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TRANSLATED FROM THE GREEK.
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Immortal Plato, juftly nam’d divine,

What depth of thought, what energy is thine !
Whofe godlike foul an ample mirror feems,
Strongly reflecting Mind’s celeftial beams :
Whofe periods too redundant roll along,
Grand as the ocean, as-the torrent ftrong.

O may fome portion of thy facred fire

The laft moft haplefs of thy fons infpire,
Who fingly ventures in an impious age,

T unfold the wifdom of thy myftic page !
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:I‘NTRODUCTION.

THE follow-ing dialogue, according to eyt
o anddO}yx?paodorus, was the firft which Plat:ecr;:s
5 and 1s {aid to hav -
Dicearchus as too vehemeilt})e;gc:t?fzriﬁnde}? 1by e
E)reathes of the Dithyrambic charater Th'W o o'f 1
Shiset 2 A 1s accufation &
€d 1s very natural, when made by men who deny th
poflibility of di‘."me influence, and would much r}zlmr:
P}fgorfle thefaihgg{ﬁcfal {pirit of an ignorant modern, than
the piety o an enlightened ancient. However, as this
cha_archus 1s.celebrated by Cicero * as scopirurara, moft
h.g/iorzc, there is reafon to believe, that he pofleffed but
little of the divine enthufiafm of true philofophy, and
that he was more of a philologift than a theologian. For
in fhort, if human nature, even in this its degraded condi-
tion, is capable of being agitated by the infpirations of
Divinity, and if the prefent dialogue was compofed
under fuch an influence, an accufation of this kind is
certainly its greateft commendation; and, befides this,
the fineft parts of Homer muft be liable to the fame frigid

objetion.

‘.,;.

#VI, 2. Ad Atticum, ’
B The

! " ' - %
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2 ° INTRODUCTION.

The principal intention of this dialogue, is to inve'{ii-
gate true and falfe beauty, and its attendant love, ag'amﬁ
Lvfias the orator. And the difcourfe upon rhetoric at
the end is far from being diffonant with this leading
defign. For Plato in the Timaus defines {peech to be
the moft beautiful of all efftuxions; and in this dialogue, the
effluxive flreams of beauty, is an epithet which perpetually
occurs. Plato indeed is {fo far from being a carelefs
writer, that even his apparent digreflions will be found,
when accurately inveftigated, to be highly neceflary to
the perfeftion of his difcourfe; and thofe who have
happily penetrated his depth, will find the moft fublime
truths covered with the flowers of elocution, and the
moft accurate reafoning united with the moft aftonifhing
magnificence of exprefion. In fhort almoft every fen-
tence is an oracle, and every word a volume. For his
works contain a complete {yftem of philofophy, in which
the phyfics of Heraclitus, the morality of Socrates, and
the theology of Pythagoras, are united in the moft con-
fum.mate perfeétion, methodifed by the moft exquifite
l(_)gxc? corroborated by the firmeft demonftrations, i e
ed with the moft beautiful images of reality, and thining

_with the moft copious rays of divine illumination,

And', in imitation of the Pythagoric method, 'theiperfon'é
of }}15 di:alogues are fo chofen and difpofed as to fym.
bolize with the refpective fubjets of each, accorcﬁhg?d
the moft aftonithing refemblance; as will be evident to
every one who is capable of reading and underftandin

the divine commentaries of Proclus on the Parmenides

and
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and Timaus. In the former of thefe dialogues in parti-
cular, every word is frequently of fuch importance as to
b_ecome the fubjeét matter of a very copious differta-
tion. If this then be the cafe, as in reality it is, what
profundity of genius muft he have pofleffed, what un-
wearied labour muft he have beftowed, in thus com-
bining in his works fuch confummate accuracy with fuch
matchlefs elegance and grace!

« In this dialogue (fays Proclus*), Plato being infpired
by the Nymphs, and exchanging human intelligence for
fury, which is far more excellent, delivers many arcane
dogmata concerning the intelletual gods, and many
cbflceming the liberated rulers of the univerfe, who ele-
vate the multitude of mundane gods to the intelligible
monads, feparate from the wholes which this univerfe
contains. And ftill more does he deliver about the mun-
dane gods themfelves, celebrating their intelleCtions and
fabrications about the world, their unpolluted provi-
dence, their government about fouls, and other particu-
lars, which Socrates difclofes in this dialogue, according to
a deific energy (s3easirac).” Allthis is indeed moft true,
but at the fame time perfectly unintelligible to any one
who has not gone through a regular courfe of Platonic

difcipline, who has not {pent many years in laborious in-
véﬁigation and profound meditation, and above all who

# In Theol. Plat. lib. i p. 8.
B2
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4 INTRO'DUCT'ION.

is not born with the three grand requifites of- the vt‘rue
philofophic~-chara&er, viz. 3 good natural dlfpoﬁt;_On,
great fagacity and acutenefs, and a_vehement quq_‘_gf
truth. For the firft of thefe is neceffary to the acqul.ﬁ-
“tion of the moral virtues, without which perfeét reality
cannot be perceived ; through the fecond we b.ecome
partakers of divine illumination; and by the third we
are led back to an union with the principles from which

we unhappily fell.

Should any one of my readers be fortunately defirous
of having the myftic theology contained in this dialogue
explained, I am forry to inform him, that he will not
meet with perfet fatisfattion in the enfuing notes, which
are very far from being intended as a complete commen-
tary on any part of this important dialogue. Foras I
have agreed with the bookfeller to tranflate all the re-
maining dialogues of Plato, which were not attempted by
Mr. Sydenham, a voluminous commentary on each
dialogue would render the work fo expenfive, as in the
prefent age to prevent its completion. My defign how-
ever i§, in f'ome future period (if Divinity crowns my
11']tent10ns- wah fuccefs) to publifh copious commenta-~
ries on this dialogue, the Parmenides, Timaeus,
Gorgin, o . e e G
Platorli{:[s T eeflne' 1mable cor‘nmentax:xf:s of the latter

e dialogues, with additional obferva-~

tions of my own; and this, that I may leave to pofterity

: = 4 mo=
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a "errTument of thofe bleffed vifions, and exalted fel;
of which, through this divine philofophy, I have
fortunate;ly_ a partaker.

5

city,
been

""With refpedt to the following tranflation, 1 have every
where endeavoured to be as faithful as poffible to my
author, well knowing how important it is, in tranflating
fuch a writer as Plato, to attend to the accurate meaning
of every word. At the fame time I have attempted to
imitate the majeftic elegance of his diétion, and to imbibe
fome portion of that divine enthufiafm, which is the pre-
dominant charatter of this fublime piece of compofition.
How far 1 have fucceeded muft be left to the judgment
of the difcerning and impartial reader. With refpett to
the clafs of readers called verbal critics, it is neceflary to
obferve, that they will doubtlefs look with great difguft on
a tranflation, at the bottom of which no variety of dif-
ferent readings, no critical acumen of verbal emendation
prefents itfelf to the view. Of my contempt of fuch
egregious trifling I have befor‘e fufficiently informed the
public, in my former productions. And I fhall he?e add,
that to an Englifh reader, who undc?rﬁan.(is nothing of
Greek, fuch criticifm 1s ufelefs and difgufting; and that
at moft it can only gratify a fet of pedants, men who have

i of their underftandings by too much
o< ho have at length become fo

ftake words for things. I' have
firft rate charatters of this de-

{ation has never excited in me
any

attention to words, and wh
mentally imbecile, as to m1
been in’ company with the
fcription, and their conver




6 INTRODUCTION.

any other fenfations, than thofe of pity and contempt :
pity for their ignorance and infatua.mon,, and. contem?t for
their imperious and favage behaviour.  For fuch is the
ferocity of thefe critics, that a_modeft man can hardl_y
fpeak without danger of being infulted:; and fuf:h their
ignorance, that I once heard one of .thcm maintain, that
a river was not a fiream! The ferocity of their manners
indeed may be well enough accounted for, from their, fi-
militude to porters, who {hould wait at the doors (?f fome
auguft and beautiful building, the rooms of vtrhlch are
filled with things of the moft precious and admlrab'le na-
ture, and who fhould open the gates to others, without
having the leaft curiofity to explore the contents of the
building themfelves. For thus the critic opens the door
of ancient knowledge to others, but has no defire him-
felf to view the ineftimable treafures which it contains,

The mifchief indeed arifing from the ftudy of the an-
cient Janguages is fo great, that the danger of blinding the
intelle€tual eye by fuch a purfuit, can only be avoided
by fteadfaftly and invariably looking to the true end of
verbal {kill, which is, the acquifition of wifdom ; and by
never forgetting that words are nothing more than the
n}ediums of obtaining a knowledge of things. The an-
clents were fortunately exempt from the drudgery (for
fuch it is to a liberal mind) of learning any language but
their own; and it is owing to this incumbrance, which
may.be conﬁd',ered as not one of the fmalleft curfes at-
tending thefe impious. times, that we fall fo, infinitely

thort
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fhort of the ancients in philofophical attainments, Eyen
in the times when the Greek and Latin were living an-
guages, a man fkilled in two tongues was reckoned j.
prodigy : “ It is miraculous (fays Galen*) for one man to
have been fkilled in two languages.” Hence Anacharfis,
whofe father was a Scythian, and mother a Grecian, and
who poffeffed an accurate knowledge of both thefe tongues,
was looked upon as a miraculous perfon, and was called
by way of eminence Auyawros, two-tongued. And what
other reafon can we affign for the aftonithment of the
ancients in this particular, when the means of acquir-
ing a {kill in different languages was {o much eafier than
at prefent, except this, that fuch men had not deftroyed
their intelletive powers by attainments, which, from the
great labour required in their profecution, and their arbi-
trary and fuperﬁcial nature, muit without extreme Faution
be Prejudicial to the firength and vigour of the mind ?

7

But the mifchief does not end here: the verbal critic,
fo far from being convinced of his own blindnefs, thinks
he fees farther, even on the moft abftrufe fubjedts, than
men who had no occafion to learn any language but their
own, who poflefled the moft extraordinary 1ntelle&ua1
-abilities, the moft ardent thirflt after m%th, and. the moft
defirable means of obtaining it, living inftruétion. The
men I allude to are the latter Platonifts, whom the verbal

3 -
arSparmres eis axpiBar
* . AiyAwTos TS EAEYETO TaAaly Xk Savpe TOUT 7V arp

Sianenrovs duo. - Gale liby ii. de differen. Pul.
4
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8 INTRODUCTION.

critic, though he is perfeétly ignorant of their writings,
perpetually reviles, jnftances of which may -be fe.en in
the Prolegomena of Thompfon to his Parmenides, in the
Account of the Writings of Proclus by Fabricius, in the
Intelle@tual Syftem of Cudworth, and above all by De
Villoifon in the Diatriba, vol. i. of his Anecdota Graca,
p. 225. This author, after dogmatically afferting that
Plotinus manifeftly differs from the genuine fenfe of
Plato, prefents the reader with two differtations of Plo-

tinus, which, fays he, were never before publifhed, and

which are not mentioned by Porphyry in his Catalogue

of Plotinus’s works. ~But unfortunately for him, though

fortunately for mankind -long before him, they are ac-

tually to be found in the Greek and Latin edition of Fici-
nus, which was publifhed two hundred years ago. It is
true that in the edition of Villoifon, they are fomewhat
difguifed to a reader who is not converfant with Plotinus,
by having different titles, and certain conneftive fen-
tences prefixed to them, which are not to be found in the
edition of Ficinus. - But that the learned reader may be
fully convinced of the truth of this account, he will find
that, in the firft differtation in Villoifon; p.: 227, the word
xa3a200 in the fifth line, is the beginning of cap. gty dib.
4, 1n Ficinus’s edition ; and that the end of this |
tion is exattly the end of the fourth Ennead. = T
manner the word ouzzg, in the firft Jine of the fecond dif.
fertation, p. 237, is nearly the beginning of cap. 8, lib.
8, Enn. 3; and the word 4y in the twelfth line, p- 239,

is the end of this Ennead. And the word #avin the

’ twentieth

>

o1, 1
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twentieth line, p. 239, is the beginning of cap. . 1ib.
5. Enn. 5; and the end of this differtation is the end of
that Ennead. As to the fragment which follows, it is
nothing more than a colle@ion of fentences out of dif.
ferent parts of Plotinus’s works ; and the beginning of it
may be found in the beginning of lib. g. Enn. 3.

So likewife with refpect to the fourteen books whicly
go under the title of Ariftotle, on the myftic philofophy
of the Egyptians, any perfon converfant with Plotinus,
will find that the whole nearly is colleéted from different
parts of that philofopher’s works. But of this the verbal
critics are perfedtly ignorant; and hence it is called by
fome, as by Holftenius, an ancient and admirable work, and
by all, an original pece of compofition; thox‘\gh it. is
plainly nothing more than an Arabian forgery, in wl'nch
{entences from Plotinus are miferably mangled, mixed
with the barbarous jargon of adulterated peripateticifm,
and rendered into no lefs barbarous Latin. From all
this, therefore, the reader may judge of the confummate
impudence and ignorance of verb'al critics, who dogma-
tically decide on fubje@s of which they have not thfe
fmalleft real knowledge; and who prefume to oppog
their fhallow and muddy opinions to the profour?d an ,
clear conceptions of thofe divine men, of wb/om it may
be truly faid, that the world was by no means worthy.

1 llufions 1n
¢ though there are frequent a )
sl e : tural vice which was fo fathion-

this dialogue to that unna . e
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10 INTRODUCTION.

able among the Greeks, yet the reader will find it fevere-
ly cenfured in the courfe of the dialogue by our divine
philofopher. There can be no fear therefore, that the
ears of the modeft will be fhocked by fuch. allufions,
fince they are inferted with no other view than that they
may be exploded as they deferve. But if, notwithftand-
ing this, any one fhall perfift in reprobating certain parts
of the dialogue as indecent, it may be depended on, that
fuch a one poflefles the affe@ation of modefty, without
the reality; and that he is probably a bigot to fome def-
picable and whining fe& of religion, in which cant and
grimace are the fubftitutes for genuine piety and worth.

THOMAS TAYLOR.

©The Warburg Institute. This material is licensed under a Creati
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PHAEDRUS

OF

FLAT O,

Sl R ot

SOCRATES anp PHADRUS.

SOCRATES.
HITHER are you going, my dear Phzdrus, and
from whence came you ?

Pu&EDRUS.

From Lyfias, the fon of Cephalus, Socrates ; but I am
going, for the fake of walking, beyond the walls of the
city. For I have been fitting with him a long time, in-
deed from very early in the morning till now. But being
perfuaded by Acumenus, who is your aflociate as well as
mine, to take fome exercife, 1 determined upon that of
walking. For he (aid that this kind of exercife was not
{0 laborious, and at the fame time was more healthful,
than that of the courfe.

SOCRATES.
He fpeaks well, my friend, on this fubj

fias then, as it feems, was in the city.
Cz

e&: and fo Ly-

PH/EDRUS.

e e e A
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12 PHAEDRUS.
PHADRUS. ; :
He was. For he dwells with Epicrates in this houfe
of Morychus, which is next to that of Olympius.

‘SOCRATES. _ :
But what was his employment there? Or did not Ly

fias treat you with a banquet of orations ?
Pu&DRUS.
You fhall hear if you have but leifure to walk along
with me, and attend.
SOCRATES.
But what, do you not think that 1, according to Pin-
dar, would confider as a thing fuperior to bufinefs, the re-
lation of your converfation with Lyfias?

; PHEDRUS.
Go on then.
SOCRATES.
Begin the relation then.
‘ PuzDRrRUS.

And indeed, Socrates, the hearing of this is proper for
you. For I don’t know how it happened fo, but our dif-
courfe was amatorial. For Lyfias, through the perfuafion
of fome beautiful perfon, though not one of his lovers,
had compofed an oration on love, and thisin a very ele-
gant manner: in the courfe of which he afferts, that one
who does not love ought to be gratified rather than a
lover.

SOCRATES.

Generous man! I wifh he had likewife afferted, that

this fhould be the cafe with the poor rather than the

rich,

©The Warburg Institute. This material is licensed under a Creati
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rich, the old than the young, and fo in all the reft, th
thus I myfelf, and many more of us, might be gratzxft ;t
for then his difcourfe would have been both polite :m(i
p1.1blicly ufeful. I am therefore fo defirous of hearin
his oration, that if you fhould even walk as far as to
Megara, and, like Herodicus, when you had reached the

walls, immediately turn back again, I fhould not leave
you. i

PuzEDRUS.

What do you fay, moft excellent Socrates ? Do you
think me fo much of an idiot, as to fuppofe myfelf ca-
pable of relating, in fuch a manner as it deferves, a dif-
courfe which Lyfias, the moft {kilful writer of the pre-
fent age, was a long time in compofing at his leifure ? I am
certainly very far from entertaining fuch a fuppofition :

though I would rather be able to do this than be the
poffeffor of a great quantity of gold.
SOCRATES.

O Phaxdrus, if I don’t know Phadrus, I am likewife
forgetful of myfelf; but neither of thefe happens to be
the cafe. For I well know, that he has not only heard
the difcourfe of Lyfias once, but that he has defired him
to repeat it often; and that Lyfias willingly complied
with his requeft. But neither was this fufficient for
Phadrus; but having at length obtained the book, he
confidered that which he moftly defired to fee. And
fitting down to perufe it very early in the morning, he
continued this employment, till being fatigued, he wentout

for a walk; and by the dog, as it appears to M com-
mitted

imons Attribution Non-Commercial 3.0 Unported Lice
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% PHAEDRUS.

mitted it to memory, unlefs perhaps it was t00 long: for
this purpofe. But he directed his courfe beyond the walls,
that he might meditate on this oration. But m.ee.tmg
with one who was madly fond of difcourfe, he rqomesd
on beholding him, becaufe he fhould have a partner in
his corybantic fury ; and defired him to walk on. But
when that lover of difcourfe requefted him to repeat the
oration, he feigned as if he was unwilling to comply ;
but though he was unwilling that any one fhould hear
him voluntarily, he was at length compelled to the re-
lation. I therefore entreat, Phadrus, that you will
quickly accomplifh all I defire,
PuzprUS.

Well then, I will endeavour to fatisfy you in the beft
manner 1 am able; for I fee you will not difmifs me till
I have exerted my utmotft abilities to pleafe you.

SOCRATES.
You perfettly apprehend the truth refpetting me.
Puzprus.

I will therefore gratify you; but in reality, Socrates,
I have not learned by heart the words of this oration,
thqugh [ nearly retain the fenfe of all the arguments, by
which he thews the difference between a lover and one
who .does not lovt?; and thefe I will fummarily relate to
you in order, beginning from the firft,

o ¥ SoCRATES.

ut {hew me fir C
iR Lk ,u r:g;n;:i;vfllat ]zfm; have got there
you have got the oration ife] e ﬁ.lfpe& that
itlelf.  But if this is the cafe,

think
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15
think thus with yourfelf refpefting me, that I perfeétly
efteem you; but that when Lyfias is prefent, it is by no

{neans my intention to liften to you. And therefore fhew
it me.

PuzpRrus.

You ought to defift: for you have deftroyed thofe
hopes, Socrates, which T entertained refpecting you ; the
hopes I mean of contefting with you. But where are
you wiliing we fhould fit, while we read ?

SOCRATES.

Let us, turning hither, dire€ our fteps towards the river
Iliffus: and afterwards, when you fhall think proper to
reft, we will fit down.

Pu&DRUS.

And this will be very feafonable as it appears, for I am
at prefent without fandals; but this is always the cafe
with you. It will be eafy therefore for us to walk by
the fide of the brook, moiftening our feet; nor will it
be unpleafant, efpecially at this feafon of the year, and this
time of the day.

SocRATES.

Go on then, and at the fame time look out for a place -

where we may {it down.

PHEDRUS.
Do you fee that moft lofty plane tree?
SOCRATES.
Why, what then?
PuiEDRUS.
For there, there is a cool fhade, moderate breezes of
4 wind,

Al e e d S A o o o idans e i ol




16 PHADRUS.

wind, and foft grafs, upon which we may either fit, or, if
you are fo difpofed, lie down.
SOCRATES.

Let us go then.

PuEDRUS.

But inform me, Socrates, whether this is not the place
in which Boreas is reported to have ravifhed Orithya from
1liffus ?

SOCRATES.

It is reported fo indeed.

Puzprus. :

Was it not juft here then? for the brooks hereabouts
appear to be grateful to the view, pure and tranfparent,
and very well adapted to the {ports of virgins.

SOCRATES.

It was not, but two or three ftadia lower down, where
we meet with the temple of Diana, and in that very place
there 1s a certain altar facred to Boreas.

PuEpruUS.

I did not perfettly know this. But tell me, by Jupi-
piter, Socrates, are you perfuaded that this fabulous nar-
ration is true ?

SoCRATES. '

If I fhould not believe in it, as is the cafe with the

wife*, I fhould not be abfurd: and afterwards, fpeaking

fophiftically
* This is fpoken in derifion, as is evident from what follows. For it

is by no means proper to mingle divine fables (of which this of Boreas
and Orithya is ome) with phyfical fpeculations; though this has been

2 the
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{ophiftically, I fhould fay, that the wind Boreas hurled
from the neighbouring rocks Orithya, fporting with Phar-
macia; and that fhe dying in confequence of this, was
faid to have been ravifhed by Boreas, or from the hill of
Mars. There is alfo another report that fthe was not
ravifhed from this place, but from that. But for my own
part, Phedrus, 1 confider interpretations of this kind as
pleafant enough, but at the fame time, asthe province of
a man vehemently curious and laborious, and not en-
tirely happy ; and this for no other reafon, than becaufe,
after fuch an explanation, it is neceffary for him to cor-
reét the fhape of the Centaurs and Chimera. And beﬁc}es
this, a crowd of Gorgons and Pegafufes will pour upon him
for an expofition of this kind, and of Fertam other pro-
digious natures, immenfe both in mt_llntud.e a}nd novelty.
All which, if any one, not believing in their 11tfe1'a1 mean-
ing {hould draw to a probable fenfe, .employlrfg for this
. | ruftic wifdom, he will fland inneed of
purpofe a certain ru . s AR g
moft abundant leifure. With refpe(fl to myfelf i f ;
have not leifure for fuch an undertaking; and this becaufe
i recept, to know
amnot yet able, according to the}?elpdl;;fl 1}; s f;ﬁue - e
myfelf. But it appears to me to be 1 . ] oy el 30
Set i foeculate things foreig
{,c;;;rglr:ifgaemocf,frnty}}flcslft.o II)—Ience, bidding farewell to thefe,

fts and philologifts, {pecimens
in the frigid i tations of Palzphatus, Hera-
i be feen in the frigid interpre g
Qlftw hl(;\cm:z preeferved by Gale in his Opufcula Mythologica. Eu
clitus, &ec. y Gal

account Of dlvlﬂe bles al\d (] in w .(‘h tllC) Ought
i f (he mode mn hi ;
ivi fa fPCClmEnS
we lnll[t Iefer tbe TCadCf to our notes on the ReP“th-

the condué in all ages of vulgar mythologi

10 be explained,

an
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and being perfuaded in the opinion which .I have juft
now mentioned refpeéting them, I do not contemplate
thefe, but myfelf, confidering whether I am not a wild
beaft, poflefing more folds than Typhon*, and far more
raging and fierce; or whether I am a more mild and
fimple animal, naturally participating of a certain divine
and modeft condition. But are we not, my friend, in the
midlt of our difcourfe arrived at our deftined feat? and
is not yonder the oak to which you was to lead us?
Puzprus.
That indeed is it.
SocrATEs.

By Juno, a beautiful retreat. For the plane tree very
widely fpreads its fhady branches, and is remarkably tall ;
and the height and opacity of the vine is perfe&ly beauti=
ful, being now in the vigour of its vegetation, and, on this
account, filling all the place with the moft agreeable
odour. Add too, that a moft pleafant fountain of ex-
treme cool water flows under the plane tree, as may be
inferred from its effect on our feet, and which appears to
be facred to certain nymphs, and to Achelous, from the
virgins and ftatues with which it is adorned. Then
again, if you are fo difpofed, take notice how lovely and
vehemently agreeable the air of the place is, and what a
fummer-like and fonorous finging refounds from the choir

~ * For he who is fubfervient to his fenfes is a brutal, favage, and mani-
fold animal ; but he who is governed by reafon is fimple, mild, divine, .
aud one whe prefers the purfuit of knowledge to all things,

of
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of grafshoppers.  But the moft elegant profpedt of all is
that of the grafs, which in a manner fo extremely beauti-
ful, naturally adapts itfelf to receive on the gradual
fteep the reclining head. So that, my dear Phadrus, you
have led me hither as a gueft, in the moft excellent manner.
Puzprus.

But you, O wonderful man! appear to a& moft ab.
furdly ; for by your difcourfe one might judge you to be
{ome firanger, and not a native of the place. And indeed

-one might conclude that you had never paffed beyond

the bounds of the city, nor ever deferted its walls.
SocrRATES.

Pardon me, moft excellent Phaedrus, for I am a lover
of learning: and hence I confider that fields and trees
are not willing to teach me any thing; but that this can
be effetted by men refiding in the city. You indeed
appear to me to have difcovered an enchantment capa-
ble of caufing my departure from hence, For as they
lead famifhed animals whither they pleafe, by extending
to them leaves or certain fruits; fo you, by extending to
me the difcourfes contained in books, may lead me about
through all Attica, and indeed whergvér you pleafe. But
now, for the prefent, fince we are arrived hlther3 I for my
part am difpofed to lie down; but do‘you, a{Tl{mmg what-
ever pofition you think moft convenient, begin to read.

Pu&DRUS.

Hear then. ¢ You are well acquainted 'with the ﬁaE6

of my affairs, and you have heard, I think, that it 13

: : to fubfit in
moft conducive to my adv arga§e for them i




PHADRUS.

this manner. But it appears to me, that 1 am not un-
worthy to be deprived of what I wifh to obtain, b.ecau_fe
1 am not one of your lovers: for lovers, when‘t.hen' de-
fires ceafe, repent themfelves of the benefits which they

20

" have beftowed ; but there is no time in which it is

proper, for thofe void of love, to repent their benefi-
cence; fince they do not confult from neceflity, but \To;.
luntarily, and in the beft manner about their own affairs,
and do good as far as their circumftances will admit.
Befides lovers fometimes refle&® how negligently they
have attended, through love, to their own concerns, what
benefits they have beftowed, to their own lofs, and what
labours they have undergone ; and therefore think they
have conferred favours worthy the objetts of their love.
But thofe void of love, neither blame themfelves for
neglecting their affairs, nor complain of paft labours,

or difagreement with their familiars, as produced by

fome beloved object. So that fuch mighty evils being
removed, nothing elfe remains for them, than to perform

with willingnefs and alacrity whatever they think will be

acceptable to the objes of their beneficent exertions.
Befides, if 1t is faid that lovers make much of the party
beloved, becaufe they love in the moft eminent degree,
and are always prepared both in words and attions to
comply with the defires of their beloved, though they
{h.m%ld offend others by fo doing ; itis eafy to know that
this is not the truth, becaufe lovers far more efteem’ the
pofterior than the prior objefts of their love; and if
the more recent beloved party thinks fit, they are ‘even

willing

©The Warburg Institute. This material is licensed under a Creati nons Attribution Non-Commercial 3.0 Unported chense

PHADRUS,

willing to treat injurioufly the former fubjeds of their
regard.. But to what elfe is it proper to afcribe fuch 2
conduét, except that calamity, love; a condu& which
he who had never experienced: this paffion, would never
fuppofe poflible to exift. And befides this, lovers them-
{elves confefs that they are rather difeafed than prudent,
and that they know their ill condition with refpe& to
prudence, but are unable to fubdue it. But how can
fuch as-are properly prudent approve the defires of fuch
as are thus difeafed ? Befides, if you thould wifh to choofe
among lovers the beft affociate, your choice muft be
eonfined to a few; but if you defire to find among,
others one moft accommodated to yourfelf, you may
choofe out of many. And there are much more hopes
of finding one worthy of your friendfhip among a
many than a few. If therefore you reverence the ef-
tablithed law, and are afraid left the infamy of offenders
thouid be your portion, it is proper to remember that
lovers, who confider themfelves as loved with a mutual
regard, are accuftomed to boaft, that they have not be-
ftowed their labour in vain; but that fuch as are not in-
fe&ted with love, being better than thefe, content them-
felves with enjoying that which is beft, rather than. the
opinion of men. But ftill farther, when t-h(? multxt.ude
erceive lovers following the objetts of. their affection,
and beftowing all poffible affiduity in this employment,
ceffarily perfuaded that when they perceive

21

they are ne

them difcourfing with each other, the defire of coition
has either then taken place, or 15

about to do fo: but
they
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they do not attempt to reproach t‘he. familiarity of fuch
as a:re without love, as they knovx" 155N 1.1eceﬁ‘ary that they
muft either difcourfe tirrough .ﬁ:xendﬂnp, or {fome (?th‘er
pleafure unconnefted with coition. Am.i mdeed., if n
confequence of this doétrine you are afraid that.lt will
be difficult for friendfhip to remain, and .that difagree-
ments, by fome means or other arifing, w.1ll becon.1§: a
common deftruétion to both; at the fame time premifing
that you fhall thus fuffer a great injury in moft of your
tranfactions ; if this is the cafe, you ought with much
greater reafon to be afraid of lovers. For there are
many things afflictive to thefe, and they confider every
thing as happening to their difadvantage. Hence they
prohibit the objefts of their regard from affociating
with other lovers, dreading left the wealthy fhould fur-
pafs them in wealth, and the learned in knowledge; and,
as far as they are able, preferve them from the com-
pany of thofe who poffefs any thing good. And thus,
by perfuading them to abftain from fuch as thefe, they
caufe them to abandon their friends. If therefore you
confider your own advantage, you will be wifer than
thele, and will entirely difagree
But fuch as are not your lovers,
coming manner, through virtue,
ciation with others, but will r
unwilling to be your familiars ;
defpifed by fuch as thefe,
vour aflociates,

with them in opinion.
but who a& in a be-
will not envy your affo-
ather hate thofe who are
thinking that you are
but that you are benefited by
So that there is much more reafon to
hope, that friendfhip will be produced by this means,

than
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than that enmity will arife from fuch a conneétion, Add
to this, that the moft part of lovers defire the pofleffion
of the body before they know the manners, or have made
trial of any thing elfe belonging to the beloyed objett :
fo that it is uncertain whether they will ftill with to be
friends to them, when the defire produced by love is no
more. But it is probable that fuch as are without love,
fince from the commencement of their friendfhip they
atted without regarding venereal delight---it is probable
that they will a¢t with lefs ardour, but that they will lefwe
their aftions as monuments of their conduct in futurity.
Befides, it will be more advantageous to you to be per-
fuaded by me than by a lover. For lovers will praife
both your fayings and attions beyond all meafure ; fome
through fear, left they fhould offenfi yous bgt others,
in confequence of being de'pravc?d in their Judgnfm;t,
through defire. For love will point you out to be Ll(l: .
It likewife compels the unfortunate to Fonﬁder, as ca a(;
mitous, things which caufe no moleftation to otheri,h an
obliges the fortunate to celebr?,te as pleafafxt,. mg}s
which are not deferving of delight: fo that it is ml;;lt
more proper to commiferate tha.n igmg; 1;))1\:21:.1 wil
if you will be perfuad.ed by me, in fe T g
iate with you, without caring for prelent p
;Tt)cflsrtihe fakye of future advantfage; not ‘;a{xgclzlfii?tisg
fubduing myfelf; nor for mere tritles ¢ 8
lf:\‘::;eb ::Lmity, bugi indulging a very little anger, and this

Hose Ry
but flowly even for great offences: pardoning ndee

: ‘you from
ng to turn you
involuntary faults, and endeavouring e
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thie commiffion of fuch as are voluntary. For thele are
the marks of a friendfhip likely to endure for a very ex-
tended period-of time.  But if it fhould appear to you,
that friendfhip cannot be firm unlefs it is united with the
jover, you fhould confider that, according te ‘this, we
ought 1ot to be very fond of our children or parents, nor
reckon thofe friends faithful, who became fuch, not from
defire, but from ftudies of a different kind. But farther
yet, if it is requifite to gratify in the moft eminent de-
gree thofe who are in want, it is proper to benefit, not
the beft of men, but the moft needy : for being liberated
from the greatelt evils, they will render them the
moft abundant thanks. And 'befides this, in the exertions
of your own private benevolence, it is not proper to «call
your friends, but mendicants and thofe who ftand in
need of alimentary fupplies. For thefe will delight in
you, and follow you; will ftand before your doors, and
teflify the moft abundant fatisfaltion; render you the
greateft thanks, and pray for your profperity. ~ But per-
haps it is proper not to be pleafed with thofe who are
vehement]y needy, but rather with thofe who are

able to repay you with thanks, nor with lovers only, but

with thofe deferving your attention. Nor again with
thofe who en

joy the beauty of your youth, but with
fuch a5 may participate your kindnefs when you are
old. Nor with thofe who, when th
complifhed, are ambitious

thofe who through modefty are filent towards all men,

Nor with thofe who officioufly attend upen you for a
R {hort

eir defire is ac-
-of obtaining others, but with
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thort time, but with thofe who are fimilarly your friends

through the whole of life. Nor, laftly, with thofe

who, when defire is extinguifhed, feek after occafions of
enmity ; but with thofe who, when the flower of your
beauty is decayed, will then exhibit their virtue and re-
gard. Do you therefore remember what I have faid,
and confider that friends admonifh lovers, that they arc
engaged in a bafe purfuit; but that thofe void of love
are never blamed by any of their familiars, as im-
properly confulting about themfelves, through a priva-
tion of love. But perhaps you will aflk me, whether I
perfuade you to gratify all who are not lovers. But I
think that even a lover would not exhort you to be
equally affeéted towards all your lovers: for neither
would this deferve equal thanks from the receiver ; nor
would you, who are defirous to conceal yourfelf from
others, be able to accomplifh this with equal facility to-
wards all. But it is neceflary that you fhould receive
no injury from your lover; but that fome advantage
fhould accrue to both. To me it appears, therefore, that
I have faid fufficient; but if you think any thing fhould
be added, inform me what it is.”

25

How does this difcourfe appear to you, Socrates? Is not
the oration compofed in a tranfcendent manner, both as
to the fentiments and the ftruture of the words?

: SOCRATES.
_ Divinely indeed, my friend, fo as th
And in the fame tranfcendent manner

at I am aftonithed.
am I affected to-

. wards
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wards you, Phadrus, while I behold.Y ou, becau.fe xu
appeared to me, in the Fourfe of reading the or}altlor? to
be tranfported with delight.  As1 confidered, theretore,
that vou was more fkilful in fuch affairs than myfelf, I
folldxved you; and, in following, was agitated together
with vou, O divine head ! with bacchic fury.
: PHAEDRUS.
Are you difpofed to joke in this manner ?
SOCRATES.

Do I appear then to you to joke, and net to fpeak
ferioufly ?

Pu&DRUS. ]

You by no means appear to be ferious, Socrates.  But
by Jupiter, who prefides over friendfhip, tell me whether
you think that any one of the Greeks could fay any
thing greater and more copioufly on this fubject.

SOCRATES.

But what, do you think that a difcourfe ought to be
praifed by you and me, becaufe its compefer has faid what
is fufhcient ? and not for this alone, that he has artificially
fathioned every word, clear, and round, and accurate ?
For if it is neceffary, this muft be granted for your fake: for
it 1s concealed from me, through my nothingnefs. Hence
L only attended to the eloquence of the compofer ;
for as to.the other particular, I do not believe that even
Lyfias will think himfelf fufficient, And indeed to'me,
haedrus, 1t appears (unles you fay otherwife) that he
has twice and thrice repeated the, faje thingsisas if th

| - things, as if he
did not poffefs a great copioufnefs of dif it
» courfe upon 'the

fame
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fame fubjedt : or, perhaps, he took no great care about 5

fhmg_ of th.1s kind. And befides this, he feems to me toad

ina Juv.e'mlt'a manner, by fhewing that he can exprefs the

fame.thmg in different ways, and yet at the fame time, ac-

cording to each mode, in the beft manner poflible.
Puzprus.

You fpeak nothing to the purpofe, Socrates : for this
oration poffefles a copioufnefs of fentiment in the moft
eminent degree. For he has omitted nothing belonging
to his fubjeét, which he could with propriety introduce :
{o that, befides what has been faid by him, no one could
ever be able to difcourfe, either more abundantly or
more to the purpofe, on the fame fubjed, than he has
done.

SOCRATES.

I cannot grant you this: for the wife of old, both men
and women, who have difcourfed and written on this
fubjeét, would confute me, if I thould admit this for the
fake of gratifying you.

Przprus.

Who are thofe ancients ? and where have you heard

better things than thefe ?
SOCRATES.

I do not fufficiently remember at prefent; but it is
manifeft that I have fomewhere heard of fome of thefe,
fuch as the beautiful Sappho, or the wife Anacreon,‘or
certain other writers. But from whence do I derive
this conjecture ? Becaufe, O divine man! finding my

breaft full of conceptions, I perceive that I have i'on}e-
E 2 thing
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thing to fay in addition to what has been already deli-

vered. and this not of an inferior nature. I well know

indeec’i, that I underftand nothing about fuch things from
myfelf, as I am confcious of my own ignorance. It re-
mains therefore, I think, that I myfelf, like a veflel, fhould
be filled with knowledge, through hearing, from the foun-
tains of others; but that, through my dulnefs of appre-
henfion, I fhould again forget how, and from whom, I
received the information.

PHEDRUS.

You fpeak, moft generous man, in the moft excellent
manner. For you cannot inform me, though I thould
command you to do fo, how, and from whom, you de-
rived your knowledge ; but this which you {peak of you
are able to accomplifh, fince you poffels more abundant
and more excellent conceptions than thofe contained in
the oration of Lyfias. And if you are but able to ac-
complith this, I promife you, after the manner of the
nine Archons, to place a golden ftatue of an equal
meafure at Delphos, not of myfelf only, but likewife of
you.

SOCRATES.

You are of a moft friendly difpofition, Phadrus, and
truly golden, if you fuppofe me to have afferted that Ly-
fias was perfectly faulty, and that fomething better might
have b.een faid, than the whole of this: for I do not think
that this can ever happen, even to the worft of writers. But
to the point in hand, ‘about this oration : Do you think
that any one who afferts that it is more proper to gratify

one
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one who does not love than a lover, can have any thing
to fay befides his affertion, if he omits to prove, that he
who is void of love is prudent, but the lover is not fo;
and praifes the one, but blames the other? But I think
that omiflions of this kind are to be fuffered, and even
pardoned, in a writer ; and that it is not the invention of
thefe difcourfes, but the elegance of the compofition,
which ought to be praifed. But in things which are not ne-
ceflary,and which are difficult todifcover, I think that not
only the compofition, but likewife the invention, fhould
be praifed.
PuzpRrus.

I alfent to what you fay: for you appear to me to fpeak
modeftly. I will therefore allow you to fuppofe, that a
lover is more difeafed than one who is void of love;
but if in what remains you fpeak more copioufly and
more to the purpofe than Lyfias, you fhall ftand in
Olympia, artificially fabricated, near the Cypfelida.

SOCRATES.

You are ferious, Phadrus, becaufe I have found fault
with 2 man who is exceedingly beloved by you; and
you think that I have in reality aFtem‘pted to fpeak
fomething more copious than what his wifdom has pro-
duced.

PH.EDRUS. '

In this affair, my friend, you have -aﬂ'orded me a fimi-
lar handle to that which I fome time fince ;ffo?did
you, and it is neceffary for you to {peak upont fs r:a
ie€ in the beft manner you are able. And that we may

not
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dopt that troublefome method of co-
medians, by anfivering one another, take care of yourfelf
and donet bbﬁge me to retort uponyou, IfI, OSocrates!
am ignorant of Sacrates, I am alfo forgetful of myfelf.”
And,  that he defires to fpeak indeed, but feigns to be un-
willing.” In fhort, affure yourfelf, that we {hall not depart
from hence before you have difclofed to me that which
you keep concealed in your breaft. For there is no more
thah us two; we are in a folitary place; and I am both
fironger and younger than you. From all this, then, un-
derftand what I fay; and by no means difpofe yourfelf
to be forced to fpeak, rather than to difcourfe of your own

accord.

g0

not be compelledto a

] SOCRATES.

But, O bleffed Phadrus! it would certainly be ridi-
culous in me, who am but an idiot, to contend with that
excellent writer, and this too extemporary.

PuEDRUS.
. Do you know how the cafe ftands ? Ceafe your boaft-
ing before me: for I have nearly got a fecret in my pof-
feffion, which, when told, will force you to fpeak.
SOCRATES.
Don't tell it therefore, I befeech you.
o E Puzprus.
ot tell it ? i
S z (;t .hBut'mdeed I fhall. For my fecret is an
% - And d erefore‘ I fwear to you, by fome one of
tv e g;df: or, if you will, by this plane tree, that unlefs
you deliver to me a difcourfe, the very contrary to that

of
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of Lyfias, I will never at anv ti i
time
you another oration. A A o)
o s SocrATES.
you wicked man! how well have fi
method of compelli e mERT
ioherig pelling a lover of literature to a& as you
A Pu&aDRUS.
. -
plymg}?r en, fince it is fo, do you hefitate about com-
SoCRATES.
] I ﬂlall not indeed any longer, fince you have fworn
in .th1§ manner. For how is it poflible for any one to ab-
ftain from fuch feafts as you are capable of fupplying ?

PuEDRUS.
Begin then.
1 SoCrRATES.
Do'you know what I meanto do?
, Pr&EDRUS.
About what ?
SOCRATES.

Why, I mean to fpeak covered with my garment ¥, that

# The modefty of Socrates in this place muft fufficiently convince the
moft carelefs reader of Plato, that this divine philofopher was very far
from béing a friend to that unnatural connecion of the male fpecies,

which is fo frequently alluded to in this dialogue, and which was fo
He 'indeed who has in the leaft experienced
u, which is produced by 2
¢ conviction

corhmon among the Greeks.
that extreme purity of fentiment and cond
cultivation of the Platonic philofophy, will require no furthe ;
of the chaftity of Socratic love ; but as this cdn never be the cafe with

the vulgar, they can alone be convinced by external and popular proofs.
3 I may
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i " sh my: difcourfe and that, by
I may rapidly run through my ufe, 3
not iookiixa]g }z:t you, I may not be hindered through
thame. |
53 | - PHEDRUS. ]
Do but fp,eak{ and as to the reft, you may act as you

pleafe.
SOCRATES.

Infpire me then, O ye Mufes * ! whether you are fo
called from the melody of finging, or from the mufical
iribe of fhrill founds; and fo aflit me in the difcourfe
which this beft of men compels me to deliver, that I
may now appear to be more wife than his afflociate, of
whofe wifdom, before this, he had conceived fuch a fa-
vourable opinion.

There was a certain youth, or rather a delicate young
man, extremely beautiful, and who poflefled a multitude
of lovers. Among thefe there was one of a fraudu-
lent difpofition; who, though he did not love lefs than
the reft, yet perfuaded the youth that he was not one of
his lovers. And afking him on a certain time to fatisfy
his defire, he endeavoured to convince him, that one
who was not a lover ought to be gratified before one
who was.  But he fpoke to this effet: In every thing,
young man, one principle, to thofe who are about to con-
fult in a becoming manner, is, to know that about which

* For an account of the Mufes, fee my tranflation of the Orphic
Hymns, and the note to Hymn LXXXV. ' ' 7

they
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they confult, or elfe it is neceflary that they fhould per.

fectly wander from the truth, But the multitude arg 1o~

norant that they do not know the effence of every pagr-
ticular. Hence in the beginning of their difquifitions

they do not trouble themfelves to declare what the efj
fence of a thing is, as if they were very knowing in
matters of this kind; but in the courfe of their enqluiry
they exhibit nothing more than probable reafons; and
thus they are neither confiftent with themfelves, nor
with others. With refpeit to you and me, therefore,
left we fhould fuffer that which we condemn in others,
in our enquiry, whether the engagement of friendfhip
ought to be entered upon, with one who does not love,
rather than with one who does, we ought to know what
love is, and what power it pofleffes, mutually agreeing
in our definition refpecting it; and looking towards, and
referring our difcourfe to this, we thould confider whe-
ther it is the caufe of advantage or detriment. That love
therefore is a certain defire, is manifeft to every one; and
we are not ignorant, that thofe who are void of love, are
defirous of beautiful things. That we may be able there-
fore to diftinguifh a lover from one who. s .not f(?, it is
requifite to know, that there are two certain ideas in ea_ch
of us, endued with a ruling and leading power, and wh1c.h
we follow wherever they condu& us. One of theffe is
the innate defire of pleafures; but the other an vaL}ITCd
opinion, defirous of thatwhich s beft. But thefe ﬁ?me“flfn?
fubfift in us in a ftate of amity, and fometimes mn a fta e

Of Oppof (0] et €. dle one con-
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quers, and fometimes the other: When opinion, tl.lere-
fore, is led by reafon to that which is beft, and vanquifhes,
it is denominated, from its vanquifhing, temperance. But
when defire irrationally allures to pleafure, and rules
within us, it is called, from its dominion, injury. But
injury poffefles a multitude of appellations : for it is mul-
tiform, and confifts of many parts. And of thefe ideas
that which fubfifts in the moft remarkable degree, caufes
that in which it refides to receive its appellation, and
does not fuffer it to be denominated any thing graceful
or worthy, For when, with refpeét to food, defire of
eating vanquithes the reafon of that which is beft, and
rules over the other defires, then this defire is called
gluttony ; which likewife fubjefts its poffeflor to the
fame appellation. But that which tyrannifes about in-
toxication, and which through this leads its poffeffor
wherever it pleafes, evidently confers on him its own
appellation.  And it is fufficiently manifeft how ‘the
fifters of thefe, and the names of the fifter-defires when
they rule with abfolute fway, ought to be placed. But
that, for the fake of which all this has been faid, is now
nearly evident: though it will certainly be in every
refpet more clear if enunciated, than if not. For the
fieﬁre, which, without reafon, rules over opinion, tend-
ing to that which is right, which draws it down towards
the pleafu‘re of beauty, and being vehemently invigo-
rated by its kindred defires about the beauty of body,
lfcrzads .and fubdues.it + this defire receiving an appellation

om its firength, is called love, But, my dear Phadrus,

do
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do I appear to you, as I do to myfelf, to fuffer a certain
divine paffion ?
Pu&bpruUS.

Indeed, Socrates, you poffefs a certain fluency of ex-

preflion, beyond what is ufual to you. /
SocrRATES.

Hear me then in filence. Forin reality the place ap-
pears to be divine. 1f, therefore, during my difcourfe,
I fhould be often hurried away by the infpiring in-
fluence of the Nymphs*, you muft not be furprifed.
For the words which burft from me at prefent are not
very remote from dithyrambic verfe.

PuADRUS.

You fpeak moft truly.

SOCRATES.

But of this you are the caufe. However, hear the

reft; for perhaps that which now poflefles me may

% The Nymphs are goddefles, prefiding over regeneration, and are
the attendants of Bacchus the fon of Semele. On this account they are
that is, they afcend as it were into, and rule over,

refent with water ; ; .
: , or Bacchus, fupplies the regeneration of

generation. But this Dionyfius,
every fenfible nature.
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As Socrates therefore has been difco
fifts in generation, or the fublunax:y region, and s
cerning regenerating love, he is with great propriety agita
of Bacchus and the Nymphs. L oy

urfing about the love which fub-
and is about to treat con-
d by the fury
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depart. But this will be taken care of by divinity.
Let us, therefore, again direct our difcourfe tf) the young
man. What that is then, which was the objett of con-
fultation, has been declared and defined. But look.mg
towards this, let us confider with refpet to what remains,
what affitance or detriment will very properly happen
to him who is gratified by a lover, and to him who is
gratified by one who is not fo.

It is neceffary then that a man who is enflaved by
defire, or who is in fubjection to pleafure, fhould render
the objeét of his love as agreeable to himfelf as poffible.
" But to one difeafed every thing is pleafant which does
not oppofe his difeafe; but that which is better and
equal is troublefome. Hence the loveris never willing
that the object of his love fhould poflefs any thing more
excellent than himfelf, or any thing approaching to an
equality with himfelf; but that, as much as poffible, he
fhould be inferior to, and more indigent than himfelf,
Thus, he is defirous that through ignorance he may be-
come inferior to the wile, through timidity inferior to
the bold, through inability to {peak, to rhetoricians, and
through dulnefs, to the acute. And when thefe, and far
more numerous ills than thefe, according to the concep-
tions o.f the lover, are naturally inherent, or are pro=
duced in the beloved objeét, the lover rejoices, and even
en.deavours to introduce others, that he may not be de-
p‘nved of his defired pleafure. Hence it is neceflary
that the lover fhould be envious of his beloved, and

2 thould
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fhould endeavour, by all poffible means, to exclude him

from an affociation with others, through whom he may

become a moft excellent man; and thus in reality he is

the caufe of a mighty injury to his beloved. But the
greateft injury, which he is the caufe of, is that of de-
priving his beloved of the means of becoming eminently
prudent. But he becomes moft prudent through divine
philofophy, from which the lover is neceffarily com-
pelled to withdraw his beloved, through the fear of being
defpifed. And befides this, he is obliged to a variety
of other artifices, that his beloved, by becoming ignorant
of every thing, may place all his admiration upon him
and may thus become moft acceptable to his lover, but
moft pernicious to himfelf. And thus with refpett to
things relating to the rational part, an aflociation with
a lover is by no means advantageous, but prejudicial to
the party beloved.

But after this, it is neceffary to confider how he, who
is compelled to prefer the pleafant to t%le good, W(.ndd
take care of the body of his beloved, if it was commxtte.d
to his charge. Indeed he would endeavour. that it
fhould not become firm and vigorous, but ePfe.mmate and
foft; and that it {hould not be nourifhed in the pure
light of the fun, but under the mingle.d fhade ; and. that
he fhould be educated, without having any e.xperxencer
of manly labours and dry fweats; but on the C(C)Intrgz
thould be continually'accuﬁomed to a delicate and €

1 vl dorned with foreign
minate mode of living, and be a s
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colours and ornaments, through the want of his own
proper decorations: and that he fhould be ftudious of
every thing elfe, which is confequent to cares of this kind.
All which, as they are unworthy of a longer narration,
having fummarily defined, we {hall proceed to what re-
mains of our difcourfe. Enemies therefore in battle,
and other mighty neceffities, will confidently affault fuch
2 body, but friends and lovers will be in fear for its fafe-
ty. But this, as fufficiently evident, we fhall difmifs.
Let us then in the next place declare what advantage
or detriment, with refpect to pofleflions, arifes to us from
the familiarity and guardianfthip of a lover. But this
indeed is manifeft to every one, but efpecially to a lover,
that he defires above all things, that his beloved may
be deprived of the moft friendly, moft dear, and divine
poffeflions: for he wifhes to receive him deftitute of
parents, kindred and friends, thinking that thefe will im-
pede and reprehend his moft pleafant affociation with his
beloxrfad.. szﬁdes, he confiders that the objett of his
love, if rich in gold, or any other poffeflion, can not be
eafily taken, and if taken, will not be traGtable to his
and {houldy rel's' e s i
d {h joice in his adverfity. Farther yet, he
yV}ll wﬂ_h the youth to live for a long time, without a
{V_:'rllfrfé }\(I)lrthao:te children, and wiFhout a proper home, de-
ry extended period to enjoy thofe plea-

PHAEDRUS.
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other evils befides thefe, but a certain demon * imme-
diately mingles pleafure with moft of them: as in that
dreadful

* According to the Platonic theology, there are three fpecies of dz-
mons ; the firlt of which is 7ational only, and the laft irrational only;
but the middle fpecies is partly rational and partly irrational. And again
of thefe the firft is perfe@ly beneficent, but many among the other two
fpecies are malevolent and noxious to mankind; not indeed effentially
malevolent (for there is nothing in the univerfe, the ample abode of all-
bountiful Jove, eflentially evil), but only fo from the office which they
are deftined to perform : for nothing which operates naturally, operates
as to itfelf evilly. But the Platonic Hermias, in his MS. Commentary
on this dialogue, admirably obferves on this paffage as follows: * The
diftribution of good and evil originates from the dzmoniacal genus : for
every genus, tranfcending that of dzmons, uniformly poffefles good.
There are therefore certain genera of demons, fome of which adorn
and adminifter certain parts of the world ; but others certain fpecies of
animals. The dzmon therefore, who is the infpetive guardian of life,
haftens fouls into that condition, which he himfelf is allotted ; as for in-
ftance, into injuftice or intemperance, and continually mingles pleafure
in them as a fnare. But there are other demons tranfcending thefe,
who are the punifhers of fouls, converting them to a more perfect and
clevated life. And the firft of thefe it is neceffary to avoid; but the
fecond fort we fhould render propitious. But there are other dzmonf‘
more excellent than thefe, who diftribute good, in an uniform manner.
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S " PHADRUS.

dreadful beaft, and }nighty detriment, a flatterer, I.latuxje
i inoles a pleafure, by no means inele-

at the fame time ming p !
gant and rude. And indeed fome one may revile a har-
Tot, and other cattle, and ftudies of this klr.ld, which we
are daily accuftomed to delight in, as noxious ; but hfe,
who is a lover of young men, befides his being detri-
mental, is in his familiar converfe the moft unpleafant
of all men. For equal, according to the proverb, re-
joices in equal. For as it appears to me, fince eql%ahty
of time leads to equal pleafures, it produces .alfo friend-
thip, through fimilitude. But at the fame time, the af-
fociation of thefe is conneted with fatiety; and necef-
fity is faid to be grievous to every one in every concern.
But this is moft eminently the cafe in the diffimilitude of
a lover towards his beloved. For an old man adhering
to a young one does not willingly leave him, either by
night or by day, but is agitated by neceflity and fury,
which always affording him pleafure, lead him about,
through {eeing, hearing, touching, and in any manner
apprehending his beloved; fo that he affiduoufly fol-
lows him with unceafing delight. But what folace or
pleafures can he afford his beloved, fo as to prevent him,
during the period of mutual converfe, from fuffering the
moft extreme moleftation? And this, when he beholds
his countenance, aged and deformed, together with other
particulars confequent to this, which are not only un-

7ous d'e devTepous eEeu;LenCeé}m‘ eig1 de x,

al aAlor xpeiTroves datmores,
72 ayala poeedws eximepmorres.

pleafant
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pleafant to be engaged with, but even to hear neceffity
always propofing to him fuch a furvey. For in order to
oblige him to this, he is always watched by fufpicious
guards in all his aftions; and is under a neceflity of
hearing the unfeafonable and immoderate praifes and re-
proaches of his lover; which, when he is fober, are in-
deed intolerable, but when he is intoxicated, are not
only intolerable, but bafe, through his employing con-
fidence, fatiety, and repetition in his difcourfe. Be-
fides, while he loves, he is pernicious and importunate.
But when he ceafes to love, he is afterwards unfaithful
to the former objet of his love, whom he had per-
fuaded to comply with his requeft, by employing many
oaths, prayers, and promifes; and whom, after all, he
had f{carcely been able to induce, by the hope of ad-
vantage, to bear with his troublefome familiarity. And,
laftly, when he ought to repay him for his kindnefs', th.en
receiving another ruler and patron in himfelf, viz. in-
telle®t and temperance, inftead of love z%nd fu.ry, and
thus becoming entirely changed, he decew?s his once
beloved objet. And then the belovefd calling to mind_
the former a&ions and difcourfes of his loyer, deﬁres'to
be thanked for his kindnefs, as if he was difcourfing with
the fame perfon as before. But the other, through
{hame, dares not fay, that he is changed, nor does. he
know how to free himfelf from_ the oaths z.md promlfcg,
which his former ftupid dominion over him pr(()iduce )

: na tem-
now he has acquired the poffeffion of intellect a

ng, left, if he fhould att as formerly, he

perance ; feari . fould
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fuch as he was befor’e.h ffience;
: i to pafs, that he flies from the former
l(fbr.l:g:g?r }ig l‘c:;\)::,eihe {I})lell being turned ; but thf: othe?r
is Jcompelled to purfue }'1im-, grievm.xﬂy endtglfxg %ns
change, and loading him with imprecations, as beingig=
norant from the beginning, that a lover, .and one who 1;
neceffarily infane, ought not to be gratified, .but muc
rather one who does not love, and whq is endued
with intelle. For otherwife it would be. neceflary that
he fhould give himfelf up to a man unfau.thful, morofe,
envious, and unpleafant ; detriment.al with refpeét to
the poffeffion of things, and the habit of the' bf)d}/, but
much more pernicious with refpeét to the difcipline of
the foul, than which nothing really is, or ever will be
more venerable, both among gods and men. Itis ne-
ceffary, therefore, my young friend, to confider all this,
and to know that the friendthip of a lover does not fub-
fift with benevolence, but, like one who is hungry, is
exerted only for the fake of being full.  For,

42

fhould again become

The eager lover to the boy afpires,
Juft as the wolf the tender lamb defires.

This is that which I predifted to you, O Phadrus, nor
will you hear me fpeak any further ; for my difcourfe to
youhas now arrived at its conclufion.

PuADRuUS.

But to me'it appears that you have accomplifhed no

more than the half, and that you fhould fpeak equally

as:

 the two ought rather to be gratified ; and that, for
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as much concerning one who is not a lover; that he of
purpofe, the advantages which he pofleffes fhould be etr}x\\is.
merated. Why, therefore, Socrates, do you now defift
from fpeaking ?

SOCRATES.

Have you not taken notice, bleffed man, that 1 now
{peak in verfe, but that it is no longer dithyrambic ; and
that I have done this, though my difcourfe has been full
of reproach? But what do you think I fhould be able
to accomplifh, if T fhould begin to praife the other ? Do
you not perceive, that, being then urged by you, and
affifted by Providence, I thould be moft evidently agi-
tated by the fury of the Nymphs? I fay then, in one word,
that as many goods are inherent in the one as we have
numbered evils in the other. But what occafion is there
of a long dilcourfe? for enough has been faid concern-
ing both. And every thing proper to the oration has
been introduced. I will, therefore, crofs over the river
and depart, before I am compelled by you to accom-
plifh fomething greater than this.

PuzEbprUS.

Not yet, Socrates, till the heat is over. Do you not
fee that mid-day, as it is called, ftably remains almoft,
even now ? Let us therefore, ftay here, and difcourfe to-
gether about what has been faid, and immediately as it

begins to grow cool, we will depart.

SOCRATES.
You are divine, Phaedrus, with refpel to difcourle,
G2 and
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and fincerely admirable. For I thir.xk that n(; om?ﬁh.as
he occafion of more of the orations w?nc h exift at
bee? tt than yourfelf; whether by fpeaking of your
g::ne];c,cord, or in fome way or other by compelling
others. I except only Simmias the Theban. For you
far furpafs all the reft. ~And now you appear to be the
caufe of my commencing another difcourfe, though you
did not announce war, as the confequence of my re-
fufal.
PuEDRUS.
But how have I been the caufe? and what new dif=
courfe 1s this ?
SOCRATES.
When I was about to pafs over the river, excellent
man, a demoniacal * and ufual fignal was given me ; and

whenever

* For a full and every way fatisfattory account of the demon of So-
crates, confult the MS. Commentary of Proclus on the firft Alcibiades ;
or if the reader has not this invaluable treafure in his pofleffion, let him
frudy the Excerpta from thefe commentaries by Ficinus, in the fecond
volume of his works. For the prefent I fhall only obferve, that this
dzmon was of the order of Apollo, poffeflin

g a purgatorial power,
and exifting as the caufe of an undefiled life ; recalling Socrates from
affociation with the multitude,

and colle@ing him to the penetralia of his
foul, and to an energy feparated from inferior concerns. Socrates
therefore was governed by the providential energies of this dzemon in
the affairs of life ; and not only received his illuminations in his intel-
le@ual, cogitative, and opinionative part, but likewife in his irrational

natares the dmoniacal infpiration rapidly proceeding through the whole

of his life, till it moved his fenfitive part.  For it is evident that the
fame energy is differently participated by reafon, imagination, and

fenfe :
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whenever this takes place, it always prohibits me from
accomplifhing what I was about to do: Afmd in t.he
prefent inftance I {eemed to hear a certain voice, which
would not fuffer me to depart, till I had. made an ex-
piation, as if I had offended in fome particular a divine
nature. I am therefore a prophet in.deed, but not fuch
a one as is perfectly worthy.; b_ut jult as thofe, who
know their letters in a very indifferent manner, alone
fufficient for what concerns myfelf. 1 clearly, there-
fore, now underftand my oﬁtence.:: for even yet, my
friend, there is fomething prophetlc'm my foul, wh1c¥1
difturtbed me during my former dlfcgurfe. And this
caufed me to fear, left perhaps, a?cordmg to Ibycus, I
fhould offend the gods, but acquire glory among men.
But now 1 perceive in what I have offended.
PuADRUS.
Will you not inform me what it 1s?
SOCRATES. .
O Phzdrus, have repeated a dire, dire difcourfe,

You,
and have compelled me to utter the fame.
: PHEDRUS.
But how ?
SOCRATES.

The difcourfe has been foolith, and in a certain re-

< 1 Ifion, but
i niacal voice was not an external impu 2!
hat this demoniaca nfi
i 'fo t'on roceeding inwardly through the wholf: foul, aud eﬁoixc :
e mfp'“;trlumfnts of the fenfes. And thus at l.af’t it be.came a 3
& thel::nded rather by confent than by fenfible information.
appre

fenfe :

{pett



fpect impious. And can any thing be more dire * than

this ?
PuzbpRrus.

# This is the language of true philofophy and frue religion, that
Tothing can be more dire than impiety ; but not to believe in the exiftence
of divine natures is the very extremity of impiety : fo that no period
of time can be more dreadful than the prefent. Indeed it is neceffary
that impiety fhould fometimes prevail on the earth : for as the prefent
fife is a ftate-of punifhment, it is highly proper that every fpecies of
depravity belonging to the human foul fhould make its appearance,
that by fuffering due correction both here and hereafter, the foul may
at length be liberated from this greateft of all evils. Nothing indeed is
more true, than that divine faying of the ancients, ¢ that all things are

Jull of gods,” and there is nothing which will be fo readily granted by an
enlightened and liberal mind. For full conviction of this moft important
of all truths, let the reader ftudy the fix books of Proclus on Plato’s
Theology ; but for the prefent let him attend to the following obferva«
tions, tranfcribed from the fecond volume of my tranflation of Proclus
on Euclid, p. 384: “As every prodution of nature poflefles the
power of generating its like, it is mach more neceflary that the firft
caufe of all thould generate a multitude the moft fimilar to himfelf that
IZ Jrn P Ciglr)l)t'obet;on?i{;ed:l For every being produces that which is fimi-
wo’uIIc; be abfurde anldlfm ”{5”35 e .a contl:ary Shoee o prokeeds
therefore, of the firft lg]po P £ l.mmedlate or firl produdions,
firft Prog;n 7 would s [; i< mul.mude Of gods ; or otherwife his
do@rine in :)m ref] H&Otd s, ﬁmdal: to himfelf.  Nor does this
the ignorant ﬁ)l, é ?e- b SRENE oy dignity of the fupreme God, as
ST e thepi}r),:f; f,] ;l)t on the contrary tends to exalt his majefty,
S 5 eﬂabﬁmcsa e ]efxeﬁcence and Perfe.é‘tion of his nature. For
pendant on the ﬁr&a T}; ““_Jde of gods, yet it teaches that they are de-
participation, g th;[ ;[]]O ‘;S ¥ mCOmprghenﬁbie and without
many leffer luminaries fhiilz;ns u; tf? confider the fubordinate deities, as fo
andencitcling with ;:wvfu] fi zore tl.le Prefence °f,§§F_f_“,’.‘,v°f good,
grandeur his ineffable radiance and occult

retreats,
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PuzDRuUS.
Nothing, if you {fpeak the truth.
~ SOCRATES.
What then? Do you not think that Love *is the fon
of Venus and a certain god ?
Puzbprus.

47

So. it is faid.

SOCRATES.

Yet this was neither acknowledged by Lyfias, nor in
your difcourfe, which was deduced by you, as by a cer-
tain charm, through my mouth. But if Love, as is really
the cafe, is a god, or a certain fomething divine, he can-
not be in any refpet evil: and yet inour difcourfe
about him he has been {poken of as evil. In this,
therefore, we have offended againft Love. But be-
fides this, our difputations, though polite, appear to

retreats. And that this docrine fully difplays his fuperlative goodnefs,
is fufficiently manifeft ; fince by a contrary affertion, we muft afcribe im-
perfetion to the fountain of excellence, and leave Deity impotent and
barren.

* The firlt fubfiftence of Venus as a goddefs is fupermundane, but‘thc
exemplar of her fplendid form fubfifts in the extremity of .the intelliglblf:
gods. But love proceeds from thence, and firft'appears in the fummit
of that order of gods which is called by the Zoroaﬁrean. oracles yonros xas
voegos intelligible and intelletual : his fecond progre‘ﬂion is f‘up‘ermundane;
anﬂ his third mundane, in which laft he is varioufly dn'in?)uted, pro-
ducing from himfelf many orders and powers, and extending amatot:
rial gifts to different parts of the world. For a further acco'l;]'“d o
love, fee the Excerpta of Ficinus from Proclus, on the firft Alcibiades,

cap. 1,

have
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for though they afferted no-
hey boafted as if they did, and as
if they fhould accomplith fometh'in‘g conﬁdzrall)le, el;y
gaining the approbation of fome trifling deluded men.

It is neceflary, therefore, my friend, that I fhould purify
' ient puriﬁcation for thofe who

myfelf. But there is an ancl r
offend in matters refpe&ting mythology, which Homer

did not perceive, but -which was known to. Steﬁchor.us.
For, being deprived of his eyes thrf)ugh his accufation
of Helen, he was not like Homer, ignorant of t.he caufe
of his blindnefs, but knew it, as being a mu.ﬁcmn, So
that he immediately compofed the following lines :

have been very foolifh :
thing found or true, yet t

Falfe was my tale ; thou ne’er acrofs the main
In beauteous fhips didft fly, Troy’s lofty tow’ss to gain.

And thus having compofed a poem direétly contrary to
what he had before publifhed, and which is called a re-
cantation, he immediately recovered his loft fight*. I

am

% From hence it is evident that the account of the rape of Helen and
the Trojan war is entirely mythological, concealing certain divine
truths under the fymbols of fable. This view indeed of the matter is
worthy the wifdom of antiquity, and at once folves all the marvellous
of Homer, without having recourfe to the exiftence of giants, and the
gradual depravation of mankind, which are the favourite topics of a
modern grammarian, who has difcovered that ancient metaphyfics are
nothing more than a hiftory of voyages and travels! But as this account
of Stefichorus, and the fable of the Iliad, is beautifully explained by
Proclus on Plato’s Republic, p. 393, I fhall prefent the reader with

the
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am therefore in the prefent inflance wifer than both
thefe : for before I fuffer any damage through my accufa-
tion of Love, I will endeavour to prefent him with
my recantation, and this with my head uncovered, and
not as before veiled through fhame.

PuEDRuUS.
You cannot,Socrates, do any thing which will be more
pleafing to me than this.

the following epitomized tranflation of his comment. “ Stefichorus, who
confidered the whole fable of Helen as a true narration, who approved
the confequent tranfactions, and eftablifhed his poetry accordingly, with
great propriety fuffered the punithment of his folly, that is, ignorance :
but at length, through the affiftance of mufic, he is faid to have ac.
knowledged his error ; and thus, through underftanding the myfteries
concerning Helen and the Trojan war, to have recovered hisfight. But
Homer is faid to have been blind, not on account of his ignorance of
thefe myfteries, as Stefichorus, bat through a more perfect habit of the
foul; i. e. by feparating himfelf from fenfible beauty, eftablithing his in-
telligence above all apparent harmony, and extending the intellet of his
foul to unapparent and true harmony. Hence he is faid to be blind,
becaufe zhat celeftial beauty cannot be ufurped by corporeal eyes. On
this account fables bordering upon tragedy reprefent Homer as deprived
of fight, on account of his accufation of Helen. But.fab]es, in my opi-
nion, intend to fignify by Helen all the beauty fubitlﬁmg about genera~
tion, for which there isa perpetual battle of fouls, till t_he more intellec~
tual, having vanquithed the more irrational forms of l}fe, return to that
place from which they originally came. But, according to fome, the
period of their circulation about fenfible forms c.onﬁﬁs of ten thoufand
years, fince a thoufand years produce one ambit as of one year. bFor
nine years therefore, i. e. for nine thoufand years, fouls rev?l\'e a olut
generation ; but in the tenth having vanqu_iﬂl'_ed:a“ t}},e barbaric tumult,
they are related to return to their paternal hal{{Fatlons-
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SOCRATES.
For, my good friend, you muft be fenfible, how im-
udent the oration was which you repeated, and how
{hamefully T myfelf alfo fpoke concerning a lover. For
if any one of a generous difpofition, and elegant manners,
who either loves, or had formerly loved, fuch a one as
himfelf, had heard us, when we {aid that lovers often
excited the greateft enmities, for the moft trifling oc-
cafions, and that they were envious of, and injurious to,
their beloved, would he not have thought that he was
hearing men educated in fhips, and who were perfectly
unacquainted with liberal love ? or do you think that
he would by any means have affented to our accufation of
love?
PuzprUS.
By Jupiter, Socrates, perhaps he would not.
SOCRATES.
Reverencing, therefore, fuch a man as this, and fear-
if)g Love himfelf, I defire, as it were with a potable ora-
tion, to wath away that falt and bitter difcourfe which

we have lately heard. And I would advife Lyfias him-

{elf, for fimilar reafons, to write as foon as poflible, that

a lover ought rather to be gratified than one who is
without love. . ; |

PuzDRuUS. .
You may be well affured that he will do fo : for after
you have fpoken in praife of a lover, it will be necefla
that Lyfias fhould be compelled by me to do the fame.

SOCRATES.
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This indeed I believe, while you remain affefted as you
are at prefent.
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PuEDRUS.

Speak then with confident boldnefs.

SOCRATES.

But will you not permit me to fuppofe that the fame
young man is prefent, to whom I addreffed my former
difcourfe, left, in confequence of not hearing my recan-
tation, he thould rafhly gratify one who is not a lover ?

PuEDRUS.

He will always be very nearly prefent with you, when

you are willing he fhould be fo.
SOCRATES.

In this manner then, O beautiful young man, under-
ftand, that the former difcourfe was that of Phadrus the
Myrrhinufian, the offspring of Pythocles; but that this
which I am now about to deliver is the difcourfe of Stefi-
chorus the Imarian and the fon of Euphemus. But he
began his oration as follows :

« The difcourfe is not true which afferts, that though

a lover fhould be prefent, one who is not a lover ought
to be gratified before him, becaufe the one is agitated
with fury, but the other is prudent in his conduét. For
if it was fimply true that fury is evil, this would be
beautifully afferted. But now the greateft goods are pro-
duced for us through fury, and are affigned to us by a
divine gift. For the predifting prieft at Delphos, and
H 2 the
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in Dodona, have, through beit_)g agitated
cured many advantages, both pnvately-and
e Greeks; but when they have been';lr‘l a

at ftate, they have been the caufe of very triiling
Ezgjgts, or indee()i’ of none at all. And if we thould
fpeak of the Sibyl *, and others who have employed
hecy, and {hould relate how many they have

deific prop \
proﬁtepd by their predictions of futurity, we fhould be

5 2
the prophets

with fury, pro
publicly, to th

* Hermias, in his MS. Commentary on th'is dialogue, has the follow-
ing remarkable paflage on the Sybil here mentioned : Tep: d¢ 715 Z1EUAAnsy.
ros et Davpaga T2 Aeyouera, Wit Pofar pvbiovs ewai® woAAal pevTok S1EuANat
yeporadi, magak ToUTOY EAOMEVEL Bioy* macat [EV Jia Tive Iows Aoyikyy ciTie)
erorro Si€vANal TpoTayopeUETIal’ WaTER O o Tpiounyigros Epuns Aeyerar
ToAAaxnis emidnproas T alyUTTE, EXUTOU avepvESTal, Kal TpLTOY neEXAnat
Epuns® nas Tpels de Oppeis mapa Bpabi pevedar tows ouy xeu auTal XaTa T
xovwyiavy xal avapinety ELAOYTO TAUTAS TS 7rpaa'71’yopm;' ETEL AUTH YE U
Si€uara n Egubpaua meps ns vy Aeyes Epiguan exadeiTo €5 apyns’ Agyovai d&
avtny gubus 7rpoe)\90ua'aw T POTEITEL ¢ ovopaTos Exagror Kal EMMUETP pheyyeaal,
e eis Bpanguy ypovoy TeAeto eidos arbpwmov Aaleir. i €0 The particulars
which are reported about this Sibyl, are fo wonderful, that they have
the appearance of fables. But indeed there were many Sibyls, all of
whom adopted the fame life, and all of them, perhaps through a certain
rational caufe, were called Sibyls: juft as Hermes Trifmegiftus, who often
refided in Egypt, is faid to have made mention of himfelf, and to have
been called in the third place Hermes. Three Orpheufes alfo are faid
10 have exifted among the Thracians. Perhaps therefore thefe Sibyls
chofe thefe appellations from a certain communication and recollection 3
fince this very Erythrzan Sibyl, of whom Plato now fpeaks, was from
the firft called Erophile. But they report, that fhe called every one by
his proper name, as foon as fhe was born, that the likewife fpoke in
verfe, and that in a fhort time fhe arrived at the perfection of the human
{pecies.”

too
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;?}?icl})lr(i)sl lr)za:ir;gﬁ atto ti]\?erfame o O.Yll.y fpeak: R

f being teftified, that fi {10?6. Thl's gk gy
:0 thing 5% » that fuch of the ancients as gave names

) gs, did not cogﬁder fury as either bafe or dif-
graceful. For they did not conne& the appellation of
fury with that moft beautiful art, by which we are ena-
bled to judge of the'future, as if it was fomething noxi-
ous; b1.1t they gaYe 1t a name of this kind, as fomething
beneficial, when it fubfifts through a divine lot. But men
of the Prefer.lt day, being ignorant of what is becoming,
by the infertion of the letter r, call it pavrien, or the art
of divining.  Indeed the inveftigations of futurity, by
prudent men, which take place through birds, and a
variety of other tokens, as proceeding from the human
mtelligence of cogitation, they denominated intelle&t
and intellective opinion ; which the moderns, through a re-
verence of the w, denominate augurial, or pertaining to au-
gury. Byhow much more perfeét and honourable, there-
fore, prophecy is than augury, and the name and opera-
tion of the one than the name and operation of the other,
by fo much did the ancients teflify, that fury proceeding
from divinity is more beautiful than prudence which
proceeds from man. But indeed, in the greateft dif-
eafes and labours, to which certain perfons are fome-
times fubjeét through the indignation of the gods, in con-
fequence of guilt; fury when it takes place, predicting
what they ftand in need of, difcovers a liberation from
fuch evils, by flying to prayer and the worthip of the

gods. Hence obtaining by this means purifications, and
: the
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the advantages of initiation, it renders fuch a 9ne free
from difafters, both for the prefent and future time; by
difcovering to him a {olution of his prefent evil, through
the means of one who is properly furious and divinely
infpired. But the third {pecies is a pofleflion and fury
defcending from the Mufes, which receiving the foul
tender and folitary, roufes and agitates it with Bacchic
fury, according to odes and other {pecies of poetry; in
confequence of which, by adorning the infinite ations of
antiquity, it becomes the means of inftructing pofterity.
But he who approaches to the poetic gates without the fury
of the Mufes *, perfuading himfelf that he can become a

poet,

#The following tranflation from Proclus on Plato’s Republic, p. 399,
may ferve as an admirable comment on the prefent paflage refpeting di-
vine fury. ¢ From thefe words it is plain, that Plato, in the firft place,
afcribes divinity to this kind of poetry, as being derived from the
Mufes ; who fill as well intelligible as fenfible works with paternal har-
mony, and elegant motion. But he calls it an occupation, becaufe the
whole illuftrated foul refigns itfelf to the prefent effe of illuminating
divinity : and a fury, becaufe it relinquifhes its own proper ingenuity,
and is carried according to the vigorous impulfe of a fuperior power.
Again, in the fecond place he defcribes the habit of the foul thus oc-
cupied : for, he fays, it ought to be tender and folitary ; not rigid, hard,
and filled with many and various opinions, foreign from infpiring divi-
nity ; butit fhould be foft and tender, that it may eafily admit divine
infpiration ; and folitary, that it may be fincere and empty of all other
concerns. In the third place, he adds its common employment ; that it
is perfe@ted by the afflatus of the Mufes, and by the foul properly dif-
pofed for its reception. Indeed fufcitation is an elevation of the foul,
an operation but little depraved, and a vigorous converfion to the deity,

from

©The Warburg Institute. This material is licensed under a Creat

FHEDRUS. 55

pc.)et, in a manner perfectly fufficient, from art
Kile ?}(:;h 0as to hi.mfc.lf and his poetry be impe:fzré‘te,;
poetry w}}lch 1s produced by prudence vanifhes

before that which is the progeny of fury. So many the
are the illuftrious works arifing from divine fury ar};d {h’ﬁ
lsr(l)o:fl than thefe, which if it was requifite I {houl’d relate.

at vx{e ought not to be afraid of fury ; nor thould any
reafon difturb us, which endeavours to evince, that we
ought to prefer a prudent friend to one who is eager
and agitated : for he who afferts this, ought likewife to
fhew, in order to gain the vittory, that love was not
fent from the gods for the utility of the lover and his be-
loved. But on the contrary, it muft now be thewn by
us, that a fury of this kind was given by the gods, for
the purpofe of producing the greateft felicity. The de-
montflration, indeed, will be to the unworthy incredible,
but to the wife, an objeé of belief. It is neceflary,
therefore, in the firft place, that beholding the pafﬁoﬁs
and operations of the divine and human foul, we fhould
underftand the truth concerning the nature of each. Let
this then be the beginning of the demontration :

from a lapfe into the whirls of generation. But an afflatus is a divine
motion, and an unwearied mufical dance towards the infpiring deity.
Laftly, he teftifies that human concerns fpoken from a divine mouth be-
come more perfed, illuftrious, and more convenient for the delivery of
true dodrine to the hearers. Not that this kind of poetry is accommo-
dated to juvenile tuition, but is the moft convenient of all for the in-
frudtion of thofe who are perfec in politic difcipline, and who earneflly
defire the myftical tradition of divine concerns. On this account Plato
defervedly prefers it to all human arts.”

2 Every
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Every foul is immortal: for t.hat wh.ich 1S p§rpetually
moved is eternal.  But that which brings motion to any
thine. and which is agitated externally, neceffarily ceafes
to ]ik\ﬁ'e when its motion is no more. Hence that ;.ﬂone
which moves itfelf, becaufe it is never deferted by 1tfe¥f,
never ceafes to be moved. - Befides, this is the fountain
and principle of motion to other things w.hich are moved.
But a principle has no origin: for all .t‘hmgs rife fron} a
principle, while the principle itfelf is incapable of "pg?ng
generated. ¥or neither could it any longer be a prin-
ciple, if it was generated from an external caufe. But if
it is without origin, it can never fail: for, thould ?he
principle become extin&, it could neither renew its being
from another, nor generate another from itfelf, fince it is
neceffary that all things fhould originate from that which
is the principle. And thus the beginning of motion is
derived from this principle, becaufe it is moved by itfelf:
and this can neither be generated, nor ceafe to exift. For, if
this were admitted, all heaven and earth rufhing to ruin
muft ftop ; ner could any force be found, by whofe firlt
impulfion their motion would be produced. Since then
it appears that a felf-motive nature is immortal, he who
aflerts that this is the very eflence and definition of foul,
will have no occafion to blufth. For every body to
which motion externally accedes, is inanimate. But that
to which motion is inherent from itfelf, is animated; as
if this was the very nature of foul. And if there is

nothing elfe which moves itfelf, except foul, foul is ne-

ceffarily without generation, and immortal. And thus
: much
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much may fuffice, concerni i i
i y : ing the immortality of e

But refpetting its idea + we muft fpeak after the fol-

lowing

*. This part contains one of the ftrongeft demonfirations poflible of
the immortality of the foul, as will be evident to every one whofe intel-
]céﬁx;al_qze’isd not blinded by modern purfuits. But when Plato fays every
f'ﬁul, the reader muft not fuppofe that the fouls of brutes are meant to be
mc.luded, for thefe, as is evident from the Timzus, are mortal ; but every
rational f?_i‘_]; as well human as divine. But this reafoning confifts of
two fyllogifms, the parts of-which Socrates, as being agitated with divine
i;ury, .does not a.ltogether dlfpo.fe into order ; and thefe are as follows :
Soul is felf-motive. That which is felf-motive is always moved, be-
caufe it never forfakes itfelf, nor is ever deferted by motive power. But
if it is always moved with an inward motion, it always lives.  Soul
therefore is immortal. This is the firt fyllogifm. But the fecond :
foul is felf-motive, and is therefore the principle of motion. But the
principle of motion is unbegotten. That which is unbegotten is im-
mortal. Soul therefore is immortal.

T Bytheidea of the foul, underftand not its fupernal exemplar, but
its intimate form, and the difpofition, and as it were figure of its power.
But by the chariots of the gods, that is, of the mundane gods and bene-
ficent demons, is to be underftood all the inward difcurfive powers of
their {ouls, which y@q _the intelligence of all things, and which can
ﬁ{eﬁﬁle time equally contemplate and provide for inferior concerns.
And the horfes fignify the efficacy and motive vigour of thefe powers.
But the_hpxjfes‘gggfc'hariots of partial fouls, fuch as ours when feparated
from the body, are mixed from good and evil. Our principal part is
intelle@. The better horfe is the rational or cogitative power itfelf,
whether it runs through univerfals or particulars. But the worfe horfe

is imagination, together with nature, that is, the vegetable power of the

. foul ; and appetite, which is the companion of both. The wings

are reducorial powers, and_particularly belong to the charioteer or i?-
telle&,. An immortal animal is compofed from foul and a ce;egxal
AR oh g amere v P TR oG AL NGRS ody ;
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Togive a perfe@t defcription of its na-
ture, would indeed be the employment o.f a narratlcfn
every way prolix and divine ; but to defcribe a certain
Gimilitude of this idea is the bufinefs of a human and

58

lowing manner:

body ; but a mortal animal from foul and-an elementary bort_i/yy For
partial fouls, fuch as ours, have three vehicles; one ethereal, dem.red from
the heavens ; the fecond aérial ; and the third this grofs terreftrial body.
Jupiter here fignifies the head of that order of gods Wh'lC}'J fubfifts im-
mediately above the mundane gods, and is called aorvros liberated : for
the term mighty, as is well obferved by Proclus, is a fymbol o.f exempt
fupremacy. The twelve gods, therefore, which are divided into four
triads, are Jupiter, Neptune, Vulcan} Vefta, Minerva, Mars, Ceres, Juno,
Diana, Mercury, Venus, Apollo. The firft triad of thefe is fabricative ;
the fecond defenfive; the third vivific ; and the fourth reduétorial. And
the chariots of thefe gods are fupermundane fouls, in which they are
proximately carried. By the heavens, to the contemplation of which the
liberated and mundane gods proceed, cannot be meant the fenfible heavens:
for what blefled fpe@acles do thefe contain, or how can gods be con-
verted to things pofterior to themfelves ? It is evidently therefore the
#eaven which Plato in the Cratylus defines to be odss ¢ 70 avw, or, Sight
directed to that which is above ; and forms that order of gods, which is
called by the Chaldean oracles vonos xar vospos, intelligible and intelleétual.
There is a remarkable error here in the Greek text, for inftead of oupayie
alida, celeflial arch, it thould be read vroviana ayida fub-celefiial arch, as
isevident from Proclus in Plat. Theol. p. 21 7, who lays a particular
ftrefs upon the word vrovpana, as a reading univerfally acknowledged.
Our courfe is faid to be difficult and hard, becaufe the motion of the
_better‘ horfe verges to intelligibles, but of the worfe to fenfibles and ge-
neration; and becaufe our foul is-unable in the prefent life »e-qT;aﬁ‘y to
contempla.te, and providentially energize. By ambrofia is fignified that
pqgv:q_wilggh Tenders the gods feparate from_ g‘ég.s;_;t_hi_on ; but by ne@ar
the immutable nature of their providential energies, which extend even
to the laft of things, o : =

{horter
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thorter difcour{e. Let it t'hen be fimilar to the kindreq
power of a w1r.1ged chariot and charioteer. All (e
horfes and charlo.ts of the gods are indeed good, and
compofed from things good ; but thofe of othe
are mixed. AI.ld, in t.he firft place, our principal part
governs the reins of its two-yoked car. In the next
Rlace, one of the horfes is good and beautiful, and the
like; but the other is of a contrary nature, and is com-
pofed of contrary qualities: and on this account our
courfe is neceflarily difficult and hard. But we muft
endeavour to explain, why it is called in a certain refpect
a mortal and immortal animal; Every foul takes care of
the whole of that which is inanimate, and revolves about
the whole of heaven, becoming fituated at different
times in different forms. While it is perfe& indeed, and
winged, its courfe is fublime, and it governs the uni-
verfe. But the foul whofe wings fuffer a defluxion
verges downward, till fomething folid terminates its de-
fcent ; whence it receives a terrene body, as its deftined
receptacle, which appears to move itfelf through the
power of the foul : and the whole is called an animal,
compofed from foul and body, and is furnamed a mortal
animal.- But that which is immortal is perceived by no
rational deduion, except that which is hypothetical and
feigned: fince we neither fee, nor fufficiently underftand,
that a god is a certain immortal animal endued with a

I natures

_ foul, and poffeffing a body naturally conjoined with

foul, through the whc_)lé of 'tii’nre; Thefe ‘/6P'i'rﬁ.on§
however are afferted, and may exift, as it pleafes dxvmi;y.
12 ut
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But let us now declare the caufe through which the
wings were caft afide, and fell from the foul. And‘this is
of the following kind : There is a natural.power in ‘thg
wings of the foul, to raife that which is wexgtlty on hlgh,
where the genus of the gods refides. But of every thing
fubfifting about body, the {foul moft participates of that
which is divine. But that which is divine is beautiful,
wife, and good, and whatever can be afferted of a fimilar
kind. And with thefe indeed the winged nature of the
foul is efpecially nourifhed and increafed : but it departs
from its integrity, and perifhes, through that which is
evil and bafe, and from contraries of a fimilar kind.
. Likewife Jupiter, the mighty leader in the heavens, fum-
moning his winged chariot, begins the divine proceflion,
adorning and difpofing all things with providential care.
The army of gods and demons, diftributed into eleven
parts, follows his courfe: but Vefta alone remains in the
habitation of the gods. But each of the other gods be-
longing to the twelve, prefides over the office committed
to his charge. There are ‘many therefore and blefled
{fpectacles and proceflions within the heavens, upon
which the race of the bleffed gods is intent, as each ac-
complifhes the proper employment of his nature. But
will and power are the perpetual attendants of their pro-
ceflions: for envy is far diftant from the divine choir of
gOQS- But when they proceed to the banquet, and the
enjoyment of delicious food, they fublimely afcend in
their pr.ogre{ﬁon to the fub-celeftial arch. And indeed
the vehicles of the gods being properly adapted to the

guiding
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guiding reins, and equally balanced, proceed with an

- eafy motion: but the vehicles of other natures are at-

tended in their progreflions with difficulty and labour.
_ For the horfe, participating of depravity, gravitates, and
is reftive in his courfe ; and, when he has not been pro-
perly difcipli\ngd, verges, and draws down the charioteer
to the earth. And in this cafe labour, and an extreme
conteft, is propofed to the foul. But thofe who are de-
nominated immortals, when they arrive at the fummit,
proceeding beyond the extremity of heaven, ftand on
its back: and while they are eftablifhed in this emi-
nence, the circumference carries them round, and they
behold what the region” beyond the heavens contains.
But the {uper-celeftial place has not yet been celebrated
by any of our poets, nor will it ever be praifed accord-
ing to its dignity and worth. It fubfifts however in the
following manner, for we fhould dare to affirm the
truth, efpecially when fpeaking concerning the truth:
without colour, without figure, and without contact,
fubfifting as true effence, it alone ufes contemplative in-
telle, the governor of the foul; and in this fuper-
celeftial place the genus of true {cience about the foul
refides. As the cogitation therefore of divinity energizes
according to intellect, and immaculate {cience; fo 1-11.<e-
wife the cogitation of every foul, receiving a condition
accommodated to its nature, when it has beheld for a
time that which s, by the contemplation of truth w_ith
which it is contented, it is nourifhed and filled with

joy, till the circumference by a circular revolution brings
’ !
. it
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it back again to its priftine fituation.  But in this circuit
it beholds juftice itfelf, it beholds temperance, and feience
itfelf : not that with which generation is prefent, nor in
which one thing has a particular local refidence in an-
other, and to which we give the appellation of being ;
but that which is fcience in true bemg. And, befides
this, fpeculating other realities in the fame manner, and
being nourifhed with their contemplation, again entering
within the heavens, it returns to its proper home. But,
when it returns, the charioteer, ftopping his horfes at
the manger, prefents them with ambrofia, and afterwards
with ne&ar for drink. And this is the life of the gods.
But with refpect to other fouls, fuch as follow divi-
nity in the beft manner, and become fimilar to its nature,
raife the head of the charioteer * into the fuper-celef-
tial place; where he is borne along with the circum-
ference; but is difturbed by the courfe of the horfes,
and {carcely obtains the vifion of perfe realities. But
other fouls at one time raife, and at another time deprefs,
the head of the charioteer: and through the violence of
the hofrff:s:,r they partly fee‘ indeed, and are partly defti-
?}Jlte; oaﬂx:&lpn. hAn% again, f)ther ff)uls follow, all of
s unabir;gt the vi 1onl<.){{l thls? {uperior place: but from
round in a m, AL e this de:ﬁgn, t}.ley are carvied
erged condition, {purning againft and rufhing

* The head of the charioteer i
participates from a divine unity,
and flower of her effence,

s that unity of the foul, which fhe
and whichis as it wexe the very fummit

on
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on each other, through a contention of precedency in their
courfe. Hence the tumult, conteft, and labour is ex-
treme. And here indeed many become lame through
the fault of the charioteers, many break the multitude
of their wings, and all of them, involved in mighty la-
bour, depart deftitute of the perception of reality ; but
after their departure they ufe an aliment compofed from
opimion ; through which there is a great endeavour to be-
“hold where the plain of truth is fituated. For from a
meadow of this kind, that which is beft in the foul receives
convenient nutriment; and from this the nature of the
wings is nourithed, by which the foul is enabled to af-
cend. And this is the law of Adraftia, that whatever
foul attending on divinity has beheld any thing of real-
ity, fhall be free from damage, till another circuit takes
place: and that if fhe is always able to accomplifh this,
the fhall be perpetually free from the incurfions of evil.
But if, through an impotency of accomplithing this end,
fhe has not perceived reality, and from fome misfortune,
and being filled with oblivion and depravity, fhe be-
comes heavy and drowfy, breaks her wings, an(.i falls
again on the earth *, then this law prev?nts her in her
firt gencration from being implanted in fome brutal

nature, but commands the foul which has feen the moft,

* The general caufe. of the foul's defcent is her neglefting as 'it
form of the world, diligently contemplating a certain

and ardently defiring a partial mode of fubfiftence ;
etable power ftrongly alluring her to fuch a con-

were the univerfal
portion of it only,
imagination and her veg
dition of being. 4 "
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to inform the body of a philofopher, or of one defirous
of beauty; of a mufician, or of one de\io_t_qd to

love *. But it orders the foul, whofe perceptions rank

in the fecond clafs, to defcend into a legitimate k}ng, or
2 man fludious of empire and war.  But it diftributes a
{oul of the third order into the governor of a republic,
or the ruler of a family, or the mafter of a trade. And
again, it diftributes a foul of the fourth rank into one
engaged In gymnaftic exercife, or in procuring r‘emedlhes,
and taking care of the body: but in the fiftn order,
prophets and myftics. In the fixth it makes a diftribu-
tion into thofe who are converfant with poetry, or excel

* As there are principally nine celeftial fouls, viz. the foul of the
world, and the fouls of the eight celeftial fpheres, to which our fouls
are at different times accommodated ; hence fouls in their defcent re-
ceive nine differences of character. But the philofophic genius has the
firft rank, becaufe it is naturally adapted to the inveftigation 'of'evéx-'y
thing human and divine. And as fuch a genius is ftudious of wifdom
and truth, and the firft beauty fubfifts in thefe ; hence, with great pro-
priety, it brings with it the purfuit of beauty. But we receive the image
of beauty through the fight and hearing; and henee Plato conneéts
with this charalter a mufician and a lover : the former on account of
audible, and the latter of vifible beauty. But the next characer is that
of a king, who indeed extends a univerfal providence towards man-
E;g,e rbut ’?v}};:fe corxjcmplations are not fo ampl'e as thofe of the philo-

] providential energies of thofe which follow, are ftill more
contratted. But when he diftributes prophets and myftics into the fifth

order, we muft not fuppofe that he means fuch as ar
cenary and vulgar prophets,

from cuftom and chance,

) e divine, but mer-
who do not operate from {cience and art, but

in
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in imitation. In the feventh, into an artificer or huf-
bandman. In the eighth, into a fophift and popular
charater. And in the ninth, into atyrant. But among
all thefe, he who paffes his life juftly will afterwards
obtain a better condition of being: but he who atts un-
juftly will pafs into a worfe ftate of exiftence. For no
foul will return to its priftine condition till the expi-
ration of ten thoufand years * : fince it will not recover
the ufe of its wings before this period ; except it is the
foul of one who has philofophized fincerely, or together
with the purfuit of wifdom has loved beautiful forms.
Thefe indeed, after the third period of a thoufand years,
if they have thrice chofen this mode of life in fucceffion,
and have thus reftored their wings to their natural vi-
gour, fhall after three thoufand years fly away to their
priftine abode. But other fouls, having arrived at the end
of their firft life, thall be judged. And of thofe who are
judged, fome, proceeding to a fubterranean place of

* The numbers three and ten are called perfet ; becau.fe the former
is the firft complete number, and the latter in a certain refpedt the
whole of number ; the confequent feries of numbers being only a .re;.)e-
tition of the numbers which this contains. Hef)ce, as 10 rr}ulfxplxed
into itfelf produces 100, a plain number, and this again multiplied by
10 produces 1000, a folid number ; and as 1000 multiplied by 3 forrr}s
3000, and 1000 by 10, 10,000 ; on this account Plato emplf)ys. thefe
numbers as fymbols of the purgation of the foul, and her reﬁltun;n tcz
her proper perfection and felicity. _I fay, as fymbols; for we r}x:u(o unlt‘)s
fuppofe that this is accomplifhed in juft fo many years, but that the
reftitution takes place in a perfe@t manner.

— K judgmem,
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judgment, {hall there fuftain the punifhments they have
deferved. But others, in confequence of a fa.vourable
judgment, being elevated into a certain cele{ha.l place,
fhall pafs their time in a manner becoming the life they
have lived in a human fhape. And in the thoufandth year,

both the kinds of thofe who have been judged, return-

ing to the lot and eletion of a fecond life, fhall each
of them receive a life agreeable to his defire. Here
alfo the human foul fhall pafs into the life of a beaft¥,
and from a beaft again into a man, if it has firft been
the foul of 2 man. For the foul which has never
perceived the truth, cannot pafs into the human
form. Indeed it is neceflary to underftand man, de-
nominated according to {pecies, as a being proceeding
from the information of many {enfes to a perception con-
tratted into one by the reafoning power. But this is a
recollection—ef what our foul formerly faw with divi-

nity, when in a perfeét condition of being; and when

fhe defpifed what we now confider as realities, and was
fupernally elevated to the contemplation of __t_hat which
is true. On this account, the cogitation of philbfophy
alone recovers in a proper manner the debilitated wings
of the foul. For the philofophic memory perpetually

* We muft not underftand by this, that the foul of a man becomes
the foul of a brute; but that by way of punifhment it is bound to the
foul of a brute, or carried in it, juft as demons refide in our fouls.
Hence all the energies of the rational’ foul are perfeGly impeded, and
its intelle€tual eye beholds nothing but the dark and tumultuous phan-
tafms of a brutal life. y : :

adheres
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adheres as much as poflible to thofe concerrs, by an ap-
plication to which éven a god becomes divine. But he
who properly ufes meditations of this kind, and is al-
ways initiated in perfe€t myfleries, alone acquires true
perfeétion. ' And fuch a one being feparated from human
ftudies and purfuits, and adhering to that which is di-
vine, is accufed by the multitude as infane, while in the
mean time, from being filled with divine enthufiafm,
he is concealed from the multitude. This whole dif-
courfe, therefore, which refpeéts the fourth kind of
fury *, tends to the means by which any one, on perceiving
a portion of terrene beauty, from a reminifcence of that
which is true, may recover his wings, and, when he has
réceived them, may flruggle to fly away. But fince he
cannot accomplifh this according to his with, like a bird
looking on high and defpifing inferior concerns, he 1s
accufed as one agitated with fury + This divine aliena-
~ tion,

#* The four kinds of fury are, the prophetic, myftic, poetic, and ama-
~+ He who is agitated with this fury pefleffes that purification which
is called by the Platonic philofophers fe/efiic, becaufe it is obtained by
the exercife of myfic rites, and gives perfetion to the foul. But there
are three kinds of purification : the elgfiic, which Plato difcourfes about
in this dialogue ; the philofopbic, which is copiovfly difcufled in the
Phedo; and the Jeientific, which proceeds by all the diale@ic ways, a-nd
;ixay be feen beautifully delivered in the firft Alcibiades. All th'is in-
deed is obvious to any but the mentally blind. But fuch is the igno-
rance of the moderns about Platonifm, that they ridicule the di[irxbuno(;-f

K2
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tion, therefore, is of all alienations the beft, and'is.com,-‘
pofed from the beft, both to the poﬂ'eﬂ"of'and the parti-
cipant: and he who is under the influence of this fury,
when he loves beautiful objets, is deneminated a /lover.
For, as we have before obferved, the foul of every man
has from its nature perceived realities, or it could not
have entered into the human form. But to recolleét
{fuperior natures from objefts of fenfe, is not eafy to all
men ; neither to thofe who have been engaged but a
fhort time in the contemplation of thofe divine ob-
jefts ; nor to thofe who defcending hither have been
unfortunate; nor to fuch as, from being depraved by
certain. cuftoms, become oblivious of the facred myfteries
which they once beheld. And hence but a few remain
whofe memory is fufficient for this exalted purpofe.
But thefe, when they behold any fimilitude of what they
perceived in a more perfect ftate of exiftence, they are
aftonithed, and as it were rapt above themfelves : and at
the fame time they are ignorant what this paffion may

of the virtues, by the latter Platonifts, as a thing perfe@ly remote from
the philofophy of Plato. And yet one would think that the myfticifm
which fo- frequently occurs in the writings of this philofopher. might
le:ad them to fufpe@, that he did not mean his do@rine ihould‘ be ob-
vious to every one; and that men who made it the bufinefs of their
lives to underftand him, were more likely to come at the truth of his
do&rine, than thofe who only read him for the fake of atticifins and un-
common modes of expreffion, or to difplay their critical acumen. But

this condudt is very natural, fince, as I obferved before, fuch as thefe are
meqtally}ﬁnd. e 0 el

be

]
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be, becaufe they are not endued with a fufficient per-
ception. Indeed, we behold no fplendour in thefe terrene
images, of juftice, temperance, and whatever elfe is pre-
cious in the foul ; but very few are able, and even to
thefe it is difficult, through certain dark inftruments, to
perceive from thefe images the genus of that which is
reprefented. But it will be then lawful to furvey the
moft fplendid beauty, when we fhall obtain, together
with that bleflfed choir, this happy vifion and contem-
plation. And we indeed fhall enjoy this blefled fpec-
tacle together with Jupiter, but others in conjunttion
with fome other god ; at the fame time being initiated
in thofe myfteries which it is lawful to call the moft
bleffed of all myfteries*. And thefe divine orgies

will

# There is nothing belonging to antiquity more celebrated than the
myfteries, and efpecially the Eleufinian, though the leading particulars of
this auguft inflitution are perfe@ly unknown to the moderns, as I am
able to evince, from a curious Greek manufeript in my poffefion of
Plellus, de Demonibus fecundum Greacorum Dogmata ; and from my own
obfervations on the fubje& derived from the Platonic philofophy. One
circumftance in particular of the laft importance has been grofsly mif-
reprefented by that moft confummate fophift Dr. Warburton, ia his
Divine Legation of Mofes.  The circumftance I allude to belongs to that
part of the myfteries. which is called exorrea, OF /}g/}eﬂia‘ﬂ. For here
the gods themfelyes became actually apparent in fplendid images to the

“eyes of the epoptz, or initiated infpectors. And this in the firlt place
is evident from the following paffage of Proclus, in MS. Comment. on
the firlt Alcibiades : Ey Tas aylWwTATAIS TRV TEAETWY, TPI TS bee Taosuatas

| ’ s ay abloy s
Saiprovay sforiay Tivwy exCoAaet TPOPRINOYTals Xk QTT0 TWY ceypas TW &Y ZULV ELS,
; ]
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will be celebrated by as many of us as {hall remain in
futurity ; each of us at the fame time poflefling the
: : ~ ; proper

1y vhay TpaRaAoupeat i e “ In the moft holy of the myfteries; before
the god appears, the impulfions of certain terreftrial dzmons become
vifible, alluring (the initiated) from undefiled goods to matter.” And
that by the moft holy of myfteries he means the Eleufinian, is evident
from his 6th book de Plat. Theol. p. 371.‘where he exprefsly calls them
by this name. And ftill more exprefsly in his Commentary on Plato’s
Republic, p. 380. Ey amagt Tais TEAETALS xalt Fa's fugnpiaisy ai Seot moAAnes
HEy ExUTWY TPATENGUTI pap@as, woAda € TxnpaTa e5arAaTlorTes waﬂw‘
%t ToTE 16y aTUTWTOY avTwy TpobebAnTas Qus, Tate Je e arbpwrear. /ugqm
eooynuaTiousior, Toté J§ 615 aAMolor Tumay TpaeAnAudws. f.e. “In aﬁ_ ini-
tiations and myfteries, the gods exhibit many forms of themfelves, and
appear in a variety of fhapes. And fometimes indeed an unfiguréd
tight of themfelves is held forth to the view ; fometimes this light is
figured according to a human form, and fometimes it proceeds into a
different thape.” And we are informed by Pfellus in the MS. above
Jnentioned, that this evocation of divine natures formed one part of the
facerdotal affice; though, fays he, thofe who now prefide over the
myfteries are ignorant of the incantation neceffary to evocation. Aax*
ok Y€ UV THS TEAETNS T poEE g0y, THY JREV THS RANTEWS oUX sgadiy srwdny. This
dottrine too of divine appearances in the myfteries is clearly confirmed by
Plotir.xus, ennead. 1. lib. 6. p. §5. and ennead. 9. Iib. g. p. 770. From
all this we may colle& how egregioufly Dr. Warburton was miftaken
when., in page 231 of his Divine Legation, he afferts, that the light be-
hel(‘i in the ’myﬁeries was nothing more than'an #luminated image
.Whlc}.l the prieft had. purified. “ This,” fays he, *“ which was all over
1ll_u.mmatei, and which the prieft had thoroughly purified, was ayaRpa,
an image.” But md'eed his whole account of this divine inftitution is
a'b{'urc_l, falfe, and ridiculous in the extreme, as I hope to convince the
hb.erzfl readef at forr?e future period, by the publication of a treatife on
this interefting fubje@. I only add, that the preceding obfervations

plajnly
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proper integrity of his nature, and being freed from the
moleftations of evil. Likewife, in confequence of being
vmitiated and becoming fpeclators of myfleries, we fhall be
familiar with/?entire, fimple, quietly ftable and blefled
vifions, refident in a pure light; and fhall be ourfelves
pure and immaculate, and liberated from this furround-
ing veftment, which we denominate body, and to which
we are now bound, like an oyfter to its thell.

With thefe fpeculations, therefore, we fhould gratify
our memory ; for the fake of which, and through a de-
fire of thofe realities which we once beheld, I have
given fuch an extent to my difcourfe. ~But beauty, as we
have faid, fhone upon us during our progreflions with
the gods; but on our arrival hither we pofleffed the
power of perceiving it, fhining moft perfpicuouily,
through the cleareft of our fenfes. For fight isthe moft
acute of all our corporeal fenfes; though even through
this wifdom cannot be perceived. If indeed it could,
what vehement love would it excite, by prefenting to
the eye fome perfpicuous image of itfelf! And the fame
may be faid of every thing elfe which is the objett of
love. But now beauty alone is allotted the privilege of
being the moft apparent and lovely of all things. He
therefore who has not been recently initiated in myf-

: plainly thew to what Plato alludes in this part of the dialogue, by his
Sfimple and bleffed vifions refident in a pure light, and that we can no longer

wonder why the initiated are reported to have been called bappy.

b 5 teries,

mons Attribution Non-Commercial 3.0 Unported License



o PHADRUS.

teries, or wholfe manners are depx:aved, will not. very
fwiftly be excited from hence thither to a furvey gf
the beautiful itfelf, by beholding that among {fenfible,
objeéts which receives the fame appellation. .Hence
he will not reverence it while he beholds it; but,
giving himfelf up to pleafure, he will endeavour to walk.
about and generate after the manner of a ql'ladrul.)ed -
and, injurioufly converfing with others, he will neither
be afraid nor athamed of purfuing pleafure contrary to
nature.  But he who has been recently initiated, and
who formerly was a {petator of many blefled vifions,
when he beholds fome deiform countenance, elegantly
imitative of beauty, or fome incorporeal form, at firft in-
deed he is ftruck with horror, and feels fomething of
that terror which formerly invaded him; but, from an
after furvey, he venerates it as a2 god: and if it was not
for the dread of being thought vehemently infane, he

would facrifice to his beloved, as to a ftatue and a god.

But in confequence of furveying this beautiful objeét,
he experiences a mutation in his feelings, a perfpiration
and unaccuftomed heat, fuch as horror produces. For,
receiving the influx of beauty through his eyes, he be-
comes hot, and this irrigates the nature of his wings ;
but when heated, whatever belongs to the germinating
of his pinions liquefies, and which formerly being com-
prefled through hardnefs reftrained the vigour of their
fhoots. But an influx of nutriment taking place, the
quill of the wing fwells, and endeavours to burft forth,
through the whole form of the foul: for the whole was

formerly
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fqrmerl‘y winged. The whole therefore, in t}i'fé_:cafe
becomes fervid, and leaps upward, And as ih?&ﬁts: o
during the growth of their teeth, are tormented with the
fri¢tion and pain of their gums; in the fame manner is

the foul affected, with refpe& to the {hooting forth of its

wings: for it becomes fubjett to an immoderate heat,

titillation and torment. When therefore it beholds the

beauty of fome human form, then imbibing the parts which

flow from thence, and which is on this account called
defire, it becomes irrigated and heated, ceafes to be in
pain, and rejoices. But when it is feparated from this
vifion of beauty, and becomes dry through heat, then
the orifices of the paffages through which the feathers en-
deavoured to fhoot forth, being clofed, impede the off-
{pring of the wing. But thefe being fhut in together
with defire, and leaping about like things fubjeét to pal-
pitation, firike againft the avenues of their progreflion.
Hence the whole foul, becoming pierced on all fides in
a circle, is agitated with fury, and tormented: but through
the memory of the beautiful, again exults with delight.
But from the mixture of both thefe, it is grievouily tor-
mented, through the novelty of the paflion, and becomes
dubious and raging: and while it is thus furious, can
neither fleep by night, nor abide any where by day ; but
runs about agitated by defire, wherever there is any pro-
bability of obtaining the vifion of beauty. But behold-

ing the beloved beautiful obje&t, and deducing defire, as -
through a channel, it now frees from confinement things

which were before inclofed; and by this means, enjoyiﬁg
L the
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the benefit of refpiration, is liberated from its incitements

and pregnant throes. For the prefent, therefore, it reaps

the advantage of this moft delicious pleafure; by which -

it is fo charmed, that it would never voluntarily depart
from its allurements, nor does it efteem any thing fo
much as this beloved beauty, but delivers over to ob-
livion its parents, brethren and friends; and befides
this, confiders the diflipation of its poffeffions through
negligence as a thing of no confequence, and perfeétly
defpifes thofe cuftoms and dignities in which it former-
ly gloried ; and is always prepared for every kind of fer-
vitude and fubjection, fo that it may be near to the ob-
je& of its defire. For, befides reverencing that which
poffeffes beauty, it finds that this alone is the phyfician

of its greateft difeafes.

This paflion therefore, O beautiful young man! which
is the {ubjett of my prefent difcourfe, is called by men
Love: but if you fhould hear how it is denominated by
the gods, you would very properly laugh, on account of
your youth. But I think that certain Homerics affert,
from fome recondite verfes, that there are two poems
upon Love, one of which calls him very injurious, and
not vehemently elegant; but they celebrate him as
follows :

By men Love’s flying call'd ; but, forc’d to fly,
He’s nam’d zbe winged, by the powers on high.

In
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In thefe it is partly lawful to believe, and partly not.
This however is the caufe, and the paflion of lovers.
When any one, therefore, of the attendants upon Jupiter
1s taken captive, fuch a one is able to bear with greater
firmnefs, the burthen of this winged god: but fuch as
are {ubfervient to Mars, and revolve in conjunétion
with that deity, when theyare enfnared by love, and think
that they are in any refpett treated unjuftly by their be-
loved, they are eafily incited to {laughter, and are ready
to deftroy both themfelves and the objefts of their re-
gard. And thus every one honours the god, round
whom he harmoniouily revolves, and imitates his life
as much as poffible, and as long as he remains free from
corruption: and after this manner he lives here his firft
generation, and aflociates with, and condufts himfelf
towards his beloved and others. Every one therefore
choofes the love of beauty after his own fafhion, and,
as if he confidered it with refpe& to himfelf a god, he
{abricates and adorns it like a ftatue, and as that which
is the objeét of his adoration and facrifice. Such there-
fore as are the followers of Jupiter, feek after a foul be-
longing to this god for the object of their affection.
Hence they confider whether he is naturally philofo-
phic, and adapted to command: and when they find their
beloved with fuch difpofitions, they endeavour by all
poflible means to render him completely fuch. If, there-
fore, they have not already endeavoured to obtain what
they defire, then, through the incitements of love, they
anxioufly firive for its poffeffion; learning by what means

L2 it
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it may be acquired; and inveftigating by themfelves how
to difcover the nature of their proper deity, they at length
find it, through been compelled to look with vehemence;
towards their prefiding god. But when they become
comected with him, through memory, and are agitated
by a divine influence, they receive from him manners and
pilrfuits, as far as it is poflible for man to participate of di-
vinity. And as they confider the object of their love as the
caufe of all this, their love becomes {lill more vehement.
And if they draw their afflatus from Jupiter, then, like
the female prieftefles of Bacchus, they pour their enthu-
fiafm into the foul of their beloved, and by this means
become as much as poflible moft fimilar to their ruling
god. But fuch as follow Juno, feek after a royal foul,
which when they have difcovered, they att in every re-
fpect towards it in a manner fimilar to the attendant on
Jupiter. But the followers of Apollo, and of each of
the other gods, imitating their feveral deities, feek after
a beloved object, who is naturally affeted like them-
felves. This when they have obtained, both by imita-
tion, perfuafion, and elegant manners, they endeavour by
all means to lead their beloved to the purfuits and idea
of their peculiar god; not, indeed, by employing envy
and illiberal malevolence towards the objects of their
aﬁe&ior},.but by endeavouring to condu@ them to a per-
fect ﬁrr.ul}tude to the god whom they particularly adore.
The w1111r.1g defire, therefore, and end of true lovers, if
they obtalr.l the obje€t of their purfuit, is fuch as I
have defcribed: and thus they become illuftrious and

blefled,
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bleffed, through the fury of love towards the beloved,
when the beloved objeét is once obtained.

But every one who is allured, is captivated in the
following manner. In the beginning of this fable, we
afligned a triple divifion to every foul; and we efta-
blifhed two certain {pecies as belonging to the form of
the horfes, and confidered the charioteer as the third
fpecies.  Let this divifion, therefore, remain the f{ame
for us at-prefent. But one of the horfes, we faid, was
good, and the other not. But we have not yet declared
what the virtue is of the good horfe*, or the vice of the
bad one; it is therefore proper that we fhould now de-
clare it. The good horfe, therefore, fubfifts in a more
beautiful condition, is ftraight, well-articulated, has its
neck lofty, its nofe fomewhat aquiline, its colour white,
and its eyes black. It is likewife a lover of honour,
together with temperance and modetty; is the companion
of true opinion, remains unfhaken, and is only to be

.governed by exhortation and reafon. But the bad one

is crooked, various, rath in its motions, f1iff and fhort-
necked, flat-nofed, of a dark colour, having its eyes grey
and fuffufed with blood; is the companion of injury and
arrogance, has its ears hairy and deaf, and is {carcely
obedient to the whip and the fpur, When, therefore,

* Tn a foul conjoined to body, and agitated by corporeal paffions,
the better horfe fignifies anger, and the worfe defire, and the charioteer

the
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the charioteer beholds the amatorial eye inf.lam§ng all
the foul, through {enfible perception, and filling 1t with
the incentives of titillation and defire, then, as always, the
horfe which 1is obedient to the charioteer, violently
checking its motions, through fhame reftrains itfelf from
leaping on the beloved objet. But the other cannot
be held back, either by the {pur or whip of the chariot-
eer; but hurries along violently, leaping and exulting,
and, fully employing the charioteer and its aflociate,
compels both of them to rufh along with it /tg_mgr_eﬂ
delight. Both thefe however refift its violence from the
beginning, and indignantly endure to be thus compelled
to fuch dire and lawlefs conduét. But at length, when
there is no end of the malady, in confequence of being
borne along by compulfion, they now give way, confent
to do what they are ordered, and deliver themfelves up
to the furvey of the {plendid afpeét of the beloved. But
the charioteer, from a vifion of this kind, recovers the
memory of the nature of beauty, and again perceives it
firmly eftablifhed together with temperance, in a pure
and holy feat. In confequence however of fuch a per-
ception he is terrified, and through reverence falls fu-
pine, and at the fame time is compelled to draw back
the reins with fuch vehemence that both the horfes fall
upon tht?ir hips ; the one indeed willingly, through his
not m?ﬂ}mg any refiftance; but the other with arrogant
oppolition, through his extreme unwillingnefs to comply.

But when they h st s :
: y have departed to a greater diftance 1in
their courfe, the one, through fhame and aftonifhment,
moiftens
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moiftens all the foul with fweat; but the other, being 1i-
berated from the pain which he had fuffered through
the bridle and the fall, is {carcely able to breathe, and,
full of anger, reviles the charioteer and his partner in
the courfe, as deferting order and the compatt through
effeminacy and fear; and again compelling them to
proceed, Vthough perfectly unwilling, he fcarcely com-
plies with' them requefting fome delay. But when the
appointed time for which the delay was granted arrives,
and which they feign themfelves to have forgot, then the
vicious horfe, violently urging, neighing, and hurrying
them away, compels them to addrefs the beloved again
in the fame language as. before. When_ therefore they
approach near, then bending, and extending his tail, and
champing the bridle, he draws them along with impor-
tunate impudence. But the charioteer, being {till more
affeéted in this manner, and falling down as it were from
the goal, pulls back the reins with ftill greater violence
from the teeth of the injurious horfe, reprefles his revil-
ing tongue and bloody jaws, fixes his legs and hips on
the ground, and thus torments him for his behaviour.
But: when the vicious horfe has often endured a punith-
ment of this kind, he is at length rendered humble and
fubmiffive, and follows the providential directions of the
charioteer; fo that he is loft as it were on fe_eing,a- beau--
tiful objet. Hence it fometimes happens, that the foul
of a lover follows its beloved with reverence and fear,
and that the lover pays it every kind of obfervance and
attention as if it was equal to a god; and this not with
! : any
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any difimulation, but in confequence of being really.
thus affe@ed: fo that when the beloved happens to be
naturally a friend, then his friendfhip confpires into one
with that of his obfequious lover. ‘

If therefore, in fome former period of time, he has
been deceived by his affociates, or by fome other per-
fons, aflerting that it was bafe to be familiar with a lover,
and has on this account rejeéted his lover; yet advancing
age, and the wants of nature, lead him to the converfe
of love. For it was never decreed by fate, either that
the evil thould be a friend to the evil, or that the good
fhould not be a friend to the good. When therefore
the youth admits his lover to an intimate familiarity
with him, then the benevolence of the lover aftonithes
the beloved, in confequence of perceiving that all other
friends and affociates exhibit no portion of friendfhip
which can be compared with that of a friend divinely

.infpired. But when the lover continues to at in this
manner for a long fpace of time, living with his beloved
in high familiarity, frequently touching him in gym-
naftics and other affociations, then the fountain of that
effluxion which Jupiter, when enamoured with Gany-
medes, denominated defire, fireaming abundantly towards
the lover, is partly infufed into him, and partly through
its exuberance flows forth externally. And as air, or a
certain echo, when received by fmooth and folid: bodies,
is again impelled to the place from whence it pro,ce@ded;
fo this effluxion of beauty, flowing back. again to. the

4 beautiful
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beautiful .through the eyes, as it is naturally adapted to
penetrate into the foul, and ftimulate the avenues of the
wings, now irrigates, and excites them to fhoot forth their
feathers, and fills the foul of the beloved with love.
Hence he lo.ves, but is doubtful concerning what he
loves; and neither knows what he fuffers, nor is able to
relate it; but juft like an eye infefted with the vifion of
another eye which is difeafed, he is unable to affign the
caufe of his malady, and is ignorant that he beholds him-
felf in his lover, as in a mirror. Hence when his lover
is prefent, he, like him, ceafes to be in pain; but when he
1s abfent, he defires in the fame manner as he is defired,
poflefling, inftead of love, nothing more than an image of
love; and he denominates it, and thinks that it is not love,
but friendfhip. He defires, therefore, in a manner f{imi-
lar to his lover, though more feebly, to fee, to touch, to
love, to {it together; and, as it is reafonable to fuppofe,
he performs all this afterwards with the greateft celerity.
Hence, in their moft intimate aflociations, the intem-
perate horfe of the lover calls on the charioteer, and
tells him that he ought to be gratified with a fmall degree
of pleafure, as the reward of fuch mighty labours: but
the fame horfe of the beloved has, indeed, nothing to fay ;
but, diftended and dubious, it embraces the lover, full of
vehement benevolence towards him, and is prepared to
comply in every refpect with the defires of the beloved.
But the conjoined horfe, together with the charioteer, re-
fifts this familiarity through reafon and fhame. If there-

fore, the better parts of cogitation obtaining the victory
: M lead
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lead the lovers to an orderly, and philofophic mede of
condud, then they pafs through the prefent life with fe-
licity and concord, fubduing themfelves, and adon?ed
with modeft manners; the vicious part of the foul being
in fubjeétion, and the virtuous, free. But arriving at the
end of the prefent life, they become winged and light, 1n
confequence of being viétors in one of the truly 9_17_ymp1c«
contefts*: a greater good than which, neither human
temperarnce, nor divine fury, can extend to man. But if
they lead a more arrogant and unphilofophic life, but at
the fame time united with ambition, their intemperate
horfe will perhaps lead their unguarded fouls into in-
toxication, or fome other indolent habits; caufe them to

# Thefe contefts are denominated Olympic, not from the mountain
Olympus, but from Olympus, heaven. But he who philofophizes truly,
becomes the victor in three contefts. In the firft place, he fubjeits all
the inferior powers of his foul to intelleét ; in the fecond place, he
obtains wifdom, in conjuncion with divine fury; and, in the third place,
recovering his wings, he flies away to his kindred ftar.  But if any one,
through the generofity of his nature, happens to be more propenfe to
love, and yet has not been from the beginning philofophically and
morally educated, and hence, after he has been enfnared by love, gives
way perhaps to venereal delights; fuch a one, in confequence of a lapfe
of this kind, cannot recover his wings entire, yet, on account of the
wonderful redu&orial power of love, he will be prepared for their re-
covery. Hence, when in a courfe of time he has amputated his luft,
and, retaining the fublimity of love, has formed a virtuous friendfhip,
he will not after the prefent life be precipitated into the loweft region

of punifhment, but will be purified in the air, till he has philofophized
inthe higheft degree. 4

4 embrace
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embrace thofe delights which the multitude confider as
the moft bleffed of all pleafures; and will fix them in
continual endeavours to gain the objeét of their defire.
They will therefore exercife themfelves in thefe de-
lights, but this, however, rarely; becaufe the whole of
the cogitative nature does not confent to fuch enjoy-
ments. Thefe too will live in friendfhip with each
other, as well as the former, through the external ef-
fluxion of love, but in a lefs fervent degree; thinking that
they ought both te give and receive from each other the
greateft confidence, which it is unlawful to diffolve, and
by this means become enemies inftead of friends. But
in their exit from the prefent body, they will not be
winged indeed, but will be excited to emit their pinions;
{o that they will carry with them no fmall reward of ama-
torial fury. For the law forbids thofe, who are now
beginning the celeftial progreflion, to enter into dark-
nefs, and the fubterranean journey; but orders them, in
confequence of leading a fplendid life; to be happy with
each other during their progreflions; and that when they
are fimilarly winged, this fhall take place for the fake
of love. Such then, O young man, fo numerous, and {o
divine, are the benefits which the friendfhip of a lover
will confer on you.

But the familiarity of one who is void of love, being
mingled with mortal temperance, and difpenfing mort.al
and niggardly concerns, will generate in thg foul of its
friendly affociate that illiberality, which s .conﬁderei
S M 2
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as virtue by the vulgar, and will caufe it to wander for
nine thoufand years with a rolling motion upon and un-
der the earth. And thus, O beloved Love, through the
impulfe of Phadrus, we have rendered and extended to
thee a recantation, clothed in poetic figures and expref-
fions, in the moft beautiful and beft manner we are able
to accomplifh. Wherefore pardoning- what we before
afferted, and gratefully receiving our prefent difcourfe,
continue benignantly and propitioufly the amatorial art
which you have conferred on me, neither taking away,
nor diminithing its poffeflion, through avenging anger.
But grant, that among fuch as are beautiful I may yet
be more honoured than at prefent. And if Pheedrus
and I have formerly faid any thing fevere againft thy di-
vinity, grant that, accufing Lyfias, as the author of fuch
a difcourfe, we may defit from all fuch affertions in fu-
ture; and befides this, gracioufly convert him to the ftudy
of philofophy, like his brother Polemarchus, fo that this
lover of his may no longer tend hither and thither,
without any ftability, asis the cafe at prefent, but may in-
genuoufly pafs his life, in future, in conjunétion with
love and philofophic difcourfes.

TOL B o GO ik PRADRTS, :

I unite with you in prayer, Socrates, if it is better
that all this fhould happen to us. But I have fome
time fince wondered at your difcourfe; as it fo far fur-
paffes that which was formerly delivered, that 1 am
afraid, left Lyfias himfelf thould appear but mean, if he is
defirous to enter the lifts againft another. And, indeed,

byt
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but lately' a very pr?ncipal perfon in the commonwealth
branded him with this very epithet; calling him, through
the whole' of his accufation, nothing more than a com-
pofer’ of orations.  Perhaps, therefore, he will defift
through ambition from. writing any more.

) SOCRATES.

You affert, O young man, a ridiculous opinion; and’
you very much wander from the intention of your af-
fociate, if you think him fo extremely timid: but per-
haps you think that his reviler has fpoken the truth,
in what he.has faid againft him. .

PHEDRUS,.

To me it appears {o indeed, Socrates: and you yourfelf
know that the moft powerful-and venerable in a city are
athamed to compofe orations, and ‘to leave their writings
behind them, dreading. the opinion of pofterity, left
they fhould be called {ophifts.. '

SOCRATES.

You are. ignorant, Phaedrus that the proverb, a couck
is pleafant, is derived from that long curvature which is
about the Nile: and befides this, you are ignorant, that
the moft prudent of politicians particularly love to
compofe orations, and to leave their writings behind
them; and are fo fond of thofe who extol their works,
as to give the firft place in their writings to fuch as ce=
lebrate their produtions every where. .

PHEDRUS.
How do you mean? For I don’t underftand you..

SOCRATES
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“What, don’t you know, that in the begmmng of a
politician’s book, the very firft thing thaii mak.es its ap-
pearance is the perfon by whom the book is praifed?

PuEDRUS. :

How?

SOCRATES.

Why it fays, that it is approved by the cquncil, or the
people, or by both. And he who fays this, fays it, at
the fame time extremely reverencing and celebrating
himfelf as the author. But after this, he fpeaks in fuch
a2 manner as to fhew his wifdom to his admirers, and
fometimes accomplifhes this in a very long difcourle.
Does this, therefore, appear to you to be any thing elfe
than a written oration? :

PHEDRUS,

It does not.

SOCRATES.

If, therefore, this happens to be approved, he departs »

rejoicing from the theatre, like a poet.  But if it thould
be rejected, and he fhould be excluded from compofing
orations, and fhould be confidered as unworthy to be an
author, both he and his friends are affli¢ted on .the ac-
~count,
PHZEDRUS.
‘And, indeed, very much fo.

SOCRATES. :
In this, therefore, it is fufficiently evident, that they do
not
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not defpife a ftudy of this kind, but hold it in the higheft

eftimation.

PuzDRruUS.

Ertirely fo,

SOCRATES.

But what, when a rhetorician, or a king, acquires an
ability like that of Lycurgus, or Solon, or Darius, {o as
to be reckoned an immortal writer by the city, w,ill he
not think himfelf equal to a god, while he is yet alive?
and will not pofterity entertain the fame opinion re--
{pecting him, upon furveying his writings ?.

PHEDRUS.
Very much fo, y

SocrATEs.

Do you think then that any fuch perfon, however
malevolent he may be, would revile Lyfias, merely be-
caufe he is a writer? -

Puzprus.

It does not feem probable from what you have faid:

for he would revile, as it appears, his own purfuit.
SOCRATES.

From hence, therefore, it muft be evident to every
one, that no one is fcandalous merely from compofing
orations.

Pu&EDRUS.
For how fhould he? -
SOCRATES.
But this I think is in reality thameful, not to write and

{peak
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fpeak in a becoming manner, but fhamefully and

8
{leep like' cattle by the fide of the fountain, duriy thz
fervor of the meridian fun, But if they percei\;ge us
engaged in difcourfe, and not captivated by their allure-
ments as if they were Syrens, but failing by them to our
deﬂ;}ned .};ort', ﬁ)erhaps they will rejoice to beftow upon
us that gift which, by the
iy dge i, 3/ confent of the gods, they are
Puzsbrus.

But what gift is this which they poffefs? For I 4o

not recollett that I ever heard what jt is *,

viciouly.
PuA&DRUS.

Evidently fo. What then is the mode -of writing

well and 1117
SOCRATES.

Have we not occafion, Phadrus, to enquire this of
Lyfias, or of fome other, who has either at any time
written any thing, or is about to write; whether his com-
pofition is political, or on private fubjects; whether it is
in meafure like the works of a poet, or without meafure
like thofe of a private perfon?

. Pu£DRuUS.

Do you afk, if we have not occafion? For what pur-
pofe, as I may fay, is our very life, but for the fake of
pleafures of this kind? For, certainly, it is not for the
fake of thofe pleafures which pain muft neceffarily ante-
cede, or elfe no pleafure would fubfift; which is nearly
the cafe with all pleafures refpecting the body. And, on
this account, they are very juftly denominated fervile,

SOCRATES.

But we have leifure as‘it appears: and the grathoppers
fcem to me, finging over our heads, as in the heat, and
difcourfing with one another, to look alfo upon us. If]
therefore, they thould behold us, like the multitude, not
difcourfing in mid-day, but fleeping and allured by their
finging, through the indolence of our cogitative power,
they might very juftly deride us; thinking that certain
{leves had taken up their abode with them, in.order to

{leep

SOCRATES.

th: ?cfel:‘ording to J?@blich?s and 'errmias, demons are fignified by
! gra opp?rs in this fable; and this is by no means wonderful, fince
in the preceding part of this dialogue, which is full of allegory, fome-
thing more divine than demons is implied by horfes. Befides the
office, which is here affigned to grathoppers, perfectly correfponds with
the employment which Plato in the banquet attributes to benevolent
demons: for they ftand as it were over our heads, difcourfe with
each other, and in the mean time fpeculate our affairs, difapprove our
evil deeds, and commend fuch as are good, all which is likewife con-
firmed by Hefiod in his works and days. Befides they receive divine
gifts, and deliver them to us, approach to the Mufes, and relate our
actions to the gods. In confequence of this correfpondence, Jamblichus
and Hermias conclude with great probability that aérial demons are
fignified in this place by grathoppers. For as thefe animals live perpe-
tually finging, and imbibe the air through a found of this kind ; fo be-
neficent aérial demons live in the air, through perpetually celebrating
divine natures. But by their being men before the Mufes had a being,
we muft underftind men who are born again into adventitious and not
natural demons, fince the fublime fouls of the human fpecies are tranf='
ferred to the affociation of aérial demons; and hence fuch, prior to the

influx of the Mufes, are ruftic and uninformed. Again, evil demons fub-
N fift
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And yet it is not proper thfxt a man ﬁu'dlous of the
Mufes fhould be ignorant of things of this kind. But ltfls
{aid, that thefe infe&s were formerly men, before.the Mufes
had a being; that when the Mufes made their appear=-
ance, and had given birth to the f(?ng, f_'ome of thefe werg
{o enfnared by the pleafure which it produced, that
through finging they neglected the proper fu{’tenaflce of
the body, and thus wafting away, at length perifhed ;
but that from thefe the race of grafhoppers was pro-
duced, who received this gift from the Mulfes, that they

fift under the good, by whofe fnares and allurements the fouls of men
are detained in the fetters of corporeal delights, as if charmed by :h.e
fong of the Syrens, and are hindered from returning to the port of the.lr
father’s land. The fouls too of good demons appear through a certain
influx to be detained in body, but yet feparate from injuftice : for they
recall us in the mean time to divine purfuits. But the Mufes confer
upon us harmonic contemplations, and thofe who mere attentively
liften to their divine melody, and purfue ftudies of this kind, through
forgetfulnefs of human concerns, feem to the multitude to be dead, and
are {o in reality as to a corporeal life, agreeable to the account of philo-
fophic purgation in the Phedo. But becaufe fuch as thefe are feen to live
folely on intelleGual food, through the perfuafions of the Mufes, hence
thefe who are thus dead to the world are transferred by the Mufes to thofe
demons fignified by grathoppers, and who are themfelves at length
united with the Mufes: fince fouls which have for a long time philofo-
phized are recalled to the celeftial abodes. Laftly, the Mufes according
to the Orphic theology belong to the celeftial {fpheres; Calliope to the
foul of the world, Urania to the inerratic fphere, Polymnia to the fphere
of Saturn, Terplichore to that of Jupiter, Clio to that of Mars, Mel-
pomene to the orb of the Sun, Erato to that of Venus, Euterpe to that
of Mercury, and Thalia to that of the Moon,

7 {hould
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fhould never want nutriment, but fhould continue fine-
ing without meat or drink till they died; and that after
death they fhould depart to the Mufes, and inform them
what Mufe was honoured by fome particular perfon
among us. Hence that by acquainting Terpfichore
with thofe who reverence her in the dance, they render
her propitious to fuch. By informing Erato of her vo-
taries, they render her favourable in amatorial concerns;
and the reft in a fimilar manner, according to the
{pecies of veneration belonging to each. But that they
announce to the moft ancient Calliope, and after her to
Urania, thofe who have lived in the exercife of philofo-
phy, and have cultivated the mufic over which they pre-
fide; thefe Mufes more than all the reft being conver-
fant with the heavens, and with both divine and human
difcourfe; and fending forth the moft beautiful voice.
On many accounts, therefore, it is neceflary to fay fome-

thing, and not to fleep in mid-day.

Pu&DRUS.

It is neceffary indeed. »

: SOCRATES.

Let us therefore confider what we lately fpoke of, viz.

after what manner any one may both fpeak and write
properly, or improperly.

PuzDpRrUS.
By all means.
SOCRATES.
Is it not, therefore, neceffary, that he who is about to
N 2 {peak
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fpeak with propriety, thould poﬁ'c?fs a true C.Ogitative
perception of that which is the fubjeét of his difcourfe ?
PuEDRUS.

I have heard, my dear Socrates, that it is not neceflary,
that he who engages in the profeflion of an orator
thould learn what is truly juft, but only that which ap-
pears fo to the multitude, who undertake to judge; nor
again what is truly good or beautiful, but only what ap-
pears to be fo: for that perfuafion is derived from thefe,
and not from truth.

SOCRATES.

The fayings of the wife, Phaedrus, are by no means to
be defpifed, but we fhould rather confider the meaning
of their affertions; and, confequently, we muft not pafs
by what you have now faid.

Pu£bRus.
You fpeak properly.
SOCRATES.
Let us then confider this matter as follows.

Puzprus.

How?

SOCRATES.

Suppofe I fhould perfuade you to fight your enemies
on 1.10rfeback, but at the fame time both of us fhould
be ignorant what a horfe is; and that I only fhould
know refpetting you, that Phaedrus thinks a horfe is an

animal which has the greateft ears of all domeflic
animals.

Puzprus.
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Pu&prus.
This would be ridiculous indeed, Socrates.
SOCRATES.
Not yet; but when I fhould earneftly perfuade you to
do this, by a difcourfe compofed in praife of an afs,
calling him a horfe, and afferting that he is-a moft ex-
cellent animal, ufeful for domeftic and military pur-
pofes, able to carry burthens, and adapted for a variety
of other employments.
PuEDRrUS.
This, indeed, would be perfeétly ridiculous.
SOCRATES.
Is it not therefore better that a friend thould be ridi-
culous, than that he fhould be wicked, and an enemy ?
PuEDRUS.
It appears fo.
SOCRATES.

When an orator, therefore, who is ignorant of good
and evil, endeavours to perfuade a city in a like condi-
tion, not indeed by praifing the fhadow of an afs, as 1f it
was that of a horfe, but by praifing evil, as if it was good,
being anxioufly folicitous about the opinion of the mul-
titude, and thus perfuades them to do evil inftead of
good ; what crop do you think the orator can reap after
fuch a femination ?

PuzDRrUS.

Not a very good one.

SOCRATES.

Have we not therefore, my friend, reviled the art of

fpcaking
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fpeaking in a more ruftic manner than is becoming?
For the art itfelf will perhaps thus addrefs us: * What
delirium, O wonderful men, has invaded you? For I
compel no one who is ignorant of truth to. learn hqw
to fpeak : but if any one will take my 2'1dV1C€, he will
then only employ me, when he has acquired the pofle{-
fion of truth. This, then, I affert as a thing of- great
confequence, that without me even he who knows reali-
tics will not, for all this, be able to procure perfuafion.”
Will not the art, therefore, {peak jultly, by making fuch
a declaration ?
PHEDRUS. )

I confefs it, if our f{ubfequent reafons evince that
rhetoric is an art.  For I think I have heard fome argu-
ments, which affert that it deceives, and that it is not an art,
but an unartificial exercife. But the true art of fpeaking,
fays Laco, never was, nor ever will be unaccompanied
with truth.  This then is what they fay, Socrates. But
bringing them hither, let us enquire of them, what they
allert, and in what manner.

SOCRATES.

Be prefent then, ye generous animals, and perfuade
the beautiful youth, Phadrus, that unlefs he philofophi-=
zes {ufficiently, he will never fufficiently fpeak about any
thing. But let Phaedrus anfwer to the interrogations.
Is not the whole rhetorical art, that which leads the foul
by difcourfes, not in judicial matters only, and other
public concerns, but alfo in private affairs, and thefe
whether trifling or important? And is there any thing

more
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~ more honourable than to at according to the true rules

of this art, both in important and inconfiderable affairs?
Or have you not heard that this is the cafe?
PuzDpRrUS.

I am not, by Jupiter, perfettly acquainted with all
this. But it is {poken of, and wrote about as an art,
for the moft part converfant with judicial matters, and
fpeeches; but I have not heard that it extends any far-
ther. \

SOCRATES.

What, have you heard of the rhetorical art which
Neftor and Ulyfles exercifed at Troy, but have never
heard about that of Palamedes?

Pu&DRUS.

I have indeed, by Jupiter, heard about the orations of
Neftor: unlefs you will prove that Gorgias is a certain
Neftor, or Thrafymachus and Theodorus a certain Ulyfles.

SOCRATES.

Perhaps they may be fo; but let us drop any farther
difcourfe about thefe. And do you inform me what
litigators do in judicial matters: do they not contradict?

Or fhall we fay they do any thing elfe?

Pu&EDRUS.

Nothing elfe.
SOCRATES.

But are not their contradictions about jufl and unju/t?
PHEDRUS.

Certainly. '

SOCRATES.
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SOCRATES.
But does not he, who accomplifhes this by art, caufe
the fame thing to appear to the fame perfor}s, whe_ne{;/:r
he pleafes, at one time juft, and at another time unjuitt

96 PHADRUS,

PHEDRUS,
How do you mean?

97

SocraTes.
My meaning will appear in the following enquiries :

St Does deception fubfift in things which differ much. of
But what then? but a little from each other? :
SOCRATES. ) ! PuZDRruUS.
And in his oration does he not caufe the fame things In things which differ but a little.
to appear to the city at one time good, and at another SOCRATES.
time, juft the contrary ? But by making a tranfition, according to f{mall ad-
PLADRUS. vances, you will effett a greater concealment, while
Certainly. pafling on to that which is contrary, than you will by
SOCRATES. a tranfition according to great advances.
And do we not know that the Eleatic Palamedes is PHEDRUS.
reported to have been able by his art to caufe the fam.e How fhould it not be fo?
things to appear to his hearers, both fimilar and diflimi- SocRrRATES.

It is neceflary, therefore, that he who is about to de-

d , abiding and borne along ? :
ki 5 ; ceive another, thould accurately know the fimilitude and

ZADRUS. B g s :
) gy diflimilitude of things.
Certainly. p
SOCRATES ) SRR
_ . It is neceffary.
The contradiétory art, therefore, takes place, not only_ SO TES)

in judicial matters, and orations, but, as it appears, about
every thing which is the fubjett of difcourfe; fince it is
one art, enabling us to afllimilate every thing to every
thing, both fuch things as are capable of aflimilation and

Is it poflible, therefore, that he who is ignorant of the
truth of every thing, can judge concerning the fimilitude,
whethe# great or fmall, which fubfifts in other things?

Pu&pRrus.
thofe to which they are able to be affimilated; and, be- It is impoffible:
{ides this, to lead them into light, notwithftanding their _ SOCRATES.
being aflimilated and concealed by {fomething elfe. It is evident, therefore, that fuch as conceive opinions
PHADRUS. o : contrary
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contrary to the truth of things, and 'who are deceived,
are thus affeGed through certain fimilitudes.
PHADRUS.
The cafe is fo.
SOCRATES.

Can therefore he who is ignorant about the nature of
cach particular, artificially deliver any thing, by pgmng
according to fmall advances into its contrary, through
{imilitudes? Or can fuch a one avoid falling into error?

PHADRUS. :

He cannot.

SOCRATES.

Hence then, my friend, he who is ignorant of truth,
and is led by opinion, will, as it appears, exhibit a ridi-
culous and inartificial rhetoric.

Puzprus,

It appears fo.

A SOCRATES.

Are you willing, therefore, both in the oration of
Lyfias, which you now carry about you, and in that
which we delivered, to fee what we have afferted without
art, and what is agreeable to art?

Puzprus.

I am above all things willing. For we fpeak at pre-
fent in a trifling manner, as we are without fufficient
examples.

SOCRATES.
But, indeed, as it appears, fome reafons have been

given, through the afliftance of a certain fortune, which
have

©The Warburg Institute. This material is licensed under a Creat

PHADRUS.

99

have all the force of examples, EVincing that he who
knows the truth will, even while he jokes in his dif-
courfe, attraét his auditors. And I confider, O Phedrus,
the local gods as the caufe of this. Perhaps alfo, the
interpreters of the Mufes, finging over our heads, have
infpired us with this ability: for I myfelf participate of
no art belonging to difcourfe.
‘ Puzbprus.
Let it be as you fay; only render what you affert,
evident.
SocrATEs.
Come then, read over the beginning of Lyfias’s ora-
tion.
PuADRUS. :
¢« You are well acquainted with the ftate of my affairs;
and you have heard, I think, that it is moft conducive to
my advantage for them to fubfift in this manner. But
it appears to me, that I am not unworthy to be deprived
of what I wifh to obtain, becaufe I am not one of your
lovers: for lovers, when their defires ceafe, repent them-
felves of the benefits which they have beftowed.”
SOCRATES.

Stop there: are we not then to fhew, in what he is
faulty, and in what refpe& he has afted without art?

PuZEDRUS:
Certainly,
' SOCRATES.
Is it not therefore manifeft to every one, that when we
: 02 {peak
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fpeak upon certain fubjecls, we are unanimous in our
conceptions ; but when upon others, that we are difcor-
dant in our opinions?

Pu&DpRrUS.
I feem to underftand what you fay; but, notwithftand-
ing this, {peak more plainly.
SOCRATES.
When any one pronounces the name of iron or filver,
do we not all underftand the fame thing?
Pu&EDRUS.
Entirely fo:
> SOCRATES.

- But when we pronounce that of the juft, or the good,
are we not of different opinions? and do we not doubt
both with others and ourfelves?

‘ PuZDRuUS.
Very much fo.
SOCRATES.

- In fome things, therefore, we agree in {entiments, and
in others not.

PHZEDRUS.
We do fo.
SoCRATES.
Where, thenz are we more eafily deceived? And in
which of thefe is rhetoric able to accomplifh the moft?
_ PuzDpRuUS. '
Evidently in thofe about which we are dubious.
SOCRATES,
He, therefore, who is about to purfue the rhetorical

art,
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art, ought firlt of all to diftinguifh thefe in order; to
affume the charafter of each fpecies; and to perceive
in what the multitude muft neceffarily be dubious, and in
what not.
PHEDRUS.
He who is able to accomplifh this, Socrates, will un=

- derftand a beautiful fpecies.

SOCRATES.

Afterwards, I think he ought not to be ignorant when
he comes to particulars, but to perceive acutely to what
genus the fubjeét of his future difcourfe belongs.

- PHEDRUS.

What then?

SOCRATES.

With refpet to Love, fhall we fay that it belongs to
fhings dubious, or to fuch as are not fo?

PuEDRUS.
To things dubious certainly.
SOCRATES.

Do you think, he would permit you to affert that re-
fpeéting him, which you have now afferted, that he- is

ernicious both to the beloved and the lover ; and again,

that he is the greateft of all goods?
PuHEDRUS.
You fpeak in the beft manner poffible.
SOCRATES.
But inform me alfo of this (for, through the enthu-
fiaftic energy, I don’t perfettly remember), whether I de-

fined love in the beginning of my difcourfe.
: PHADRUS,
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PuZEDRUS.

By Jupiter you did, and that in a moft wonderful
manner.

SOCRATES.

O how much more fagacious do you declare the
Nymphs of Achelous, and Pan the fon of Mercury, to be,
than Lyfias the fon of Cephalus, with refpet to orations!
Or do 1 fay nothing to the purpofe? But did not Ly-
fias, in the beginning of his difcourfe, compel us to con-
ceive of love, as a certain fomething fuch as he wifhed it
to be, and referring what followed to this, complete in
this manner the whole of his oration? Are you willing
that we fhould again read over the beginning of his ora-
tion ?

PuzDRus.
If you are fo difpofed, though you will not find what
you feek for there.
SOCRATES.
Read however, that I may again hear it.
PuZEDRUS.

“You are well acquainted with the ftate of my affairs
and you have heard, I think, that it is moft conducive t<;
my advantage for them to fubfift in this manner. But it
appears to me, that I am not unworthy to be deprived of
what T wifh to obtain, becaufe I am not one of your
lovers: for lovers, when their defires ceafe, repent them-
felves of the benefits which they have beftowed.”

SOCRATES.
He feems here to have been very far from accom-

plithing
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plithing what we are now feeking after; fince he endea-
vours to pafs through his difcourfe, not commencing
from the beginning, but from the end, after a certain
contrary and refupine mode of proceeding; and begins
from what the lover, now ceafing to be fuch, fays to his
once beloved. Or perhaps, my dear Phedrus, I fay

nothing to. the purpofe. :
PHAEDRUS.

But it’is the end, Socrates, which is the fubjett of his
difcourfe.

SOCRATES.

But what, do not all the other parts of the difcourfe
appear to be promifcuoufly, {cattered? Or does it appear
to you, that what is afferted in the fecond place ought to
rank as fecond from a certain neceflity ; or any thing elfe
which he fays? For to me, as a perfon ignorant of every
thing, it appears, that nothing ought to be carelelsly
afferted by a writer. But do you not poflefs a certain
neceffary method of compofing orations, according to.
which he thus difpofed the parts of his oration in fuccef-
fion to each other?

PHEDRUS.

You are pleafant, Socrates, in fuppofing that I am fufh-
cient to judge concerning compofitions {o accurate as
his.

SOCRATES.

But I think this is evident to you, that every difcourfe
ought in its firu€ture to refemble an animal, and fhould
have fomething which &an be called its body ; fo that it

3 may
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may be neither without a head, nor be deftitute of feet,
buty may poflefs 2 middle and extremes, adapted to each

other, and to the whole.
PHADRUS.

How fhould it not be fo?
SOCR ATES. :
Confider therefore the difcourfe of your a{Toc1'ate,
whether it {fubfifts with thefe conditions, or otherw1.fe;
and you will find, that it is in no refpet different fromd
that epigram, which certain perfons report was compofe
on the Phrygian Midas.
PHADRUS. b b
What was the epigram, and what are its peculiarities ?
SOCRATES.

If was as follows:

A brazen virgin traveller am I,

Whom fate decrees in Midas’ tomb to lie:

And while ftreams flow, and trees luxuriant bloom,
I here fhall ftay within the mournful tomb ;

And this to ev'ry paffenger atteft,

That here the afhes of king Midas reft.

But that it is of no confequence as to the connection,

which part of it is read firft or laft, you yourfelf, I doubt -

not, perceive.

PHAEDRUS.
You deride our oration, Socrates.

SOCRATES. y
Left you fhould be angry therefore let us drop 1it;
though
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though it appears that many examples might be found in
it, from an infpe@ion of which we might derive the ad-
vantage of not attempting to imitate them. But let us pro-
ceed to the difcuffion of other orations: for they contain
{fomething, as it appears to me, which it is proper for thofe
to perceive who are willing to fpeculate about orations.
Pusprus.
But what is this fomething?

SOCRATES.

That they are in a certain refpect contrary to each
other. For one kind afferts that the lover, and the other
that he who is void of love, ought to be gratified.

PuzDRruUs.
And it afferts this, indeed, moft firenuoufly.
SOCRATES.

I fhould have thought, that you would have anfwered
more truly, ¢ and indeed furioufly fo.” But what I ep-
quire after is this—do we fay that Love is a certain fury,
or not?

: Puzprus.

A fury certainly.

SOCRATES.

But there are two {pecies of fury; the one arifing from
human difeafes ; but the other from a divine mutation,
taking place in a manner different from eftablithed
cuftoms. ;

PugDpRus.
Entirely fo.
- . P SOCRATES.
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SOCRATES. : -
But there are four parts of the divine fury, diftributed
according to the four divinities which prefide over thefe
arts. For we affign prophetic infpiration to Apollo,
teleftic to Dionyfius, poetic to the Mufes; and the fourth
or amatorial fury, which we affert to be the beft of all, to
Venus and Love. And I know not how while we are
reprefenting by images the amatorial paffion, we perhaps
touch upon a certain truth ; and perhaps we are at the
fame time hurried away elfewhere. Hence, mingling
together an oration not perfeétly improbable, we have
produced a certain fabulous hymn, and have with mo-
derate abilities celebrated your lord and mine, Phadrus,
viz. Love, who is the infpeltive guardian of beautiful
youths.
PuzDpRrRUS.

And this, indeed, fo as to have rendered it far from

unpleafant to me your auditor.
SOCRATES.
Let us therefore from this endeavour to underftand
how our difcourfe has paffed from cenfure to praife.
Pu&EDRUS.
What do you mean by this?
SOCRATES.

To me we feem to have really been at play with re-
‘fpe& to the. other parts of our difcourfe : but I think that
if any one is ab.le to comprehend, according to art, thefe
two {pecies w.hlch we have {poken of, through a certain
fortune, he will not be an ungraceful perfon,

PHAEDRUS.
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PuzDpRrus.

How do you mean?

SocRrATEs.

By looking to one idea, to bring together things every
way difperfed ; that by thus defining each, he may always
render manifeft that which he is defirous toteach : juft as
we atted at prefent with refpett to our definition of Love,
whether good or bad. For certainly our difcourfe by
this means became more clear, and more confiftent with
itfelf.

PHZADRUS.
But what do you fay refpeting the other fpecies,

SOCRATES.

That this again fhould be cut into fpecies according to
members, naturally ; not by breaking any member, like an
unikilful cook, but, as in the above difcourfe, receiving
the foam of cogitation, as one common {pecies. But as,
in one body, members which are double and fynoni-
mous are called right or left, fo our difcourfe confi-
dered the fpecies of delirium within us as naturally one.
And dividing the one part into that which is on the left
hand, and giving this another diftribution, it did not
ceafe till it there found a certain finifter Love, and when
found, reviled it, as it deferves. But the other pat
conducted us to the right hand of fury, where we found
a certain divine Love fynonimous to the former, and ex-
tending our praife we celebrated him, as the caufe of the

greateft good to us.
— P PHEDRUS,
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PuEDRUS. -
You fpeak moft true.
SOCRATES.
But I, O Phadrus, am a lover of fuch' divifions and
compofitions as may enable me both to fpeak and un-
derftand. And if I think that any other is able to behold.
the one and the many, according to the nature of things,
this man I follow, purfuing his footfteps, as if he were
a god. But whether or not I properly denominate
thofe who are able to accomplith this, Divinity knows..
But I have hitherto called them men converfant with
dialettic. Tell me, therefore, by what name it is proper
to call them, according to.your opinion and that of
Lyfias. Or is this that art of fpeaking, which Thrafy-
machus and others employing, became themfelves wife
n oratory, and rendered others fuch, who were willing
to beftow gifts on them, as if they had been kings?
PuzDRus.

Thofe were indeed royal men, but yet not {killed in
the particulars about which you enquire. But you ap-
pear to me to have properly denominated this {pecies in
calling it dialectic ; but the rhetorical art appears as yet
to have efcaped us.

SOCRATES.

I‘{ow' do you fay? Can there be any thing beautiful
which is deftitute of thefe particulars, and yet be com-
prehended by art? If this be the cale, it is by no means

to be' defpifed by me and you, but we muft relate what
remains of the rhetorical art.

PuzpRrus,
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Pu&ZDRUS.
- And there are many things, Socrates, which are deli-
vered in books about the art of fpeaking. '
SOCRATES.
~You have very opportunely reminded me. For I
think you would fay that the procemium ought to be
called the firft part of the oration; and that things of
this kind are the ornaments of the art.
PuEDRUS.

109

Certainly. .
OCRATES,

And in the fecond place a certain narration ; and this
accompanied with teftimonies. In the third place, the
reafoning. In the fourth, probable arguments: and be-
fides this, I think that a certain Byzantine, the beft arti-
ficer of orations, introduces confirmation and approba-
tion. ,

PHAEDRUS.
Do you not mean the illuftrious Theodorus ?
SOCRATES.

I do. For he difcovered how confutation, both in
accufation- and defence, might not only take place, but
alfo be increafed. But why fhould we not introduce
the moft excellent Evenus, the Parian? For he firft dif-
covered fub-declarations, and the art of praifing: and,
according to the reports of fome perfons, he dglivered
his reprehenfions in verfe for the fake of affifting the

memory. For he is a wife man. But fhall we ‘ihger
who p\laced probablhtlcs e-
ftrength of their difcourfe,
~ETI caufed
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caufed fmall things to appear large, and the large fmall ;
likewife old things new, and the new old ; and who be-
fides this difcovered a concife method of {peaking, and
again an infinite prolixity of words? All which when
Prodicus once heard me relate, he laughed, and afferted
that he alone had difcovered what words this art re-
quired; and that it required neither few nor many, but
a moderate quantity. ‘
. ' PHADRUS.
You was therefore moft wife, O Prodicus.
" SOCRATES. '
But fhall we not fpeak of Hippias? for I think that
he will be of the fame opinion with the Elean gueft.
Pu£bpRrUS.
Why fhould we not?
SOCRATES.

But what fhall we fay of the mufical compofition of
Polus, who employed the doubling of words, a collec-
tion of fentences, fimilitudes, and elegance of appella-
tions, in order to give {plendour to his orations, accordin
to the inftruction which he had received from Lyg:
cimnion?

PHZEDRUS.

But were not the orations of Protagoras, Socrates, of"
— - 2

this kind ?
shig SOCRATES.

'HIS dition was indeed proper, and contained, befides
th}s, many other beautiful properties: but the Chalcedo-
n}:an orator excelled in exciting commiferation from
the diftrefles of poverty and the infirmities of old age.

He
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He was befides moft {kilful in roufing the multitude to
anger, and when enraged appeafing them, as he faid, by
inchantment ; and highly excelled in framing and diffolv-
ing caqupqies, from whence the greateft advantage might
be derived. But all feem to agree in opinion with re-
{fpect to the conclufion of the oration, which fome call.
the repetition, but others give it a different denomination.
PHADRUS.

Do you fay that the conclufion fummarily recalls into
the memory of the auditors all that had been faid
before ?

SOCRATES.

I do, and any thing elfe befides, which you may have
to fay about this art.

PHADRUS.

What I have to fay is but trifling, and not worth
mentioning.

SOCRATES.
Let us therefore difmifs trifling obfervations, and

- rather behold in the clear light, in what particulars the

power of this art prevails, and when it does fo.
PHADRUS.
Its power, Socrates, is moft prevalent in the affocia-
tion of the multitude.
SOCRATES.
It is fo. But, O demoniacal man, do you alfo fee, whe-
ther their web appears to you, as it does to me, to have

its parts {eparated from each other?
oy PHZAEDRUS.
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Pu&£DRUS.
Shew me how you mean.
: SOCRATES.

Tell me then: if any one addrefling your affociate
Fryximachus, or his father Acumenus, {hould fay, I
know how to introduce certain things to the body, by
which I can heat and cool it when I pleafe; and befides
this, when I think proper I can produce vomiting, anfi
downward ejection, and a variety of other things of this
kind, through the knowledge of which I profefs myfelf
a phyfician, and able to make any one elfe {fo, to whom |
I deliver the knowledge of thefe particulars ;—what do
you think he who heard him ought to reply ?

PuADRUS.

What elfe, than enquiring whether he knows, to whom,

when, and how far, each of thefe ought to be applied?
SOCRATES.

If therefore he fhould fay, that he by no means un-
derftands all this, but that he who 1s inftruéted by him
ought to do fo and fo; what then would be his anfwer?

PHEDRUS.

He would anfwer, I think, that the man was mad, and
that having heard from fome book about things of this
kind, or met with fome remedies, he thought he might
become a phyfician, without knowing any thing about
the art. ' :

SOCRATES. ;
But what if any one, addre{ling Sophocles and Euripi-

des, thould fay, that he knew how to compofe a prolix
: ot
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difcourfe on a very trifli i

on a great occaﬁony; t;;fzintllg P o e
o : 1at when he pleafed he could
ey Eil Y, a?d its contrary, horror and threats and
5 ngs o thxs. kind; and that by teaching th ’f

» ought that he delivered the art of tragic po tg ? b

i PHEDRUS. o
Whon{h ;ﬁleé'ef:iiz)},’ ih;}tu;ﬂ:,r Soilrates, would deride him
a 4 1 :
the compofition of all thefe,g ?o }di‘i\;;e?};sdt}mﬁ o
to each other, and to the whole, Gk
' SOCRATES
And I think, they would not r ically i

b_ut juft as if a mufician fhould meetu\{}fliilzliynzllzlcluf: )
lieves himfelf {killed in harmony, becaufe he kn“ }01 e
to make a chord found fharp and flat, he wzslsdlow
fiercely fa‘ly to him, O miferable creature’ you are mn((i)f
bu.t as Bemg a muﬁcian, he would thus ad:irefs him =
mildly : O excellent man, it is neceflary that he wlf(l)or'e
about to be a mufician, fhould indeed know fuch thin;s
as thefe; but at the fame time nothing hinders us frorbrf
concluding, that a man affected as you are may not un-
fierﬁand the leaft of harmony: for you may know what
1s neceflary to be learned prior to harmony "without un-
derftanding harmony itfelf. et

Pu£DpRus.

113

Moft right.

A SOCRATES.

n like manner Sophocles would reply to the perfon
who addreffed him, that he poffeffed things previgus to

Q tragedy,
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an_tragedy itfelf: and Acumenus, that
der underftood things previous to me-
dicine, and not medicine itfelf.

- PuAEDRUS.

Entirely fo. .
SOCRATES.

But what, if the mellifluous Adraftus, or Pericles,
fhould hear thofe all-beautiful artificial inventions,
concife difcourfes, fimilitudes, and other things, which
we faid fhould be difcufled in the light, do you think that
they would be angry, as we were through our rufticity,
with thofe who wrote about and taught fuch things as if
they were the fame with rhetoric? Or rather, as being
wifer than us, would they not thus reprove us? It is not
proper, Phedrus and Socrates, to be angry with fuch cha-
ratters ; but you ought rather to pardon thofe who, being
ignorant of oratory, are unable to define what rhetoric
is, and who in confequence of this paflion, from poflefling
2 knowledge of things previous to the art, think that they
have difcovered rhetoric itfelf; and by teaching‘thefe to
others, imagine that they teach rhetoric in perfe&ion:
but who at the fame time leave to the proper induftry of
their difciples the art of difpofing each of thefe, fo as to
produce perfuafion, and of compofing the whole ora-
tion, as if nothing of this kind was neceffary for them to
accomplifh.

tragedy, rather th

PuEDRUS.
Such indeed, Socrates, does that art appear toO be,

which thefe men teach, and write about as rhetoric ; and
you

©The Warburg Institute. This material is licensed under a Crea

PHADRUS. 118

you feem to me to have fpoken the truth: but how and
from vyhence fhall we be able to acquire the art of true
thetoric and perfuafion?

SocrATES.

It is probable, Phadrus, and perhaps alfo neceffary,
that the perf.e& may be obtained in this as in other con-
tefts. For if you naturally poflefs rhetorical abilities,
you 'will become a celebrated orator, by the affiftance
of {cience and e>.<ercife : but if you are deftitute of any one
of thefe, you will be imperfect through this deficiency.
But the method employed by Lyfias and T hrafymachﬁs
does not appear to me to evince the magnitude of this
ark, )

PuEDRUS.

But what method then does?

: SOCRATES.

Pericles, moft excellent man, appears with great pro-
priety to have been the moft perfett of all in the rhe-
torical art.

PHEDRUS.

Why ?

SOCRATES.

All the great arts require continual meditation, and a
difcourfe about the fublime parts of nature. For an ele-
vation of intelle&, and a perfellly efficacious power, ap-
pear in a certain refpe to proceed from hence ; which
Pericles poffefled in conjunétion with his naturally good
difpofition. For meeting, I think, with Anaxagoras, who
hé&ﬁa’e requifites, he was filled with elevated difcourfe,

Q= and
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and Comprehended the nature _qfﬂiptellg& and ,fo_l.ly;
which Anaxagoras diffufely difcufled: and from hence

he transferred to the art of difcourfe whatever could
contribute to its advantage. e
PHAEDRUS.
How 1is this?
SOCRATES.

In a certain refpeét the method of the rhetorical and
medicinal art is the {ame.
PHEDRUS.

But how?

SOCRATES.

In both it is requifite that a diftribution fhould be
made ; in one of the nature of body, in the other of the
foul, if you are defirous in the firft inftance of giving
health and ftrength by introducing medicine and nutri-
ment according to art, and not by exercife and experience
alone ; and in the fecond inftance, if you wifh to intro-
duce perfuafion and virtue into the foul, by reafon and
legitimate inftitutions.

PuAEDRUS.
It is probable it fhould be fo, Socrates.
SOCRATES.

But do you think that the nature of the foul can be
{ufficiently known without the nature of the univerfe?

. - PHZDRUS. :
175t 1s proper to be perfuaded by Hippocrates, the fuc-

‘o of Efculapius, even the nature of body cannot be
v without this method.

SOCRATES.
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SOCRATES.

He fpeaks in a becoming manner, my friend. But
it is neceffary, befides the authority of Hippocrates, to
examine our difcourfe, and confider whether it is con-
fiftent.

Puzprus.

I agree with you.

SOCRATES.

Confider then what Hippocrates and true reafon affert
concerning nature. Is it not therefore neceffary to think
refpetting the nature of every thing, in the firlt place,
whether that is fimple or multiform, about which we
are defirous, both that we ourfelves thould be artifts, and
that we fhould be able to render others fo? And, in the
next place, if it is fimple, ought we not to invefligate its
power, with refpet to producing any thing naturally, or
being naturally paffive? And if it poffefles many {pecies,
having numbered thefe, ought we not to fpeculate in
each, as in one, its natural power of becoming active and

paffive?
' ' PHAEDRUS. -
It appears we thould, Socrates.
SOCRATES.

The method, therefore, which proceeds without thefe,
is fimilar to the progreflion of one blind.” But he who
operates according to art, ought not to be aflimilated
either to the blind, or the deaf; but it is evident that
whoever accommodates his difcourfes to any art, ought
accurately to exhibit the effence of that nature to which

* he introduces difcourfes; and this is doubtlefs the foul.

PaEDRUS.

-
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PHAEDRUS.

Without doubt.

SOCRATES.

Will not, therefore, all the attention of fuch a one be
dire&ted to this end, that he may produce perfuafion in
the foul ?

PHZEDRUS.

Certainly.

SOCRATES. X

It is evident therefore that Thrafymachus, and any
other perfon who applies himfelf to the ftudy of the rhe-
torical art, ought firft, with all poffible accuracy, to de-
{cribe, and caufe the foul to perceive whether fhe is na-
turally one and fimilar, or multiform according to the
form of body : for this is what we call evincing its nature.

PHEDRUS.

Entirely fo.

UE Socranes,

But in the fecond place he ought to thew, what it is
naturally capable of either acting or {uffering.

PuxDRrus.
Certainly.
SOCRATES.

In the third place, having orderly diftinguifhed the
genera of difcourfes and of the foul, and the paffions of
thefe, he thould pafs through all the caufes, harmonizing
cach to- each, and teaching what kind of foul will be
neceflarily perluaded by fuch particular difcourfes, and
through what caufe; and again, what kind of foul fuch
difcourfes will be unable to perfuade. -

PHADRUS
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Pu£EDRUS.

Such a method of proceeding will, as it appears, be
moft beautiful. -

. SOCRATES.

He, therefore, who aéts in a different manner, will
neither artificially write, nor difcourfe upon this, or any
other fubjeét.  But writers on the art of rhetoric of the
prefent day (whom you yourfelf have heard) are crafty,
and conceal from us that they know about the foul in a
moft beautiful manner. However, till they both {peak
and write according to this method, we fhall never be
perfuaded that they write according to art.

PuEDRUS,

What method do you mean ?

SocraTES.

It will not be eafy to mention the very words them-
felves, which ought to be employed on this occafion;
but as far as I am able I am willing to tell you how it is
proper to write, if we defire to write according to art.
PHEDRUS.

119

Tell me then.

SOCRATES.

Since the power of difcourfe is attrative of the {oul,
it is neceffary that the future orator thould know how
many fpecies foul contains; but thefe are various, and
fouls poffefs their variety from thefe. Souls therefore QF
fuch a particular»_’riature, in confequence of certain dif-
courfes, and through a certain caufe, are eafily perfuaded

to fuch and fuch particulars, But fuch as are differently
~ T affefted,
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affe@ted, are with difficulty perfuaded through ‘thefe
means. It is neceffary, therefore, that he who fufficiently
tands 11 this, when he afterwards perceives thefe
particulars taking place in aétions; fhould be able to fol-
low them with great celerity through fenfible infpection;
or otherwife he will retain nothing more than the words
which he once heard from his preceptor. But when he
is fufficiently able to fay, who will be perfuaded by fuch
and fuch difcourfes, and fagacioufly perceives, that the
perfon prefent is fuch by nature as was fpoken of be-
fore, and that he may be incited by certain difcourfes to
certain actions; then, at length, fuch a one will be a per-
fe& mafter of this art, when to his former attainments he
adds the knowledge of opportunely fpeaking, or being
filent, the ufe or abufe of concife difcourfe, of language
plaintive and vehement, and of the other parts of rhetoric
delivered by his mafters; but never till this is accom-
plithed, But he who fails in any of thefe particulars,
cither in {peaking, teaching, or writing, and yet afferts
that he fpeaks according to art, is vanquifhed by the per-
fon he is unable to perfuade. But what then (perhaps
a writer of orations will fay to us); does it appear to you,
Phaedrus and Socrates, that the art of {peaking is to be
obtained by this method, or otherwife?

underd

PH.EDRUS.

It is. impoflible, Socrates, that it fhould be obtained
otherwife, though the acquifition feems to be attended .
with no fmall labour.

SOCRATES.
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SoCRATEsS.
You {peak the truth. And for the fake of this, it is
neceflary, by tofling upwards and downwards all dif-
cqurfes, to .confider whether any eafier and fhorter way
will prefent itfelf to our view for this purpofe ; left we
thould in vain wander through a long and rou:gh road
when we might have walked through one fhort anci
{mooth. If therefore you can afford any affiftance, in
confequence of what you have heard from Lyfias, or any
other, endeavour to tell it me, by recalling it into your
mind,

PHEDRUS.

I might indeed do this, for the fake of experiment,
but I cannot at prefent.

SOCRATES.

Are you willing, therefore, that I fhould relate to you
the difcourfe which I once heard concerning things of
this kind ?

PuzDpRrUS.

How fhould I not?

SOCRATES. .

It is faid, therefore, Phadrus, to be juft, to tell what
is reported of the wolf.

PuEDRUS.
Do you therefore aét in the fame manner.
SOCRATES.

They fay then, that there is no occafion to extol and

magnify thefe particulars in fuch a manner, nor to de-

duce our difcourfe from on high, and afar off. For, as
R we
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we faid in the beginning of this difcourfe, he who is about
to be fufficiently fkilful in'rhetoric, ought not to partici-
pate the truth refpecting things juft and good, or men who
are fuch, either from nature or education. For, in judi-
cial matters, no attention whatever is paid to the truth
of thefe, but to perfuafion alone; and that this is the
probable, which ought to be ' ftudied by him who is to
fpeak according to art.: For he ought never to {peak of
tranfa&ions, unlefs they are probable; but both in accu-
fation and defence probabilities {hould always be intro-
duced: and in fhort he who fpeaks fhould purfue the
probable, and, if he {peaks much, fhould bid farewell to
truth.  For when this method is obferved through the
whole of a difcourfe, it caufes all the perfection of the art.
PHEDRUS.

You have related thofe particulars, Socrates, which are
afferted by the fikilful in rhetoric; for I remember that
we briefly touched upon ' this in the former part of our
difcourfe. But to fuch as are converfant with thefe mat-
ters, this appears to be a thing of great confequence:
but you have indeed feverely reviled Tifias himfelf.

SOCRATES.

Let then Tifias himfelf tell us, whether he calls the
probable any thing elfe than that which is apparent to
the multitude.

PHADRUS.

What elfe can he call it?

SOCRATES. ,

He alfo appears to have difcovered and wrote about

the
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the following crafty and artificial method :'that if fome
imbecil but bold man fhould knock down one who is
robuft but timid, taking from him at the fame time a
garment, or' fomething elfe; and fhould be tried for the
aflault, then neither of thefe  ought to fpeak the truth;
but that the coward fhould fay, the bold man was not
alone, when he gave the affault ; and that the bold man
thould deny this, by afferting that he was alone, when the
pretended affault was given, and thould at the fame time
artfully afk, how is it poffible that a man fo weak as I
am, could attack one fo robuft as he is? That then the
other fhould not acknowledge his cowardice, but fhould
éndeavour by devifing fome falfe allegation to accufe his
opponent. And in other inftances, things of this kind
muft be faid according to art. Is not this the cafe, Phe-

drus?
PHADRUS.

Entirely fo.
SOCRATES.

O how craftily does Tifias appear to have difcovered
an abftrufe art, or whoever elfe was the inventor, and
in whatever other name he delights! But fhall we, my
friend, fay this or not ?
‘ PHADRUS.

. What?

' SOCRATES. ;

This: O Tifias, fome time fince before your arz"n'ah
we affirmed, that the probable with which the multitude

through its Gmilitude to truth:

are converfant, fubfifted i 1
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and we juft now determined, that fimilitudes might
every where be found in the moft beautiful manner, by
him who was acquainted with truth. So that if you af-
fert any thing elfe about the art of difcourfe, we fhall
readily liften to you; but if not, we fhall be perfuaded
by our prefent determinations, that unlefs a perfon enu-
merates the different difpofitions of his auditors, and dif-
tributes things themfelves into their fpecies, and again is
able to comprehend the feveral particulars in one idea
he will never be fkilled in the art of fpeaking to that de-,
gree which it is poflible for man to attain. But this
degree of excellence can never be obtained without
muc.h labour and ftudy ; and a prudent man will not toil
for its acquifition, that he may fpeak and a& fo as to be
Pleaﬁng to men ; but rather that, to the utmoft of his abi-
lity, he may fpeak and a& in fuch a manner as mav be
acceptable to the gods. For men wifer than us, O Tzlﬁas
fay that he who is indued with intelle& ouéht not to’
- make it the principal obje&t of his ftudy how he ma
gratify his fellow fervants, but how he may pleafe 0021’
ma.ﬁe':rs, and this from good means. So that if thegcir-
cuit is Jong, you ought not to wonder: for it is not to be
undertaken in the manner which feems proper to you
but f?r the fake of mighty concerns. And thefe ifYan :
one 1s fo difpofed, will be moft beautifully effe:&ed by
this means, as reafon herfelf evinces, k

PuHADRUS,

This appears to me, Socrates, to.be moft beautifully
faid,
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faid, if there is but a poffibility that any one can accom-

plifh the arduous undertaking.
SOCRATES.
But to endeavour after beautiful attainments is beauti-
ful, as likewife to endure whatever may happen to be the

refult of our endeavours.
PHAEADRUS.

Very much fo.
SOCRATES.

And thus much may fuffice concerning

and ignorance of the art of rhetoric.
PuEDRUS.

a knowledge

Certainly.
SOCRATES.

Does it not therefore remain, that we fhould fpeak
concerning the elegance and inelegance of writing?
PHAEDRUS. :

Certainly. i
OCRATES.

w you may in the higheft degree

Do you know ho _
f- difcourfe both in {peaking and

pleafe the divinity o
\a&ing?
PHAEDRUS.

Not at all. Do you?
SOCRATES.

I have heard certain particulars delivered by the an-

But if we ourfelves

cients, who were truly knowing.
fhould difcover this, do you think we ihc;uld afterwards
be at all folicitous about human opinions oas
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PHZEDRUS.

Your queftion is ridiculous; but relate what you fay
you have heard.

SOGCRATES.

I have heard then, that about Naucratis, in Egypt,
there was one of their ancient gods, to whom a bird was
facred, which they call Ibis; but the name of the demon
himfelf was Theuth*, According to tradition, this god

firlt

% The genus of difciplines belonging to Mercury contains gymnaf-
tics, mufic, arithmetic, geometry, aftronomy, and the art of {pecaking
and writing. This god, as he is the fource of invention, is called the fon
of Maia; becaufe inveffigation, which is implied by Maia, produces in=
vention: and as unfolding the will of Jupiter, who is an intelle&ual
god, he is the caufe of mathefis, or difcipline. He firft fubfifts in Jupi-
ter, the artificer of the world ;.next, among the fupermundane gods; in
the third place, among the liberated.gods; fourthly, in the planet Mercury;
fifthly, in the Mercurial order of demons; fixthly, in human fouls who
are the attendants of this god ; and in the feventh degree his properties
fubfift in certain animals, fuch as the ibis, the ape, and fagacious dogs.
The narration of Socrates inthis place is both allegorical and anagogic,
or reduétorial. Naucratis is a region of Egypt, eminently fubje&t to
the influence of Mercury, though the whole of Egypt is allotted to this
divinity. Likewife in this city a certain man once flourifhed, full of
the Mercurial power, becaufe his foul formerly exifted in the heavens of
the Mercurial order. But he was firft called Theuth, that is, Mercury
and a god, becaufe his foul fubfifted according to the perfe&t fimilitude
of this divinity. But afterwards a demon, becaufe from the god Mer-
cury, through a Mercurial demon, gifts of this kind are tranfmitted to a
Mercurial foul. This Mercurial foul, and at the fame time demon, re-
late their inventions to king Thamus. And though a man named
Thamus once reigned in Egypt, yet anagogically -Thamus is Mercurial
divinity either celeftial or fuper-celeftial. But Ammon is that fuperior

Jupiter,

©The Warburg Institute. This material is licensed under a Cre

-

PHADRUS 127

firft difcovered number and the art of reckoning, geo-
metry and aftronomy, the games of chefs and hazard,
and likewife letters. But Thamus was at that time king
of all Egypt, and refided in that great city of the upper
Egypt, which the Greeks call Egyptian Thebes; but
the god himfelf they denominate Ammon. Theuth
therefore departing to Thamus, thewed him his arts, and
told him that he ought to diftribute them amongft the
other Egyptians. But Thamus afked him concerning
the utility of each; and upon his informing him, he ap-
proved what appeared to him to be well faid, but blamed
that which had a contrary afpet. But Theuth is re-
ported to have fully unfolded to Thamus many particu-
lars refpecting each art, which it would be too. prolix to
mention. But when they came to difcourfe upon let-
ters, This difcipline, O king, fays Theuth, will render the

Jupiter, who comprehends the Mercurial gifts. Laftly, invention be-
longs to natural inftin& and conception, but judgment and difcrimina-
tion to reafon and perfect intelligence, which is far more excellent.
But each at the fame time belongs to Jupiter Ammon ; though, when
taken feparately, invention, and as it were the material form of art, muft
be referred to a demoniacal, or human Mercury ; but judgment and ufe,
and that which leads to the end, to Thamus, who is {uperior both to a
human and demoniacal Mercury. Though the narration feems to com~
prehend Thamus and Ammon under the fame perfon, yet accm:ate
reafoning is able to diftinguifh them. They relate that the Egyptm'n
ibis was fimilar to a ftork, that it had the figure of a heart, that it
walked in a very unequal manner, and that it brought forfh its eggs
through its throat, juft as Mercury delivers his progeny into light. And
thefe and the other Mercurial fymbols fignify wifdom, geometry, elo~
quence, and interpretatian. PP P

. oa =

Egyptians
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Egyptians wifer, and increafe their powers of memory,
For this invention is the medicine of memory and wif-
dom. To this Thamus replied, O -moft artificial Theuth,
one perfon is more adapted to artificial operations, but
another to judging what detriment or advantage will
arife from the ufe of thefe produétions of art: and now
you who-are the father of letters, through the benevo-
lence of your difpofition, have affirmed juft the con-
trary of what letters are able to effeft. For thefe,
through the negligence of recollection, will produce ob-
livion in the foul of the learner ; becaufe, through truft-
ing to the external and foreign marks of writing, they
will not exercife the internal powers of recollection.
So that you have not difcovered the medicine of

memory, but of admonition. You will likewife deliver -

to your difciples an opinion of wifdom, and not truth.
For in confequence of having many readers without the
inftruttion of a mafter, the multitude will appear to be
knowing in many things, of which they are at the fame
time ignorant ; and will become troublefome aflociates,
in confequence of poflefling an opinion of wifdom, in-
ftead of wifdom itfelf.
PuzEDRuS.

You with great facility, Socrates, compofe Egyptian
difcourfes, and thofe of any other nation, when you are
fo difpofed. :

SOCRATES.

But, my friend, thofe who refide in the temple of

Dodonean Jupiter, affert that the firft prophetic dif=
4 courfes,
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courfes iffued from the oak. It was fufficient, therefore,
for thofe ancients, as they were not {o wife as you mo-
derns, to liften to oaks and rocks, through their fimpli-
city, if thefe inanimate things did but utter the truth.
But you perhaps think it makes a difference who fpeaks,
and to what country he belongs. For you do not alone
confider, whether what is afferted is true or falfe.
PHADRUS.

You have very properly reproved me; and I think the
cafe with refpect to letters is juft as the Theban Thamus
has ftated it.

SOCRATES.

Hence, he who thinks to commit an art to writing, or
to receive it, when delivered by this means, fo that fome-
thing clear and firm may refult from the letters, is en-
dued with great fimplicity, and is truly ignorant of the
prophecy of Ammon; fince he is of. (?pinion, that fome-
thing more is contained in the writing, than wl.lat the
things themfelves contained in the letters admonifh the

{cientific reader.
PHEDRUS.

Moft right.
SOCRATES. _
For that which is committed to writing ' contains
fomething very weighty, and truly ﬁmilar to a pidture.
For the offspring of a piture proj -& as if they{x;fenz
alive ; but if you afk them any queftion, they ar;: ;} 6?0
in a perfe@tly venerable manner. Jutt fo with refpe

' i fpoke as if
written difcourfes, you would think that they ipoke -
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they poflelled fome portion of wifdom. But if, defirous
to be inftructed, you interrogate them about any thing
which they affert, they fignify one thing only, and this
always the fame. And every difcourfe, when it is once
written, is every where fimilarly rolled among its audi-
tors, and even among thofe by whom it ought not to be
heard; and is perfe(tly ignorant, to whom it 1s proper to
addrefs itfelf, and to whom not. But when it is faulty
or unjuftly reviled, it always requires the afliftanc¢e of
its father. For as to itfelf, it can neither refift its adver-
fary, nor defend itfelf.
PuEprus.
And this, alfo, you appear to have moft rightly afferted.
SOCRATES.

But what, fhall we not confider another difcourfe,
which is the genuine brother of this, how legitimate it
is, and how much better and more powerful it is born
than this?

PuzpRrUS.
What is this? and how do you fay it is produced ?
SOCRATES.

That which, in conjunéion with fcience, is written in
the foul of the learner, which is able to defend itfelf, and
which knows to whom it ought to fpeak, and before
whom it ought to be filent.

Puzprus.

You fpeak of the living and animated difcourfe of one
endued with knowledge; of which written difcourfe
may be juftly called a certain image. :

SOCRATES.
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SOCRATES.

Entirely fo. But anfwer me with refpect to this alfo:
will the hufbandman, who is endued with intellet, fcat-
ter fuch feeds as are moft dear to him, and from which
he withes fruit thould arife? will he f{catter them in fum-
mer in the gardens of Adonis, with the greateft diligence
and attention, rejoicing to behold them in beautiful per-
feCtion within the fpace of eight days? Or rather, when
he aés in this manner, will he not do fo for the fake of
fome feftive day, or fport? but when ferioufly applying
himfelf to the bufinefs of agriculture, will he not fow
where it is proper, and be fufficiently pleafed, if his fow-
ing receives its confummation within the fpace of eight
months ?

Pu&EDRUS.

He would doubtlefs a&t in this manner, Socrates, at
one time fowing feriouly, and at another time for di-
verfion.

SOCRATES.

But fhall we fay that the man who poffeffes t.hc fcier‘me
of things juft, beautiful and good, is endued with lefs in-
tclle@ than a hufbandman, with refpe& to the feeds

which he fows?
PuEDRUS.

By no means.
SOGRATES. 3
He will not therefore with anxious and hafty diligence
write them in black water, fowing them by this means

with his pen in conjunétion with difcourfes; fince 1tb1;
: - S 2
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by this means impoflible to affift them through fpeech,
and impoffible fufficiently to exhibit the truth.
. PHEDRUS.
This therefore is not proper.
SOCRATES.

Certainly not. He will therefore fow and write in the
gardens which letters contain for the fake of fport, as it
appears ; and when he has written, having raifed monu-
ments as treafures to himfelf, with a view to the oblivion
of old age, if he fhould arrive to it, and for the like bene-
fit of others who tread in the fame fteps, he is delighted
on beholding his delicate progeny of fruits; and while
other men purfue other diverfions, irrigating themfelves
with banquets, and other entertainments which are the
{ifters of thefe, he on the contrary paffes his time in the
delights which converfation produces.

Pu&DRUS,

You fpeak, Socrates, of a moft beautiful diverfion, and-

not of a vile amufement, as the portion of him who is
able to fport with difcourfe, and who can mythologize
about juftice, and other particulars which you fpeak of.
SOCRATES. :

For it is indeed fo, my dear Phadrus. But, in my
opinion, a much more beautiful ftudy will refult from
difcourfes, when fome one employing the dialeétic art,
and receiving a foul properly adapted for his purpofe,
plants and fows in it difcourfes, in conjunétion with
[cience; difcourfes which are fufficiently able to affift
both themfelves and their planter, and which are net
5 barren,
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barren, but abound with feed; from whence others
fpringing up in different manners, are always fufficient to
extend this immortal benefit, and to render their poffeffor
blefled in as high a degree as is poflible to man.
PuEDRUS.
This which you fpeak of is ftill yet far more beautiful.
SOCRATES.

But now, Phadrus, this being granted, are we able to

diftinguifh and judge about what follows?
PuxEDRUS.

What is that?

SOCRATES.

Thofe particulars, for the fake of knowing which we
came hither; that we might enquire into the difgrace of
Lyfias in the art of writing; and that we might inveftigate
thofe difcourfes which are either written with, or without
art.  To me therefore it appears that we have moderately
evinced that ‘which is artificial, and that which is not fo.

PuEDRUS.

It appears fo.

SOCRATES.

Bat again we ought to remember that no one can ac-
quire perfection in the art of fpeaking either w¥th refpéé}
‘to teaching or perfuading, till he is well .acqu-amted with
the truth of the particulars about which he either fp'eaks
or writes : till he is able to define the whole of a thing;
and when" defined, again knows how to divide it accqrdmg
to fpecies, as far as to an indivifible : and, according to

this method, contemplating the foul, and difcovering
fpecies
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134 PHADRUS.

fpecies adapted to the nature of each, he thu.s difpofes and
adorns his difcourle: accommodating various and. all-
harmonious difcourfes to a foul charadterized by variety;
but fuch as are fimple, to one of afimple difpofition.
PuEDRUS.
It appears to be {o in every refpect.
SOCRATES.

But what fhall we fay to the queftion, whether it 1s
beautiful or bafe to {peak and write orations; and in
what refpect this employment may be blameable or not ?
Unlefs what we have faid a little before is fufficient for

this purpofe.
PHEDRUS.

What was that ?
SOCRATES.

That whether Lyfias, or any other, has at any time writ-.

ten, or now writes {o as to eftablith laws either privately
or publicly, compofing a political work, and thinking
that it contains great ftability and clearnefs; this is bafe
in a writer, whether any one fays fo or not. For to be
ignorant of the difference between true vifions and the
delufions of {leep, between juft and unjuft, evil and good,
cannot fail of being really bafe, though the whole rout of
the vulgar fhould unite in its praife. '
PuZEDRUS.
It cannot be otherwife.
SOCRATES.
But he who in a written oration thinks that there is
a great neceflity for amufement, and who confiders no
difcourfe,
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difcourfe, whether in profe or verfe, deferving much
ftudy in its compofition, like thofe rhapfodifts, who
without judgment and learning recite verfes for the fake
of perfuafion, while in reality the beft of thofe difcourfes
were written for the fake of admonifhing the {kilful ; but
who thinks, that the clear, the perfet, and the ferious;
ought only to take place in difcourfes which teach and
are delivered for the fake of learning, and which are truly
written in the foul, about the juft, the beautiful and the
good ; and who judges that difcourfes of this kind ought
to be called his legitimate offspring; that, in the firft
place, which is inherent in himfelf, if he fhould find it
there, and afterwards whatever offspring, or brethren
{pring in a becoming manner from this progeny of his
own foul in the fouls of others, bidding at the fame time
farewell to all others ;—a man of this kind, Phzdrus, ap-
pears to be fuch a one as you and I thould with ourfelves
to be.
PHEDRUS.

I perfeétly defire and pray for the poffeffion of what
you fpeak of.
; SOCRATES.

We have therefore moderately fpoken thus much
about difcourfes, as it were in play: it only remains that
you tell Lyfias, that defcending with intellect to the fream
of the Nymphs and Mufes, we heard certain difcourfes,
which they ordered us to acquaint Lyfias with, and every
other writer of orations, likewife Homer, and any other

who may ¢ompofe either naked poetry, or that which is
SRt adorned
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136 "PHAEDRUS.

adorned with the fong; and in the third place Solon, and

“all who may commit political inftitutions to writing ;—

that if their compofitions refult from kx.l(?wing th-e truth,
and if they are able to defend their writings againft the
objettions of adverfaries who dgclare—that they can
evince the improbity of their dlfcourfes,——ther}, t.hey
ought not to be denominated from .works of this kind,
but from what they have ferioufly written.
PHAEDRUS.
What appellations, then, will you affign them ?
SoCRATES.

To call them wife, Phadrus, appears to me to be a
mighty appellation, and adapted to a god alone ] bu}t to
denominate them philofophers, or fomething of this kind,
{feems to be more convenient and proper. .

PHEDRUS.

There is nothing indeed unbecoming in fuch an
epithet.

SOCRATES.

He therefore who cannot exhibit any thing more
honourable than what he has written, and who turns up-
wards and downwards his compofition, for a confiderable
fpace of time, adding and +taking away ; may not fuch a
one be juftly called a poet, or a writer of orations or laws?

PHAEDRUS.
Certainly.
SocrATES.
Relate thefe particulars, therefore, to your aflociate.

PHEDRUS.
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Puzprus.

But what will you do? For it is not proper that your
companion thould be negleéted.

SoCRATES,

Who is he?

Puzprus. :

The worthy Ifocrates. What will you tell him, Socra-
tes? and what charater fhall we affign him?

SocrATEs.
Ifocrates as yet, Phadrus, is but a young man; but I
am willing to tell you what I pfophefy concerning him,
PuEDRUS,
What ?
SocrATESs.

He appears to me to poflefs fuch excellent natural en-
dowments that his produétions ought not to be compared
with the orations of Lyfias. Befides this, his manners
are more generous; {o that it will be by no means won-
derful, if, when he is more advanced jn age, he thould
far furpafs in thofe orations which are now the objeds of
his ftudy, all the other boys who ever meddled with ora-
tions ; or if he thould not be content with a purfuit of this
kind, I think that a more divine impulfe will lead him to
greater attainments: for there is naturally, my friend, a
certain philofophy in the cogitative part of this man. Tell
therefore my beloved Ifocrates this, as a piece of informa-
tion which I have received from the gods of this place;
and do you likewife acquaint Lyfias with the particulars
which refpect his charatter and purfuits, as a perfon who

is the objeét of your warmeft attachment.
; 3 T PHEDRUS.
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138 PHADRUS.
PHEDRUS.
Be it fo; but let us depart, fince the h'eat has now
abated its fervour.

SOCRATES. ]
But it is proper we fhould pray before we depart.

PuEDRUS.
Undoubtedly.

SOCRATES.

O beloved Pan, and all ye other gods, who are refi-
dents of this place*, grant that I may become beautiful
within, and that whatever I poflefs externally may be
friendly to my inward attainments. Grant, alfo, that I
may confider the wife man as one who abounds in
wealth; and that I may enjoy that portion of gold, which
no other than a prudent man ‘is able either to bear, or
properly manage. Do we require any thing elfe, Phadrus?
for to me it appears that I have prayed tolerably well.

Pu&EDRUS.

Pray alfo in the fame manner for me: for the poffef-

fions of friends are common. "

SOCRATES.

Let us then depart. e
| ETA ] ey i

* By Pan; and the other gods, underffand-1ogal deities undew the

moens But Pan is denoﬁlinategl it vi:exf all, ( ofe offefles the

_-moft ample fway in the order of Idcal gods. For as permundane

gods are réferred to Jupiter, and the celeftial to ﬁééchﬁs, {o all the fub-
Tunary local gods and demons are referred to Pan. )

-

. 7 F. .- Na. TS

. ©The Warburg Institute. This material is licensed un,de‘r.a'Creati Attribution Non-Commercial 3.0 Uﬁported License




	akh202b32590820415
	akh202b32590820416
	akh202b32590820417
	akh202b32590820418
	akh202b32590820419
	akh202b32590820420
	akh202b32590820421
	akh202b32590820422
	akh202b32590820423
	akh202b32590820424
	akh202b32590820425
	akh202b32590820426
	akh202b32590820427
	akh202b32590820428
	akh202b32590820429
	akh202b32590820430
	akh202b32590820431
	akh202b32590820432
	akh202b32590820433
	akh202b32590820434
	akh202b32590820435
	akh202b32590820436
	akh202b32590820437
	akh202b32590820438
	akh202b32590820439
	akh202b32590820440
	akh202b32590820441
	akh202b32590820442
	akh202b32590820443
	akh202b32590820444
	akh202b32590820445
	akh202b32590820446
	akh202b32590820447
	akh202b32590820448
	akh202b32590820449
	akh202b32590820450
	akh202b32590820451
	akh202b32590820452
	akh202b32590820453
	akh202b32590820454
	akh202b32590820455
	akh202b32590820456
	akh202b32590820457
	akh202b32590820458
	akh202b32590820459
	akh202b32590820460
	akh202b32590820461
	akh202b32590820462
	akh202b32590820463
	akh202b32590820464
	akh202b32590820465
	akh202b32590820466
	akh202b32590820467
	akh202b32590820468
	akh202b32590820469
	akh202b32590820470
	akh202b32590820471
	akh202b32590820472
	akh202b32590820473
	akh202b32590820474
	akh202b32590820475
	akh202b32590820476
	akh202b32590820477
	akh202b32590820478
	akh202b32590820479
	akh202b32590820480
	akh202b32590820481
	akh202b32590820482
	akh202b32590820483
	akh202b32590820484
	akh202b32590820485
	akh202b32590820486
	akh202b32590820487



