpeculation and rea-
fon ; for when the power of contempla-
tion is wanting, and through the de-
bility of the foul they are incapable of
fufficiently behalding a mental fpetacle,
fecling a void! within of fomething
which they defire to perceive, they fly
to action, that by this means they may
at leaft difcern the fhade of a fubftance -
they could not behold with the éye of
the mind. Indeed, we every where find
that operation and ation are either the

P2
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debility or the confequence of contem-

plation ; the debility indeed where no-

thing is poffeffed befides operation, but

the confequence where an obje& of fpe-

culation is poffefled fuperior to the pro-.
duced work ; for who blefled with a -
found underftanding when capable of
beholding truth itfelf would make it his
principal ftudy to purfue the image of
truth? And the truth of this is evinced
in boys naturally ftupid and dull, who,
from their incapacity for learning and
contemplation, rufh into mechanical
attions and arts. Since then we have
confidered in what manner the fabrica-
 tion of nature is a certain contemplation,
let us next proceed to that foul which is
fuperior to nature; for the contempla-
tion of this foul, its ingenuity, its defire
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of learning and inquiry, and befides all
this, a certain ftimulus arifing from its
knowledge, produces a parturient and
abundant feecundity, fo that becoming
a fpe@acle throughout it generates ano-
ther {peQacle, in the fame manner as
art operates, when full of {peculative
forms it produces, as it were, a fmall
art in a child, who poffefles an image of
all things, but in a different manner
from his preceptor art; fince he retains
only obfcure and debile fpectacles inca-
pable from the beginning of affifting
.themfelves. The rational and fupreme

part therefore of this foul abides on
" high, ever filled and illuftrated with fu-
pernal good ; but its other part partici-
“pates of that which it participated from
the firft in the firft participation; for life
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always proceeds from life, fince energy
runs through all things, and is not ab-
fent from any part of the univerfe, but
in its progrefs it permits its prior part to
abide in its priftine ftate; for if it en-
tirely loft its principal part, energy would |
no longer be every where, but only in
that in which it ends: nor is energy in
progreffion equal to energy in a perma-
nent ftate. If then it is neceflary energy
fhould be generated through all things,
it is alfo neceffary that no place fhould
be found where energy is not prefent:
but prior energy is always different from
that which is pofterior. Energy too
proceeds either from contemplation or
altion, but firft from contemplation be-
fore a&tion had a being, for attion couid
not. be prior to contemplation. If this
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be the cafe, it is necefary that one energy
thould be more debile than another, but
that each fhould be a contemplation ;
fo that every a&ion {ubfifting according -
to contemplation, appears to be nothing
elfe than a certain debile ‘fpeculation;
for it is always neceflary that whatever is

generated thould be homogeneous, yet
' fo as to become gradually more infirm
and debile by its defcent. Indeed all
things proceed in a beautiful and quiet
order, becaufe they do not require either
_ contemplation or a&ion extrinfically ap-
pearing. The intelleGtual foul of the
world contemplates indeed a fublime
fpetacle, and that which fhe thus con-
templates, becaufe it rifes higher than
foul, generates that which is pofterior
to itfelf, and thus contempla'tion‘ begets
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contemplation, fo that neither has {pecu-
lation or fpettacle any bound, and on
this account they proceed through all
things. For what fhould hinder their dif-
fufion through all things ? fince in every
foul there is the fame fpetacle ; for it is
not circumfcribed by magnitude, nor
yet abides after the fame manner in all,
and confequently does not fubfift after
the fame manner in every part of the
foul. Hence, according to Plato, the
charioteer of the foul imparts to the
horfes that which he fees, which the
horfes receive as defirous of the things
they perceive, for they do not receive
the whole; becaufe if they operate ac-
cording to defire they operate for the
fake of what they defire, and this is it-
felf a fpectacle and fpeculation.
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A&ion therefore takes place for the
fake of fpeculation and the confequent
fpectacle, on which account the end of
all who a& is contemplation; fo that
what they are not able to obtain by the
right way of procécding, they attempt
to gain by a winding purfuit. The fame
takes place when following ‘what they
defire, and which they with to be pre-
fent; not indeed prefent in fuch a man-
ner that they cannot recognize it, but
that they may acknowledge the thing
acquired and view it prefent in the foul,
as fituated there for the fake of behold- -
ing ; becaufe they ever att for the fake
of good, of a good not exifting exter-
nally but in themfelves, thus conftantly
tend to the poffeffion of that good which
arifes from action, But where can this
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good abide? certainly in the foul; fo
.that ation again returns into contem-
plation : for that which is received in
the foul, which is a certain reafon, what
is it elfe but filent reafon? and by how
much the more it becomes reafon by fo
much the more filent and the contrary ;
for then it a&ts quietly, and being full
requires nothing farther : and contem-
plation conftituted in a habit of this
kind, intrinfically repofes, from a perfe&
affurance of poflefing. And by how -
much the more certain the aflurance,
by fo much quieter the contemplation ;
which indeed rather reduces the foul
into one, and on this account that which
knows, as far as it knows, (for we are
now treating the fubje& ferioufly) paffes
into one with the thing known; for if
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they are two, this will be one thing and
that another; and on this account it will
- appear to be fomething adjacent, and
this, which is twofold, will not as yet
“have contra&ted a true familiarity ; as
when reafons refiding in the foul are
unprolific. And hence it is neceffary
that reafon fhould not be any thing ex-
ternal but united to the foul of the
learner, till it finds that which is peculiar
and allied to itfelf. The foul therefore,
when fhe becomes familiar to reafon,
- produces and unfolds her latent reafons
into energy; for the perceives what the
previoufly poffefled, and promulgates it
as if different from herfelf, and full of
thought beholds that which is different
as if fhe herfelf was diffezent, although
fhe is reafon, and fubfifts as a {ubordi-
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nate beholding a fuperior intelle& : for
fhe is not full, but deficient of that
which is fuperior, yet dwelling in quiet,
fhe beholds the things fhe produces; for

‘fhe does not yet produce what fhe has
not received, but what fhe produces fhe
tran{mits from a certain defe&t in confi-
deration, perceiving what fhe pofleffes :
but in a&ions fhe accommodates her in-
ternal pofieffions to externals, and from
her poflefling more abundantly than na-
ture fhe poffefles more quietly, and is on
this account more fpeculative. Again,
becaufe fhe does not perfettly poffefs
fhe is more defirous of a perception of
the thing beheld, and of a fpeculation
arifing from difcurfive confideration ;
but when fhe leaves her firft habit and
pﬁﬂ'es into another, by a fubfcguent
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regrefs, fhe again contemplates, having
{o far relinquithed a part of herfelf; but
while the other habit abides fhe has but
litle power to effe& this in herfelf.
Hence the worthy foul becomes reafon
itfelf, and what it is in itfelf it demon-
firates to others; but with refpe& to it-
felf it is fight; for it is now colleCted
into one, and perfe&ly quiet, not only
fo far as pertains to externals, but with
reference to itfelf, and is all things with-
in itfelf.

Hence then it truly appears that all
things derive their being from contem-
‘plation, and are contemplations, as well
the things which truly exift as the things
produced from them, viz. fpeftacles
formed from the fpeculations of true
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beings, and every where prefenting
themfelves either to the energies of
fenfe, of knowledge, or of opinion.
A&ions too are direted to knowledge
as their end, and defire affects know-
ledge. Generations likewife, originating
from fpeculation into form, and there
ending, ceafe to fabricate any other con-
templative {pecimen, and every where
particular imitations of efficient caufes,
produce fpe@acles and fpecies. Gene-
rated fubftances likewife, imitations as
it were of beings, declare that efficient
caufes behold as their end, neither pro-
du&ions nor a&ions, but the effe&t itfelf,
for this only purpofe, that-it may be a
fpeQacle to beholders.

PR g

But even our very thoughts defire to
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to produce a certain form, and this is no
other than entirely to fill all things with
" contemplation; befides, deviatipns from
retitude, which arife as well in genera-
ted natures as in attions themfelves, ap-
pear to be nothing elfe than certain
wanderings of the eyes of contempla-
tive natures from the objects of their
perception : and a bad artificer appears
fimilar to him who produces deformed
forms. Laftly, lovers themfelves are
particularly converfant in beholding,
and eagerly rufth to the contemplation
of form: and thus much concerning
nature, and t!lc mode of her operation.

But when contemplation raifes itfelf
from nature to foul, and from this to in- .
telle&, the contemplations always be-
coming more domeftic and familiar, and
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‘united with the contemplating indivi-
duals, (and the objects of knowledge in
the worthy foul fubfift in the fame fub-
je&, as haftening to intellett itfelf) cer-
tainly in intelle&, they are now both
one, not by a certain acquired famili- -
arity, as in the moft excellent foul, but
they become one through eflence, and
becaufe in intelled eflence is the fame
with intelletion. For there it cannot
be any longer faid that #bis is one thing
and that.another; for if this was ad-
mitted, there muft be fome other nature
in which effence and intelletion are
one. It is requifite therefore that in
intellect both fhould be truly one; and
this is no other thaa a vital contempla-
tion, and not as a theorem fubfifting in
another; for that which is vital in

Q
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another is not vital from itfelf. If there.
fore any theorem and intelle®tual con-
ception lives, it is requifite that it fhould
be a life neither vegetable nor fenfitive,
nor of any other animaftic nature; for
intellections are in a certain re{pe&t dif-
ferent, but one is a vegetable, another a
fenfitive, and laftly, another an animaf-
tic intelle&tion. But, you will afk, why
they are intelle&tions? I anfwer, becaufe
they are reafons: and every life is a cer-
tain intelle&ion; but one is more ob-
fcure than another, in the fame manner
as one life is more debile than another.
But that which is more illuftrious and
ftrong is the firft life, and an intelle®
one, and the firtt. The firft intelleGtion
therefore is the firft life, and the fecond
life is the fecond intelleCtion, and the
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laft life is the laft intelleGtion; all life -
therefore of this kind is alfo intelle&ion.
Some however may perhaps fay, that
there are differences of life, but will
not acknowledge that thefe are nothing -
more than diverfities of intelletions,
but will affert that fome lives ar¢ indeed
intelle®ions, but others not, becaufe
they by no means inquire in what the
nature of life confifts. And here we
may obferve how our difcourfe again
evinces that all things are contempla-
tions; for fince every thing lives in a
more perfe& or imperfet degree, and
all life is intelle&ion, it nece.ﬁ'arily fol-
lows that every thing is a certain con-
templation ; for contemplation and in-
telleGtion are one. If therefore the moft
true life is a life according to intelli-

Q2
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gence, and this is the fame with the
moft true intelligence, hence the moft
true intelligence lives ; and a theory and
theorem of this kind are vital, and life,
and thefe two are together one. - After
what manner then is this one many?
Perhaps becaufe it does not contemplate
that which is one; for when it fpecu-
lates the one, it does not behold it as
one; for if this was the cafe it would
not become intelleét: but beginning in-
deed as one, it does not abide as it be- _
.gan, but latently becomes many, as if
heavy with the multitude with which it
is pregnant, and evolves itfelf as willing
to poflefs all things, though it would be
much better for it to be deftitute of
fuch a with ; for thus it becomes the fe-
cond, in the fame manner as-a circle

\
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unfolding itfelf from its impartible fub-
fitence becomes both a figure and a
plane, and a éircumferencc, center, and
lines, fome of which are fituated up-
wards, and others downwards ; its prin-
cipal indeed being of a fuperior, but
the reft of an inferior nature. It is re-
quifite therefore that intelle&, which is
as well all things as of all, fhould con-
fift of parts, each of which is every and
all ; for unlefs this is admitted, it will
pofefs fome part which is not intelle@,
and thus it will be compofed from non-
- intelle¢tuals, and will be a certain for-
tuitous heap, requiring affiftance from
all things in order that it may become
intellet. But becaufe every part of in-
tellect is all things, it is on this account
infinite ; and hence when any thing in-
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trinfically emanates from its nature, that

‘which emanates fuffers no diminution,

becaufe this alfa is all things: nor yet
is that diminithed which is the fource of
the emanation, becaufe it is not a com-
pofition from a multitude of parts.

And fuch is the fubftance of intelleét,
on which account it is not the firft of
all things; but it is requifite that there
fhould be fomething fuperior to intel-
le&, (for the fpeculation of which we
have undertaken the preceding difcourfe)
and this becaufe multitude is always pof-
terior to the one: but intellect is num-
ber, and the principle of number is
unity. Intelle¢t likewife is both intel-
le&t and intelligible, and is therefore at
the fame time two; but it is requifite to



[ 23t ]
receive fomething prior to thefe two.
What then fhall we call this fomething ?
Shall we call it intelle&t only? But to
every intelle& that which is intelligible
- is conjoined ; and unlefs it is conjoined
it cannot be intelle&t. If therefore that
which is firft is not intelle&, but flies
“both from intelle& and intelligible, it
follows that the nature which is prior ta
thefe two is fuperior to intelleét. But,
you will fay, what hinders it from being
intelligible only? I anfwer, this, that the
intelligible always fubfifts in conjun&tion
with intelle&. If then it is neither in-
telle¢t nor inrelligible, what can it be ?
Certainly that from which intellect, and,
together with intelle&, intelligible pro-
ceeds. What then is this principle, and
what refemblance can we form of him
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in the phantafy ? for he will either be
fomething intelligent or non-intelligent;
but if intelligent he will be intelle&;
and if non-intelligent he will be igno-
rant of himfelf, and will appear to be
nothing venerable and divine. For
though we fhould fay that he is ke good
itfelf, and the moft fimple of all things,
~ we fhall not affert any thing perfpicuous
concerning his nature; fince we fha]l
not by this means pofefs an obje& which
can be peréeivcd by the eye of cogita-
tion. Befides, fince it is throxgh and
with intelle&t that intelligent natures de-
rive their knowledge of other things,. '
by what collected intuition can we per-
ceive a nature exalted above intellect it-
felf > We anfwer, that this can only be
accomplifhed by fomething refident in
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our fouls as much as poffible fimilar to
the firft; for we poflefs in our inmoft
recefles fomething of this exalted na-
ture; or rather, there is not any thing
endued with a power of participating
this fift god in which he does not
abide. Indeed wherever any thing fub-
fifts capable of receiving this divine prin-
ciple it participates fomething from
_thence: juft as if a voice fhould occupy
a folitary place, and together with this
folitude a number of men; for then in
whatever part the ear is placed the whole
voice is received, and yet again not the
whole. What is it then which, by ap-
plying our intellet, we reccive? But
perhaps it is requifite for this purpofe
that intelle@ fhould turn itfelf behind,
and fince it has a countenance on both

\
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fides, that it fhould leave itfelf behind,
and, in order to furvey rbe good, be
careful left it become intelle®, compre-
hending all things; for intelle@ is the
firt life, and an energy confifting in a
difcurfive proceffion through all things :
in a difcurfive energy I fay, not confift-
ing in an extended tranfition, but in a
tranfit already finithed and full. =~ If
therefore intelle¢t is life, and a tranfi-
tion, and poflefles all things, not con-
fufedly but in the moft exa& manner,
(for if it pofiefled them indiftin&ly, it
would likewife poffefs them imperfettly)
it is neceffary that intelle& fhould de-
pend on another nature, which is no
longer converfant with a difcurfive ener-
gy, but is the principle of tranfition,
the fource of life, and the origin of in-
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telle&, and of all things. For the prin-
ciple is not all things, but rather all
things flow from the principle; while
the principle itfelf is neither all things,
nor any one particular of all things, that
it may generate all things; nor is it mul-
titude, but the principle of multitude ;
for that which generates is every where
more fimple than that which is génp-
rated. If therefore the principle of all
things generates intelle&, it is neceflary
that this principle thould be more fim-
ple than intelle&. Butif any one thinks
that the good itfelf is both one and all
things, he will either be all things, ac-
cording to every one of all things fepa-
rately, or he will be all things collec-
tively. But if he is all things accumu-
lated together, he will be pofterior to



[ 236 ]

all things; for if he was prior to all
things he muft be fomething different
from all things. But if all things fub-
fift together with him he will not be the
principle: it is, however, rcquiﬁté that
he thould be the principle, and prior to
all. things, that all things may fubfift
pofterior to his nature. But if he fub-
fits according to each particular of all
things, in the firft place, one thing will
be the fame with one another through-
‘out the univerfe; and in the next place,
all things will fubfift together, and all
diverfity and diftin&tion will be de-
ftroyed : and hence it appears, that he
is not any one of all things, but fubfifts
prior to all things.

What then fhall we fay he is? The
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power of all things, without whofe fub-
fitence the univerfality of things would
never have had a being; nor would in-
telle& have been, which is the firft and
univerfal life; for that which fubfifts
above life is the caufe of life; fince the
energy of life, which is all things, is not
the firft, bat emanates from this princi-
ple as its ineffable fountain. Conceive
then a fountain pofleffing no other prin-
ciple, but imparting itfelf to all rivers,
without being exhaufted by any one of
them, and abiding quietly in itfelf ; but
the ftreams which emanate from this
fountain, before they flow in different

- dire&ions, as yet abiding together, and,
as it were, already knowing what rivu-
lets will proceed from their defluxions:
‘or conceive the life of a mighty tree,



[ 238 ]

propagating itfelf through the whole
tree, the principle at the fame time re-
maining without being divided through
the whole, but, as it were, eftablifhed in
the root: this then will afford an univer-
fal and abundant life to the tree, but
will abide itfelf, without multiplication,
and fubfifting as the principle of multi-
tude. Nor is it wonderful that this
fhould be the cafe, though at the fame
time it is wonderful how the multitude
of life fhould originate from non-multi-
tude; and how it is impoffible that mul-
titude fthould exift, unlefs prior to multi-
tude, fomething which is not multitude
fubfifted ; for the principle cannot be
divided into- the whole of things, fince
if it was divided the univerfe would im-

mediately be deftroyed: nor would it
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ever have been generated, if the prin-
ciple had not abided in himfelf, and
was not different from the univerfality
of things. Hence reduttion every where
takes place into that which is one, and
in every thing there is a certain one, to
which that thing is reduced; and this:
univerfe is reduced into a ore prior to it-
felf, but which is not fimply tbe one,
and this is the cafe till we arrive at that
which is perfeétly and fimply one; and
this is no longer referred to another.
Indeed, by receiving the one of a tree,
the one of foul, and the one of the uni-
verfe, we fhall every where receive that
which is moft powerful and venerable ;
but if we receive the one of true beings,
that is, the principle, fountain, and.
power of reality, thall we be diffident
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and fulpect that it is nothing ? Indeed it
is no one of the natures of which it is
the principle; and it is fuch that nothing
can be predicated of its nature, neither
being, nor effence, nor life; for it is in-
comprehenfibly raifed above thefe. But
if by taking away being you are able to
apprehend this ineffable nature, you will
immediately be filled with aftonithment,
and direing yourfelf towards him, and
purfuing his latent retreats till you re-
pofe in his folitary deity, you will now
. behold him by a vifion perfeétly fimple
and one; and having beheld him, you.
may conceive his magnitude from the
beings which fubfit pofterior to his
nature, and through its all-producing
power. Befides, confider after this man-
ner, fince intellett is a certain fight, and
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is fight perceiving, hence it is a power
which has already proceeded into ener-
- gy it contains therefore fomething cor-
refponding to matter, and fomething
analogous to form, as likewife vifion
according to enefgy. But by the matter
of intelle&, I mean that which fubfifts
among intelligibles; fince vifion accord-
ing to energy poflefles a twofold pro-
perty : it was one therefore prior to its
vifion ; and hence one is made two, and
two one. To fenfible vifion, indeed, ple-
nitude, from a fenfible obje&, and its
own perfetion, as it were, arrives; but
it is the good which fills the vifion of in-
tellett ; for if intellet were the one itfelf,
what occafion would there be for it either
to fee or energize in any refpect? For
other natures indeed poffefs an energy
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aboat, and for the fake of, zbs goed, but
the good itfelf is not indigent of any
thing; and on this account nothing is
prefeat with it befides itfelf. When
therefore you pronounce tbe geod, you
thould be careful to add nothing elfe in.
your intelleGual conceptions ; for if you
add any thing, you immediately declare
that the nature to which you have added:
{omething is deftitute; and on this ac-
count you ought not to conjoin intelli«
gence, left you thould by this means add:
fomething foreign, and produce twar
things, intellei? and the good. Intelleék.
indeed requires the fubfiftence of 7b¢ gand;.
but the good is by no means indigent of
intelle@ ; and on this account intelleét,
purfuing tbe good, poflefles. the form. of
good, and is perfeted by #be good; while



[ 243
the form refident in intelle® proceeds:
from the good, and is endued with a bo-
niform nature. But from the veftigie of
the good, which is beheld in intellect,
we ought to eftimate the dignity of its
exemplar, confidering its reality from
the imprefled veftigie of its nature,
which intelle& contains. It is from this
impreffion therefore that intellet fees
and pofleffes; and on this account there
is: alWays-a defire in intelle, and intel-
le& is perpetually defiring and purfuing.
But the good itfelf is without defire; for
what fhould it defire ? Nor does it pur-
fue any thing ; for it has never defired :
it is not therefore intelle&, for in this
- there is defire, and. an intimate conjunca
tion with its own all-various form. In-
telle& indecd is beautiful, and the moft

R 2
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- beautiful of all things, being fituated
in a pure light and in a pure fplendor,
and comprehending in itfelf the nature
of beings, of which indeed this our
beautiful material world is but the tha-

* dow and image; but intelle&, that true
intelligible world, is fituated in univer-
fal fplendor, living in itfelf a blefled
life, and containing nothing unintelli-
gible, nothing dark, nothing without
meafure; which divine world whoever
perceives, will be immediately aftonifh.
ed, if, as is requifite, he profoundly and
intimately merges himfelf into its inmoft
recefles, and becomes one, with its all-
beauteous nature. And as he who dili-
gently furveys the heavens, and con-
templates the fplendor of the ftars,
fhould immediately think upon and



[ o245 ]
fearch after their artificer, fo it is requi-
fite that he who beholds and admires
the intelligible world, fhould diligently
. inquire after its author, inveftigating
who he is, where he refides,- and how
he produced fuch an offspring as intel-
le&, a fon beautiful and pure, and full
of his ineffable fire. But his father is
neither intelle&t nor a fon, but fuperior
to both; for intelle¢t has a pofterior fub-
fitence, and is indigent of nourithment
and intelligence, being fituated the next
in order to that nature which is fuperior
to every kind of want, Intelle&, however,
poflefles true plenitude and intelligence,
becaufe it poffefles the firft of all things;
but that which is prior to intelle&, is
neither indigent nor poffefles; for if this
werethe cafe, it would notbe #he good it felf.
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become the fame with a nature truly di-
vine : being eftablifhed in this nature, I
arrive at that ttanfcendent energy by
which I am elevated beyond every other
intelligible, and fix myfelf in this fub-
lime eminence, as in a divinely ineffable
harbour of repofe. But after this blefled
abiding in a divine nature, falling from
intelle& into the difcurfive energy of
reafon, I am led to doubt how formerly
and at prefent my foul became inti-
mately connected with a cotporeal na-
ture; fince in this deific ftate fhe ap-
pears fuch as fhe is in herfelf, although
invefted with the dark and ever-fowing
nature of body. Heraclius therefore -
exhorts us to inquire into the caufe of
this defcent, and places certain neceflary
viciffitudes from contraries into contras
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ties; he likewife fpeaks of a path up-
‘wards and downwards, and refts in this
progreflive mutation ; obfcurely intima-
ting, that to labour perpetually in the
fame purfuit, produces intolerable wea-
rine(s and fatigue. But in the courfe of
this inquiry, he feems to fpeak from fi-
‘militudes, and by thefe means negleéts
to unfold his meaning clearly to our
_view; fo that it is perhaps requifite to -
inquire of him again, in the fame than-
ner as he by inquiry obtained the ohje&
of his purfuit. Befides, Empedocles,
when he afferts that there is a law ap-
pointing offending fouls to fall into thefe
. inferior regions, and when he fays of
~himfelf,
I fled from deity and heav’nly light,
To ferve mad difcord in the realms of night.
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he delivers as much on this fubje& in
®nigmas, as is ufual with Pythagoras
and his followers, as well in this, as in
other inquiries of difficult inveftigation :
to which we may add, that Empedocles
becomes more obfcure through his poe-
tical compofition. But the divine Plato
next prefents himfelf to our view, who
has fpoken many and beautiful things
concerning the foul, and its defcent into
body, fo that we may reafonably hope
to receive from him fome clear informa-
tion in this arduous affair. What then
does this philofopher affert? Indeed he
does not appear to be every where uni-
form in his affertions, and on this ac-
count his meaning is not obvious to all.
But in the firft place he every where
defpifes the whole of a fenfible nature,
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and condemns the commerce of the foul
with body ; afferting that it is confined
in bonds, and buried in body as in a
fepulchre. He likewife venerates the
- faying which is delivered in the arcana
of facred myfteries, that the foul is
placed here as in a prifon, fecured by a
guard. And again, a den with Plato,
as a cavern according to Empedocles,
fignifies, as it appears to me, this vifible
univerfe ; where a folution from thefe
bonds, and an afcent from this den, is,
fays he, in the foul a progreflion to an
intelligible nature. Befides in the Phz-
drus he confiders the defluxion of the
wings to be the caufe of the foul’s de-
fcent to this terreftrial abode; where
certain periods bring the foul again to
carth, after it has afcended to its priftine
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and proper abode. Likewife divine
judgements, lots, fortumes, and receffi-
ties, caufe other fouls to defcend; and
ia all thefe be appears to blame the con-
nedion of the foul with body, as dero-
gating from the true perfeGion of its
natgre. But in the Tim=ys, difcourfing
concerning the univerfe, be both praifes
the world and calls it a bleffed god, and
afferts that foul was given to the univerfe
by its beneficent artificer, thav it might
pofiefs an intellettual condition:;; fince
it is requifite. that the world fhould be
intelleGtual, which cannot take place
without the intervention of foul. Hence
foul was infufed into the univerfe by the
demiurgus on this account ; and each of
our fouls was in a fimilar manner inferted

~ intarbody, as neceffry to the perfeion -
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of the whole. For it is requifite that as
many and fimilar genera of animals
fhould be contained in the fenfible, as
abide in the intelligible world.

So that while we inquire of Plato con-
cerning our foul, we are neceflarily led
to inveftigate how foul itfelf became
conneéted with body, and what we ought
to affert concerning the nature of the
world, in which foul is placed for the
fake of difpenfing corporeal affairs, whe-
ther fpontancoufly, or by compulfien,
or according to fome other peculiar
mode of fubfiftence. It is likewife ne-
ceflary to inquire cencerning the fabsi-
cator of thefe, whether he afts in a

maaner of our fouls, which perhaps ase
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neceffarily obliged, while governing in-
ferior bodies, to penetrate profoundly
into their effence, in order to vanquith
their refifting and ever-flowing condi-
tion. For every particular body is of a
diffipated nature, and tends to a certain
place as its appointed "habitation : but
in the univerfe all things are naturally
" eftablithed in their proper receptacle, as
in an- immutable bound. Befides, our
bodies require an abundant and anxious
attention, as fubje& to a variety of fo-
reign events, as expofed to a multitude
of wants, and as requiring perpetual
defence from the extreme difficulty and
danger to which they are neceflarily ex-
pofed. But the body of the world as
perfe and felf-fufficient, and fuffering
_ nothing contrary to its nature, is go-
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verned by the moft eafy attention ahd
command, and perpetually abides in a
condition agreeable to the will of its in-
Iforrning foul; fo that it is neither excited
by defire, nor agitated by any perturba-
tions; for nething departs from its na-
ture, nor again,accedes to it, as if indi-
gent of neceflary good. Hence Plato
afferts, that our fouls, when they are
perfedly eftablithed with the foul of the
world, will be likewife perfet, reign on
high, and govern the univerfe itfelf:
for when they are neither abfent from the
world, nor yet profoundly merge them-
felvesin body, nor are any longer of a par-
tial condition, then becoming, as it were,
- the intimate affociates of the mundane
foul, they govern the univerfe without
labour and fatigue. So that it is not

S
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evil for the foul to confer, in a certaint
refped, being, and a blefled ftate of ex-
iftence oh the body; for all providential
attention to inferior natures, does not
prevent the provident infpettor front
perfevering in the beft condition of bes
ing; fince the providence of the uni-
verfe is twofold, viz. univerfal and par-
ticular ; and the univerfal indeed adorns
all things with an authority free from
anxiety, and with a government truly
royal and fupreme; but the particular
providence operating as it were with 2
manual artifice, fills the artificer with
the condition of his work, and contami-
nates him with its peculiar imbecility
and diffipated fubfiftence. But the di-

-vine foul always governing the univerfe

in fuch a manner as to tranfcend an in-
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ferior nature, and at the fame time tranf
mit an ultimate progreffion of power
into the recefles of that which is fubor-
dinate, prevents any one from accufing
divinity, as if it had placed the univerfal
foul in that which is abjet and bafe,
Add too, that foul will never be de-
prived of this natural enjoyment, fince
it pofleffed .it from eternity, and will
continue to poflefs it through all the
following periods of exiftence; and this
not as an employment contrary to its
nature, fince it is ever prefent to the
world, without any temporal origin of
its providential exertions. Plato like-
wife afferts that the fouls of the ftars are
affected in the fame manner to their fub-
Je&k bodies as the foul of the world ; for
he confiders the motions of their bodies
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as fubfifting according to the circulations
of foul, and at the fame time he pre-
ferves to them a felicity accommodated
to their natures: for there are two par-
ticulars through which he condemns the
commerce of the foul with body; one,
-becaufe it becomes a hindrance to its
intelleGtual energies, and the other be-
caufe it fills the foul with a deftru&ive
rout of pleafures, defires, and griefs;
neither of which inconveniences can
happen to the foul which has not yet
merged herfelf in the dark penetralia of
body, nor pafled into a private and li-
mited condition. But, on the contrary,
a foul of this exalted kind becomes con-
nected with a body which is neither ex- .
pofed to indigence nor {uffers any defec;
on which account it neither irritates the
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foul with defire, nor difturbs it with
fear; for nothing dreadful relative to
fuch a body can ever become the obje&t
of anxiety to the foul ; nor can any em-
ployment verging to inferior concerns
draw it down from a more exalted and
blefled contemplation; but it is perpe-

~ tually elevated to divine natures, and at

the fame time governs the univerfe with
a power free from all anxiety and fa-

tigue.

But our.bufinefs at prefent is to fpeak
of the human foul, whick is reported to
fuffer every evil through its conneion
with body, and to lead a miferable life,
opprefled with forrows and defires, with

fears and other maladies; to which the

body is a bond and a fepulchre, and the
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world 2 cavern and a den. And thefg
different opinions of the foul are not dif-
cordant, fince defcent is not the fame
in each; for, in the firlt place, fince
every intellet abides in the regjon of
intelligence, total and univerfal, which
we denominate the intelligible world ;
and fince intelle€tual powers, and parti-
cular intellects refide there compre-
hended in divine .union, (for there is
not one intelle& alone, but one and
many) it is likewife requifite that there
thould be one general, and many parti-
cular fouls; and that from one there
fhould be many, diftinguithed by pecu-
liar diverfities, like {pecies from a cer-
. tain genus, fome of which are more ex-
cellent, and others of an inferior nature;
and fome of which are more intellectual,
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and others fubfifting with a diminution
of intellettual energy: for there in intel-
lect one intelle&t fubfifts as comprehend- '
ing all others in capacity, like a mighty
animal, while at the fame time other
intelleés have each a diftinét {ubfiftence
in energy; each comprehending the
other in capacity. Juft as if a city fhould
be animated, comprehending in itfelf
other animated beings; for in this cafe
the foul of the city would be more per-
fe& and powerful than the reft, and yet
nothing would hinder other fouls from
being of the fame nature with this ge-
neral foul : or as if from univerfal fire
one fhould be a vaft and another a dimi-
nutive fire; while in the mean time all
the various gradations would proceed
from univerfal fire, or rather from that
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which is the fource of this general fire.
But the employment of the more rational
foul is certainly intelligence, nor yet in-
telligence alone, for how in this cafe
would it differ from pure intelle&? But
exclufive of an intelleCtual energy af-
fuming fomething according to which it
poffefles its peculiar hypoftafis, it does
not remain intelle& alone. - It poffeffes,
however, a deftined employment accom-
modated to its nature; and when it {ur~
veys things prior to itfelf it underftands,
but when it contemplates itfelf, it pre-
ferves its peculiar eflence ; and when it
verges to that which is pofterior to it-
felf, it adorns, adminifters, and rules
over its flutuating nature : for it is im-
poffible that all things in the intelligible
world thould abide in perfett ina&ivity;
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an ability at the fame time fubfifting of
producing beings in continued fuccef-
fion, which muft indeed be confequently
diminifhed in perfe&ion, and yet at the
fame time neceflarily exift, as long as
that which is fuperior to thefe continues
to fubfift.

It is neceffary therefore, that particu-
lar fouls employing an intelleGtual ap-
petite in a converfion to their origin,
and poflefling befides this a power of
governing fubfequent natures, fimilar to
light fufpended on high from the fun,
and at the fame time communicating its
illuminations without envy to things
pofterior to itfelf ; it is requifite, I fay,
that fuch fouls fhould be preferved from
injury and moleftation, while they abide
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in the intelligible world, together with
univerfal foul. And that, befides this,
in the celeftial regions they thould go-
vern the world, in conjun&ion with the
mundane foul, like fo many kings aflo-
ciating with the governor of all things,
and becoming his colleagues in the ge-
neral adminiftration of the world; and
this without defcending from the royal
abodes, as being ‘then in the fame eftab-
lithment with the fovereign king. But
when they pafs from their fituation with
univerfal foul, fo as to become a part,
and to {ubfift by themfelves, as if weary
of abiding with another, then each re+
calls itfelf to the partial concerns of its
own peculiar nature. W hen, therefore,
any particular foul a&s in this manner
for an extended period. of time, flying
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from the whole, and apoftatizing from
thence by a certain diftinétion and difa-
greement, no longer beholding an intel~
ligible nature, frem its partial fubfif-
tence, in this cafe it becomes deferted
and folitary, impotent and diftratted
with cares : for it now dire&s its mental
eye to a part, and by a feparation from
that which is univerfal, attaches itfelf as
a flave to one particular nature, flying
from every thing elfe as if defirous to
be loft. Hence by an intimate conver-
fion to this partial eflence, and being
fhaken off, as it were, from total
and univerfal natures, it thus degene-
rates from the whole, and governs par-
ticulars with anxiety and fatigue ; affi-
duoufly cultivating externals, and be-
goming not only prefent with body, but
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profoundly entering into its dark abodes.
Hence too, by fuch a conduét the wings
of the f{oul are faid to fuffer a defluxion,
and fhe becomes fettered with the bonds
of body, after deferting the fafe and in-
noxious habit of governing a better na-
ture, which flourifhes with univerfal
foul. The foul therefore, falling from
on high, fuffers captivity, is loaded with
fetters, and employs the energies of
fenfe; becaufe in this cafe her intellec-
tual energy is impeded from the firft.
She is reported alfo to be buried, and
to be concealed in a cave; but when fhe
converts herfcif to intelligence, fhe then
breaks her fetters and afcends on high,
receiving firft of all from reminifcence
the ability of contemplating real beings;
at the fame time poffefling fomething

” N
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fupereminent and ever abiding in the
intelligible world. Souls therefore are
neceflarily of an amphibious nature, and
alternately experience a fuperior and in-
ferior condition of being; fuch as are
able to enjoy a more intimate converfe
with intelle¢t abiding for a longer period
in the higher world, and fuch to whom ,
the contrary happens, either through
nature or fortune, continuing longer
connected with thefe inférior concerns.
And this is what Plato occultly fignifies
when he diftributes fouls from the fecond
Crater, and caufes them to become parts;
for then alfo, he fays, it is neceffary that
they fhould fall into generation, after
they have thus obtained a partial fub-
fitence. But when he fays that fouls
were fown by the demiurgus, we muft
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tinderftand his meaning in the fathe
manner as when e introduces the mun-
dane artificer fpeaking, and, as it were,
delivering an oration to the junior gods:
for whatever {ubfifts in the common ha.
ture of the whole, this the hypothefis
generates and produces, for the purpofe
of unfolding, in fucceffive order, things
whicl were thus eternally generated and
had a perpetual fubfiftence.

The affertions therefore are by no
means difcordant with each other, which
declare that fouls are fown in generation,
and that they defcend for the fake of
caufing the perfeGion of the univerfe;
Jikewife that they are condemned to fuf-
fer punithment, and are confined in a
cave: and again that they poffefs a ne-
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‘ceffary and fpontancous motion; fin¢e
neceffity has that which is voluntary
united with its nature. Nor again is the
faying difcordant which afferts that the
foul is fituated in evil while it is invefted
with body; nor is the flight and wander- °
ings of Empedocles from deity, nor
guilt and confequent punithment, nor
the reft of Heraclitus in his flight, nor
the voluntary and yet involuntary con-
dition of defcent, by any means repug-
nant to the truth; for whatever paffes
into an inferior condition does not {pon-
taneoufly defcend; at the {fame time pro~
ceeding according to its own proper
motion, and becoming paffive to inferior
circumftances of being, it is faid to fuf-
fer juft punifhment for its condu&; fince
thus to fuffer and aét is neceflary from
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the law of an eternal nature. But if any
one fhould affert that defcending from
on high becomes ufeful for fome other
purpofe, and that on this account the
defcent is produced by divinity, fuch a
one will neither diffent from truth, nor
from himfelf; for the extremes are ne-
ceflarily referred to the principle from
which the intervening particulars pro-
ceed, however numerous the mediums
may be by which they are connetted.
But fince guilt is twofold, and one part
fubfifts in the caufe of defcent, but the
other'in the commiffion of evil in the
prefent life, the foul fuffers on both
thefe accounts through its defcent. But
it is the mark of a lefs punifhment to
enter other bodies, and this more fwiftly
from the decifions of a judgement detes-

e \}
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mining according to the merits of the
offence; and this taking plaée by a di-
vine appointment is fignified by the
name of judgement. But an immode-
rate form of evil is confidered as worthy
of a greater punithment; I mean a fub-
fiftence under the government of aveng-
ing demons, and experiencing by this
means the extremity of afflition and
pain. And thus the foul, though of di- -
vine origin, and proceeding from the
regions on high, becomes merged in
the dark receptacle of body ; and being
naturally a pofterior god, it defcends
hither through a certain voluntary incli-
nation, for the fake of power, and of
adorning inferior concerns. Hence, if
it fwiftly flies from hence it will fuffer
no injury from its revolt, fince by this

T
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means it receives a knowledge of evil,
unfolds its latent powers, and exhibits a
variety of operations peculiar to its na
ture, which by pérpetually abiding in
an incorporeal habit, and never’proceed-
ing into energy, would have been be-
ftowed in vain. Befides, the foul would
have been ignorant of what fhe poffeffed,
her powers always remaining dormant
and concealed; fince energy every where
exhibits capacity, which would other-
wife be entirely occult and obfcure, and
without exiftence, becaufe not endued
with one fubftantial and true. But now
indeed every one admires the internal
powers of the foul through the variety
of her external effefts, conjeCuring the

dignity and excellence of the former,
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from the beauty and multitude of the
latter.

If therefore it is neceffary that there
fhould not be the one alone, for if this
was the cafe all things would be con-
cealed in his ineffable nature, and would
no longer poflefs any proper and diftin-
guithing form, being fwallowed up, as
it were, in his folitary deity; nor would
there be ;my multitude of beings gene-
rated from one firft caufe, unlefs among
the number of things which receive a
progreffion from thence fome were found
eftablithed in the order of fouls. In like
manner it is requifite that there fhould
not only be fouls, but that their effe@s
alfo fhould have a perfpicuous fubfif-
tence, (fince every nature poflefles an -

T 2
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effential ability of producing fomething
pofterior to itfelf, and of unfolding it
into light from its occult fubfiftence in
dormant power) and this as if from a
certain indivifible principle and feed,
proceeding to a fenfible extremity, while
that which has a priority of fubfiftence
always abides in its proper feat, but that
which is confequent is generated from an
ineffable power, fuch as belongs to fu-
perior beings, and is the proper charac-
teriftic of their natures. But barrennefs
is perfettly remote from fuch a power;
for if it was barren, its prolific ener-
gies muft be reftrained through envy,
which, on the contrary, ought always to
be exerted in the moft liberal progref-
_fion, till all things have proceeded as
much as poffible to their ultimate extre-



[ 2171
mity: for it is proper that a caufe of in-
exhauftible power fhould diffufe its be»
neficence through all things, and not
endure to behold any thing deprived of
the unenvying exuberance of its nature;-
for there is nothing which can prevent
any being from receiving the communi- -
cations of good, as far as the capacity
of its nature will permit. Whether there-
fore the nature of matter is eternal, it is
impoffible, fince it always fubfifted, that
it thould not participate of that caufe,
which abundantly fupplies every thing
with all the good it is capable of receiv-
ing : or whether the generation of mat-
ter neceflarily followed caufes prior to
its nature, neither in this cafe is it pro-
per that matter, through its imbecility,
fhould be dcprivcd of the benefits prior
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to its nature; as if a perfettly beneficent
caufe withheld the liberal communica-
tion of good. That which is moft beau-
tiful, therefore, in the fenfible world, is
a reprefentation of that which is beft in
intelligibles, viz. the power and goodnefs
eflential to their natures. Indeed all
things, as well intelligibles as fenfibles,
are conneted in the moft becoming
order; the former of thefe (ubfifting by
themfelves, and the latter perpetually
receiving being from the participation
of intelligibles, which they endeavour
to imitate as far as their flowing and un-~
real natures will permit,

" But fince there is a twofold nature,
one intelligible and the other fenfible, it
is better indeed for the foul to abide in
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the intelligible world, but neceffary from
its condition that it fhould participate of
a fenfible nature : nor ought it to fuffer
any moleftation from a confcioufnefs
that it is not the beft of beings, fince it
obtains a middle order in the univer-
fality of things, and poffefles indeed a
divine condition, but is placed in the
laft gradation of an intelligible eflence,
bordering, as it were, on the regions of
fenfe. Hence it confers fomething of
itfelf on a fenfible nature, from which
likewife it receives fomething in return,
unlefs, preferving its own proper inte-
grity, it rules over the defiling nature of
fenfe; fince through an abundance of
fenfible defire, it becomes profoundly
merged in matter, and no longer totally
abides with univerfal foul. Yet our
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fouls are able alternately to rife from
_hence, carrying back with them an ex-
'perienc.e of what they have known and
fuffered in their fallen ftate; from whence
they will learn how blefled it is to abide
in the intelligible world, and, by a com-
parifon, as it »;'erq:, of contraries, will more
i)lainly perceive the excellence of a fu-
perior ftate. For the experience of evil
in'oducgs a clearer knowledge of good_,
efpecially where the power of judgement
is fo imbecil, that it cannot without fuch
experience- obtain the fcience of that
which ‘is beft. As, therefore, an intel-
letual difcurfive energy is a certain de-
fcent to that which is laft, and of a worfe
condition, for it is not lawful that fuch
an energy fhould proceed to a fuperior.
nature, hence it is neceffary that ener-

s
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gizing from itfelf, without being able to
abide in itfelf, it fhould proceed by an
unavoidable law of nature, as far as to
foul: for this is its proper bound ; and
that which is confequent to foul, be-
comes alfo a limit to the progreffive
energies of foul. So that it is natural to
foul to deliver itfelf to inferior, and again
return to fuperior beings; and to govern
corporeal natures pofterior to itfelf, and
contemplate the - i)rior and more exalted
effences of the intelligible world. And
all this is accomplifhed in our fouls ac-
cording to the circulations of time, in
which a converfion takes place from fu-
bordinate to more exalted natures. But
to the foul of the world it is doubtlefs
proper that it fhould never be occupied
in an inferior employment; and that
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without becoming paffive tq evil, it
fhould behold fubfequent natures with
the eye of divine contemplation, and,
at the fame time, always depend, as it
were from beings prior to itfelf: and
this twofold employment it is able to ac-
complith at once, receiving from higher
beings, and fupplying fuch as are infe-
rior; for it is impoffible, from its nature
as foul, that it fhould not touch on both
~ thefe oppofite extremes.

Indeed if it is proper to fpeak clearly
what appears to me to be the truth, con-
trary to the opinions of others, the whblt;
of our foul alfo does not enter into body,
but fomething belonging .to it always
abides in the intelligible, and fomething
different from this in the fenfible world ;

- N
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and that which abides in the fenfible
world, if it conquers, or rather if it is
vanquifhed and difturbed, does not per-
mit us to perceive that which the fu.
preme part of the foul contemplates ; for
that which is underftood, then arrives at
our nature, when it defcends within the
limits of fenfible infpection. For we do
not know every thing which takes place
about any particular part of the foul till
it arrives at the whole of the foul ; juft
as defire, abiding in the defiderative
part of the foul, is then at length known
by us, when, either by a certain intimate
fenfitive or cogitative power, or from
the conjun&ion of both, we recognize
its - exiftence. For every foul poflefles
{omething which inclines downwards ta
body, and fomething which tends up-
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wards towards intelle& : and the foul in-
deed, which is univerfal and of the uni-
verfe, by its part which is inclined to-
wards body; governs the whole without
labour and fatigue, tranfcending that
- which it governs; becaufe its operations
do not fubfift like ours, through the dif-
curfive energies of reafon, but through
intelle&t alone, in the fame manner as
art operates without deliberation and in-
quiry. Hence by her ultimate part the
fuﬁervenes and adorns the whole. But
fouls which are particular and of a part,
have alfo fomething fupereminent; but |
they are too much occupied by fenfe,
and by a perception of many things
happening contrary to nature, and on
every fide producing anxiety and grief :
and this becaufe the objet of their at-
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tention and care is a part indigen_t and
defe&ive, and furrounded with a mylti-
tude of foreign concerns. It is likewife
fubje& to a variety of affeGtions, and is
enfnared by the allurements of pleafure ;
but the fuperior part of the foul is never
influenced by fraudulent delights, and
lives a life always uniform and divine.
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To APOLLO.

THEE, mighty ruler of the world, 1 ﬁng!'
Of life the fplendor, and of ‘light the king.
Sprung from a fire ineffably divine,

‘The world’s bright eye, and leader of the N'me.
Whofe unmixt rays prophetic truth infpire,

And leap exulting from an unknown fire:

Whofe liberated power thro’ matter’s night
Widely pervades with purifying light:

Whofe piercing darts malignant powers annoy,
And all immoderate lawlefs forms deftroy ;

And whofe revolving motion is the fign

Of fymphony colletive and divine.

But not in matter’s flowing realms alone

‘Thy matchlefs power and facred light is known :
"The fupermundane realms confefs thy might,
And intelletual gods from thee derive their light.
‘Thee, great Apollo, as their king they own,
And move in mental circles round thy throne.
‘Thee, too, each ruler of the world reveres,
Thofe fhining eyes that deck th’ zthereal fpheres;
And as they roll with energy divine,

Declare that dignity fupreme-is thine,



v

(Y [ 287 ]

Hence when thy beams, deep merg’d in mental night,
Firft thone thro’ #ther with unhop’d-for light,
The mundane gods, with Bacchic joy entranc’d,
Around thy orb in myftic meafures danc’d;
And, loft in wonder, faw thy vivid ray

Strike darknefs back, and give unbounded day.
Dzmons and heroes venerate thy nod,

Oh faireft image of the higheft god!

With fouls impaffive, whom thy mental fire
Preferves from plunging into Hyle’s mire,
Which at the bottom of life’s flormy deep,
Polluted fouls detains in deadly fleep.

Hail! fov’reign king, by mighty gods ador’d,
Parent of concord, univerfal lord.

Hear! and propitious to thy fuppliant’s prayer,
Difperfe the feeds of life-confuming care;
Difplay the light of wifdom unconfin’d,

- And pour its radiance on my dark’ned mind.
The ftores of intelleGtual wealth be mine,
Peace ever tranquil, and a life divine:

And foon permit me, from the guileful ties

Of matter freed, from life’s dark fea to rife,
And leave, expanding wide the wings of mind,
Its dreadful founding billows far behind.

Here, from thy befom torn, I forrowing ftay,
And meditate my flight from day to day ;
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+Jolignant in the realms of night I mnm, i

And oft look up and gain a glimpfe of. home.
As fome poor exile on a diftant thore,

With moprnful eye furveys the country o'er, .
And oft looks back, and oft recals to mind

Thepleaﬁng coaft and frjends he left behind,
Uliw.ll.ling views the cheetfd»‘};gbt of day,

Y

. And in ideal profpeﬁs pines away ; s

So grieves my foul while abfent and diftreft,
She roams an exile from her place of reft.
Oh! hafte the period, when from body free,
"This wretched captive fhall return to thee ;
Shall once more recognize her kindred foil;
And prove the blefling of her former toil ;
Plac’d where no change impairs, no griefs corrodey
And fhining *midft th’ immortal gods a god.

THE END. .
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